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SEVENTH SKANDHA 


CHAPTER ONE 

Conversation between Tudhif(hira and Ndrada : 

Jay a and Vijaya cursed 

The King ( Pariksit ) said : 

1. How is it that the glorious Lord who is by nature 
impartial and friendly to all beings, killed Dai tyas for the sake 
of I ndra, as if He was impelled by partiality, Oh Brahmana 
sage ? 

2. Being transcendental to Gunas (He is above love and 
hate). He is the very embodiment of perfect bliss. He has 
no selfish ends to be served from the host of gods, nor docs He 
entertain any fear from Asuras and nor does He cherish any 
hatred towards them. 

3. Oh highly fortunate one, this has been our great doubt 
about the excellences of Lord Narayana. Your Worship 
should please dispel it. 

$ri Suka said : 

4. Oh great King, you have asked a good question. The 
life of Hari is miraculous and mysterious. It contains the 
glories of the devotees of the Lord and promotes devotion 
unto Him intensely. 

5. The legendary story of Hari which is highly meritorious 
is sung by sages like Narada and others. After paying 
obeisance to Kfsna-Dvaipayana Vyasa, I shall narrate to you 
that. 

6. Though the Lord who is transcendental to Prakfti, 
attributeless, unborn and unmanifest, enters into the gunas of 
his own Maya. He assumed the role of the chastiser to those 
who deserved punishment (i.e. became the cause of enmity 
between gods and demons). 

7. Sattva, Rajas and Tomas arc the attributes of Prakfti 
and not of the Atman^ nor is there a synchronous increase or 
decrease of them. 
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8. During the period of the ascendancy of Sattva^ he 
enters into the bodies of celestials and sages, and He thus 
intensifies their power. During the preponderance of RajaSy 
he docs so for Asuras. During the dominance of TamaSy he 
fosters Yaksas and Raksasas. It is in conformance with the 
Time-spirit that this happens. (Not that God is partial) . 

9. Like fire (in the wood), space i.e. AkaSa (in a pitch¬ 
er), he appears in many forms or bodies without being 
distinguished from the body occupied by him. It is only the 
discerning who, after meticulous investigation (by introspec¬ 
tion) into the Atman as residing in themselves, realize Him (as 
being distinct from gums and their products). 

10. When the Supreme Self desires to create cities, i.e. 
bodies, for enjoyment of the Jtvay he creates separately Rajas 
(which was in a state of equilibrium) and impels it to act with 
dominant force. When the Lord desires to sport Himself in 
multifarious bodies, he makes the Sattva act. When he 
desires to go to sleep, i.e. to withdraw the universe within 
himself, he sets in motion the Tamas. 

11. Oh King, this infallible Creator and Controller of 
the universe, through the instrumentality of Prakrti and 
PurufOy creates the Present Time which acts as their support¬ 
ing associate. The entity that is designated as Time, promotes 
the power of Sattva. Due to the fostering of Sattva by Time, 
the Lord of extensive fame, the Controller of Time, appears 
as a friend of gods (whose dominant characteristic is Sattva) 
and destroys the enemies of gods who are dominated by Rajas 
and Tamas. (It is due to his presence that Time has the 
potency to achieve this) .* 

12. Oh King, on this very topic was narrated a legend by 
the divine sage Narada, when he was respectfully questioned 
by Yudhi§lhira formerly, in the great Rajasuya Sacrifice. 

13-14. Having seen the most marvellous absorption of 
Situpdlay the king of Cedi, in Lord Vasudeva at the great 

* VR.: Supreme Soul creates the Present Tune which, being 
pervaded by Him, is like His body. He then brings forth Prakfti and 
Pwufa —the sentient and the insentient phenomena. When it is the time 
for protection dtrough Sattva gupa, the Lord impelf .the Time to increase 
the power of gods only and defeat the Asuras who are dominated by 
B^jas and Tasnas. 
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sacrifice called Rajasuya the king Yudhi^thira, the son of 
Pandu, became astonished in his mind, and asked the divine 
sage who was sitting there, in the presence of the sages. 

Yudhifthira said : 

15. Oh, it is extremely marvellous that l^i^up^a, the 
hater of Vasudeva was absorbed into Vasudcva, the Supreme 
Reality, as such merger is very difficult even to those who are 
exclusively devoted to Him. 

16. Oh Sage, all of us are solicitous to know (the explana¬ 
tion of) this mystery, for Vena who used to revile the Lord 
was cursed to helP by Brahma^as. 

17. The wicked son of Damaghosa, SiSupalawas wrathful 
and jealous about Krs^a since his childhood-lisping up to this 
time. Even so was the wicked Dantavaktra. 

18. Why is it that the tongue of those who constantly blas¬ 
phemed Visnu who is the immutable transcendental Brahman, 
was not affected with white leprosy or that they did not enter 
the blinding darkness of hell ? 

19. How is it that they were so easily absorbed into his 
Lordship of incomprehensible nature, even while all people 
were looking on ?* 

20. This (miracle) confuses my intellect and makes it 
unsteady like the flame of a lamp flickering before the wind. 
Your worshipful self should please explain to me the reason of 
this most wonderful event. 

$ri Suka said : 

21. Hearing that speech (query) of the king, the wor¬ 
shipful sage Narada was pleased, and addressing to him, he 
recounted the episodes connected with this event while the 
members of the assembly were listening 

Narada said ; 

22. Censure and eulogy, respectful and disrespectful 
treatments are meant for this body which is brought forth 

1. GS. explains that Vena was killed. He did not go to hell. 

2. ^R. points out that though Dantavaktra was not absorbed at 
that time, his future merger with' VAsudeva was astrologically predicted 
and is hence treated as a fait aieompli, by N&rada. 
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through want of discrimination and ignorance between 
Prakrti and Purufa, Oh King. 

23. By the false notion of identity between the body and 
the Soul, arises the misapprehension of one’s being different 
from others. It leads to the concept of individual distinctness 
expressed by the words “I” and “Mine” and (gives rise to) 
the feeling of pain under punishment and harsh words. 

24. The killing of creatures is the destruction of the body 
which they have identified with the Soul and the notion of 
idividuality (i.e. T* and ‘Mine’). But the Lord is without 
a second and the Soul of all. Being absolute, he has no such 
attachment (or the sense of individuality), he chastises the 
wicked for their good and not out of malice. How could 
harmfulness {Hirhsd) be attributed to Him ? 

25. Therefore one should concentrate one’s mind on Him 
either through constant hostility or through devotion charac¬ 
terised by absence of malice or enmity or through fear or love. 
By this concentration, a person will perceive nothing else but 
the Lord. 

26. It is my definite conclusion that just as a mortal be¬ 
ing attains identification and concentration with the Lord by 
cherishing enmity, he does not (with that intensity and to that 
extent) attain absorption through devotion.^ 

27. A worm shut up by a wasp (in its hole or nest) on a 
wall, broods over it (the wasp) so intensely and continu¬ 
ously through hatred and fear that it gets transformed into a 
form like a wasp. 

28. Thus those who cherish enmity against the glorious 
Supreme Ruler Kr^na who appears a human being through 
his Maya power, attain to him as their sins are washed off by 
their constant meditation upon him through hatred or fear. 

29. Many persons have attained unto union with the 
Supreme Lord after being purified of all the impiety by con¬ 
centrating their mind on the Lord through love, hatred, fear, 
affection and devotion. 

30. Gopis (wives of cowherds) through love, Kaihsa 
through fear, SiSupala and other kings through hatred, Vfsnis 

I. VJ. & VC. point out that this verse does not advocate hatred 
as the best form of devotion, though superficially it appears to do so. 
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through kinship, you Pa^davas through friendship and affec¬ 
tion, and we sages through devotion (attained identity with 
him), Oh King. 

31. Vena does not fall under any of the five categories of 
devotees of the Supreme Man. One should therefore fix one’s 
mind on Kf sna by any one of the means (detailed above). 

32. Oh Pan^ava, 8iifupala and Dantavaktra, the sons of 
your maternal aunt, were the foremost attendants of Visnu; 
but they fell down from that position through the curse of a 
Brahmana. 

Tudhifthira said : 

33. It appears certainly incredible thai those who are 
exclusively devoted to Hari, were compelled to be born again. 
Therefore (please tell us) whose curse it was and what was the 
nature of the imprecation which overpowered the servants of 
Hari. 

34. The residents of the city or region called Vaikun^ha 
are of pure sattvic form and are devoid of material body, 
senses and the like. You should narrate to us how it led to the 
assumption of corporeal existence (in the case of such residents 
of Vaikuntha). 

Narada said : 

35. Once upon a time, Sanandana and others (Sanaka 
etc.) the sons of Brahma, went to the region of Vistiu, by 
chance, while they were ranging at will, through the three 
worlds. 

36. Though they were born earlier than elders like 
Brahma’s sons (such as Marici and others), they looked like 
children of five or six years in age. All of them had no 
garments (and were completely nude). Thinking them to be 
kiddies those two door-keepers (ofVi^^u) prevented them 
(from entering). 

37. Being enraged at this, they cursed, “Both of you 
(doorkeepers) are fools. You do not deserve to live near the 
feet of Lord Vifnu (much less to serve him) as his feet are 
completelyjree from Jiajas and Tamas. Hence, immediately 
turn into die roost sinful form of Asuras.” 
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38. While both of' them were falling down from their 
place due to this curse, they were addressed by the merciful 
sages, “Both of you will befit to return to your region (Vaiku- 
rilha) after three births”. 

39. Both of them were born as the sons of Diti. The elder 
was Hira^yakaj ipu and the younger brother was Hiranyaksa. 
Both of them were respected by Daityas and Danavas. 

40. Hiranyakaiipu was killed by Hari assuming the Man* 
Lion form. Hiranyaksa was killed by Visnu incarnating in a 
boar form while lifting up the earth (sunken into the cosmic 
waters). 

41. Hiranyaka^ipu adopted various devices to torture his 
son Prahlada to death, as he wished to kill him for his 
(Prahlada’s) love and devotion to Vispu. 

42. Despite his endeavours to kill Prahlada, he could not 
do so, as Prahlada identified himself with the soul of all 
beings; was serene and looked upon all as being Brahman (and 
therefore equal). He was also surcharged and covered with 
Lord Visnu’s power. 

43. Thereafter, both of them were born as Raksasas as 
the sons of Kef. ini and Vi^ravas. They were Ravana and 
Kumbhakarna, the tormentors of all the worlds. 

44. Even in that incarnation, Visnu became Rama, the 
descendant of Raghu, and killed them for redeeming them 
from the curse. You will hear the prowess of Rama from the 
lips of Markancjieya, Oh King. 

45. That very pair was born as K$atriya, as the sons of 
your maternal aunt. Now (not they but) their sins (and 
their present body, as the consequence of the curse) being 
destroyed by Sudar^ana disc of Kfsna, they are now rescued 
from the curse. 

46. Both of them were led to absorption in Kf^iaa (Acyu* 
ta), through their contemplation (ofKrsna) intensified by the 
bitterest enmity. They have again returned to Hari’s presence, 
as attendants of Vi^nu. 

I < 1,’v I tit 

asked : 

47. How is it that Hiraijiyakaiipu came to cherish hatred 
towards his high-souled beloved son ? And how did Prahlada 
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happen to devote his mind exclusively to Hari ? Please tell 
me this in detail. Oh worshipful sage. 


CHAPTER TWO 

Hiranyakaiipu consoles his mother and kinsmen 
Narada narrated : 

1. When Hari, who had assumed the form of a boar, thus 
killed his brother Hiranyaksa (out of partiality- to gods), 
Hiranyakaiipu was agitated with wrath and grief, Oh King. 

2. Trembling with rage, biting his lips, and with eyes 
fiercely blazing with anger, he looked at the sky which appear¬ 
ed full of smoke; he spoke thus. 

3. Looking fierce with his terrible big teeth, frowning 
look, and terrific looking face with knit eyebrows, he raised 
his trident in the assembly of Danavas and addressed them as 
follows. 

4-5. “Oh Danavas and Daityas, Oh Dvimurdhan (two- 
headed demon), Oh three-eyed one, §ambara, hundred-armed 
one, horse-headed one, Namuci, Paka, Ilvala, Vipracitti, 
Puloman, Sakuna and others ! Listen to my words and then 
immediately execute them. Do not delay. 

6. My beloved brother was killed by insignificant enemies 
through Hari who, though impartial, sided with them through 
their services (to Him). 

7. He (Vi^nu) was originally pure and impartial but 
through his assumption of the form of a boar by his Maya, 
he has fallen away from his original nature. Like a child, he 
sides with him who serves him. His mind is unstable. 

8. I shall satisfy my brother who Is thirsting for bloody 
with the profuse blood (of Vi^^u) with his neck cut off by my 
trident, and thus I shall relieve my grief. 

9. o-When the crafty adversary (whose actions arc inscru¬ 
table) is destroyed, the residents of heavens (gods) whose very 
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life is Vifnu, will wither away like branches of a tree the roots 
of which are cut. 

10. (While I am accomplishing this), you immediately 
repair to the earth which has been made prosperous by 
BrahmaiQLas and Kfattriyas. Slaughter down those who are 
engaged in austere penance, sacrifice, Vedic studies, observ¬ 
ance of religious vows and acts of charity. 

11. Vi^^u owes his existence to (lit. has for his roots in) 
the religious performance of Brahmanas, for he Himself is the 
sacrifice and personified righteousness. He is the ultimate 
resort of gods, sages, manes and beings. 

12. Repair to those regions wherein dwell the Brahmanas, 
cows, (recitation of) Vedas, (proper observance of the duties 
of) Varnas and ASramas. Devastate that country with fire, 
and cut down (the trees etc. useful for sacrifice) 

13. In this way, they respectfully accepted the order of 
their master, bending their heads. Being innately disposed to 
indulge in harassment of others, they wrought havoc among 
subjects (on the earth). 

14. They set fire to towns, villages, cow-pens, gardens, 
parks and fields, hermitages and mines, farmers’ settlements, 
\'illages at the foot of mountains, cow-herd settlements and 
even capital cities. 

15. Some knocked down and dismantled with spades 
bridges, ramparts and towers. Some with an axe in hand cut 
down fruit-bearing trees (serving as food to others). Some set 
on fire the houses of the people with flaming torches. 

16. When people were thus constantly harassed by the 
followers of HiranyakaSipu, the king of the demons, (sacrifices 
could not be performed and) gods (who starved due to non¬ 
receipt of their share in sacrificial oblations) deserted heaven, 
and wandered over the earth unperceived. 

17-18. (Though himself deeply) aggrieved, Hiranyaka^ipu 
offered oblations of water to the spirit of his deceased brother, 
and performed other funeral rites. He consoled the sons of 
his brothers, viz., Sakuni, Sambara, Dhfsta, Bhuta-Santapana, 
Vfka, Kalanabha, Mahanabha, Hari^ma^ru, Utkaca. 

Hiratljiyakailipu who knew what was appropriate for a 
particular occasion and situation (lit. place and time), addre- 
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ssed the following in soothing words to his nephews (mention¬ 
ed above) and to their mother (his sister-in-law) Ru^bh&nu 
and to his own mother Diti, Oh ruler of men. 

Hiranyakaiipu said : 

20. Mother dear ! Oh daughter (-in law) ! Oh sons ! 
You ought not to lament (the death of) a hero. Praiseworthy 
and covetable is the death of the brave, while facing the 
enemy (on the battle-field). 

21. The sojourn of beings in this world is like the get- 
together of travellers in a shed of water-jars (kept on the road¬ 
side for travellers to drink)> Oh virtuous lady. Similarly, it is 
by the Providence that creatures are severally brought and are 
separated by their respective karmas. 

22. * The Soul is eternal (deathless), immutable, pure, 
omnipresent, omniscient, the cause of everything, yet distinct 
from the body, (hence you should not lament for Hiranyak^ 
thinking him to be dead, separate etc.). Through 
his Maya, he creates gw^s (such as various species of bodies, 
pleasure, pain) and assumes various forms. 

23-24. Just as even the (reflection of) trees (in water 
appears to) move when the waters move, or the earth appears 
to revolve when one’s eyes are swimming, the same way, when 
the mind gets agitated and conditioned by the gunaSy the Per¬ 
fect Person appears similarly conditioned and invested with a 
material body, even though he is bodiless. 

25-26. It is the perversity of the Soul to presume its identi¬ 
fication with the material body which does not exist. By this 
identification and attachment, are caused one’s union with 
the undesirable and separation from the dear ones, and ' vice 

* As usual, VR. sets forth the Viiiftfidvaita theory of the Soul, 
viz.il/man that is Jiia pervades the whole body that he occupies {sarvaga) 
through his knowledge. To enjoy the fruit of his Aarma (whether merit or 
sin), be activates thefU{iaJ (e.g. Sattva). The association of and separa¬ 
tion from the body of each Jlva is duo to his karma. 

But VR. does not explain thO get-together and dispersal of several 
jivas as required by the text of the Bh. P. 

VJ. points out that the jfca’irelation with bis body etc. is tempo¬ 
rary, but with that of the Lord is constant. It h the Lord who bestows 
thejiva with the mind, senses etc. Hari is the real suf^Mrt of the jiva. 
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versa^ karmas, and entrance into various species of beings, birth 
and death, sorrows of various kinds, lack of discern¬ 
ment and discrimination (between the matter and the spirit), 
brooding over the (objects of senses), forgetfulness about 
the discrimination between the Soul and the body. 

27. In this context, the wise people give as an illustration, 
the following ancient legend, in the form of a conversation 
between Yama (the god of death) and the kinsmen of a dead 
person. Listen to that dialogue carefully. 

28. In the country called U^inara, there lived a famous 
king by name Suyajfla. When he was killed in the battle by 
his enemies his kinsmen stood around him. 

29-30. He lay on the battlefield with his armour studded 
with jewels shattered, his ornaments and wreaths of flowers 
fallen away from his body. His heart was pierced with arrows 
and his body lay weltering in blood, the hair of the head 
dishevelled and scattered. His eyes were blown and lips were 
bitten with rage. His lotus-like face was covered with dust^ 
and his weapons and arms were cut into pieces. 

31. Observing their husband, the king of Usinaras, reduc¬ 
ed to that plight by Fate, the queens were deeply grieved. 
Screaming out *We are undone, Oh Lord’, they violently beat 
their breasts with their hands now and then, and fell at his 
feet. 

32. Bewailing loudly and bathing the lotus-like feet of 
their (dead) husband with tears tinted reddish with saffron 
paste on their breasts, and their hair and ornaments dishe¬ 
velled and scattered, they wailed so piteously and loudly as to 
cause heartrending grief in the hearts of the listening persons. 

33. “Alas I Your majesty has been transported to a stage 
of existence beyond the range of our sight, by the merciless 
Destiny, Oh Lord. You who were once the giv^r of livelihood 
(and happiness) to the people of U^inara country, have now 
been made the cause of their increasing grief, by it. 

34. Oh Lord of the earth ! How can wc live without 
you, our best friend and appreciator of merits ? Permit us 
who are desirous of serving your feet, to follow you wherever 
yoq^ will go (i.e, to die after you) .** 

f^35. While they were lamenting thus clasping their dead 
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husband, and unwilling to allow him to be removed for cre¬ 
mation, the Sun set in the sky. 

36. Having heard the wailings of the relatives of the 
dead (even while he was in his capital), Yama (the god of 
death) himself approached them, in the form of a boy, and 
spoke to them. 

Tama said . 

37. Oh ! How astonishing is the folly of these elderly 
people who have been daily observing the course of the 
world (viz. the death of everyone who is born). Though 
themselves of the same (mortal) nature as that of the dead 
person, they bewail in vain the man who has returned to the 
(unmanifest) state from which he has come (originally) 

38. Oh ! How blessed-most we arc that though abandon¬ 
ed by parents in this world, we do not feel any anxiety. Weak 
as we are, we are not devoured by (carnivorous animals like) 
wolves and others. (We feel confident that) he who protects 
us while (we were) in the womb, shall protect us (in this 
world). 

39. Oh ladies ! The imperishable Lord, at his sweet 
will, creates, protects and destroys the universe. The wise 
people call the mobiles and immobiles as mere toys. It is the 
Lord alone, who is powerful (enough) to preserve and destroy 
it. 

40. Protected by the Lord, one survives even if abandon¬ 
ed by the road side. If ignored by Him, one meets death even 
while staying at home. A helpless creature can stay alive even in 
a jungle, if looked after by Him; while a person if destined 
by Him to die, shall never live even if protected at home (by 
the use of medicines, incantations etc.). 

41. Bodies of all species (including those of gods, sub¬ 
human and human beings) come into existence and 
perish at a particular time according to the karmas depending 
on the subtle body. But the Soul though it inhabits the 
Prakrti (the corporal body), is not affected by the attributes 
of the Prakrti (body) as he is different from it. 

1. Cf. atgfakiadini bhSSdni vyaktamadf^dni Bhdratal atyaktanuBianSnyeva 
tatra kS paridevand // B.G. 2.28. 
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42. This corporal body of Puru^a (the Soul or Spirit) is 
caused by delusion, and being made of bhStaSj is different from 
the Soul, just as a house is different from its dweller. Like 
bubbles constituted of atoms of water, pots made of earth, 
gold ornaments made of (solidified) fire, this body formed 
(out of elements) by Time, undergoes modification and 
perishes. 

43. Just as fire remaining latent in the pieces of wood is 
distinct from them, or the vital breath existing in the body 
remains different from it, or the sky pervading all things does 
not stick to anything, similarly the Soul, the supporter of all 
the gunasy i.e. their product, c.g. the body, sense organs or 
who dwells in them, is distinct from them.^ 

44. You fools ! This (body called) Suyajiia whom you 
arc lamenting, is lyihg here. He who heard you and then 
replied, could never be seen by you. 

45. Not even the great vital air {mukf^a-prana) in the 
body which is called life, is the listener or the speaker. The 
principle, which is the master and controller of senses, is the 
real atmarii and it is distinct from the body and the life-breath 
mukhya prana). 

46. This all-pervasive principle dtmany though distinct, 
assumes different bodies (celestial, human and sub-human), 
consisting of five elements {bhutas), senses and mind, and 
regards himself as one with them; and by dint of his power 
and wisdom, he casts them off (as well). 

47. So long as its association with Maya continues, the 
dtman identifies itself with the subtle body {linga-iarira) and 
feels attachment for it. The bondage of karma holds sway 
over him. It leads to the perversion of the Soul, resulting 
into misery. 

48. It is a false notion and attachment to look upon and 
speak of (products of) gunas (such as pleasure, pain) as 
real. Like our fanciful desires and dreams, all sense-experi¬ 
ence is unreal. 


I. According to VJ. veriies 4 1-43 emphasise the distinction ofParam- 
1 dtman (tom Jlvn. In 43, the presence of the Patamdtman in the body is 
not the effect of delusion, and as such he is not affected by the gutjuts. 
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49. Hence, the knowers of the reality do not grieve for 
what is eternal (the Soul) or what is transient (e.g. body, 
sense-organs, objects of pleasure). But the nature of those 
who arc given to grieving, cannot be changed (as they have 
not imbibed the knowledge of reality). 

50. A fowler, created as the destroyer of birds (by God) 
spread his net in the forest, placing allurements at different 
places. 

51. A pair of Kulinga birds (sparrows) was seen flying 
over it. Out of them, the female sparrow was soon allured 
by the fowler. 

52. The queen-bird, being dragged by Time (Destiny), 
was enmeshed in the net. Seeing her in that miserable 
condition, the male partner was extremely afflicted. The 
pitiable mate, being helpless (to rescue her and to control his 
own grief), lamented over his miserable companion, out of 
affection : 

53. “Oh ! What that merciless yet almighty Providence 
is going to do with my wife, who herself is pitiable and help¬ 
less in every respect, is lamenting for me. 

54. May the Deity be pleased to take me also. Of what 
use is to me the survival of the one (male) half leading a 
miserable life, after being separated from my better half ? 

55. How can I maintain those unfledged motherless young 
ones ? Those unfortunate children of mine must be waiting 
for the arrival of their mother.** 

56. While the male bird, who was grieved at the separa¬ 
tion from his wife, was thus lamenting with his voice choked 
with tears, the fowler, as if impelled by fate, concealed himself 
close by, and hit the bird with an arrow. 

57. So, you foolish ladies who do not foresee your own 
destruction (death) will never get back your husband, even if 
you bewail for hundreds of years.** 

Hiranyakaiipu said : 

58. While the child was thus admonishing, all the kins¬ 
men (of Suyajfla) became astonished, and realized that every¬ 
thing is transient and unreal. 
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59. Having exhorted them thus, Yama also disappeared 
at that very spot. The relatives of Suyajfia performed his 
funeral rites. 

60. Hence you need not grieve for yourself or for others. 
In the case of ignorant beings, the differentiation between one’s 
own self and another or what belongs to one’s own self and 
another, is due to the false notion of distinction between one’s 
own self from another (and the consequent attachment for one’s 
own body and property).” 

Mdrada said : 

61. Having heard the speech of the king of Daityas 
(Hiranyakaiipu) Diti, along with her daughter-in-law, imme¬ 
diately stopped sorrowing for her son and steadied her heart 
by fixing it on Reality. 


CHAPTER THREE 

HiranyakaSipu's Penance—Brahma grants Boons 
J^arada said : 

1. Oh King (Yudhisthira) ! Hiranyaka^ipu wished to be 
invincible, unaffected by old age and death, unrivalled and 
the absolute ruler of all the worlds. 

2. With his arms stretched upwards, eyes fixed in the sky 
and (all the while) standing on the tips of his big toes, 
Hiranyaka^ipu (with the abovementioned desire) performed 
penance of a severe type, in the valley of mount Mandara. 

3. Like the Sun radiating fiery ray<; at the time of the 
destruction of the world, he shone with the brilliant splendour 
of his matted hair. While he was thus engaged in austerities, 
gods (who disappeared out of fear) returned to their (for¬ 
mer) abodes (in heaven). 

^ 4. As a result of his (severe) penance, smoky fire emanat¬ 

ed ^4irom the crown of his head. It spread in all directions 
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and scorched the higher, middle and lower regions of the 
universe. 

5. Rivers and oceans were agitated; the earth along with 
its continents and mountains quaked (violently); planets and 
stars fell down (from their orbits) ; all the ten directions were 
ablaze. 

6-7 Being scorched (with that fire), gods deserted the 
heaven and went to the region of god Brahma, and implored 
to the creator of the world : “Oh god of gods. Lord of the 
universe! Being burnt (severely afflicted) with the penance of 
Hiranyaka^ipu, the king of Daityas, we are unable to stay in 
the Heaven. Oh great god 1 If it pleases you, please bring about 
its pacification (extinction) before all the people (or regions) 
who worship you, are not destroyed, Oh Supreme Lord I 

8. Do you not know his intention of performing this 
severely austere penance ? (If not) be pleased to listen to it as 
reported by us, 

9-10 ‘Having created this universe of mobiles and immobi- 
les by dint of his penance and Yogic meditation, the creator of 
the universe occupies his throne (position) exalted over all 
regions. 1 too will attain a similar high position for me, by 
my ever-increasing devotion to asceticism and Yogic concent- 
ration. For Time and Soul are eternal. 

11. Otherwise, by the power of my penance, I shall re¬ 
verse the old order of the universe and make it as it was not be¬ 
fore (making sins result in happiness, meritorious deeds lead 
to miseries. The Asuras will be exalted to Svarga and gods 
and sages driven to Patala). What have I to do with 
the positions of Dhruva, Visiiu and others which are abo¬ 
lished by Time, at the end of a Kalpa ?' 

12. We heard it reported that, it is with that determin¬ 
ation, he (Hirapyaka^ipu) undertook those rigorous religious 
austerities. Oh Lord of the three worlds ! Now you may 
please do promptly whatever is proper. 

13. Your exalted position as Parameffh! promotes the 
growth, welfare, prosperity, good fortune and victory of the 
twice-born ones and cows, Oh Lord of the universe.” 

I. The realm of Vif^u if eternal. But Hira^yakalipu being of 
demonic and TSnuua intellect thought it to be perishable. 
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14. Thus respectfully requested by gods, Brahma, the 
glorious, self-originated god, accompanied by Bhrgu, Daksa 
and others, went to the hermitage of the king of Daityas. 

15. But (at first) they could not find him as he was covered 
with an ant hill, grass and bamboos and as his skin, fat, flesh 
and blood were eaten up on all sides, by ants. 

16. Brahma (the swan-riding god) was surprised on seeing 
Hira^yakaiipu tormenting the world with his religious auste¬ 
rities (while lying concealed thus) like the Sun (scorching the 
world though) covered with clouds. Laughing aloud, he 
spoke : 

Brahma said : 

17. Arise, arise, Oh Son of Ka^yapa ! May good betide 
you ! You have accomplished the purpose of your penance, 
I, the bestower of boons, have come here (to confer any boon 
you ask of me). Ask for any boon desired by you. 

18. I have seen your extremely wonderful fortitude and 
patience. Though your body is eaten up by gnats, your life 
resides in your bony skeleton only. 

19. None of the sages of yore has performed such austere 
penance, nor shall others do it in future. Who can verily 
sustain his life without (drinking a drop of) water for a 
hundred celestial years 

20. By this resoluteness of yours which is hard to practise 
even by those (great sages) who control their mind, and by 
your firmness in austere penance, I am conquered by you. Oh 
son of Diti. 

21. I shall bestow on you, Oh leader of Asuras, all the 
blessings. The sight of an immortal god like me will not be 
unfructuous and in vain for you (who are but) a mortal. 

Kirada said : 

22. Having spoken to him (Hiranyaka^ipu) thus, the 
first-born god Brahma sprinkled on the body (of Hiranya- 
ka^ipu) which was eaten up by ants, celestial water from his 

/^Hainan year of 360 days corresponds to i day of gods. Thus, 
fpl'lllkstial yearaasSo human years, luu celestial years» 36,000 human 
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Kamancjlalu (earthen or wooden water pot) charged with un¬ 
failing potency. 

23. From the ant-hill covered with bamboos, there arose, 
like fire from fuel, a youth of adamantine frame of the body, 
perfect in all limbs, endowed with energjy and power, and 
with complexion like molten gold. 

24. Finding god Brahma seated on his swan, and stationed 
in the sky, he was transported with joy at this sight, and 
reverentially touched the ground with his head. 

25. Rising up, he saw the god Brahma with his own eyes. 
Reverentially he folded his hands in a suppliant position. 
With his eyes full of tears of joy, and with his hair standing 
on their ends, he expressed the following prayer with his voice 
choked with tears of joy. 

Hiranyakaiipu said : 

26-27.* “Bow to the all-pervading Supreme Lord, the 
support of the gunas — sattva, rajas and tamas^ who, being self- 
luminous, manifested by his own splendour (power), this 
universe which was enveloped in intense tamas (not dark¬ 
ness), produced by Time, at the time of the periodic destruc¬ 
tion of the universe (at the end of each Kalpa) , and who, 
assuming the thvtt gunas of Prakrti creates, protects and destroys 
this universe. 

28** Salutations to the Primary Cause (the instrumental 
cause of the universe who is knowledge and wisdom tir- 
camate, and who (as the material cause) becomes mani¬ 
fest through the modifications, viz., vital airs {prdM)^ senses 
{indriya)y mind and intellect. 

29. You govern the mobiles and immobiles through the 
chief(chief of the five vital airs) and hence, you are the 
protector of all the creatures, the controller of the mind, and 

* VR. notes that due to the tamasa nature of Hiranyakaiipu, 
he wrongly thinks god Brahma to be the Almighty Lord. VJ. also 
points out that the attributes used here are inapplicable to the four¬ 
faced god Brahma but are proper for Hari who, as an antarySmin^ dwells 
in all and controls Brahma. 

** VJ. shows that the attributes mentioned herein are applicable 
both to thd^upreme Lord and to god Brahm&. 
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life principles, of the heart and the sense-organs. You are the 
mahat (and) as such the ruler of the elements {bhStas) , their 
gunas (objects such as sound, touch etc.) as well as their 
vdsands (sense-impressions). 

30. Through your body consisting of the three Vedas, and 
the sacrificial lore, requiring four officiating priests (viz. 
Hotf, Adhvaryu, Udgatr and Brahma), you perform the seven 
types of sacrifices (such as Agniftomay AtyagniftomOy UkihCy 
^o^aiiy Atirdtray Aptorydma and Vdjapeya). You are the Soul of 
all living beings. You afe indivisible, without a beginning 
and end, and unlimited by time and place, the Omniscient In¬ 
dwelling Soul and Controller. 

31. You alone are the unwinking Time. You reduce the 
duration of the life of men by units of time called lava^ nime^a 
and others. You are the immutable Soul, the occupant of 
the most exalted position, the birthless, all-pervading prin¬ 
ciple, the supporter and controller of all living beings. 

32* Neither cause nor effect, or neither mobiles nor 
immobilcs are apart from you. All the branches of knowledge 
(viz. Vedas and upa-Vedas) and arts (auxiliaries of Vedic 
studies e.g. phonetics, grammar, prosody etc.) it, this shining 
are your forms. You are the great Brahma containing within 
egg of the universe. You are beyond (transcendental to) 
Prakrti consisting of three gunas. 

33 •• Oh all-pervading Lord ! This gross manifested 
universe is your body through which you enjoy the objects of 

* VJ. points out that the attributes in this verse are applicable 
to the Supreme Lord and this verse is a eulogy of the Inner Ck>ntroller 
{antar-ySmin), 

‘‘No mobiles and immobilcs of the past, present and future can 
stand outside and unsupported by you. Both the para and apard vidyds 
abide in your body and are the means of knowing you. You are perfect 
and beyond the reach of the three stages, viz. wakefulness, sleep and 
dream. 

** This verse sums up both the gross and subtle forms of Brahmi 
— VR. 

VJ, The words hira^ya-garbha etc. show that the universe is Haci’s 
grCMW form, in which he enjoys supreme bliss and not misery, or pain 
(an ordinary man). 

usuakVJ. givjcp two interpretations, one applicable to Hari and 
4ii|K other to Brahmi— 
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senses, life-breath (vital energy) and the mind, remaining all 
the while established in your original most exalted state. You 
are the unmanifest (subtle) atman and the most ancient 
Supreme Person. 

34. Salutation to the glorious Lord who has pervaded the 
whole of the universe by His infinite, unmanifest form and 
who is possessed of powers called at or vidyd and acit or mSyS. 

35. Oh greatest among the bestowers of boons ! If you 
are to confer on me my desired boons, may my death not take 
place at the hands of any being created by You, Oh Lord. 

36-37. Let me not meet death indoors or out of doors; 
during night or at day time, by the hand of any other (being 
created by you) or by means of weapons; let there be no 
death to me ‘either on the earth or in the sky, either by men or 
beasts; by gods, demons and big serpents; by beings whether 
living or dead. Grant me matchlessness in fight and the sole 
absolute rulership of all embodied beings. 

38. (Lastly) confer on me the great position and power 
you enjoy among all the guardians of the world. Kindly 
grant me the undiininishi-ng glory and unfailing mystical 
powers enjoyed by those whose power lies in asceticism and 
Yoga.’* 


CHAPTER FOUR 

Oppression of Hiranyakaiipu and Description 
of Prahldda*s devotion 


Mdrada said : 

1. Thus solicited, Brahma who was extremely pleased 
with the austere penance of Hiranyaka^ipu, granted on him 
the boons which arc very rarely obtained by anyone. 

(i) Hari, you arc the most ancient person in Vaikuntha. 

This gross manifested universe" etc. 

( 3 ) ‘‘Oh god Brahm&, you are the Soul {purim —one bound to the 
body) the four-faced god who does “not incarnate {avyakUiy\ the rest as 
above. 
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BrahmS said : 

2. “My dear child ! These boons that you seek of me are 
very rarely to be obtained by men. I, however, confer them 
on you, even though they are very difficult to be secured.” 

3. Then the glorious almighty god of unfailing grace, who 

was worshipped by the king of Asuras, departed while being 
extolled by lords of creation like Marici and others). 

4. The demon who was thus blessed with the boons, assum¬ 
ed a resplendent golden body. Constantly remembering the 
killing of his brother (by Visnu), he cherished hatred towards 
the glorious Lord. 

5-7. The great Asura subjugated and brought under his 
control ^11 directions, the threcvworlds, gods, Asuras, the kings 
of men, Gandharvas, Garuda-like birds, serpents, demi-gods 
(like Siddhas, Caracas, Vidyadharas); (he subdued) sages. 
Lords of manes (Pf/rr), Manus, Yaksas, RSkfosas, chiefs of 
PiSdeaSy Pretas and bhdtas (goblins, evil spirits etc.) ; having 
vanquished and brought under his sway all the chiefs of living 
beings, the conqueror of the universe forcibly usurped the 
regions (and offices) of the protectors of the world, along with 
their glory. 

8-11. He established himself in the celestial region which 
was beautified with the charming heavenly pleasure-garden 
{Nandana). He took up his residence in the palace of the 
great Indra, (which was) constructed by Vi^vakarman, as the 
very centre of affluence, wealth and prosperity of the three 
worlds ( OR the abode of the Lak$mi of the three worlds). 
There, the flight of steps are built of coral, the pavement con¬ 
sists of precious emeralds, the walls of crystals and the rows of 
columns were of lapis lazuli. The canopies are of artistic 
workmanship; the scats were wrought with rubies; beddings 
white as the foam of milk, were fringed with wreaths of pearls; 
the heavenly damsels (of pearl-like teeth) filling the mansion 
here and there (everywhere), with the sweet jingling sound of 
their anklets {napuras)^ see the reflections of their faces on the 
fioois of precious stones. 

.^^9^ palace of Mahendra, the mighty, proud yet 
lj|tfp|immous Hiranyakaiipu, the vanquisher and the absolute 
nuer of the world, enjoyed himself. He ruled with a strong 
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iron hand, making the oppressed gods and others worship his 
feet respectfully. 

13. With the exception of the three gods (Brahmk, 
Vi^i^u and ^iva) all theLokapalas (guardians of the world like 
Indra), with tributes and presents in their hands, waited upon 
him (Hiranyakaiipu) who was (always) intoxicated with 
strong'ilavoured wines and had his reddish eyes rolling due to 
inebriation, yet who was the receptacle of penance, Toga^ power 
and energy, Oh King. 

14. Viivavasu, Tumburu, I and others (had to) give 
musical performance in the presence of him who had forcibly 
established himself on the throne of Mahendra. Gandharvas, 
Siddhas, sages, Vidyadharas, and celestial nymphs eulogised 
him, Oh descendant of Pandu. 

15. By his majestic lustre, he alone appropriated the 
portions of oblations offered in sacrifices with generous sacri¬ 
ficial gifts, performed by persons of various Forfiar (classes of 
society) and Sframas (stages in life). 

16. The earth with all the seven continents yielded 
harnest without ploughing (and other agricultural operations). 
The heaven offered him whatever he desired, and the sky pre¬ 
sented him various wonderful objects. 

17. Oceans (lit. mines of precious stones) full of salt 
water, wine, clarified butter, sugarcane juice, curds, milk and 
nectar-like (sweet) water, along with their wives (rivers fall¬ 
ing in them) bore, on the crest of their waves, heaps of 
jewels. 

18. Mountains along with their caverns afforded him 
pleasure-grounds. Trees bore fruits and flowers in all seasons. 
Singly he combined in himself all the different functions of 
Lokapalas (such as showering, burning, evaporating etc.). 

19. He who became the sole, absolute ruler of the world 
after vanquishing all the directions, enjoyed as much as he 
liked, pleasures dear to him. But having no control over 
senses, he was not satiated thereby. 

20. In this way, a long period (of more than seventy- 
one Tttgas) passed. With the imprecation of a Brahma^a 
(Sanaka) hanging over his head, he became inebriated with 
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power and pelf. In his arrogance, he violated the injunctions 
of the Sastras. 

21. Being extremely afraid of his harsh punishments 
and stern rule, all the inhabitants of the world, along with 
their protective deities, sought shelter with the unfailing Lord 
Vi?nu, as they got no protection anywhere else. 

22 . (They prayed) ^‘Salutation to that direction where 
resides Hari, the Soul and sovereign ruler of the universe—the 
direction (region) after reaching which, pure and tranquil 
recluses do not return (to the mundane existence).” 

23*. Having thus controlled their minds and medita¬ 
ting over the Lord with concentrated attention, they shed off 
their sins. Foregoing their sleep and subsisting on air only, 
they prayed Lord Visnu. 

23-A** (Additional verse in VJ.’s text). 

24. A voice emanating from no visible form, deep like 
the rumbling of clouds and completely filling all the quarters 
of heaven with its reverberations, was heard by them, assu¬ 
ring protection to the righteous. 

25. They heard: “Oh foremost among the gods I Be not 
afraid. Good betide you all. A sight of myself (as well as 
the hearing of my voice) is the means to attain all blessings 
to all creatures. 

26. The wickedness and oppression of this wretched 
Daitya is already known (to me). I shall mete out a suitable 
pacification (death) to him. Wait till that period. 

27. When a person cherishes hatred to gods, the Vedas, 
cows, Brahmanas, the righteous people, religion and Me, he 
verily perishes in no time. 


* VJ. : In this way, feeling confident in mind that the Lord 
will protect them and with concentrated attention (thus controlling 
their external and internal senses) and subsisting on air (and controlling 
the vital hreath—/>ra^) and foregoing sleep (thus controlling their bodies), 
they repeated the following mantra. 

**A (i) Hail to the Supreme Person endowed with six excellen- 
who is the Inner Controller of all, Omniscient and extremely merci- 
^'4iid who is absolute knowledge and bliss tacamaU, a resort affording 
protection. 




VII.4.35. 


907 


28. When he (Hiranyakaiipu) will maliciously seek to 
injure his own son, the serene high«souled Prahlada who cheri¬ 
shes no enmity against anyone, 1 shall slay him despite his 
power derived from Brahma’s boons.” 

Ndrada said : 

29. Thus assured (addressed) by the Father (and the 
protector) of the world, the inhabitants of heaven (gods) 
bowed down to hin. With all their anxieties allayed, they 
returned, deeming that the demon is (as good as) killed. 

30. The king of Daityas had four extremely marvellous 
sons- Prahlada who was the worshipper of the Exalted Being 
was preeminent amongst them by his virtues. 

31. He was full of reverence to Brahmanas and was 
possessed of noble character, true to his word, self-controlled, 
and like Paramatman, he was the best friend and well-wisher 
of all. 

32. Like a servant, he bowed at the feet of noble Souls. 
Like a father he was kind to the poor and needy. With equals, 
he was affectionate like a brother. He looked upon his ciders 
as his masters. Though he was highly endowed with learning, 
munificence, personal charms and high lineage, he was comp¬ 
letely free from pride and arrogance. 

33. In dangers and calamities, his mind (always) re¬ 
mained unruffled. He cherished no desire for enjoyments, 
heard (as obtainable in the next world) or seen (in this 
world), as he regarded them to be unreal. He had controlled 
his senses, vital airs (the life-breath), body and intellect. He 
completely controlled his desires and kept his mind calm and 
serene. Though he was a demon by birth, he was devoid of 
demonic characteristics. 

34. Oh King ! The excellent qualities of the Lord or of 
his devotees arc now and again extolled by the wise. 
Even now they are not obscured as is the case with the excel¬ 
lences of the Lord. 

35. In assemblies, where the discourses on the appreci¬ 
ation of the righteous take place, gods, Prahlada’s sworn 
enemies, cite him as a model (of piety and righteousness). 
What to speak about the devotees of Vi^nu like you ? 
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36. Prahlada had a natural love and devotion to the 
glorious Lord Vasudeva. Hence it is impossible to describe 
his innumerable qualities. The description of his nobleness 
of Soul (and greatness) is only suggestive (and not exhaustive). 

37. Even as a child, he set aside his toys. His mind 
being completely absorbed in the Lord, he appeared as a 
dunce. As his Soul (mind) was possessed by Kfsna, as though 
like a spirit, its coveted treasure, he did not know the 
matter-of-fact world (as known to ordinary persons, but was 
full of his presence). (His Soul was completely absorbed in 
the contemplation of Krs^a who was his only object of attrac> 
tion). 

38. Being folded in the embrace of Visnu (i.e. finding 
himself fully identified with the Lord), he was not conscious 
of his acts such as sitting, walking, eating, sleeping, drinking or 
speaking. 

39. Sometimes his consciousness would get mixed with 
anxiety for the Lord, and being agitated, he cried. Sometimes 
he would laugh in the excitement of his meditation about him; 
sometimes he would sing loudly. 

40. Sometimes he shouted at the top of his voice. Some¬ 
times, banishing all the sense of bashfulness, he would dance 
about. Sometimes, being filled with thoughts about him and 
feeling absorbed in him completely, he would imitate him. 

41. Sometimes, with his hair standing on end, he would 
ait silent as if (deeply) satisfied with the Divine touch, (as if 
the Lord manifested himself in his heart and touched him with 
his hand). Sometimes, his eyes were half-closed and 
steady, with tears of joy and love flowing out. 

42. By the service of the lotus-like feet of Lord of hall¬ 
owing glory (Vistnu) which he acquired while in association 
with the Lord*s devotees who claim nothing as their own, he 
attained supreme happiness not only tohimselt but often impart¬ 
ed that felicity to the minds of others which were polluted 
and miserable by bad company. 

43. To his son, who was such a great devotee of the 
^iPiGNrd, magnanimous and a highly noble Soul, that Hiranyaka- 

f-^u tried to do harm, Oh king. 
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Tttdhifthira said: 

44. Oh divine sage of excellent vows ! We desire to 
know from you why the father meted out ill-treatment to hb 
son who was so pure, innocent and righteous. 

45. Fathers affectionate to their sons do remonstrate 
their disobedient sons for the sake of imparting education but 
never harm any like an enemy. 

46. How much less would they do so in the case of such 
sons who are so obedient, righteous and regard the father as 
a deity. 

Oh Brahmana sage, be pleased to satisfy our curiosity 
as to how the hatred of the father towards his son culminated 
in the father’s attempt on the life of his son (or became the 
cause of the father’s death). My Lord. 


CHAPTER FIVE 

The Life of Prahldda 
Hiranyakaiipu attempts to kill Prahldda 


Ndrada said : 

1. As is reported, the glorious Kavya (Sukra) was select¬ 
ed by demons to fill the office of the royal priest. His two 
sons, San^a and Amarka, stayed near the palace of the king 
of Daityas. 

2. They taught the course of studies (in politics and such 
other sciences) to Prahlada and other eligible Asura students 
sent to them by the king, even though Prahlada was expert in 
philosophy. 

3. Whatever was taught there by the teacher, he (care¬ 
fully) listened and reproduced it. But he did not approve of 
the teaching that was on the false notion of distinguishing 
between (man and man) as friends and enemies. 

4. Oh Pa^cjlava, once upon a time, the king of Asuras 
seated the child on his lap and asked him, *‘What do you 
regard as good, my child ?** 
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Prahldda replied : 

5. Oh Prominent Asura ! To embodied beings who are 
always mentally harassed with the false notion of'I* and 
*Mine\ I regard that it is in their interest that they should 
abandon the hidden-well-like household which is degrading to 
the Soul and should enter into the woods and seek shelter with 
Hari. 

NSrada said : 

6 . Having heard the words of his son which were in favour 
of the hostile party, he laughed (derisively) and exclaimed ; 
*‘How the understanding of children gets perverted through 
contact with others (inimical element) !” 

7. Let the child be so carefully guarded in his preceptor’s 
house, that this intellect should not be vitiated by Brahmanas 
who are the partisans of Vi^nu in cognito. 

8 . When brought home (from the palace of Hiranya- 
ka^ipu), the royal priests of Daityas sent for him. Praising 
him in soft words, they enquired of him in coaxing terms and 
in a conciliatory tone. 

9. “Oh child Prahlada ! May you be happy ! Please tell 
(us) the truth; do not tell a lie. What caused this perversion 
of intellect which is beyond(i.e. not found in) boys of your age ? 

10. Is this change (distraction) in your mind brought 
out by others ? Or has it taken place automatically due to 
your innate nature? 

Prahldda said : 

11. Obeisance to the glorious Lord whose deluding power 
(Maya) has created the wrong concept that * this is mine* and 
‘this is another’s*, found in men whose intellect is deluded by 
Maya.^ 

12. When He is favourable, the beast-like understanding 
apprehending differentiation that “This is different (from me) 
and I am different (from him)*’, comes to an end. 


I. yj* attributes this delusion to the Lord. 

**vinidiitetyanen& plivara'karq-tvaih jfi&yate /“ 
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13. It is the Supreme Soul which is looked upon as one’s 
own Self and another, by stupid people to whom His ways are 
inscrutable and indescribable. (It is however no wonder.) 
Even god Brahma and other exponents of the Veda, are stupe* 
fied when they enquire about his nature. It is that Soul who 
has changed my mind (and outlook). 

14. Oh Brahman ! Just as a piece of iron within the 
vicinity of a magnet is automatically attracted towards it, my 
mind, of its own accord (without any ostensible reason), is 
gravitated to Lord Visnu. 

Ndrada said : 

15. Having spoken (explained) as above, the highly 
intelligent Prahlada stopped (speaking). Reproaching him 
threateningly, the wretched royal servant got enraged (and 
ordered): 

16. “Who is there ? Bring me a cane. This boy brings 
disreputation to us. The fourth expedient (corporal punish¬ 
ment) has been prescribed in the Sastras, in case of such a 
wickedminded fellow who ruins his family. 

17. This boy is like a thorny tree grown in the forest of 
sandal trees in the form of Daityas. He serves as a handle to 
Vi^^u who is (like) an axe cutting the roots of that forest.” 

18. Intimidating him with various expedients like threats 
(corporal punishment and others), they made Prahlada to 
learn (the text dealing with) the first three objects of human 
life (viz. dharma^ artha and kSma ). 

19. Later on, the teacher was convinced that Prahlada had 
mastered (known) the four branches in political strategy (viz. 
sSma, dana, dca^da and bfuda). After Prahlada’s mother bathed, 
dressed and adorned him, he was brought to the presence of 
the king of Daityas. 

20. TheAsura (Hira^yaka^ipu) greeted with blessings his 
child who lay prostrate at his feet. For a long time he hugg¬ 
ed him in his arms and felt deep satisfaction and happiness. 

21. Placing him on the lap and smelling the ciown of his 
head, he bathed him with tears. Oh Yudhi^thira, then he 
spoke to-^the child of cheerful countenance. 
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Hiranyakaiipu said : 

22. **My dear child Prahlada ! Please recite some excellent 
passages that you have learnt well from what your teacher has 
taught you up to this time, Oh long>lived one I” 

Prahldda said: 

23-24. “There arc nine forms of devotion toLord Visnu— 

• • 

(1) to hear the names, episodes etc. of Vi§nu, (2) to sing of his 
name and glories, (3) to Remember him (his name), (4) to 
render service unto him, (5) to worship him, (6) to pay obei¬ 
sance to him, (7) to dedicate all one’s actions to him, (8) to 
confide to him as a friend, (9) to offer one’s body and be¬ 
longings to his service and care. I regard it as the highest 
type of learning, if one offers himself completely to the Lord 
and performs this nine-fold devotion^ (regards complete 
dedication as the condition precedent of real devotion).” 

25. Hearing these words of his son, Hiranyakaiipu, with 
his lips quivering with rage, reproached 9ukra*s son (the 
preceptor’s son) as follows : 

26. “You wretch of a Brahmana ! What docs this mean ? 
Wicked fellow ! You sided with the enemies and disregarding 
me completely, you have taught some non-sense to the child. 

27. There arc wicked persons in this world who assume 
a friend’s garb, but their friendship is treacherous. Their sin 
(sinfulness) becomes manifest in due time, like the grave 
diseases of sinners.”* 

Preceptor's {Zuhra's) son said : 

28. What this son of yours speaks is not taught by me or 
by any person. Oh foe of Indra ! It is his innate intelligence ! 
Oh king ! Please control your anger. Do not lay the blame 
on us. 


1. JG. has given a long but excellent exposition of Bhakti and its 
nine forms which deserve perusal in the original. 

2 . 3R. quotes a mrti text according to which certain types of 
sinners, e.g., murderer of a Brihmana, a habitual drunkard, adebaocher- 
ous person violating his teacher’s bed have to suffer from heinous diseases 
Hihii'after completing their terrain hell. The question is repeated by 

VD., GD. and\thers. 
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Ndrada said : 

29. When he was thus replied by (Prahlada’s) preceptor, 
the Asura (Hiranyaka^ipu) again asked his son : ‘*If this 
perverted understanding has not been caused by the teaching 
of your preceptor, whence has it come, you inauspicious boy ?** 

Prahlada said : 

30. (Unswerving attachment and) firm fixation of the 
mind on Krsna does not arise through (the advice of) another, 
or of one’s own accord, or by mutual efforts in the case of 
those who are firmly devoted to their household (as if it were 
a sacred vow). Nor (is it engendered) in persons who have 
not controlled their senses, and who now and again enter the 
darkness of Saihsara, and who again and again ruminate 
(repeatedly experience) what they have enjoyed (in former 
births). 

31. They whose heart is polluted (by their attachment to 
worldly objects) do not know Visnu, to be their (real)objectivc 
in life and goal. For they look up for guidance to those who 
regard the external objects as their aim in life, and are like 
the blind persons led by the blind. They are tied down (like 
beasts) with Lord Visnu’s long rope in the form of Vcdic 
injunctions prescribing rites to be performed for future good. 
(These persons are like persons who go to the east in search of 
an object lost in the west). 

32. So long as persons do not seek bath in the dust on 
the feet of those noble Souls (the devotees of Vis^u) who have 
shed off attachment to worldly objects, the mind of such 
persons cannot touch (reach) the feet of Lord Vijnu (the 
Lord of long strides as Trivikrama or the Lord of infinite 
prowess), the object of which is the cessation of Sarhsara (the 
cycle of births and deaths and the miseries involved).**^ 

33. Hardly did the son (Prahlada) stop .speaking, when 

I. Sr. states : Unless one secures the grace of such exalted Souls, 
the exact implication of Vedanta and the consequent liberation is ini* 
pouible. 

GS. also agrees with this view. 

GD. and BP. state that hereby Prahl&da suggests that it was through 
Nftrada’s ^ace that he got this spiritual revelation. 
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Hiranyaka^ipu with his mind blinded with rage, hurled him 
from his lap, down to the ground. 

34. Overwhelmed with unbeareble (violent) wrath, and 
with eyes reddened with anger, he ordered, “This boy deserv¬ 
es capital punishment. Let him be executed immediately. 
Oh Nairrtas, take him away from my presence. 

35. This (boy) is verily the murderer of my brother. For 
this wretched fellow, deserting his own well-wishers, worships 
like a slave the feet of Vi^^u, the assassinator of his paternal 
uncle. 

36. Or even to Visnu what good purpose can he serve, I 
doubt; for even as a child of five, he forfeited his parental 
affection which is so hard to sever. 

37. If beneficial, even a stranger should be treated as a 
child, like medicine (though the medicinal herbs grow into 
the forest—outside and away from one’s home—they are 
preserved at home). If a son begotten by one’s own 
self becomes inimical (works against one’s interest) he should 
be treated like a disease. One should amputate that part of 
the body which is injurious to the body as a whole, if by re¬ 
moving it, the rest (of the body) can live in happiness. 

38. Like an uncontrolled sense-organ, in the case of a 
sage, he is a veritable enemy masquerading as a friend (son). 
He should be disposed of by all expedients, e.g. administering 
poison in food, killing him while sitting unguarded or while 
asleep.” 

39-40 Commanded thus by their master, the demons with 
sharp teeth, terrific faces and reddish hair and beard, armed 
themselves with tridents, and giving out terrible yells and 
shouting “Gut him, kill him”, pierced Prahlada in all the 
.vital parts with their tridents while he was sitting quietly. 

41. All their attempts on (the life of) Prahlada prov¬ 
ed fruitless and ineffectual, like the pious acts of a person with 
no past meritorious deeds to his credit; for Prahlada’s mind 
was in communion with the glorious Lord who is the Soul of 
all beings, the incomprehensible Supreme Brahman. 

42<^;‘ . When that attempt was thwarted, the king of demons 
and he persistently devised other expedients to 
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43-44. When the Asura could not kill his innocent son 
by employing elephants guarding the quarters, great serpents, 
by use of black magic, by hurling him down from mountain 
peaks, by using illusive powers (mJyJ), by confining him in 
dark holes (silos), administering him poison, by starvation, 
by exposing him to snow, winds, by throwing him in fire and 
by throwing mountains on him, he was plunged in the deepest 
anxiety and could not think of any other ^effective) measure 
to kill him. 

45. (Hira^yaka^ipu thought to himself). *‘This boy has 
been severely reproached by me now and again. Measures to 
kill him were also adopted. But by dint of his own power and 
energy, he has survived unaffected by those tortures and black 
spells. 

46. He is not away from my presence. Though he is still 
a boy, his mind is not daunted (through my fear). He is so 
powerful that he will not forget (and forgive) my unrighteous¬ 
ness (and maltreatment) likeSunaMepa.^ 

47. He is of immeasurable prowess; he entertains fear 
from nobody as if he is immortal. It is certain that my death 
will take place by confronting him or possibly it may not 
(overtake at all) 

48. In this anxious mood, he was sitting with his coun¬ 
tenance pale and downcast, when Sanda and Amarka, the two 
sons of !§ukra spoke to him in private, as follows: 

49. “You have single-handedly conquered the three 
worlds by terrifying all the Lokapalas (guardian deities of the 
world) by merely contracting your eye-brows. For such a 
(powerful) Lord as you are, we see no reason for anxiety. 
The behaviour of children should not be seriously judged as 
good or bad. 

50. Keep him bound down by the noose of Varuna so 
that he should not run away out of fear, till your teacher 
Sukra returns. A man’s understanding may improve with 
advancement of age and service of the noble ones.** 

I. This refers to the legend of Sunahfepa in the Aitanya BrShHuofa* 
:$unatiepa disowned his father f<*>’ selling him for sacrifice to 

Hariicandm and adopted another—Viivfimitm'—gotre.—^R« 
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51. Expressing his assent to the proposals of the precep* 
tor’s sons, he ordered, “The duties prescribed for royal house* 
holders be taught to him.” 

52. Oh King ! Then they taught in serial order the 
details only of Dharmay Artha, Kdma^ to Prahlada who was 
both modest and obedient. 

53. (Though taught systematically), Prahlada did not 
approve of the teaching of only the first three objects of human 
life (as mentioned above), as this instruction was meant for 
those who were interested in pairs like attachment and hatred, 
and in the enjoyment of objects of senses. 

54. When the teacher was not present (at his class) due 
to some household duties, he was invited by the school-compa¬ 
nions of his age who found opportunity for play (and merry¬ 
making) . 

55. Responding to their call in sweet words, the wise 
Prahlida, knowing their attachment to him, spoke-to them 
with a smile, out of grace. 

56-57. Out of great regard for him, all the boys whose 
minds were not vitiated by the advice or actions of persons 
(teachers) who were given to worldly enjoyments and were 
subject to love, hate etc., set aside all their play-things. With 
their eyes and hearts fixed on him, they sat round him. The 
Asura (Prahlada) who was a great devotee ofVi?nu and 
full of compassion and friendship, addressed them. 


CHAPTER SIX 

{Prahlada*s Teaching)* 


Prahldda said: 

1. In this world, a wiseperso i should (begin to) prac¬ 
tise the righteous duties leading to god-realization, since his 

* The text of VJ. gives the following additional five verses : 
mm said : 

^ • You children ! Please listen to my words of advice 

.^<|jisich will lead to your happiness in every way. Oonsider (see and 



VII.6.4. 


917 


very childhood; for birth in the human species is not easily 
attained. Even though it (human life) is transient, it alone 
can help us to achieve the desired object (viz. Liberation). 

2. It is, therefore, advisable that a person should app¬ 
roach the feet of Visnu in this very birth as he is the (real) 
Ruler, Well-wisher and the very beloved Soul of all beings. 
(Hence one should adopt the course leading to the attain¬ 
ment of his feet.) 

3. Oh descendants of Diti ! Being (closely) related to 
the body, pleasure, like pain, derived from objects of senses, 
comes to the lot of embodied beings in all species of life (in¬ 
cluding sub-human beings) through divine dispensation, with¬ 
out any special effort for it. 

4. No endeavours, therefore, should be made to seek 
sensual pleasures, for, that leads to sheer waste of life. More¬ 
over, by such efforts, the summum bonutriy viz. attainment of the 
iotus-like feet of Vi^nu, is not secured. OR Just as one can 
attain the Supreme Bliss by resorting to the lotus-like feet of 

think) of your friends who are no more. Do not get blind by playful¬ 
ness and follow a wrong path. 

( 2 ) Boys of yore did not lose their minds completely in sports. 
From the 4ime of their birth (or since their childhood), they were 
desirous of seeking knowledge about the Supreme Soul and final 
liberation {mokfa). Whatever hais been taught to us by teachers ($ai>da 
and Amarka, regarding the first three goals of life viz. dhmrma, artha and 
kdma) is not acceptable, inasmuch as it represents wrong objectives 
(which involves us in sarhsdra) as the desirable aims in life. 

( 3 ) If a person who is engrossed in the sleep of ignorance is not 
wakened up to reality by the precept of a teacher, that precept or 
doctrine should not be believed, as such a teacher is like a blind person 
leading other blind persons. 

( 4 ) Who is an enemy or an indifferent person or a friend in the case 
of Atman or my case p (None). The same is the case with you. What is 
the propriety of studying politics ? Prosperity and adversity are caused 
by the Supreme Divine Agency. 

( 5 ) Such a person is very rare to be found as does not violate the 
righteous course leading to the accomplishment of the desire to realize the 
Supreme Soul—a person who is not under the control of his senses (which 
are born with him) or his own people (e.g. sons, relatives, friends) and 
who has truiscended his natural (spiritual) blindness smd who by follow¬ 
ing the Mvrttidharma (path of renunciation), becomes proper (eligible) 
for this as well as the next world. 
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Mukunda (Vi^nu) one cannot obtain this Bliss through such 
efforts for sensual pleasure). 

5. Therefore, having fallen into this fear (’ful sailisdra)^ 
a clever person should endeavour to attain that blessed state 
(of security, viz. mokfa ) immediately while one’s body is in 
sound condition and is not yet incapacitated. 

6 . The span of human life is (limited to) one hundred 
years only. Half of that life (viz. fifty years) is wasted away 
in the case of a man who has not subdued himself (his senses 
and mind) ; for consigned to (and absorbed in) the blinding 
darkness of ignorance, he lies asleep at night. 

7. (Out of the balance of fifty years) twenty years are 
lost while he is ignorant in childhood and is absorbed in play 
in boyhood; and twenty (more) years are wasted when his 
body is overwhelmed with senility and is rendered unfit. 

8 . Maddened and (deeply) attached to household life 
due to the forcible pull of desires (of sensual pleasures) which 
arc difficult to be fulfilled, and under the powerful delusion 
(of one’s ego and belongings expressed by ‘I’ and ‘Mine’), he 
misspends the remaining portion of his life. * 

9. What person who has not conquered his senses can 
have the power to liberate his own self; who is attached to his 
house-hold (including wife, children and property) and is 
tightly bound down with unbreakable ties of love and affec¬ 
tion (to them), 

10. Who indeed would forego his thirst (passion) for 
wealth which is dearer than life itself—wealth which thieves 
(in the house broken by them), servants (while on duty) and 
merchants (while accompanying their merchandise or cargo) 
barter in exchange of their life. 

11. How can a man renounce his beloved sympathetic 
wife while remembering his dalliance with her in privacy and 
her sweet consultation and counsel? (How can one do so) 

* 8'A Additicnal verse in VJ.’s text : 

See (take into account) also the conflicts of opinions or quarrels of 
tWflrlMMiseholders even though related (to each other)—householders who 
to follow the course of saiksdra with efforts which are detrimental 
"^^tbe attainment of final beatitude (and not a single moment is left 
' Ibiriirfritual progress—VJ.). 
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with his friends while being tied down with bonds of friend¬ 
ship and with his sweet-lisping children to whom his heart is 
deeply attached ? 

12. Remembering his sons and his beloved daughters 
(who are staying away in the houses of their fathers-in-law), 
his brothers, sisters and poor helpless parents, his houses furni¬ 
shed with beautiful abundant furniture, hereditary professions 
-or vocations and his cattle (horses, elephants etc.) and retinue 
of servants, how can one go away from them ? 

13. Like a silk-worm (which gets imprisoned by enve¬ 
loping itself in a sheath without any outlet), he, due to his 
unsated desires and through boundless infatuation, goes on 
performing actions out of cupidity (in the hope of accompli¬ 
shing them), holding pleasures relating to sex and palate in 
"high estimation.—How can he become disgusted with the world 
(and renounce all worldly attachment) ? 

14. The careless fellow, deeply attached to his family, 
does not realize that his turn of existence in this world 
is being wasted away, and that the purpose of his life (viz. 
attainment of the highest bliss by devotion to God) is 
being thwarted in his efforts to maintain his family. Though 
he is afflicted by three types of misery everywhere, he is not 
disgusted with the world (worldly objects) as he feels that his 
family is the (source of) delight to him. 

15. With his heart always ever set on amassing wealth 
and knowing full well the punishment meted out here and the 
consequences of the sin hereafter, the householder of unsubdu¬ 
ed senses and with desires unsated, misappropriates another*s 
wealth. 

16. Even a person noted for his erudition in scriptures, 
who is bent on maintaining his family in the manner described 
above, is not verily capable of realizing his own Self {OR of 
realizing himself as to who he is and what he is committing 
etc.). (Then what of you ?) Oh descendants of Danu ! He 
(even if he be well-versed in Sdstras) whose mind is corrupted 
with the notion of difference between one’s own and another’s 
(“mine and yours”) enters the dark hell even as an ignorant 
person. 

17. ^For the poor fellow whoever he be, who has become 
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a tool of amusement like a toy deer (or a monkey) for (the 
entertainment of) lascivious women, and who has forged fett¬ 
ers for himself, in the form of progeny, will not be able to 
liberate himself at any time. 

18. Therefore, Oh descendants of Diti, avoiding from a 
distance the association with Daityas whose minds are absorb¬ 
ed in (enjoyment of) objects of senses, approach for refuge the 
most ancient God Narayana who is the veritable Supreme 
bliss (liberation) coveted by recluses who have renounced all 
association with the world. 

19. Being the very Soul of all (mobile and immobile) 
creatures, and being omnipresent and all-pervadiiig, there is 
not much trouble and exertion in propitiating the unfailing 
Lord Visnu, Oh sons of Asuras! 

20-21. It is none else than the only one Supreme Soul 
(Brahman) that the Almighty, immutable Ruler who exists'in 
and pervades the higher and the lower order of beings comm¬ 
encing from the immovables (e.g. vegetations etc.) and culmi¬ 
nating in god Brahma, in all the transformations of elements 
(the inanimate world of matter or bkutas) inbhUtas (gross ele¬ 
ments e.g. the sky, the wind), in gunas (like sattva) in 
Pradhana (the stage in which all gunas are in a state of equili¬ 
brium)^ and in Principles likeAfaAa/* (which are evolved due 
to the uneven mixture of gunas). 

22 He, as the Inner Controller (of every being) is the 
seer, the enjoyer and as such is indicated as ‘the pervader*. He 
is also the object of perception, the objective world enjoyed 
and is described as‘the pervaded’. He is, however, beyond 
description, and undifferentiated (though he is spoken of as 
being different). 

23 • The Supreme Lord is essentially pure consciousness 
and absolute bliss. But he conceals his glorious Lordly nature 

1. gu^-samya —(i) The primordial matter, Pradhana—SR,, SD., 
GD., BP. etc. 

(ii) At the time of the Pralaya—VJ. 

2 . gupa~vyatikara —(i) Theevolute Mahat —5R., SD., GD., BP. etc, 

(ii) At the time of the creation of the world—VJ, 

VR, puts forward the Viiiitidvaita theory re: God and the world a» 
follows: 

The Lord has Jiva as bis special body and the perceptible inanimate 
'^llpconscious tvorld as d»e gross body. Being incomparable, be is One 



VII.6.27. 


921 


by his Mlya Power which gives rise to gunas —the creation ol 
the world. 

24. Therefore, eschewing out your demonic nature, show 
kindness and friendliness to all beings, whereby Lord Vi^nu 
(God transcendental to sense perception) will be pleased. 

25. When the Lord of infinite excellences, the 
Prime Cause of all, is pleased, what can there be unattainable 
(to his devotees) ? What is the use to us of the objects of 
human life:Dharma {artha and kdma) which accrue of their own 
accord by the product of gunas (designated as Providence, the 
result of one's past deeds) ? Of what attraction is the Mok$a 

Final Liberation) which is so covetablc to all,—to us who 
sing of the glory of his feet and taste the nectar-like sweetness 
thereform ? 

26. The triad of the highest purposes of human life, viz. 
dharma (religious merits), artha (attainment of wealth) and 
kdma (fulfilment of desires), the spiritual lore, the ritua¬ 
listic lore, logic, politics and various means of livelihood—I 
regard all these, the subject matter of the Vedas, as true—only 
if it serves as the means of offering one’s self to the Supreme 
Person who is the true friend of all. (Otherwise they are mean¬ 
ingless) . 

27. It is traditionally reported that Lord Narayana, the 
companion of (thesage) Nara, imparted to Narada this pure 
and sanctifying knowledge which is so difficult to obtain. It 
will, however, be attainable to those who have bathed their 
bodies in the dust of the lotus-like feet of the absolutely devo¬ 
ted votaries of the Lord—votaries who are devoid of all desires 
except God-realization. 


Supreme Being who enters the body to support it but is unaffected by the 
modifications of the body and hence immutable. The Lord is perfect in 
his six excellences and he controls the jiva according to his karma. 

VJ. He is within everything an antaryimin^ Inner controller. He 
pervades them from outside, in the form of Time, Under another designa¬ 
tion Brahman, he is the one who is indicated both as pervader and the per¬ 
vaded. He cannot be defined like a material object like a pitcher. 
Though Omnipresent he is invisible as he it concealed by M&yi or 
Prakftiwho is the source of Sattva and other attributes to essential for 
creation. 
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28. It is from the (sage) Narada who has realized God 
that I heard (learnt) formerly this knowledge with the imme> 
diate apprehension of truth as well as teaching in the pure 
course of righteous duties and devotion to the Lord. 

Sons of Daityas said : 

29. Oh Prahlada ! You and we do not know any other 
person except the sons of preceptor (Sukracarya,) as our 
teachers, as they have been our masters since our childhood.^ 

30. Association with the great (sages) is extremely 
difficult for a child who is (brought up) in the harem. Please 
remove our doubt by confiding us with some evidence to give 
credence to your version, Oh gentle one. 


CHAPTER SEVEN 

Prafddda^ tnlightened while in mother*s womb 
Ndrada continued : 

1 . When he was thus questioned by the sons of Daityas^ 
the great Asura devotee of the Lord smiled and remembering 
my teaching, replied to them as follows : 

PrahlSda narrated : 

2. When our father (Hiranyakaiipu) repaired toMount 
Mandara to practise religious austerities, the gods made great 
preparations to wage war against the Danavas. 

3 . Indra and other gods began to say thus : ‘^It is 
really fortunate that the sinful Hira^yaka^ipu, the scourge of 
the world, has been eaten up by his own sins, as a serpent is 
nibbled away by ants." 

4. Having heard of the tremendous military prepara¬ 
tions of the gods, leaders of Asura forces capitulated when 
attacked, and fled in terror to all directions. 


^ .1, We who are engaged in our itudiei are not seeking God—^VJ. 
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5. All of them were so anxious and in haste to save 
their lives that they paid no heed to their wives, sons, friends, 
relatives, house, cattles and other belongings. 

6 . Desirous of total victory, the gods ransacked and 
devastated the king’s palace, while Indra seized the chief 
Queen, my mother. 

7. Fortunately, by a happy chance, the divine sage 
Narada arrived there and saw her being carried away on the 
road while she was trembling (with fear) and crying like a 
female osprey. 

8 . Peremptorily he intervened, “Oh Lord of gods ! 
You should not carry away this innocent woman. Leave her. 
Oh blessed one. Let go this chaste lady who is the wife of 
another person.” 

Indra replied : 

9. “There lies in her womb an unbearable force—the 
seed of the enemy of gods (Hira^yakaiipu). Let her stay in 
my custody till her delivery. I shall accomplish my purpose 
(by killing the new-born child) and then let her go.” 

Narada said : 

10. “This (child in the womb) is sinless and an emi* 
nent devotee of the Lord. This follower of Ananta is essential¬ 
ly so powerful by his excellences, that he will not meet death 
at your hands.” 

11 . When addressed thus, Indra respected the words of 
the divine sage (Narada) and set her at liberty. He circum¬ 
ambulated her out of devotion to the beloved votaries Ibf the 
infinite Lord and returned to heaven. 

12. Thereupon the sage brought our mother to his 
hermitage. He consoled her and said, *‘Oh my daughter, stay 
here till the return of your husband.” 

13. Agreeing to that proposal, she, being free from fear 
(from all quarters)dwelt in the hermitage (lit. presence) of 
Narada while the king of Daityas did not return from his 
terrible austere penance. 

14. That pious pregnant lady waited upon the sage 
with utmost devotion for the well-being of the foetus in.^e 
womb add the boon of delivery at any time desired by lii<er. 
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15. Possessed of that Spiritual Power, the kind-hearted 
sage granted her both (the boons), and for assuaging her grief 
and with a view to communicating it to me, he imparted her 
instruction in the essence of righteousness (viz. devotion unto 
the Lord) and pure knowledge (regarding the nature of the 
Soul and the non-Soul). 

16. (The memory of) that teaching however faded 
away in the case of my mother due to the lapse of a long time 
(that intervened), and also due to her being (after all) a 
woman. But being specially favoured by the sage, it (the 
recollection of the precepts) has not left me even up to this 
moment. 

17. If you have faith in my words, even your intellect 
and understanding will be capable of destroying the (false ego 
of) identification of the Self with the body etc.^ Just as that 
sense has been generated in me through faith, it will appear in 
the case of women and children as well. 

18. Just as, through the agency of (eternal) Time 
which is capable of bringing about modifications, the six trans¬ 
formations, (viz. birth, existence, growth, ripeness, decay and 
destruction) are found in the case of fruits of a tree (while 
they are on the tree which lasts much longer), six modifica¬ 
tions beginning with birth are observed in relation to the body 
(so long as it is associated with the Soul) but not to the Soul 
(which is eternal and unchangeable). 

19. The Soul* is eternal (not subject to creation and 
destruction),undeteriorating (free from decay), pure (un¬ 
touched by love, hate eic.), one (without second), the seer 

I. vaiiaradi dhl —(i )More keen intelligence in grasping the reality — 

VR. 

(a) Knowledge about God—VJ. 

( 3 ) Intelligence directed to God—VC, SD, GD. 

a. dtmd —VR. takes this as jiva (individual soul) while VJ. under¬ 
stands Paramdtman (Supreme Soul) by this term and interprets: 

VR: This verse describes the essential nature of JivStman in the 
liberated stage. As distinguished from the body the Jtva is eternal, subject 
to no deterioration or modifications, untainted by the gwnas of Praktti^ one 
as. it is of the'nature of consciousness running through all bodies, 
$« own'body, self-conscious, the support of the body, senses etc., 

^the movement of bodies (the motive forte behind them), all- 
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(the intelligent subject), the support (of the universe), the 
immutable, self-effulgcnt, the primary cause ('of the world), 
the all-pervading, untouched (by anything) and perfect (or 
uncovered by Maya). 

20. With the help of the twelve supreme characteristics 
mentioned above, the learned person should renounce the 
wrong notions of‘I and Mine* with reference to one*s body and 
belongings, as the notion arises out of delusion (and igno¬ 
rance). 


pervading through his power of knowledge, unassociated with another 
and uncovered ^with nothing to hide bis real nature). 

VJ. takes together vv. 19 and 20 and interprets: 

(19) Paramatman is eternal by his very nature, suffering from no loss 
of any member of the body, pure as he is free from the influence of avidyd, 
attachment etc., the Supreme-most and hence the One, knower of the nature 
of the body, the support of everything else, subject to no modification or 
change either due to his innate nature or through the influence of others. 
Self-seeing (Self-conscious of his Brahmahood), absolutely independent, all- 
pervading, unattached as he is above Prakfti, not affected (by external forces, 
not subject to ignorance or other obscuring factors (>9). 

(20) He who realizes the dtman (the Supreme Soul) by these twelve 
distinguishing characteristics would (automatically) give up the false no¬ 
tions of *1’and ‘Mine’ with respect to one’s body (and property etc.) 
caused by delusion and ignorance. 

VC. states: For, the purification of oneself is caused by the form of 
devotion called meditation (cintana). The Supreme Soul that is to be 
meditated is described as follows. VC. here quotes SR. verbatim. 

SD. explains a few adjectives differently! Kfetrajha Knowing all 
{vyafti-samafft) bodies aggregatively and dis-aggregatively. dirtya the 
material and instrumental cause for the creation, sustenance etc. of all 
mobile and immobiles. .4wi^ry»a—essentially unchangeable but by his 
eternal powers of mobility and immobility brings about the creation and 
destruction like the spreading out and withdrawing of the limbs of the 
tortoise. 

SD. contradicts VR. by asserting that this verse does not refer to jloa 
(jiva-paro ndyam ilokap), 

GD. explains that though the characteristics of jiva and ParamdttuM 
arc different, jivdtman is a part (amifl) of Paramatman and as such there it 
non-difference between them. This non-difference between the two is 
implied in this verse. The explanation of the epitbeu is the same as that 

of &K, 
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21* Just as a metallurgist specialised in gold extraction 
out of ore, is able to obtain gold from gold-bearing rocks 
found in gold-fields, by using the requisite processes (ofsmelt- 
ing etc,),similarly a person expert in the spiritual lore (in¬ 
cluding the causal relations, will be able to attain to Brahma- 
hood in the fields in the form of the bodies (of different jivas), 
through the different processes of realizing the Soul {dtman ). 

22. (After analysis of the whole creation and reducing 
it to fundamental Principles) , Teachers of yore (like Kapila 
and others) have stated that there are eight Prakrtis (viz. the 
Primordial matter or mSla Prakrti^ Mahat (Principle of cosmic 
Intelligence). aharMcdra (ego, I-ness) and five subtle elements, 
three (viz. sattvay rajas and tamos) as their gunas (modes of 
Prakrti)y and sixteen modifications (viz. five gross elements, 
ten conative and cognitive senses and mind) but the Person or 
Soul is one, co-ordinating them all. 

23. The body is the combination of these all. It is 
twofold—mobile and immobile. It is here (in the body) that the 
Soul is to be sought and discriminated, by a process of elimina¬ 
tion (viz. This is not the Soul; it is not it). 

24. By means of abstract deliberation of the positive 
and negative concomitance (the omnipresence of the Spirit 
yet its distinctness from others), by his power of discrimination^ 
and with purified mind and patient reflection over the pheno¬ 
mena of creation, sustenance and the destruction of the uni¬ 
verse, that the Soul is to be realized. 

25. The states of wakefulness, dream and deep sleep 


* (i) VR: The person who realizes the true nature of the Soul as 
distinguished from the body, not only attains the knowledge of the Supreme- 
most Person, but realizes the true essential nature. 


(o) adJ^atma-vtd —One who is well versed in VedInta-iSstra with refe¬ 
rence to the Soul; realizes in practice the Sdttvic virtues; expert in the 
knowledge about elements. 

SD: This verse deals with the knowledge of three Principles viz. non- 
sentient (universe), the sentient (the Soul) and God who, being different 
from these, controls them. 


SD: It is the God or Brahman who is within all, is to be propitiated by 
all, through all forms of devotion. 




VJ. takes bud^i as Jiva and interprets: **Guided and uiompted 
^ the Supreme Lord, thejfva experiences the states of wakefulness etc. 
lue pfesiding Lord who assumes different forms, e. g. Viiva, Taijasa and 
fl jj lP s different fromifra.” 
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arc the functions of the intellect (buddhi). He who is cogni¬ 
sant of (lit. experiences) these (three states) is the transcen¬ 
dent person (who is distinct from the body, senses, the 
mind etc.), the witness (of these all). 

26. * Just as one perceives (the presence of) the wind by 
means of the different fragrant particles with which it is laden, 
due to the association of those particles with it (in spite of its 
distinctness from those particles), one should realize the essen¬ 
tial nature of the Soul {Stman) by the transformations of the 
intellect which are associated with it, but are repudiated as 
not being the attributes of the Soul but of the intellect, and 
are permeated with three gunas^ and born of actions or karmas 
(even though due to his association with intellect— buddhi — 
the Soul appears to be characterised by the modification of the 
buddhi,) 

27, The sarfisdra comes into being through the ‘gates* of 
the intellect {buddhi) as it is perpetuated (lit. is fast bound) by 
the modifications and activities of buddhi. It is rooted in igno¬ 
rance, and as such is unreal. It, however, is regarded as the 
dream (state) of man.** 

28*** Hence you should at the outset, burn down the 
seed (viz. avidyS of the karmas which arc motivated by the three 


* Asinv. 25VJ., interprets buddhi atjlva and tries to substantiate 
the Dvaita thesis that the jiva is different from Paramdtman. To summarize 
his gloss: The jiva (individual Soul) is different from the Lord who posses- 
ses three forms viz., Tot/ora and Prjy/ia. He directs the three states 
(e. g. wakefulness, dream and deep sleep). The three states and their 
gu^as characterised by the colours white, black and yellow distinguish the 
grades ofjivas. To the ignorant, the Lord seems like a jiva. But the intelli¬ 
gent people {prdjhajatidb) perceive him to bethe same consciousness and 
the bliss incarnate- 

** The text of VJ. gives the following additional verse: 

As all the actions are created by the mind and are of momentary 
nature, they resemble the things in dream and wakeful states. They cause 
grief, delusion and fear to the person experiencing them (which would not 
have happened had they been unreal). 

*** According to VR. the seed of itarmai is *the mistake of the body 
for the Soul*. The way to bum down this seed is to put an end to the 
stream of buddhi. 
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gunas. This causes the cessation of the functioning (lit, cur¬ 
rent) oibuddhi. (This is) Toga —the way of merger with the 
Lord. 

29. Out of the thousands of expedients (for annihilating 
the seed of karmas)^ the one specifically inculcated by the vene¬ 
rable sage Narada is the proper performance of the acts which 
will automatically generate deep love and devotion directly 
unto the Supreme Lord. 

30-31. (This is achieved) by rendering devout service to 
the preceptor (or by a sincere desire to listen devoutly to the 
teaching of the preceptor), by offering all one’s earnings to him, 
by associating one’s Self with pious devotees of the Lord, and 
by propitiating the Lord, by reverential liking for listening to 
the stories of the Lord, by extolling his excellent attributes 
and glorious deeds, by meditating on his lotus-like feet and by 
seeing and worshipping his images. 

32. With an implicit belief in the presence of the vener¬ 
able Supreme Lord Hari in all created beings, one should treat 
them with due respect at heart, and (as far as possible) offer 
them their desired objects, 

33. In this way devotion unto the Supreme Lord Vasu- 
deva is practised by persons who have conquered the group of 
six passions (viz. lust, anger, greed, delusion, pride, jealousy) 
or of six senses (external five cognitive senses and mind—the 
internal one). It is by (such) devotion that one develops 
(devotional love) unto the Lord. 

34. When he hears (lit. having heard) the accounts of 
his great deeds, uncomparable attributes (e. g. love towards 
devotees) and his heroic exploits (e. g. killing of Ravana) un¬ 
achievable by others but carried out by him through his incar¬ 
nations (like Rama, Krsna) assumed by him in sport, he (the 
devotee) with his hair standing on end through rapturous 
delight, and in a voice choked with tears, sings loudly with an 
open throat, shouts and dances. 

35. When like a person possessed by an evil spirit, he 
sometimes bursts out into laughter here and screams out there; 

VJ: Saim&rais due to wrong identification of the jtra with the body 
;• Lord. To burn down the teed of Saiksdra the itream of bttddhi should 

'*j|||‘'^rected to find delight into Lord N&riyaqa. 
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now he meditates, now he bows down to the people. Frequently 
he breathes heavily and with his mind absorbed in Stman, 
losing his sense of bashfulness, he utters loudly, “Oh Hari ! 
Lord of the Universe ! Oh Naraya^ia”. 

36. (It is) then that a man is set free from all bondages. 
His mind and body is attuned to the Lord through contempla> 
tion over his pastimes and sportive actions. The seed of igno¬ 
rance and the consequent (latent) desires being burnt down, 
by the great device of devotion, he attains to Lord Narayana 
(from Whom there is no return to sarnsdra.) 

37. In the case of embodied beings whose hearts are 
polluted (with worldly attachment, love etc.), mental comm¬ 
union with Adhoksaja^ is the means of breaking the rolling 
wheel (cycle) of births and deaths. The (spiritually) wise 
people regard it as the absolute bliss of absorption in Brahman. 
Therefore, you do worship the Lord residing in your heart. 

38. Oh children of Asuras ! What extraordinary effori is 
required in worshipping Lord Hari Who abides in your heart 
like space, and Who is your own Self and an intimate friend ? 
What is the good of acquiring the objects of senses W'hich aie 
commonly attained to by all embodied beings ? 

39. Wealth, a wife, cattles, sons and others (kinsmen) 
houses, landed property (or the earth), elephants, treasures, 
luxuries of life and all desired objects are evanescent. How 
much pleasure can all these fleeting objects aflbrd to one 
whose life may cease at any moment ? 

40. In the same way, definitely susceptible to destruction 
are the heavenly worlds which are attained to by performance 
of sacrifices. They are excelled by others (in merit and 
affluence). Nor are they unpolluted (as they excite jealousy) 
—^Therefore for the purpose of realizing the Self, do you wor¬ 
ship the Supreme Lord with absolute, desireless devotion. For 
no fault in the Lord has been discerned by the Vedas oi (he 
Smrtis. 


I • (i) VJ* reads adhokfajdlSpam for adhokfajdlambkom and states that 

thU verse describes that the narration of and conversation about the glories 
of the Lord, leads to the bliss of final emancipation. 

(ii) Sr. notes v. 1 . adhokfqjdlatnbam ‘Taking resort to god Vif^u.* 
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41. In this world a person who supposes himself to be 
learned and wise, many times performs (Vedic, ritualistic and 
other) actions with the aim of obtaining it (sensual pleasure), 
but invariably reaps fruit quite contrary to it. 

42. The expectation of a person in undertaking the per¬ 
formance of some religious action is for obtaining happi¬ 
ness and release from miseries. But due to this desire or action 
he who was (full of happiness due to his desirelessness (i. e. 
before he was possessed with the desire of happiness or the per¬ 
formance of the action) encounters nothing but misery due to 
his desires. 

43. The physical body for (the happiness of) which a 
man desires to secure objects of enjoyment by performance of 
actions actuated by motives, is transient and factually belongs 
toothers (as food for carnivorous beasts and birds of prey). 
It passes away and (again) returns (to the Soul). 

44. How much more so must be one’s progeny, wives, 
houses, wealth and such other things (and in the case of kings 
their) kingdom, treasury, elephants, ministers, servants and 
relatives—(all of) which are indirectly connected (through 
one’s body) and whom he regards as his own. 

45* The Soul himself is an ocean of eternal bliss. To 
him, of what interest are these flimsy things (enumerated 
above) which are sure to perish along with the body—contempt¬ 
ible things which appear covetable as Purufartha (ideal in life), 
but which actually lead to undesirable ends (like hell). 

46. Oh Asuras ! Consider to what extent can self-inte¬ 
rest (pleasure) be derived through sexual enjoyment etc.' by 
embodied beings who have been suffering miseries from their 
past actions since their conception (in their mother’s womb 
and other further stages of life in this world till death). 

47. The embodied being, with his body obedient to his 
dictates, begins to perform actions (meritorious or sinful) as 

* To thoK who argue that Lord Vi^nu assumei incarnation in 
physical bodies for sensual enjoyment, the verse replies: Hari who is by 
nature consciousness and bliss is not interested in physical pleasures of the 
jiva (individual Soul)—VJ. 

1 Sr. remarks: There is no scope for enjoyment of pleasures under 
the circumstances. 
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a consequence of which he extends (builds) a body (of his 
next incarnation)—(the process continues ad infinitum) as both 
body and karmas arc promoted through ignorance. 

48. Therefore, even though wealth, enjoyment and acts of 

righteousness (the Purufarthas) are easily available to 

the devotees of Hari as they depend on Hari, you should, 
without cherishing any desire (for them), worship Lord Hari, 
your very Soul who is perfectly desireless. 

49. The Supreme Ruler Hari, the beloved Atman, the 
controller and indwelling Soul [antaiydmin) of all beings 
(whose bodies are) created out of the gross elements (c.g. the 
earth, water etc.) which (in their turn) are evolved by Him. 

50. It is by resorting to the feet of Mukunda (Lord 
Vi^nu) that a god, an axura (a demon), a human being, a 
yakfa or a gandharva —whoever he be—becomes blessed like 
us. 

51-52. Oh Asura boys ! It is not the (eminence of) birth 
as a member of the twice>born family or as a god or as a sage 
that is sufficient for the propitiation of Hari. Neither righte¬ 
ous conduct, nor extensive knowledge nor charity nor penance, 
or performance of sacrifices, cleanliness (of body and mind) 
nor observance of vows is enough for His grace. Lord Hari 
is pleased through pure (unalloyed) devotion. All the rest is 
sheer mockery. 

53. Hence, Oh descendants of Danu, you focus your 
devotion on the Almighty Lord Hari who is the Soul of all 
created beings, by considering everything else as (dear as) 
your own selves. 

54. (Through such devotion) the descendants of Did 
(demons), Yaksas, Raksasas, women, Sudras (low caste 
people), cowherds (like Abhiras etc.), birds, beasts and even 
s\nTu\ jivas have attained to immortality (the self-same nature 
as Acyuta). 

55. Unswerving absolute devotion to Govinda (Lord 
Vi9nu) which requires viewing His presence in and regard for 
every creature (mobile or immobile)—this alone has been 
enunciated in the Sdstras as the highest PurufSrtha of man in 
this world. 



932 


BhSgavata Pur&ta 


CHAPTER EIGHT 

Death of Hiranyakaiipu and Praise of Nrsirhha 
Ndrada continued : 

1. Now, all the Daitya boys listened to the exhortation of 
Prahlada and accepted it due to its faultlessness, but not so the 
teaching of their preceptors. 

2. Thereupon, when the son of the preceptor Sukracarya 
obscr^^ed that their mind was exclusively bent on realization 
of a single purpose (viz. Lord Hari), he got alarmed and 
immediately he made a factual report of the state of affairs 
to the king (Hiranyaka^ipu). 

3. Hearing that unpleasant and unbearable misdemeanour 
on the part of his son, the Daitya, with his body trembling 
under the impulse of rage, made up his mind to finish with 
his son. 

4-5. Severely reprimanding Prahlada in a harsh language, 
though he did not at all deserve it, Hiranyaka^ipu, cruel by 
nature as he was, glared askance at him with a wicked look, 
and heaving heavily like a serpent trodden under foot, he 
thundered at Prahlada who, in perfect self-control, stood bent 
with modesty and with his hands folded. 

6. “Oh ill-mannered, stupid wretch, a bane of my family! 

I shall today despatch you to the abode of Yama, as you have 
become an obstinate transgressor of my commands. 

7. “You stupid fellow ! Relying on whose power did you 
undauntedly violate my command—I, at whose wrath, all the 
three worlds along with their guardian deities tremble with 
fear ?” 

Prahlada replied : 

8. He is verily the source of power not only of me, Oh 
King, but of yours as well as of all other mighty beings. He 
is that force that keeps under control all creation, high and 
low, mobile and immobile, beginning from god Brahma. 

9. He is the Supreme Lord, the Eternal Time (—spirit), 
of mighty strides and of great prowess. He is the very essence 
of the mental and organic power, courage, intelligence, physical 
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power and that of sense organs. He is the Supreme Con> 
trollcr of the three gunas. He alone creates, protects and 
destroys this universe by His potencies. 

10. Do you give up this Asura (demonic) nature of yours. 
Keep your mind equable and serene. There are no (external) 
enemies except one’s uncontrolled mind which goes astray. 
Know that equipoised mind (looking on friends and foes 
equably) is the highest form of propitiating the Infinite 
Lord. 

11. Some persons (like you) regard themselves as conque¬ 
rors of the ten cardinal points, ev'-en though they have not, in 
the first place, controlled the six robbers (viz. five senses and 
the mind) plundering within. Enemies are born due to one’s 
delusion. How could there be external enemies to the wise 
who have subdued their mind, and look up all embodied be¬ 
ings as equal. 

Hiranyakaiipu said : 

12. Oh dull-witted fellow ! It is obvious that you want 
to court death. You are, therefore, bragging beyond limits. 
The words of people who are desirous of death, are certainly 
incoherent. 

13* Hiranyakaiipu : Oh unfortunate boy ! Where is 
the Lord of the universe, if there be any other than I ? 

Prahlada : He is everywhere (Omnipresent). 

Hiranyakaiipu : How is it that He is not seen in this 
pillar ? 

(Prahlada observes the pillar and bowing down 
exclaims :) 

“Yes, He is seen.” 

14. “As you are vaunting too much, I now sever your 
head from the trunk. Let Hari whom you trust as a protector, 
save you.” 


* §.R. treats this as a dialogue between Hiranyakaiipu and 
Prahlada. Other commentators treat this as the speeclhaf Hfranya alone. 
Where is the Lord of the universe, if there be any other than 1 ? Ob 
wretched boy ! If he be omnipresent how is it that he is not seen in thift 
pillar 
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15. Thus he repeatedly tormented in rage, his son, a 
great devotee of the Lord, with reproachful words. (Finding 
his son gazing at the pillar respectfully with folded hands.) 
the extremely powerful great Asura, grasping his sword, 
sprang from his high seat (throne), and knocked the pillar 
with his fist. 

16. Instantaneously llieit* arose in the pillar an immen¬ 
sely terrific crash which rent asunder the shell of the cosmic 
egg. Hearing the sound as it reached their abodes, god 
Brahma and others suspected that to be the time of Pralaya 
when their regions collapse, Oh child ! (Yudhi§thira). 

17. Hearing that unprecedented mysterious sound, 
while proceeding in long strides to kill his son forcibly, he 
failed to detect within the assembly hall, the source of that 
crash, at which the leaders of demonic forces were terrified. 

18. In order to prove true the utterance of his devotee^ 
and to vindicate His (omni-) presence in all creatures and 
things, He manifested Himself in the pillar of the assembly 
hall assuming an extremely wonderful form which was neither 
human nor beastly. 

19. Looking (circumspectly) on all sides (for the source 
of that uncanny roar), he beheld this being coming out from 
the pillar. (Being astonished, he said to himself:) ‘He is 
neither a beast nor a man. How wonderful is this Man-lion 
form! * 

20. While Hira^iyaka^ipu was musing thus (about the 
strange figure), there stood before him the extremely terrible 
form of the Man-lion with his eyes fierce like molten gold, and 
his face majestic with dazzling hair of his mane. 

I. . applies this expression to all devotees including PrahlSda, 

Sanaka, N&rada, Hiranyakaiipu and god Brahmi. PrabUda said that 
Lord Hari was in the pillar pointed out by Hirai^yakaiipu and he came 
out of that pillar. Sanaka stated the termination of his curse after three 
births of Jaya and Vijaya and to fulfil that Vifnu incarnated to finish 
the demonic birth. N&rada*s words to Indra about the invincibility of 
Prahlida were proved as Hiraoyakaiipu was not allowed to kill him. 
Hiim9yakaiipu*t request for the conditions under which he was not to die 
were satisfied, and god Brahm&*s boon to Hira^yakafipu was respected by 
Viiou mNrsiihha form. 
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21. He had terrible tusks, a tongue sharp like the blade 
of a razor, and waving like a sword; his face struck terror 
with its knitted (frowning) eye-brows; His ears were motion¬ 
less and erect. His mouth and nostrils were open and amazing 
like a mountain-cavern. He appeared terrible with his parted 
jaws. 

22. He touched the heavens with his stature. He had 
a short thick neck, broad chest and slender waist. He was co¬ 
vered with hair white like lunar rays, and hundreds of hands 
on either side, armed with claws. 

23. He was unassailable and he put to flight Daityas 
and Danavas with all the choicest weapons peculiar to him 
(e.g. the SudarSana disc) as well as to others (e.g. the 
9)ajra —the thunderbolt). 

*‘Most probably this expedient for my death has been 
thought out by Hari, the master of the great potency of 
Illusion. But of what avail are his endeavours against 
me ?” 

24. Musing thus to himself, the foremost of (lit. the 
olephant among) the Daityas, armed with a mace {gadd) dash¬ 
ed against Nrsiihha (the Man-lion) with a roar. But just like 
a moth falling into the fire, the Asura disappeared in the efful¬ 
gent nimbus of Nrsiihha. 

25. There was nothing astonishing in the disappearance 
of the axura (the personified tamos) into effulgence of Sattva 
incarnate (viz. Nrsiihha) who formerly (at the time of crea¬ 
tion) drank up all the Tamos (darkness). Then attacking 
Nrsiihha in rage, the great Asura struck him with the mace of 
tremendous force. 

26. Like Garu^a seizing a big serpent Nfsimha (who 
was the wielder of a mace) caught hold of the Asura along with 
his mace while he was fighting. While the Asura was being 
played with by Nfsiihha, he slipped out of his hand like a 
serpent escaping from the clutches of Garu^a. 

27. Oh Yudhi^thira! Gods and the protectors of all 
the spheres who were driven out of their abodes (by the Asura) 
and who concealed themselves behind the curtains of clouds, 
looked upon this escape as an evil turn (against their interest). 
The great Asura who freed himself from Nrsimha’s hands, 
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thought Nrsiihha to be apprehensive of his prowess. Feeling 
no fatigue in fighting, he armed himself with a sword and 
shield, and vehemently assailed Nrsiihha again. 

28. While the Asura was moving up and down with the 
speed of a hawk, brandishing his sword and shield, leaving 
no weak point exposed, Hari roared forth a terrific and shrill 
peal of laughter, and with great rapidity, seized the Asura 
whose eyes blinked (by Hari’s roaring laughter and dazzling 
splendour). 

29. Just as a serpent would seize a mouse, Hari caught 
hold of the Asura who, afflicted with the tight hold (of Haii) 
was trying in every way to escape. At the door (on the thres¬ 
hold ) of the assembly-hall, he laid him on his thighs, and 
though the demon’s skin remained unscratched by (Indra’s) 
thunderbolt, He sportingly tore him with his claws as Garuda 
does to the most poisonous serpents. (In this way, all the 
conditions of god Brahma’s boon were observed while killing 
Hirariyaka^ipu). 

30. His indignant and terrific eyes were too difficult to 
gaze at. He was licking the corners of his wide open mouth with 
his tongue. His face and mane were reddish due (to the 
stains of) the drops of blood. (Thus) he resembled a lion wea¬ 
ring the garland of the entrails of an elephant after killing it. 

31. Throwing aside Hiranyaka^ipu whose lotus-like 
heart was broken open, with his pointed claws, Nrsiihha who 
had a number of stout arms, struck down with his claws, wea¬ 
pons and heels, thousands of his (Hiranyaka^ipu’s) followers 
who closed on him from all sides with their arms lifted (to 
strike him). 

32. The rain-clouds shaken by (the movements of) his 
mane scattered away (exposing to gods the full view of the 
battle below). Being outshone by his dazzling eyes, the lustre 
of the planets got eclipsed. Tossed by his breath, the oceans 
became turbulent. Terrified at his stunning roar, the ele¬ 
phant guards of the cardinal points wailed loudly. 

33. Overcrowded with the aerial cars which were tossed 
up by the hair of ,his mane, the firmament was pushed up 
(from its original position). The earth got sorely pressed 

(jjdown under his (overwhelmingly heavy) steps. By his velo- 
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city, mountains were uprooted. Both the sky and the quarters 
were eclipsed by his dazzling splendour. 

34. Then he occupied the excellent throne in the asscm- 
bly-hall (out of curiosity and wonder at the affluence of his 
servant — the erstwhile Hira^yaka^ipu). The Lord dis¬ 
played such concentrated effulgence that no enemy remained 
in sight. Yet his indignation was not abated, and his counte¬ 
nance appeared so terrific that nobody dared approach 
him. 

35. Hearing that the foremost of Daityas, the veritable 
brain-fever to the three worlds, has been slain by Hari in a 
combat, celestial women whose faces were blooming with over¬ 
whelming joy, repeatedly poured down upon him showers of 
flowers. 

36. At that time, the whole firmament became crowded 
with rows of celestial cars of gods who were eager to see him. 
Heavenly drums and tabors were sounded. Prominent Gan- 
dharvas sang and their women danced. 

37-39. Oh child ! Resorting to that assembly, gods 
headed by Brahma, Indra, §iva and others, sages, manes 
{Pitrs)y demigods like Siddhas, and Vidyadharas,great Nagas, 
Manus (who preside over aeons called Afanz;an/ara.r), Prajapatis 
(lords of creation), celestial musicians like Gandharvas, Apsaras 
and Garanas, other demi-gods ItkeYaksas, Kimpunisas, Veta- 
las and illustrious Kinnaras and all the attendants of the Lord 
like Sunanda, Kumuda—all these placed their folded hands to 
their heads (to pay respects), and from a distance not far 
from him, severally offered their prayers to the Man-Lion of 
dazzling splendour. Who was seated (on the throne). 

Brahma said: 

40. I bow down to propitiate the Infinite Lord (unlimit¬ 
ed by Time, Space etc.) of incomprehensible limitless powers, 
of marvellous potency and hallowing deeds, who, out of 
sports, brings about the creation, maintenance and destruction 
of the universe through the instrumentality of the gtmaSy and 
-yet himself remains undecayed and unchanged. 
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Sri Rudra said : 

41. The termination of the cycle of one thousand Yugas 
is the proper time for the exhibition of Your wrath. (If it be 
against Hiranyaka^ipu) this puny demon lies slain. Oh Lord 
who is affectionate to his devotees ! Hiranyaka^ipu’s son your 
devotee, has approached you. Please protect him (now). 

Indr a said : 

42. Oh Supreme Lord ! (As you are our in-dwelling 
controller and as such the real enjoyer of sacrificial oblations), 
in protecting us and securing our shares in sacrifices, 
it is (really) your cwn share that you have recovered (from the 
Daityas). The lotus ofour heart, Your own abode, which was 
(till now) seized with the fear of the demon (and was thus 
crampled), got bloomed forth by You. Oh Lord ! Of what 
account is this sovereignty of three worlds which is to be 
devoured by Time ? To those w’ho wish to serve You, Oh Man- 
lion, even liberation from Sarhsara is of little consideration. 
What of other objectives in human life (like Dharma^ Artha 
and Kama ) ? 

Sages said : 

43. (We pay obeisance to You) Oh Most .\ncicnt 
Person, You taught us the Supreme form of penance, viz. 
meditation on Your glory, whereby You evolved this universe 
that lay latent in You. But it was completely obstructed by 
this demon. By assuming this form of Man-lion for the 
protection (of Your devotees), You have permitted us to 
perform it again, Oh protector of Vour refugees. 

The manes (Pitrs) said : 

44. This Asura forcibly misappropriated and swallowed 
up the balls of rice reverentially offered to us by our off-spring 
at the time of the Sraddha ceremony, and gulped the water 
mixed with sesamum seeds proffered to us at the time of ablu¬ 
tions in sacred water. We bow to (You) Lord Nrsiihha, the 
Prptcctor of the righteousness. Who (as it were) restored to us 
^oae offerings out of the fat of the Asura’s belly split open 
iitith Your claws. 
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Siddhas said : 

45. We humbly salute You, Lord Nfsimha, who tore 
down with your claws this wicked demon who, by the force of 
his Toga and penance, robbed us of our mystic powers acquir¬ 
ed by us through Yoga, and was puffed up with pride for his 
various achievements. 

Vidyddharas said : 

46. This ignorant fellow, being elated with his physical 
power and valour, prohibited us the use of our vidyd (the 
power of becoming invisible etc.) acquired by us through 
Yogic concentration of various types. We ever respectfully 
bow to You w'ho. assuming, by Your Maya power, the form of 
the Man-lion, slew him like a beast in the encounter. 

Mdga'i {serpents) said : 

47. Salutations unto You Who brought delight to our 
women by tearing open the chest of this wicked demon who 
wrested thejewels from our hoods, and abducted our gem-like 
beautiful wives. 

Manus said : 

48. We are Manus, the executors of Your commands. 
Oh Lord, all the bounds of social order (viz. the duties pres¬ 
cribed for different classes— varnas, and stages in life-— 
aSramas) have been violated by Diti’s son (Hiranya- 
kaSipu). Now that the wicked fellow is withdrawn (killed) 
by you. Oh Lord, what service should we render unto You? 
Be pleased to command us, Your servants. 

Prajdpatis said : 

49. Oh Supreme Lord ! We, the Lords of creation, are 
Your creatures. This demon, due to whose restrictions, we 
could not verily procreate beings, now lies definitely slain 
with his bosom split open by You. Oh embodiment of pure 
Saltva, Your incarnation itself is auspiciousness for the world. 

Gandharvas said : 

50. Oh Lord ! We are Your artistes—singers, dancers 
and actors. He who by dint of his prowess, might and energy 
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subjugated us to his service, has been reduced to this condition 
(death) by You. Can anyone straying away from the path 
of righteousness attain happiness ? 

Cdranai said : 

t 

51. Now that this Asura, the thorn in the heart of the 
righteous, has been removed (killed) by You, we take shelter 
under Your lotuslike feet which is the means of emancipation 
from Samsdrat Oh Hari. 

Yakfas said : 

52. By performing actions pleasing to You, we attained 
prominence amongst Your followers (servants). But here we 
were subjected to the position of palanquine bearers by this 
son of Dili. Being aware of the agony caused by him to the 
world. You finished with him (lit; reduced him to his five 
constituent elements), Oh Narahari, the twentyfifth principle 
(controlling the twentyfour principles^ responsible for the 
evolution and involution of the universe). 

Kimt)uru$as said : 

53. We are (after all) Kimpurusas (insignificant be¬ 
ings), but you arc the most exalted person, the Almighty 
Ruler. When denounced by the pious and the good, this 
wicked fellow was (as good as) dead. 

Vaitdlikas said : 

54. We used to get great worship and respect and 
wealth by singing of Your pure, sanctifying glory in assemb¬ 
lies and sacrificial sessions. This wicked fellow harshly depriv¬ 
ed us of it. We are glad that You have exterminated him 
like a disease. 


I. The following is the usual list of Principles according to SSh khyas: 
Pwrufa, Prakfti, Mahaty AharnkSfa (ego), 5 subtle elements, 10 indriyas (sense 
•organs), the mind and 3 gross elements. Out of these Piakfti is uncreated; 
the seven from su« both created and creative; the rest sixteen are 

created. Purufa according to S&hkhyas is neither created nor creative. 
(But BhSgoPata invests Purufa with all powers of creation.) 
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Kinnaras said : 

55. Oh Master ! We hosts of Kinnaras arc Your servants 
who were forced to labour hard without remuneration by 
this Daitya. Oh Hari, the wicked fellow is now slain by 
Your Lordship. Oh Lord Narasirnha ! Henceforth You be 
the source of our prosperity. 

Vifnu*s attendants said : 

56. Oh protector ! It is today that we have seen this 
wonderful half-human and half-leonine form which is an 
auspicious blessing to all worlds. Oh Lord ! (Now) we know 
that this (Hiranyaka^ipu) was Your own servant cursed by 
Bruhmanas (Sanaka and others) and (we realize that) death 
done to him was bestowal of Your grace (on him). 


CHAPTER NINE 

Prahldda eulogizes Nfsirfiha 


Ndrada continued : 

1. Thus all gods and others headed by Brahma and 
Riidra dared not go near him who was still possessed (under 
the influence) of wrath and (hence) unapproachable. 

2. The goddess Sri (who always attends upon Lord 
Visnu) was personally sent to his presence. But at the sight 
of the monstrous manifestation, unseen and unheard of before, 
she was afraid, and did not approach. 

3. God Brahma (ultimately) deputed Prahlada who 
was standing near-by, (saying), “Oh dear child,you fat least) 
approach and propitiate the Lord who has been angry with 
your father.” 

4. Consenting (to Brahma’s proposal) the child, a 
great devotee of the Lord, slowly approached him, and folding 
his palms together, he prostrated himself on the ground before 
him. Oh king. 
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5. Seeing the child fallen at his feet, the Lord was 
thoroughly overwhelmed with compassion. Raising him up, 
he placed on his head, his lotus-like hand which dispels the 
fear of those whose minds are fraught with the fear of the 
serpent in the form ofKala (Death, Time, the Destroyer). 

6. At the touch of his hand, all the inauspiciousness 
(in the form of impressions left by past actions) in Prahlada 
was washed out, and the highest knowledge of the Supreme 
Brahman instantly dawned upon him. He meditated upon 
the lotus like feet of the Lord in his heart. Being deeply grati¬ 
fied at heart, the hair of his body stood on their ends (through 
joy) ; his heart got drenched (with devotion) and his eyes 
were overflowing with tears of joy. 

7. Fixing on him his heart and eyes with perfect men¬ 
tal concentration and composure, he praised Nrsiihha in inarti¬ 
culate words in a voice choked with emotion (love). 

Prahlada said : 

8. Is it possible that I who belong to a ferocious race 
(of Asuras), am eligible to praise Lord Hari when hosts of 
gods headed by Brahma and others, contemplative sages and 
wise Siddhas whose minds are constituted of the products of 
iSfl/fya (such as righteousness, knowledge and penance) have 
not been able, even to this moment, to propitiate him by their 
streams of prayers, glorifying his many excellences (couched 

in figurative language.). 

9. As the Almighty Lord was pleased with the leader 
of the elephant-herd^ due to his (whole-hearted unswerving) 
devotion (unto him), I presume that affluence, noble lineage, 
beauty, austerities, learning, keenness of senses, complexion, 
prowess, physical power, determined exertions, intelligence 
and the eight-fold process of Yoga are of little avail in propi¬ 
tiating the Supreme Person. 

10. I consider that a man of the candela (the lowest) 
caste, who has thoroughly dedicated his mind, speech, deed. 


j. This refers to the episode of ‘the elephant and the crocodile* 
described infra VIII. 2-4 (Chapters). 
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wealth and his very life itself to the Lord,' is superior to a 
Brahmana endowed with the twelve qualities (mentioned in 
the above verse or enumerated in verses noted below*) but is 
averse to the lotus-like feet of Lord Visnu f the lotus-navcled 
god); for the Ga^d^^^i (devotee) sanctifies his (whole) race 
but not so the Brahmana even though he is highly respected* 
(by the public). 

11. The Supreme Lord is perfect in (the realization of) 
his blissful nature. Hence he does not expect any respect and 
worship for himself, from the ignorant (as all of us are before 
him). He is merciful and therefore he accepts it. For what¬ 
ever respect (-ful worship) is offered unto the Lord, is return¬ 
ed to the devotee himself, just as the decoration of one’s coun¬ 
tenance goes to enhance the beauty of the face reflected in the 
mirror. 

12. Therefore, despicable (by birth ) as I am, I shall 
sing of the glory of the Supreme Ruler with all niy heart and 
to the best of my understanding, without any fear oi diffidence 
(about my intelligibility). It is by delineating the gloiy of 
the Lord that a man who has entered into Sarhsdra (a product 
of gunas] due to the influence of Avidyii* (nescience), will be 
purified. 

13. Oh Almighty Ruler ! All these gods such as Brahma 
and others who are (now) terrified, arc merely the executors 


1. VR. brings in the Prapatti doctrine of Ramanuja herein He 
raises the objection that due to the association of bhakti (devotion; to 
Vedanta, only the hrst three castes (Br&hmana. K^ttriya and V'aisya) 
are eligible for it. The Bh. P. implies Prapatti (complete surrender to the 
Will of the Lord) —here for all people, irrespective of castes and sex. 

2. $R. and other annotators quote from Sanatsujatiya (in M.Bh.) 
the following list : 

Righteousness, piety {sattva), self-control, austerities, non-jealousy, 
modesty (Ar*), forbearance, tolerance oi envylessness, performance of 
sacrifices, charity, courage and Vedic-lcarning—these are the twelve vows 
to be observed by a Brahmana. 

3. bhMrimanab who is puffed up with pride (SR.. VD., GS., VR. 
etc.) . 

4. ax^/>r 42 rr//< 7 A—who has entered into the human body, a product 
of ^{hiijAue to the force of prakfti —^VR. 
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of the orders of Your Lordship who is a receptacle of pure 
Sattva BLtid not like us Asuras (who are Your inimical-devo¬ 
tees) . The sportive activities of the glorious Lord through his 
beautiful incarnations, are conducive to not only the well be¬ 
ing and prosperity of the world but also for the conferment of 
the blissful experience of Your sports (and not for striking 
terror). 

14. Now that You have slain the demon today, You be 
pleased to withdraw Your wrath (wrathful attitude). Even a 
pious man is delighted at the destruction of a scorpion or a 
serpent. All the people have now attained to peace and 
tranquillity and are waiting (for the subsidence of Your 
anger). All the people will remember this form of Yours for 
deliverance from fear. Oh Nfsimha. (Hence the recollection 
of Your form being enough, there is no need to continue Your 
angry mood). 

15. (As far as I am concerned), I am not at all alraid 
of Your (present) form with the most ferocious countenance 
(with a formidable mouth and tongue^, Sun-like dazzling 
eyes and frightful knitting of eyebrows, fearful tusks and the 
garland of the entrails (of my father) and the mane and coni¬ 
cal ears soaked in blood. Nor (am I afraid of) the roar that 
terrified the elephants guarding the cardinal points, or of 
Your pointed claws that tore up the enemy, Oh Invincible 
Lord! 

16. I am (really) afraid of the unbearable miseries in¬ 
volved in the inexorable and terrible cycle of transmigrations 
{sariisdra)y Oh Lord (who is) compassionate to the misera- 
bles. Bound down with (the fetters in the form of my past) 
actions, I am thrown in themidst of ferocious ones (Daityas). 
Oh most merciful Lord ! When will You be pleased to recall 
me to Your feet, which is the sole asylum of all beings and 
is the Final Emancipation ? 

17 Inasmuch as I am being scorched with the fiery 
sorrows of separation from the dear ones and association with 
unpleasant situations and persons, during the course of my 
transmigrations in different types of births (like celestials, sub¬ 
human beings), and the so-called cure from miseries entails 
miseries, I am wandering about in Samsdra falsely identifying 
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me with the body, Oh Almighty Lord ! Be pleased to enlighten 
me in the remedy (foremancipation from Samsara)^ viz. the 
method of serving You. 

18. Oh Nrsiihha ! I (who am thus enlightened in the 
way of serving You) shall be completely free from (the influ* 
ence of) gunas (like love, hatred etc.) and associating myself 
with the enlightened ardent devotees who resort to the asylum 
of the pair of Your feet, I shall easily tide over all miseries, 
singing constantly all the while the marvellously sportive acti¬ 
vities of my beloved Friend and the Supreme Deity extolled 
before by god Brahma. 

19. Oh Nrsiihha ! In this world, the parents are not 
(real) protectors of children. Medicine is not the remedy to 
the suffering patient (who may succumb to death despite 
medical care). To a person drowning in the sea, a boat is not 
a (sure) help (as he may go down with it). In the case of 
embodied beings who (not being favoured with your grace) 
are disregarded by you, and are afflicted in this sarhsdra, what¬ 
ever remedy (against the misery) is regarded as easy, proves 
to be temporarily effective^. 

20. Whatever agent, whether ancient (like god 

Brahma) or modern (like a human father) and possessing a 
characteristic nature (dominated by etc.) is prompted 

to create or transform a thing into whatever form, from what¬ 
ever source and for whatever cause or purpose, irrespective of 
its time, instrumentality, its relatedness to anyone or its sepa¬ 
ration from anything else—all these arc (identical with) you 
(and none else). 

21. When Maya, with its gunas (like Sattva and others), 
is prompted into action by the Time-Spirit through the gracious 
approval of the Supreme Man (who is only) a part of youis, 
it creates the subtle astral body which is predominated by the 
Mind. It is evolved out of Ararmic activities. It is unconquer¬ 
able and is predisposed to the performance of ritualistic Vedic 


I. Sr. alternatively : I# there any easy remedy in the case of those 
embodied beings who, not being favoured .... etc. 

VR. supports this but to him tanubhftam ~ those who are solely devoted 
to the nourishment of the body. 
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rites.^ It is the wheel of Sarfis&ra which consists ofsixteen spokes 
(in the form of mind, ten cognitive and conative sense-organs 
and five subtle elements) offered for Jiva's enjoyment by Avidyd 
(nescience). What person standing apart from you (i.e. not 
devoted to you^ can (hope to) transgress this, Oh Unborn 
Lord ! 

22. Oh Almighty Lord ! You have by your inherent 
power (in the form of consciousness), always kept under per¬ 
fect control the properties of Buddhi or intellect* (such as 
pleasure, pain, love, avarice etc.) Oh Supreme Controller 
(of the universe), you are the Time-Spirit who as the 
director of Maya, exercise full control over the powers of 
causal relations*. Such as you are, be pleased to take me unto 
your proximity as I have sought your protection. I have been 
thrown by the Unborn {avidyd) into the wheel (of samsdra) of 
sixteen spokes and am being crushed in it. 

23. The people of this world yearn for longevity, afflu¬ 
ence and glory of the celestial guardians of different worlds. 
But, Oh Lord, I have seen how they were swept away by the 
contraction ofmy father’s eyebrow knitted in wrathful laugh¬ 
ter. But even he has been disposed of by you. 

24. Therefore, I who know the consequences of the bles¬ 
sings coveted by embodied beings do not seek long life, wealth, 
glory, sensual pleasure (of anybody) right from those of god 
Brahma. Nor do I aspire after the mystic powers which arc 
destroyed by You in the form of the Time-Spirit of immense 

1. ehandomayatn —Full of desires characterised by mental resolves 
and suspicions—VJ. 

VR. contradicts that the word chandas is never used in the sense of 
desire. 

The import of the verse according to VJ. : It is impossible to trans¬ 
gress the wheel of samsdra except through the grace of Lord Hari attained 
through devotion. People of uncontrolled mind find it hard to secure that 
grace. 

2. atma^guna —(i) Properties inherent in one’s body—VR. 

(ii) Birth, death and such other conditions of the body—VJ. 

^iii) Pr. perties ofjivae.g. pleasure, pain, affection, greed-GD. 

/ ' All jit/ajr like god Brahma and others and their qualities—SD. 

J 3. (i) effects and their means—S r. 

(ii) jivts and Prakrti—VK.;jha and Mayd—SD. 

(iii) The world consisting of men, gods etc. and the creation—VJ, 
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prowess. Do be pleased with me to place me by the side of 
your servants. 

25. Where are the pleasures which are pleasant merely 
to hear of, but are unreal like the mirage ? Where is this 
body which is the nursery of all diseases? (Such a body is 
incapable of enjoying the so-called pleasures). The people, 
however, knowing this all as they do, are too engrossed to 
quench the fire of desires with drops of honey-like pleasures 
so difficult to obtain, to get disgusted with this w'orld. (How 
wonderful is the working of your Maya !). 

26. What a world of difference there is. Oh Lord, be¬ 
tween me, born out of rajas in the family of demons (lit. non¬ 
gods) dominated with tamaSy and your immense grace 
(towards me) ! You were pleased to place your lotus-like palm 
graciously only on my head but not on that of gods Brahma, 
Siva and the goddess Laksmi. 

27. Inasmuch as you are the Soul, well-wisher and 
friend of the world, this notion of inferiority and superiority 
which is entertained by ordinary beings cannot be there in 
your case. But your grace, like the favour bestowed by the 
wish-yielding heavenly tree, depends proportionately on the 
service performed. Your grace (leading to righteousness etc.) 
varies directly as per service rendered to you, and not on the 
ground of superiority and inferiority. 

28. Oh Lord ! This sarhsdra is like a well infested with 
a serpent in the form of birth (and death). People desirous 
of sensual pleasures are falling into it. Due to the force of 
association, I was about to fall headlong along with them, but 
was regarded as his own by the divine sage Narada and (in the 
way as you favoured me with your grace), was favoured (with 
knowledge) formerly (while I was in my mother’s womb). 
Thus, how can I possibly give up the service of your servants 
(devotees) ? 

29. When my father, intent upon doing evil, took up a 
sword and threatened me, *^lf there be any God othei than 1, 
let him protect you while I cut off your head”, your act of 
saving my life and execution of my father was, I think, accom¬ 
plished to vindicate the word (curse) of the sage (Sanaka, 
Sanand^na etc.). Oh Infinite Lord. 
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30. * It is you alone who are( manifest as) this universe. You 
exist independently (as the cause) of the universe at the begin¬ 
ning before it came into being, and stay as such in the middle 
(while the cosmos exists), and after its dissolution as well. 
Having created this (universe which is the) product of (the 
permutation and combination of) the gunas, by dint of your 
TnS)>df you re-enter it and appear as many (as protector and 
destroyer) through them. 

31. ** Oh Lord ! You are verily none else but this uni¬ 
verse consisting of cause and effect. But you are, however, 
different from it (as you exist independently before the crea¬ 
tion and after the destruction of the universe). Hence the 
notion of distinction between ‘this is mine and this is another’s, 
is nothing but an illusion (and as such) unreal. A thing which 
depends for its creation, destruction, subsistence and mani¬ 
festation on another is really identical with it, just as a tree 
(the effect) is the same as the seed (the cause) which 
is essentially the same as the earth and its subtle cause.*** 

32. Having withdrawn this universe within yourself by 
your own agency, and being above desires, you lie on the cos¬ 
mic waters of the Deluge, absorbed in enjoying your own 
essential blissfulness, and in perfect rest (inactivity). With 
your eyes closed in Yogic meditation which transcends sleep by 
your self-illumination, you stay in the fourth state which lies 
beyond the three states of wakefulness, dream and deep sleep. 
Therein you neither cognize Tamas (the characteristic of deep 
sleep), nor enjoy any gunas (objects of senses). 

* (i) You constitute the entire world consisting of the conscious 

(individual selves) and the unconscious matter. You maintgiin your 
separateness in the beginning, the end and the middle of the universe.—VR. 

(ii) The have conclusively proved your separate existence at 

the creation, destruction and during the sustenance of the universe—VJ. 

(iii) As a matter of fact, ra;o-^n«j is the creator, tamogunu, the des¬ 
troyer, and sattva gma the sustainer of the universe but (in sjnte of) your 
unconcerned entry into them, you are called the slayer (of Hiraiiyakasipu) 

—VC. 

•• Cf. supra 1.6 

*** VR.: Oh Lord ! This world consisting of sentients and non-sentients 
Js yourself as you are the cause of it and are non-different from it. The 
notion that the individual Soul is the same as the Controlling Lord ( Isvata) 
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33. The universe is the body of Him (i.c. Yours) who 
through His potency called the Time-Spirit, prompted into 
action the modes of Prakrti (viz. sattva, rajas and tamas which 
combine and create the universe). While He, i.e. You lay in 
the bed of the serpent Se§a on the cosmic waters of the Deluge, 
and while Your Togic trance was coming to a close, there 
sprouted forth from Your navel, like a banyan tree from a tiny 
seed, a large lotus which was (erstwhile) lying hidden in You. 

34. The wise seer (Brahma) who was born of that 
lotus, did not see anything else than the lotus. Considering 
that You who were the seed (material cause) pervading his 
self internally, were outside himself, could not discover You 
though he immersed himself into the inundatory waters for a 
hundred years. Oh how can one find out the seed when the 
sprout shoots forth from it. 

35. That self-born god (Brahma) was greatly astonish¬ 
ed (at his failure to discover the‘seed*), Oh Lord. (He re¬ 
verted to his place). Seated in the lotus and performing 
austere penance, he got his heart thoroughly purified in due 
course. He realized You as pervading in the subtlest form, 
his own Self consisting of bhUta^ {elements) ^indriyas (cognitive 
and conative sense-organs) and heart, just as a discriminating 
person perceives subtle smell pervading the earth. 


ii unreal, meaningless and is due to Avidya, as the notion of the identity 
of the soul and the body is illusory. So is the identification of the Soul 
with God. That which causes the origination, sustenance, destruction and 
manifestation of anything is identical with its material cause, just as 
the divisions of time are not different from the eternal flow of time or the 
tree is not different from the soil which germinates the seed. 

$R., VR. etc. interpret vosu as subtle elements and kdla as the earth, 
the basis of blue colour etc. 

(ii) SD. regards that this verse asserts the difference-cum-non-difle- 
rence relation between the world and the Brahman. That on which the 
origination, maintenance, manifestation and destruction of a thing depends 
is both different and identical with it, as a plant is both different and not 
diflerent from the soil from which it grows. 

(iii) GD. emphasizes that this world of causal relationship is iden¬ 
tical with the Lord. He is essentially transcendental to the world 
pahcai). The whole world being the Lord’s and identical with him, the 
notion oCdifference is unreal. 
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36. In the same way, Brahma visualized You as the 
Supreme (cosmic) person endowed with thousands of faces, 
feet, heads, thighs, noses, mouths, ears, eyes and decorated 
with rich ornaments and furnished with weapons. The dis¬ 
position of Your various limbs was indicated by different parts 
of the universe (nether world and other regions). You assumed 
this form by Your Maya power. And he (Brahma) was 
filled with great joy. 

37. Assuming the form of a horse-necked god, Your 
worshipful self killed the extremely powerful enemies of the 
Vedas, Madhu and Kaifabha by name who were the very 
embodiments of rajas and lamas. You thus restored the corpus 
of the Vedas to him (Brahma). The Vedas declare that Your 
most beloved person consists of pure Saliva. 

38. In this way, Oh Supreme Person, You incarnate 
Yourself, as a human ora subhuman being, as a sage or agod, 
or as a fish and protect the world, and kill the enemies of the 
people. You uphold the path of righteousness suitable to that 
particular Yuga (epoch). You remain unmanifest in the 
Kali age and hence You are designated Triyuga. 

39. Oh Lord ofVaikuntha ! This mind of mine, vitia¬ 
ted as it is by sins, extroversion, extremely morbid, lustfulness 
and afflicted with Joy, grief and three yearnings (for progeny, 
prosperity and popularity), finds no interest in Your stories. 
How can I, a poor wretch with such a mind, contemplate on 
Your essential nature ? 

40. Oh Acyuta ! My ungratified palate drags me in 
one direction and sexual desire (lit. the genital organ) pulls 
me to a different direction, while the senses of touch, hearing 
and the abdomen gravitate me to some other direction. My 
olifactory sense, the constantly moving eye and faculties of 
action draw me in different directions—all these pull (in diffe¬ 
rent directions) like a number of co-wives dragging their lord 
of the house (to their bed-rooms). 

41. Be pleased to cast a gracious look at these ignorant 
people who, as a consequence of their actions, have fallen in 
the Vaitara^!^ in the form of Sathsdra and are frightened extre- 

1 . Vaitara^i —a mythological river bordering on the region of Yama, 
^the go4 of death. It is full of blood, bones, hair etc. and rushes very rapidly 
andMIKe unfordable. 
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mcly with the terror of successive births, deaths and sufferings 
(from want of food), and who entertain the notions of friend¬ 
ship to bodies whom they consider tlieir own and enmity 
towards others. Out of compassion for their plight, be pleas¬ 
ed to protect them by ferrying them today across the samsara~ 
Vaitarani, Oh Lord who stays beyond {sarhsara) ! 

42. Oh Lord ! You arc the father (creator and guide) 
of all. What exertion could there be in lifting up these igno¬ 
rant people (from sarhsara) to You who are the cause of the 
creation, sustenance and destruction of the universe ? Oh 
friend of the afflicted ! It is quite meet that the great should 
verily be gracious unto the ignorant. Tons who already serve 
Your beloved devotees such rescuing from sarhsara is immate¬ 
rial (as we are sure to be liberated. It is to others that you be 
pleased to show Your favour). 

43. As my mind is immersed in the rare nectar of 
your prowess, I am not at all afraid of the (so-called) unford- 
able Vaitarani, Oh Supreme Lord ! I feel grieved for these 
ignorant fellows who being averse (to this nectar of singing 
the great deeds of the Lord) carry on the burden of the family 
etc. in the hope of securing pleasures caused by objects of sen¬ 
ses, which again are illusory. 

44. Oh Lord, sages, desirous of self-emancipation, 
generally meditate on you silently in solitude. But they are 
indifferent to the interests of others. Leaving aside these help¬ 
less creatures, I do not long to attain the final beatitude for 
me alone. Nor do I see any refuge other than you for these, 
who are wandering in sarhsara. 

45. The so-called pleasures of a householder’s life such 
as sexual intercourse and others are positively insignificant, 
contemptible and leading to a chain of miseries like the scrat¬ 
ching of one itching hand with another. Lascivious people 
though subjected to various miseries, arc never satiated (by 
enjoying the pleasures) in this world. It is only some person 
endowed with strength of mind and wisdom who (through 
your grace) (can repress their passion of lust like the tempta¬ 
tion to scratch (an itching limb). 

46. Oh Inner Controller ! Means conducive to the 
attainment of emancipation, viz. observance of the vow of 
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silence, listening to sacred books, performance of austerities, 
studies of spiritual texts, discharging one’s religious duties, 
exposition of the Sdstras, living in solitude, chanting of the 
Lord’s name and concentration of mind in Toga —all these 
generally become only the means of livelihood for those whose 
senses are uncontrolled (and who wish to sell these for worldly 
gains). In the case of hypocrites it is doubtful whether these 
might be of any use even for earning the livelihood (as they 
arc likely to be exposed easily. 

47. The Vedas have revealed your two symbolic forms, 
the cause and effect (or the Prakrti and the atoms) which are 
like the seed and (its) sprout. You are devoid of any form or 
colour, yet the universe of causal relation is not other than 
(different from) you. It is by means of the Yoga of Devotion 
that persons who have controlled their senses, can visualize you 
directly, both in the cause and its consequence, just as people 
can perceive fire in (the friction of) the two pieces of wood. 
Knowledge about you cannot be attained by any other means. 
(Hence you are pervading everything as its cause). 

48. You are (the elements such as the air, fire, earth, 
sky, water and objects of senses (viz. sound, touch, sight, taste, 
and smell), the (five) vital airs, the cognitive and conativc 
organs, the heart, the intellect and the Ego (or deities presiding 
over senses and the mind). Everything possessed of qualities^ 
(gross) or devoid of qualities (subtle) is you. There is 
nothing other than you even if it be conveyed by Mind or 
Speech, Oh great Lord ! 

49. Neither these(viz. sattoa, rajas and tamas) nor 
the deities presiding over the gu^as or endowed with gunas such 
as Mahat and others (viz. mahat^ akathkdra^ five subtle and five 
gross elements, and ten indriyas —cognitive and conativc senses) 
nor the mind etc. nor the various beings including gods and 
mortals—all these having a beginning-and an end—compre¬ 
hend you. Oh most highly praised God. It is, therefore, that 
wise men endowed with high intellect, after careful delibera¬ 
tion (of this) give up the study of the Vedas (and other acts 

, v ii VJ.: Jtra in samSre — possessed of qualities and 

—the emancipated Soul or anything devoid of qualities. 
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prescribed therein), and worship you alone with concentrated 
mind. 

50. Therefore, Oh most worshipful Lord! How can a 
person cherish devotion to you who are the goal of the highest 
order of ascetics (the parama-hamsas ), without the (following) 
six constituents of worship, viz., (1) paying obeisance to the 
Lord, (2) singing of his glory, (3) oiTering of all acts to the 
Lord, (4) waiting on you (woiship in the form of service), 
(5) meditation on the feet of the Lord and (6) listening to the 
recital of stories of the Lord. 

JVarada said : 

51. When, in spite of the Lord’s transcendence to 
attributes, the excellences of (he Lord were highly extolled with 
deep reverence and devotion by his devotee Prahlada, the 
Lord was pleased with him. Restraining his anger, he spoke 
to Prahlada who was respectfully bowing to Him. 

The Lord said : 

52. ‘‘Oh gentle Prahlada ! May good betide you ! Oh 

the best among the Asuras ! 1 am verily pleased with you. 

Ask whatever boon you like. I am the bestower of all the 
desires of men. 

53. For, Oh long-lived one, even a glimpse of Mine is 
difficult to get to those who have not propitiated me. Having 
but once visualized me, a being never suffers an affliction any 
more. 

54. Hence noble and pious Souls who are highly fortu¬ 
nate and are desirous of attaining bliss, try to propitiate me 
with all their heart, as I am the Lord (and bestower) of all 
blessings.” 

Narada said : 

55. Even though Prahlada, the best of Asuras, was 
thus tempted with boons which excite allurement in all 
beings, he desired none of them, as he was exclusively devoted 
to the Lord (expecting no reward for his unflinching devo¬ 
tion) . 
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CHAPTER TEN 

Prahldda enthroned. The conquest of Tripura 
Ndradasaid : 

1. The child, Prahlada who looked upon all that (offer 
of boons etc.) as an impediment to the practice of Bhakti~Toga 
{Toga of Devotion), slightly '^miled, and addressed Lord 
Mrsirnha (the Loid of the sense organs) as follows: 

Prahlada said : 

2. Pray, do not tempt me who am addicted by nature 
(lit. birth) to pleasures, with (the promise of) those boons. 
Being afraid of contacts with them and in (sheer ) disgust of 
them, I have resorted to you with the desire of securing 
liberation (from sarhsdra). 

3. Oh Lord ! Mesecms it is with the desire of ascer¬ 
taining the characteristics of a real servant or devotee that 
your worship directed me to choose objects of pleasure which 
are the seeds of the transmigration of the Self [sarhsdra') and 
are like so many knots binding the heart. 

4. Otherwise that (offer) would h.<vc been impossible 
from vou who are full of mercv, Oh Father oi all He who 
hankers after blessings from you, is but a merchant, and not a 
real servant {devotee) 2. 

5. Verily he is not a real servant who desires to secure 
worldly pleasures (in return for services) from his master. 
Nor is he a real master who grants such comforts to play the 
lord upon his servant. 

6. But I am your devotee who cherishes no desire and you 
arc the Master who expect nothing (from your servant). Here, 
between us, there is no object (to be gained) as between the 
king and his servant. 

1. Some editions add here: 

nafta~drffes tama^ydndhe tvamekah pdradarsamhf 

You are the only guide to lead across to the other shore of the ocean 
of sarhsdra, the people who have lost their eye-sight in blinding darkness. 

2. After this line Andhra edition adds: 

Sa vat svdmi, sa rai bhftya, gunalubdhau na kdmukau ! 

Verily he is the master and he is the servant. They are so due to 
their appreciation of qualities, but not for any gain or pleasure. 
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7. Oh foremo'^t one among the bestowers of boons ! If 
(at all) You (want to) confer any boons on me, Oh Lord, I 
seek of your Worship the boon that no desire should germi¬ 
nate in my heart. 

8. For, with the rise of desires, the (powers of) the 
senses, the mind, the vital air, the Soul, righteousness, fortitude, 
judgment, modesty, prosperitv, energy, memory and truth 
come to an end (once for all). 

9. When a man get.s rid of desires fixed (deep) in the 
heart, then alone he becomes fit to attain to thv .'Status, Oh 
lotus*ey(“d Lord. 

10 (N’ow I remember the Mantra to which I w'as initiat¬ 
ed by Narad a' . 

Salutations to You, Oh Almighty Lord, the Supreme 
Person, the High-Soiiled One, Hari, the wonderfid lion. 
Supreme Brahman and Paraniatinan 

Lord Nrsimha said : 

11. Those who are exclusivelv devoted to Me like vou, 
never expect from Me any blessing in this or in the next world 
Still fit is my order that you shall enjoy throughout this 
Manvanfara the luxuries of the overlordship of the Daityashere. 

12. You continue to enjoy listening to mv stories so dear 
to you. Reali/.c w'ithin your own heart Me, the Lord present 
in all beings, and the presiding deity of sacrifices. Dedicating 
all your activities to Me, worship Me, in meditation. 

13. Having exhausted your merit by enjoying pleasure and 
sin by doing meritorious actions (or by prayaScitta-r^x^XAtory 
rites) and given up your body in course of time, and spread 
such extremely pure renown as to be sung in heaven, you 
shall attain to Me complctelv liberated from all bonds. 

* Here §R. quotes Katha Upa. 2.3. 14— 

Tadnsarit pramurviirtle kdmd re'^ya hrdi iriidhl 

atha martyemrto bhatatyatra Brahma mmainutefl 
When one gets rid of all the desires residing (fixed) in one’s heart, 
the morutl becomes immortal immediately and attains oneness with 
Brahman in this very life. 
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14. A person who recites this song (prayer) sung by you 
to Me and remembers you and Me, becomes free from the 
bondage of karman in due course. 

Prahldda said : 

15-17. Oh Supreme Lord ! The Lord of those who 
graciously confer boons ! I seek from you this boon that my 
father, ignorant of Your being the Divine Light, and with his 
mind overwhelmed (lit. pierced through) with indignation, 
reviled you who are the veritable Father of the World and 
the Master, by calling You the murderer of his brother, and 
through wrong outlook, behaved sinfully to me. Your devotee. 
May (my father) be absolved of the terrible sins which are 
too difficult to be crossed, even though he must have been 
purified when he was glan< ed at by you who are compassio¬ 
nate to the afflicted. 

The Lord said : 

18. Oh sinless righteous saint ! Inasmuch as you, the 
purifier of the family, have been born in his house, your father 
along with twentyone generations of his fore-fathers stands 
absolved of all sins^. 

19. Wherever my devotees, exiiemely serene, impartial 
in outlook, noble in character and of pious behaviour, are 
present, they sanctify that country (along with its inhabitants) 
even if it be sinful like that Kika^a. 

20. Oh Lord of Daily as ! They (My devotees) who, 
out of devotion unto Me, have become devoid of desires^ 
(which arc at the root of anger, violence etc.), do not 
trouble any creature in any category of beings, high or Jow, by 
any means. 


1. Sr. explains that as Hiranyakafipu was the jid in generation from 
god Brahm&, here the twentyone generations of his previous birth are 
implied. 

VC. adds: Twentyone generations of forefathers in your (Prahlada’s) 
twantyone previous incarnations are included here 

2. mad-bhfivena gataaprhah—Realiaing my presence everywhere, 
they entertain no jealousy against anyone—VJ. 
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21. In this world, there are men who follow your way 
of life and become My devotees. But certainly, you stand as 
a model to all my devotees. 

22. Oh child Prahlada ! (As a formality) perform the 
obsequies of your father who has been thoroughly purified 
through contact with My person (and has become hence sin¬ 
less). Now, being blest with you as a pious son, he will cer¬ 
tainly attain to higher worlds. 

23. As directed by exponents of the Vedas, you occupy 
the throne of your father. Concentrating >our mind on Me, 
carry out vour duties with complete devotion to Me. Oh child 1 

Narada said ; 

24. In compliance of the command of the Lord, Prahlada 
also performed all the funeral rites of his father. And he was 
installed as a king by excellent Brahmanas (and governed as 
per instructions of the Lord.) 

25. Seeing the countenance of the Man-Lion Hari 
graciously pleased, Brahma who was surrounded with gods, 
praised Him \Nith holy Vedic hymns and submitted (as 
follows); 

Brahma said : 

26. Oh God of gods ! The Supreme Ruler of all! The 
Creator of all beings! Oh the First born one! It is fortunate 
that You have slain the wicked demon, the tormentor of the 
w’orld. 

27. It was this demon who, having secured boons from 
me, could not be killed by anyone of my creation. Being 
arrogant with (the powers acquired by) penance and Toga and 
with prowess he violated the code of righteousness. 

28. Luckily, his son, though a child, is a pious Soul 
and a great devotee of Yours. Fortunately he has been saved 
by You from death, and he has now' attained to You. 

29. Oh Lord ! He who, with concentrated mind, con¬ 
templates on this form of Yours, will be protected on all 
sides from fear—even from the god of death wishing to kill one. 
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Mfsithha said : 

30. Oh lotus-born god ! No such boon is to be conferred 
by you on Asuras. A boon bestowed on those who are cruel 
by nature, is harmful like feeding serpents with milk. 

NSrada sai6 : 

31. Oh king Yudhi^thira! Having spoken thus, Lord 
Hari Who is normally invisible to all beings and Who was 
worshipped by god Brahmi, vanished on that very spot. 

32. Then Prahlada worshipped god Brahma, Siva, 
Prajapatis and gods—all of whom were parts of the Almighty 
Lord—and bowed them with his head. 

33. Thereafter, the lotus-seated god Brahma, together 
with sages headed by Sukra, crowned Prahlada as the Lord of 
Daily as and Danavas. 

34. Then, having felicitated Prahlada and bestowed 
their highest blessings on him, the gods headed by Brahma who 
were worshipped by him again, returned to their respective 
places, Oh King. 

35. In this way, the two attendants of Visnu (Jaya and 
Vijaya) who were born as sons to Dili (due to the imprecation 
of Brahmai;;tas) were killed by Hari. present in their heart due 
to the hostile attitude adopted by them towards Hari. 

36. And due to the curse of a Brahmana, both of them 
were born again as the demons Kumbbakarna and Ravana of 
ten heads, who were killed by RiUna’s arrows. 

37. While lying on the field of battle with their hearts 
pierced with RSma's arrows, both of them quitted their physi¬ 
cal bodies with their hearts fixed on Him (Rama), as (it 
happened) in their previous birth (as Hiraniy&ksa andHira- 
](^yaka^ipu). 

38. Both of those (attendants of Vi $riu) were now born 
here as 8i^uplla and Dantavakra. It is in Your very presence 
jj^t they nifrged in Lord Hari by entertaining continuous 
^mity t^ards Him. 

39JrKings who were the enemies of Krsii^a shed off, at 
the end of their life, whatever sins they have committed in the 
pitviovti life« and become like unto Him through constant 
^neditation tike a caterpillar which, through constant brooding, 
|il transformed into a wasp. 
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40. Just as votaries of the Lord^ through their unflinch* 
ing devotion to Hari attain to perfect identity with Him, (ini* 
mical) kings like ^iiiupala and others, through their constant 
brooding over Him (as their enemy) attained to similarity of 
form like Him. 

41. I have answered to you in details all the queries 
made by you and also the identity with Hari attained by His 
enemies like the son of Damaghosa (Siiupala). 

42. This is the sacred story of the (Man>iion) incarna¬ 
tion of the noble-souled Kr^pa, the devotee of Brahma- 

—a story (containing the narration) of slaying the two 
ancient Daityas (viz. Hiranyaksa and Hirai^yakailipu). 

43-44. This narration includes the life (and character) 
ofPrahlada, the great votary of the Lord, and (a detailed 
description of) his devotion, knowledge non-attachment and 
also of the |xue nature and an account of the glorious deeds of 
Hari who is the Lord of the creation, maintenance and the 
destruction (of the universe). (It describes) the great revolu¬ 
tions in the positions of gods and demons in course of time. 

45. In this chronicle has been described the righteous 
path of the devotees of the Lord which leads to the attainment 
of (one-ness with) Him; and all topics relating to the soul 
(spiritual knowledge) have been thoroughly discussed. 

46. Whoever, after reverentially listening to this ho^Bl 
narrative of the heroic deeds of Vi^pu, recites it to others is 
liberated from the bonds of Karmas (good or bad). 

47. Whoever peruses piously with concentrated mind 
the sportive actions of Lord Vi^nu (the Most Ancient Person) 
in assuming the Lion form and slaying Hira^yaka^ipu, the 
leader of the legions of demons, and listens to (lit. having lis¬ 
tened to) the (recitalof the) hallowing glory of the demon 
Hiraynyakaiipu’s son (PrahUda), the foremost amoiqj' the 
righteous, attains to the region (Moksa) which is beyond the 
range of fear. 

48. (Oh Yudhifthira!) You are certainly immenfeiy 
more fottunate in this world (as compared with PrahlMa etc. 
his spiritual preceptor Narada, as well as your forc£itlier| 
and other great sages) inasmuch as great sages who sanctify 
the world, pay visit t6 you ftum all quarters, and the 
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Supreme Brahman Himself, concealing His greatness in the 
guise of a human being, resides with you in your houses. 

49. This Kf ma who is your dear friend and well-wisher, 
your maternal uncle’s son, your very adorable self, guide and 
advisor carrying out your behests (as your representative or 
charioteer), is verily the Brahman who is the embodiment of 
the ecstatic experience of the absolute Supreme bliss (uncondi¬ 
tioned by any upSdhi ) which is sought after by the great. 

50. May Lord Krstia, the Lord of the Satvatas whose 
direct essential nature has not been actually comprehended or 
described with their intellect by gods like l§iva and Brahm&, 
and who has been devoutly worshipped by us through silent 
meditation and renunciation, be gracious unto us. [The 
Supreme Brahman does not reside in Prahlada’s palace. 
Nor do sages go there to have an audience with him. Nor does 
He act like a cousin. Hence, Oh Yudhisthira and Pan^avas, 
you arc immensely more fortunate than Prahlada and we. ] 

51. Oh Yudhisthira ! he is that very Lord who, in days 
of yore, extended the glory of god Rudra as it was eclipsed by 
Maya, the master of innumerable delusive powers. 

The King {Tudhif fhira) asked : 

52. Be pleased to describe to us in which action 

Maya destroyed the glory of god Siva and the way in which 
Lord (re-established and) enhanced it. 

Ndrada said : 

53. Asuras who were completely vanquished in the 

battle by gods who were strengthened by Lord sought 

the rehige of Maya the Supreme Preceptor of all conjurors 
(experts in the arts of illusion or magic). 

. 54. The master-conjuror constructed three (flying-fort- 
re8s-like)M, cities made of gold, silver and iron respectively. 
Their movements (arrival and departure) were undetectable 
and tlsd (wnr} materials and equipments provided therein were 
beyond the conception of gods (And he handed these over to 
Asqras) * 

55. Remembering their old hostility, the leaders of 
Asora armies destroyed the diree worlds along with the rulers. 
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themselves remaining invisible with the help of those (flying) 
cities, Oh King. 

56. Oh King, thereupon all residents of the three 
worlds, along with their rulers, approched god 6iva and pray^ 
ed, **Be pleased, Oh God, to protect us, Your own people 
(who are practically) destroyed by Asuras residing in three 
(flying) cities. 

57. Out of grace unto the celestials, the almighty god 
Siva reassured the gods not to be afraid, and fitted an arrow 
(charged with mystic powers) to his bow, and discharged the 
missile at the (flying) cities. 

58. Fiery arrows, like streams of rays emanating from 
the orb of the Sun, shot forth from that shaft and the cities, 
being screened by them, became invisible. 

59. Struck with those shafts, ail the citizens of those 
cities, fell dead. But the great Togi Maya brought them and 
put them into a well of nectar (excavated by him in the cities). 

60. At the touch of the resuscitating fluid prepared by 
him (Maya), they sprang to life with adamantine bodily frames 
endowed with extraordinary vigour, like fires of the lighten¬ 
ing tearing open the clouds. 

61. Finding god Siva (the bull-bannered god) frustrated 
in his undertaking and dejected, this Lord Vifziu devised an 
expendient for it. 

62. This Lord Visnu assumed the form of a cow and 
Brahma became the calf. Entering the cities at midday, he 
drank out the nectar from the well of that (immortalizing) 
fluid. 

63-65. Though witnessing it, the Asuras (guarding the 
well) became too bewildered to prevent it. Knowing that 
and remembering that it was destined to be so, Maya, the 
past-master in devising expedients addressed the Ibllowing 
(words) to the guards of that well of nectar who were stri¬ 
cken with grief : **No one whether a god, a demon, a man 
or any other being is capable of thwarting what has been 
ordained by Fate regarding one’s own Self or another or of 
both.” 

Then by His own potencies. He (LordKffpa) devised 
the equipment of battle (war-materiah) for god $iva. 
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66. By means of His powers like righteousness, wisdom, 
renunciation, affluence, asceticism, knowledge, action and 
others, (He created for god Siva) a chariot, a charioteer, the 
flag, horses, a bow, an armour, shafts and others. 

67-68. Clad in the armour and seated in the chariot, 
god Siva took up his bow and arrow. At noon, at the auspi¬ 
cious time, called Hara (Siva) Axed the shaft to the 

bow and burnt down the three impregnable cities. Kettle¬ 
drums were sounded in the sky which was crowded with 
hundreds of celestial cars. 

69. Gods, sages, manes (pitrs) and leaders of Siddhas 
shouted “Victory** in joyous exclamation, and poured showers 
of flowers. The troupes of celestial nymphs danced in 
ecstasy. 

70. Having thus burnt down the three (flying) cities, 
the venerable god Siva (destroyer of cities) returned to his 
own residence while being praised by Brahma and others. 

71. Such and others are the exploits of this Hari who 
with his Maya Potency imitates the human form (i.e. way of 
life) that the heroic achievements of the Preceptor (or father) 
of the world which purify the worlds are sung by sages. What 
else should I relate next ? 


CHAPTER ELEVEN 

The Eternal Path of Religion 


Sri Suka said : 

1. Having heard the narrative—so highly praised in the 
assemblips of the righteous and devotees of the Lord like (god 
Brahma and others—of Prahlada (the ruler of Daityas), 
the leader of illustrious devotees of the Lord, whose, mind 
was absorbed in the meditation of God Vis^u, Yudhi^thira 
was filled with delight. He again made a further query of 
N&rada, the son of the self-created god Brahma. 
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Tudhifthira said : 

2. I am anxious to hear from you. Oh Omniscient sage 
the eternal Law—the righteous course of conduct pres¬ 
cribed for men—enjoining the duties to be performed by 
persons belonging to different classes of society {varna) and 
stages in life {dirama) —the observance of which (Dkarma) 
leads one to attain knowledge and devotion. 

3. Your worshipful seif is the son of no other than the 
highest deity, Brahma, the Lord of all created beings. Out of 
his sons, you have been the most beloved one by virtue of 
your asceticism, Yogic powers and meditation of the Lord, Oh 
Brahman ! (You must, therefore, have learnt from him the 
secret of dharma). 

4. Merciful, pious, tranquil Brahmanas like you who 
are devoted exclusively to N^ayana know the highest secret of 
Dharma but not others (the so-called Law-givers— Smrtikdras). 

Ndrada said : 

5. Saluting the venerable birthless God Naraya^, the 
source of Dharma, I shall explain to you the Eternal Law as 1 
heard it from (His) Narayana’s lips. 

6. He incarnated along with his part-manifestation 
Nara, as the son of Dharma and Murti, the daughter of Dak$a. 
He still continues to perform penance for the welfare of the 
people, at the hermitage at Badarika. 

7. For Lord Hari, the embodiment of all Vedas, is the 
source of Dharma ; Smrtis are codified by those who knew him. 
And it is by abiding by that Dharma that one's Soul gets 
pleased. Oh Kiiig.^ 

8-12. (1) Truthfulness, (2) mercy, (3) asceticism, (4) 

purity, (5) endurance, (6) power of discrimination between 
right and wrong, (7-8) control of mind and the senses, (9) 
non-violence, (10) celibacy, (11) charity, (12) the study of 
Vedas or repetition internally of prayers to god, (13) straight- 

I. Ved»'khilo dharma-milam SntTti-JHe ea tad-vidim / 

dciras taiva sSdhinim atmanas tusfir eva ^ // —MantHSmfti 
Smtih smrtih fadiedrah sva^a ta priyam dimanap J 
san^ak'Sadkalpajah kdmo dharma~thdlam idarh smrtem // 

— Tdjdovatk^a^'niirU 
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forwardness, (14) contentment, (15) service unto thou who 
regard all beings as equals, (16) gradual withdrawal from 
worldly activities, (17) Observation of the fruitlessness of 
human actions, (18) refraining from useless talk, (19) inves¬ 
tigation of the nature of the Soul (and its distinctness from the 
body), (20) equitable distribution of food, eatables etc. among 
creatures according to their worth (and needs), (21) to look 
upon them, especially human beings as one’s own self and as 
the deity, Oh Pandu’s son (Yudhisthira); (22) hearing (the 
holy name or stories of the Lord), (23) chanting of his name, 
(24) contemplation on, (25) service of, (26) worship of, (27) 
Bowing to, (28) rendering service to God, (29) behaving as 
his friend and (30) dedication of oneself to Hari who is the 
goal of the noble Souls—these thirty characteristics are said to 
constitute the highest dharma of all human beings whereby the 
Soul of the Universe is propitiated and pleased. Oh King. 

13. He is called a dvija or twice-born one whose (six¬ 
teen) purifying rites (accompanied by recitation oi mantras) 
have been performed without any break in succession, and to 
whom god Brahma has designated as such. Performance of 
sacrifices, study of scriptures and charity are prescribed for all 
twice-born classes (viz. Brahmana,Ksattriya and Vai^ya) who 
are of pure birth and conduct. It is for these that duties in¬ 
cumbent on different stages in life {dirama) are prescribed. 

14. Scriptural study and others (such as teaching, per¬ 
formance of sacrifice, charity and acceptance of gifts) six (in 
all) are prescribed for the Brahmanas. Non-acceptance of gifts 
is laid down for the other (Ksattriyas). The means of livelihood 
of a king who protects his subjects, is derived from taxes levied 
on subjects, with the exception of Brahmanrs (who were 
exempted from taxation). 

15. TheVai^ya is to maintain himself by agriculture 
(cattle-breeding) and trade, and should follow the Brahmana.s. 
A Bildra is to render service to the twice-born castes whose 
means of livelihood constitute his means of subsistence also. 

16. Means of livelihood for Brahmai>as is of four types: 

(1) various occupations (e. g. agriculture, cattle breeding), 

(2) acceptance of arUcles modestly (without asking any one 
for anything)* (3) begging for grain from door to door like 
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Tdyauaras (vagrant mendicants) and (4) gleaning grains of corn 
from the leftover of the threshing floor in the field (/t/a) or of 
the market place {uiicha) —these types are in the ascending 
order of preference. 

17. With the exception of K^attriyas^, no person born in 
a lower class should adopt the vocation ordained for the higher 
class under normal circumstances (lit. when not threatened 
with serious danger. The K^attriyas can adopt Brahmanical 
means of livelihood, except that of accepting charitable gifts). 
In times of danger anybody (belonging to any class) may 
resort to any profession ( prescribed for any class). 

18. A person may sustain his life by following the voca* 
tions or professions (technically) known as fta, amrtat mfta^ 
pramrta or satyanrtay but should never lead a dog’s life (Svavrtti) 
(even) for preserving one’s life. 

19-20. The gleaning of corn from the leftovers of 
field or of the marketplace is called rta; whatever is given to 
one unsolicited is known as amrta; mrta is daily begging, 
and/rramrto means cultivation; trading is satydnrta (a mixture 
of truth and falsehood), while rendering service to the low¬ 
born is Sva-vrtti. A Brahmana and a K^attriya should always 
shun that *dog mode of life’ which is detested by all; for a 
Brahmana is an embodiment of all the Vedas and Ksattriya 
(the ruler) is the personification of all deities. 

21. Control over mind and senses, asceticism, purity, 
contentment, forbearance and forgiveness, straightforwardness, 
knowledge, compassion, fervent devotion to LK>rd Vif^u and 
truthfulness are the characteristics of a Brahmana. 

22. Valour, prowess, fortitude, adventurous spirit, 
liberality, self-control, forgiveness, devotion to Brahmanas, 
majestic graciousness and defence of the weak, constitute the 
characteristics of a Ksattriya. 

23. Devotion unto gods, teachers and Lord Vi$^u, main¬ 
tenance (and achievement) of three objectives in life (viz. 
dharma^ artha and kdma) , faith in ^dstras^ constant effort (in 
making money) and skill in transactions, form the characteris¬ 
tics of the Vai^as. 

I. With the exception ofKfattriyas,other lower nerpei (vtx. Vaiiyas 
and Madras) llSay follow the profonions of the higher c l aae i —VJ. 
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24. Submissiveness, purity, faithful (lit. untreacherous) 
service of the master, performance of the five daily sacrifices 
by bowing down only (without uttering the mantras) abstention 
from theiving, truthfulness^ and protection of the cattle and the 
Brahmanas—these are the characteristics of the Sudras. 

25. Th duties of women who look upon their husband 
as a (veritable) god are: rendering service to the husband, 
conipliance to his wishes, friendliness to his relatives and ever- 
observance of the same vows as those of their husband. 

26-27. A pious lady should keep the house clean by 
sweeping and plastering (with cowdung), and decorating it 
with auspicious coloured diagrams and pictures on the floor. 
She should adorn her person with ornaments and clean clothes 
and always keep the utensils etc. in the house clean and poli¬ 
shed. She should, at every time, abide by the desires, great or 
small, of her husband with modesty, self-control and address 
him lovingly in true yet pleasant words. 

28. Contented (with what she has), not covetous, dili¬ 
gent, knowing what is dAarma (righteousness), sweet yet true 
in speech, careful, pious, affectionate—thus she should serve 
her husband who is not fallen (by committing any of the five 
major sins, viz. murder of a Brahmana, drinking liquor, theft, 
adultery with his preceptor’s wife and fellowship with a crimi¬ 
nal of above type). 

29. A woman who, as goddess Laksmi would do unto 
Lord Hari, serves her husband with a single-minded devotion, 
regarding him as Lord Vi^Qu, would like Laksmi in the com¬ 
pany of Lord Vift^u, rejoice hereafter in the region of Hari 
(Vaikut^tha) along with her husband who (through her devo¬ 
tion) has attained the resemblance of Hari (in form). 

30. The means of livelihood of mixed castes* such as the 
antyqjas (the low-born ones) antevdsfyas (communities living at 

1. v.l. in VJ. which he explains as the cutting of hair, 

moustaches, nails etc. 

2. Sr. states that children bom of a marriage between a woman 

of a hii^her caste and a man from a lower caste are praHloma and are re¬ 
garded as a low-born, antjuga. Those castes are as follows: Washermm, 
Workers in leather, Natas (ropedancers), Burudas (basket-makers), 
Kaiyartas (fishermen), Medas (followen of degraded positions and Bhillas 
(BhUs-« idou'atain tribe); • « 
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the farther end of a village such as cS^dala^ Matahga and 
Pukkasa)are the hereditary callings followed by their respec¬ 
tive families, provided it is not robbery and any sinful voca¬ 
tion^. 

31. In every age the dkarma (the course of duties) of 
people is generally determined by their innate nature (accord¬ 
ing as they are predominantly sdttvic, rSjasa or tdmasa). Sages— 
the Vcdic seers—have regarded that (particular) course of 
dkarma as conducive to happiness (of persons with such 
natures) both here and hereafter. 

32. One who follows a vocation determined as suitable 
to his special nature (as determined by his caste) and does his 
duty, goes on relinquishing that type of work suitable to his 
disposition) and gradually attains to the state of the attribute- 
less dtman. 

33. A field which is constantly sown with seeds automa¬ 
tically becomes unfertile. It is unsuitable for sowing seeds 
again and if seed be sown, it perishes. 

34. Similarly the mind, the seat of desires, becomes 
sated and disgusted by ovet indulgence in pleasures, but not by 
drops of enjoyments, like fire with drops of clarified butter. 

35. If what has been described as the characteristic of 
a particular caste or class in the sociey be found in another 
person belonging to a different community, then the latter 
should be distinctly designated as coming under the class. 


t. spa^dhofmo vigmuft paraAarmSi svanuffhiUU / 

B.G.325; 18.47 
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CHAPTER TWELVE 

Inquiry into the Right Conduct. 

{Duties of Brahmacdrins and Vdnaprasthas) 

Ndrada continued : 

1. A Brahmacarin should dwell in the house of his pre> 
ccptor. He should be self-controlled and comply with what is 
agreeable to the preceptor. He should behave humbly like a 
servant, and entertain very strong affection to his teacher. 

2. In the morning and in the evening, he should wait 
upon the preceptor and worship the Fire-god, the Sun-god 
and other prominent deities. Observing perfect silence at both 
the twilights (and in the mid-day), he should repeat 
the Gdyqtri mantra with concentrated mind (while performing 
Sandhyd ). 

3. If (and when) called by his preceptor, he should 
study the Vedas (at his feet) with a perfect concentration and 
disciplined manner. He should bow down to his (teacher’s) 
feet with his head, both at the beginning and the completion 
of the lesson. 

4. With his hair braided, he should wear a mekhald (a 
girdle of mutlja grass), the deer-skin and (two pieces of) 
cloth, the sacred thread [yajhopavita) and carry with him a 
staff and a kaTna^4^lu (water-pot of gourd) and a handful of 
darbha grass as prescribed ( in the Sdstras^). 

5. He should beg alms both in the morning and in the 
evening, and offer it to his teacher. If permitted, he should 
partake of the food, if not (as a test or a punishment or as 
occasionally required on days of observing fast), he should 
fast. 

6. He should be of a good character, moderate in eating, 
alert and prompt (in work), of reverential faith in Sdstras and 
self-controlled. It is only when absolutely necessary and to 
that much extent only (e. g. getting alms) that he should deal 

I. According to Ssatras, a Br&man* pupil should carry a staff of 
PtMU tree, a Kfattriya of a Bilpu Uree and a Vaiiya of the Audamhare 
(Indian fig) tree. 
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with women or with those who are influenced (lit. enslaved) 
by women. 

7. A person other than a householder, who has taken 
the great vow of celibacy, should avoid all talk with young 
women. For the senses are (by nature) so powerful and 
violent that they carry away the mind of even a recluse {Tati 
who is expected to be perfectly self-controlled). 

8. A youthful Brahmacarin (student) should not allow 
a personal service, e. g. combing his hair, massaging, bathing 
and anointing his person, done by women from his teacher’s 
family, especially if they arc young. 

9. For verily a young woman is (like) a fire and a 
man like pot containing clarified butter. One should avoid 
(the company of) one’s daughter in a secluded place, and at 
other times he should remain with her so long as the work or 
duty demands it (even in public places). 

10* So long as by self-realization one has not firmly 
determined that his body, senses or the universe etc. are illusory 


* VR ^ I): (So long as Isvara keeps this body (which is the illusion of 
the Soul) capable of doing work, the notion of duality (viz. one is a god 
or a man or a Brahmaiia) is found to persist and leads to illusions, he 
should not give up the duties laid down in Sistras, 

Or 

(If) Even though one realizes that his Self is distinct from his 
body, he, so long as he persists to live in his body, should not give 
up the duties prescribed for him in the Sdstras so long as he is able to dis¬ 
charge them. 

VJ. states that the world is real and so long as Ood keeps the jiva 
in a worldly knowledge which is unreal and not true, the perverse notions 
shall persist and bondage of the world due to ignorance shall continue. 

VC.: What danger is there to self-controlled man who has aban¬ 
doned the company of relatives? (The reply:) Even though one has re¬ 
nounced worldly objects, so long as one has not completely wiped out ont's 
affinity to them from the mind, the notion of duality shall not cease to 
persist. 

GD.: Even though a man is an atkia (a part) of the blissftd Lord, 
he ei^eriences the contrarity viz. miseries of hell etc. 

BP.: Sqjongas the notion of duality persists one should not give 
up the duties laid down in the Sdstras, 
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and the jiva has not attained perfect mastery over himself 
by identifying himself with the Supreme Lord, the notion of 
duality (between a man and woman) will continue to persist 
(provoking thereby the desire to enjoy) through false attribu¬ 
tion of gunas. 

11. All these (instructions contained from verses 6 to 
10) are laid down for the householder, and much more so» 
even in the case of Saihnyasin (a recluse). A householder 
who is expected to be with his wife at particular period of 
time, may optionally stay with his preceptor. 

12. Those who have taken the vow of Brahmcharya 
(celibacy)should avoid the use of collyrium, unguents, massage 
of the body, dealings with women, painting or viewing pictures 
of women, meat, spirituous liquor (in the case of those who are 
permitted to drink, honey in the case of Brahmanas), garlands, 
sandal pigment and ornaments. 

13. In this way, having stayed in the preceptor’s house, 
a dvija (a twice-born-Arya) should study and understand to 
the best of his ability and to the extent of his requirements, 
the meaning of three Vedas (Rk, Saman and Yajus), along 
with their (six) auxiliaries^ and the Upanifods (Vedanta, philo¬ 
sophical treatises). 

14. Having presented, if at all he can afford to do so, 
with what, is desired by his preceptor (as “fee for the course”) 
and having obtained his permission, he (the student) should 
enter the householder’s life, or retire to the forest (for performing 
penance etc.),or renounce the world to wander as a Tati 
(recluse), or stay with his preceptor (as a lifelong Brahmacarin). 

15. He should look upon (conceive) Lord Vif^u as if 
having entered into the hre, the preceptor, himself and the 
elements (e. g. the earth, the fire) together with all creatures 
sheltered in Him; for He is their Inner Controller, even though 

I. Tbeie are intended as aids for the correct pronunciation, and 
interpretati<m of the Vedie texts and the correct applications of the dfimtras 
in the religious rites. Theailfar aresix in number, viz. i. *Phdne- 

Jtics, die science of proper artirulation and pnmunciation. 3 . Kalpa 
(application) ritual or ceremonial, 3. Vyikartm ^Grammar* 4. Nirvkta 
‘Etymological explanation of difficult Vedic words*. 5. Chandas —’Science 
of prosody', 6« astronomy. 
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the Lord (having already pervaded these from within and 
without) does not actually enter. 

16. A person belonging to the order of Brahmacharya, 
Vanaprastha (an anchorite), a samnyasin (a recluse) or a 
householder who contemplates thus (the omnipresence of the 
Lord), and follows the course of duties ordained for his parti* 
cular dSrama (stage of life), realizes what is required to be 
known, and attains to the Supreme Brahman. 

17. I shall now explain to you the code of conduct ap* 
proved by the sages and prescribed for Vanaprasthas (ancho¬ 
rites), by observing which, a sage easily attains Maharloka, 
the heaven of sages. 

18. An anchorite should not eat the product of cultiva¬ 
tion (e. g. rice, wheat) or anything (like fruits, roots etc.), 
which though not a product of tillage, ripened before time. 
He should not partake of food cooked on fire. He should subsist 
on what is ripe or cooked by rays of the Sun. 

19. He should prepare and puro^ia^ of corn wild 
growth (Nivara) and of a permanent nature. When he pro¬ 
cures new and fresh eatables, he should reject the old ones 
(stored by him). 

20. It is just for the preservation of the (sacred) fire 
that he should take shelter in a house or cottage or a cave in 
mountains. He himself should bear exposure to snow, wind^ 
fire, rain and heat of the Sun. 

21-22. The anchorite with matted hair (on the head) 
should wear (without shaving) the hair on his body, mousta¬ 
ches, beard and nails and dirt (not properly washed). He 
should take with him kotnondalv (a pot of water), deer-skin, 
staff, bark-garments and utensils of fire worship. The sage 
should thus wander in the forest for twelve, eight, four, two or 
one year, i. e. to that length of time which the mind docs not 
get perverted through the (severity of) austerities. 


I. cam —An oblation of rice, barley and pulse boiled for presenta¬ 
tion to the gods and the manis. ASD. p. 204. 

3. pmrodSsa—Boiled rice rounded into a cake and Usually divided 
into parts which are kept in separate receptacles for|Pltting to different 
deities, ^ 
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23. If (after the period of stay in the forest) he finds 
that, owing to ill health (diseases) or old age, he is incapable of 
pursuing his courses of duties (as a Vanaprastha) or prosecut¬ 
ing his studies in philosophy, he should adopt the vow of fast¬ 
ing etc. (If he is capable, he should become a sarhnj^sin — z, 
recluse). 

24. (Before beginning the fast) he should withdraw and 
deposit the sacred fires (e. g. dhavaniya and others) within his 
Self. He should renounce the notions of‘I’ and ‘Mine’, and 
should merge the constituents of his body in their own causes 
(viz. the sky, the air and other three elements). 

25. A self-controlled man should merge the cavities in 
his body (c. g. eyes, cars, nostrils) into the sky (the clemcnt- 
the mahdbhuta called dkdJa), his exhalations (vital-breaths) into 
the air, the temperature of his body into the fire, (fluids like) 
blood, phlegm and pus into the water and the rest (hard sub¬ 
stances like bones, muscles etc.) into the earth—thus assigning 
them each to its respective origin. (Thus he should merge 
his gross body). 

26. He should consign his speech along with the organ 
of speech to the Fire, even his hands and handicraft to Indra, 
his feet along with (the power of) locomotion to Visnu, the 
organ of pleasure (along with the power of procreation) to 
Prajapati (deity presiding over procreation). 

27. (He should merge) the organ of defecation and act 
of excretion in Mftyu (the god of death) directing these organs 
to their proper places (viz. the deities presiding over those 
particular organs); his auditory sense along with (its object), 
sound into (deities presiding over) cardinal points; and his 
tactual organ along with its tactility to the diman or wind-god). 

28. Oh King, he should deposit his eyes (eye-sight) and 
the colours and forms (the objects of the eye) with the Sun- 
god, the tongue or its objects of taste such as sweet, bitter 
etc. in water (or god Varuna), and the olifactory sense along 
with its objects i. e. various smells, with the Earth. 

29. He should merge his mind along with its desires 
and objects in the Moomgod, the intelligence and the objects 
to be grasped by it in the highest god Brahma. He should 
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consign actions with self>consciousness to god Rudra through 
whose instrumentality the activities actuated by the notions 
of *I-ness* and ‘Mine-ncss* proceed. He should merge his 
chitta (reason, heart) along with Sattva in KfetrajHa (Hira^ya- 
garbha) and Vaikdrika ahathkdrA along with guijas in the 
Supreme Brahman). 

30. He should then dissolve the earth into water, absorb 

water into fire, fire into the air and the air into the ether. 
The ether or Akdia is to be merged into the principle called ego 
{aham) ^ Sind that into Mahat principle of cosmic Intelli* 
gence), and that into the unmanifested Pra/rrh’ and that un¬ 
manifest \nio Paramdlman (the Supreme Soul). 

31. Having thus realized the Soul as identical with Para- 
matman, and nothing but indestructible consciousness and be¬ 
coming free from the notion of duality^, he should cease to 
function like fire that has consumed its own source (fuel). 


CHAPTER THIRTEEN 

The Code of Conduct for Sathnydsins 
and a dialogue between Avadh Qta and Prahldda 

Ndrada continued : 

1. If a person is thus capable and fit (physically and 
mentally), he should take to the life of a vagrant recluse. 
Owning nothing else except his body, he should observe the 
rule of staying one night in a village, and thus wander over 
the earth, being totally desireless. 

2. If at all he is to wear a piece of cloth, it should be 
a strip of cloth just sufficient to cover his private parts. 
Uuless there is some serious danger, he should not take any¬ 
thing which has been renounced except the staff and other em¬ 
blems (e. g.kamaii^alu-watcr-pot) characteristic of a saxhnydsin, 

1. advaya —with the faith that there is no independent absolute 
thing oihe^ihan Hari. 
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S, Delighted in his own Self and seeking no shelter, he 
should wander all alone as a mendicant subsisting on alms. He 
should be friendly to all beings, serene and devoted exclusively 
to Naraya^a. 

4* He should visualize this universe in the immutable 
Simon (Self) who is beyond (and distinct from) cause and 
effect and should perceive the Self as the Supreme Brahman 
present everywhere in the universe, (a product) of causes and 
consequences. 

5. During the mediate state between sleep and wakeful¬ 
ness, one should concentrate on the soul within, and should 
try to perceive the true nature of the Self. He should look 
upon bondage and emancipation as merely illusory and not 
real. 

6. He should welcome neither death, which is inevit¬ 
able, nor life that is transitory. But he should simply wait 
for the Time which brings about the birth and death of beings 
(and that of one’s body as well. 

7. He should not be attached to Sdstras dealing with topics 
other than Simon. Nor should he try to maintain himself by 
following any profession (like astrology, medicine practised by 
him as a grhastha). He should avoid all form of disputation. 
He should not persistently adhere to any party. 

8. He should not attract students. Nor should he study 
numerous books^ (lest they should cause confusion or distrac¬ 
tion). He should not undertake the exposition of some sacred 
text*. Nor should he take up the establishment of any insti¬ 
tution or monastery. 

9. The duties etc. prescribed for the order of recluses 
{wftnySsins) are not meant for securing religious merit in 
the case of the 'noble-soulcd ones {ParamahaiStsos) who are of 
sei'ene and equable minds (The rules arc to be observed till the 
recluse realizes the highest wisdom). Thereafter he may 

* VR. asserts the Viiist&dvaita position: ParamStman is distinct 
from the Sentient (Ci’rf) end the Non-Sentient (Acid ). By nature he it 
free from modifications. He (the recluse) should look upon the universe 
at the inseparable body of Param&tman Who is the Inner Controller. 

t. Books not dealing with Vedfinta. 

a. Texts other than these on Ved&nta—VD. 
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continue to practise the rules (for setting up an ideal life 
before the public) or discard them. 

10. One whose external signs of being a recluse are not 
evident but continues his purpose (i. e. concentration with the 
Self), may, though learned, show himself (i. e. behave exter¬ 
nally like) a mad person or an ignorant child; though highly 
intelligent and wise, he should appear to be dumb in the eyes 
of the public. 

11. On this point an old historical (-cum-legendary) 
account has been traditionally handed down as an illustration. 
It is the conversation between Prahlada and a sage Dattatreya' 
observing the Ajagara^ mode of life. 

12-13. While Prahlada, thebeloved (devotee) of the 
Lord, accompanied by a few ministers, was touring through 
various worlds with a view to acquaint himself with the true 
nature of the people, he happened to see on the top of the 
Sahyadri (Western gAa/j) on the bank of the Kiveii, some 
person lying on bare ground, his pure effulgence being con¬ 
cealed under a coat of dust covering all the part of his body. 

14. By his actions, appearances, words of external 
emblems indicative of his caste {var^) and stage in life 
{Shama)y people could not recognize him who or what he was 
and what he was not. 

15. Having bowed the sage by touching his feet with 
his head and having worshipped him with due formalities, the 
Asura, (himself) a prominent votary of the Lord, who was 
curious to know (the truth about) him, (the sage) asked him 
the following question. 

16. **You have a robust body like an industrious per¬ 
son who enjoys a luxurious life. Wealth accrues to persons 

1. Vide Supra 1.3.11. The Lord incarnated as Datta, the son of 
Atri and AnasQyi, and taught spiritual lore to king Alarka and 
Prahl&da. 

2. Ajagara is a python which is supposed to swallow what comes its 
way, without making any move on its part. As described in the illustra¬ 
tion of Datt&treya below, a person who has adopted the vow of leading 
Python's way of life, has just to lie on the bare ground under die sky 
waiting for his death without making any movement-—throwing his body 
at the mercy of the fate. His object is to enjoy all the fruits of his kurmas 
then and there before falling away of his body. 
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who are industrious and comforts and luxuries can be afforded 
by moneyed people. Indeed only the bodies of those who are 
given to luxurious life become corpulent and not otherwise. 

17. Lying supine without doing any work as you do, 
Oh Brahman, you obviously possess no wealth which is the 
source of enjoyment \ of a luxurious life). If you think proper 
(to disclose), please tell us how your body is corpulent despite 
your non-indulgence in luxuries and lack of comforts. 

18. Learned, capable, clever, possessing wonderfully 
sweet power of speech and of equable temper as you are, how 
is it that you lie down (doing nothing) simply looking on that 
other people are exerting themselves.*’ 

NSrada said : 

19. Being thus questioned by Prahlada, the king of 
Daityas, the great sage, being magnetized by his nectarlike 
speech, smilingly spoke to him. 

The Brdkmana said : 

20. Oh foremost of Asuras ! Your honour is esteemed by 
all great and learned people. By your spiritual insight you cer¬ 
tainly know this, viz. the consequences of activity for (obtain¬ 
ing) worldly objects and of renouncing them. 

21. Due to your absolute and pure devotion, the glorious 
Lord Narayana always abides in your heart. He dispels your 
ignorance like unto the Sun dispersing darkness. 

22. We (I) however, shall (try to) answer your ques¬ 
tions according to what I have traditionally learnt (about 
them). For you deserve respect from those who desire to 
purify th^ hearts. 

23. Being (induced) to do various actions by powerful 
desire which is never satiated by enjoyment of suitable objects, 
and thus becomes the source of the stream of births (and 
deaths), I was forced to take birth in various species. 

24. While wandering (through various types of existence) 
by force oikarmas, and through sheer providence, I wasbrought 
to the human form of existence which is a gate-way to heaven or 
final emancipation or to sub-human life or to human life 
again. 
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25. Having observed the frustrations and failures of 
married couples while performing actions for securing happi> 
ness and avoiding pain in this life as well, I retired from 
worldly- acti vi ties. 

26. Happiness is the essential nature of the SouP. It is 
manifested after withdrawal and cessation of all activities. 
Having perceived that enjoyments and experiences are fanciful 
creations of the mind I lie down (supine enjoying whatever is 
ordained for me by destiny). 

27. Having forgotten that this blissful nature is inherent 
in one’s self, a man is verily enmeshed into saihsam which is 
terrible (owing to birth, death and other miseries) and strange 
(as it consists of birth in celestial, subhuman, human and 
other-species). 

28. He who (being ignorant of his innate blissful state) 
thinks of hndinghis object (happiness) elsewhere (outside his 
S^lf), is like an ignorant fellow who with a desire to get water 
(to quench his thirst) leaves water (near him but)covered with 
acquatic weeds and other overgrowth and runs after the 
mirage. 

29. The body and sense-organs are controlled by Des¬ 
tiny. All the actions and efforts repeatedly done through their 
instrumentality for securing his happiness and removing his 
miseries by a luckless person, become fruitlesss. 

30. (Granting that a man’s efforts arc successful) what 
pleasure can be derived from the hard-earned wealth and 
desired objects obtained with great difficulty to a mortal 
(obsessed with the fear of death) and plagued by (lit. not 
immune from) three types of miseries such as bodily ailments 
and others. 

31. I perceive the agonies and tensions of wealthy cove¬ 
tous persons who have no control over themselves, and who 
have lost their sleep, out of fear, as they arc suspicious of 
everybody on all sides. 

32. I observe that those who are anxious about their life 
and wealth, entertain fear from kings, robbers, enemies; their 

I. VJ. thinks that the grace of the Lord is necessary for the realization 
of His bliss. 



^78 Bhigavata PurS^a 

kinsmen, birds and beasts, beggers. Time and themselves, at 
every moment. 

33. (Therefore) a wise man should give up longings for 
life and property which are the source of sorrow, infatuation, 
fear, anger, attachment, despondency, over-exertions and 
such other (troubles). 

34. In this world the bee and the big python are our 
best teachers, for following their example we have attained re¬ 
nunciation and contentment. 

35. I have learnt renunciation of all worldly objects from 
the bee, the gatherer of honey, for any other person may kill 
the lord and usurp the hard-earned money like honey after 
killing the bees. 

36. Being free from all desires and with contented 
mind, I accept what is brought to me by providence. If not, 
I lie inactive like a big serpent for many days, depending on 
my power. 

37. Sometimes I eat scant food; sometimes I enjoy a 
heavy meal irrespective of the sweetness or otherwise of the 
food. Sometime I partake of highly rich and dainty dishes 
and sometimes worthless food. 

38. At some places I eat food, that is offered to me 
with respect and sometimes with irreverence. Sometimes I do 
justice to food after eating; sometimes I eat food by day or 
by night as it is offered to me by chance. 

39. Remaining contented in mind, I enjoy what is 
ordained by fate, and I wear linen garments or silks or deer¬ 
skin or rags or any other (fabric) that is offered to me. 

40. Sometimes I sleep on the bare ground; sometimes on 
grass or on a heap of leaves or on a slab of stone or in ashes; 
sometimes I lie inside a mansion on a rich bed over a precious 
bedstead as desired by God (or other people). 

41. Sometimes I take bath with my body anointed with 
fragrant pigments. I put on rich garments and wear gar¬ 
lands and ornaments. Sometimes I ride in a chariot or on an 
elephant or on a horse and sometimes I wander stark-naked 
like an evil spirit, Oh king. 

42. I neither revile nor praise people who are of diverse 
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nature. I pray for their welfare and bless them with their 
union with the Almighty Lord Vii^^u. 

43. One should oblate (merge) one*s notion of diver¬ 
sity in the mental faculty that perceives such differences, that 
mental faculty into mind which mistakes the unreal for the 
real, the mind into the sattvic ahathkdra and should absorb 
that aharhkdra through mahat in the Maya regularly. 

44. The sage who perceives the Reality, should merge 
that Maya into the realization of his soul. Being devoid of 
all desires, he should establish himself in self-realization 
and cease all activities. 

45. In this way I have described to you my way of life 
which is closely guarded as a secret, though it is far different 
from secular and Sastric canons of behaviour. (I have thus 
frankly explained this to you) as you are the beloved of 
God. 

Ndrada said : 

46. Having heard the code of conduct of the highest 
order of recluses, the Lord of Asuras (Prahlada) worshipped 
him respectfully. Being pleased in mind he bade good¬ 
bye, and returned home. 


CHAPTER FOURTEEN 

( The Duties of a householder) 


Tudhiffhira said : 

1. Oh celestial sage, please explain to me that course 
of conduct by which a householder like me whose mind is 
clouded with attachment to house and property, will attain 
to the above sute of emancipation ( mok$a) without difficulty. 

Mdrada said : 

l-A (VRs* text adds): Even though you know it, you 
have asked this question for the good of the world. Oh king. 
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I shall explain to you how the duties of a householder lead 
one to the state of actionlessness (or attainment of Jidna-yoga. 

2. Staying in the household and performing duties 
(such as sandhyd, worship and five mahd-yajuas) laid down for 
a householder as direct offering to Lord Vasudeva (with¬ 
out expecting any return for it), one should wait upon great 
sages in order to learn truth. 

3. Devoutly listening to the nectar-like sweet stories of 
the incarnations of Vi^t^u during the leisure time after per¬ 
formance of duties he should constantly be associated with 
(lit. surrounded by) persons who are tranquil by nature. 

4. Through companionship with saintly people, he should 
gradually release himself from attachment to himself, his 
wife, his sons etc. which are in the process of being sepa¬ 
rated from him, and should rise above them' like a person 
awakened from a dream (does in the case of objects seen 
in the dream). 

5. A wise man should be disinterested in and dispassion¬ 
ate to his body and house, but should attend to it to the 
extent to which it is indispensable. Simulating attachment 
to them, a man should transcend his status as an ordinary 
human being and be a recluse. Or (carry out his duties 
in life). 

6. Being free from attachment to himself and his pro¬ 
perty, he should acquiesce in what his kinsmen, parents, sons, 
brothers and other well-wishers propose and desire. 

7. A wise man should carry, out his duties while en¬ 
joying what he gets from the heaven (e. g. crops due to rain 
fall), from mines (e. g. gold, precious stones etc.) and what 
he gets accidentally by wind fall, as all wealth is created 
by god 'Visnu (and is obtained through his grace). 

. 8. Embodied beings can lay claim to that much wealth 
as is just necessary for filling his belly. He who lays claims 
on the surplus is a thief and deserves punishment. 

9. One should look upon beasts, camels, donkeys, mon¬ 
keys, ratS) serpents, birds and flies like one’s own sons 
(and hence these should not be driven out of the house or 
fields if they enter and begin to eat), for there is very little 
difference between them and his sons. 
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10. Even though a man be a householder, he should not 
put in extraordinary trouble for getting the three puntfirthas. 
He should enjoy what is afforded to him by providence 
according to its place and time. 

11. He should duly share his objects of enjoyment with 
all down to dogs, sinners and people belonging to the lowest 
strata of the society (lit. who dwell at the end of a village). He 
should allow his wife whom he ardently claims as his own, to 
receive guests (unmindful of his inconvenience. 8R warns 
that this should not be misconstrued). 

12. He who can forego his claim on his wife for whose 
sake he should lay down his life or would kill his father or 
preceptor (if he suspects them about their contacts with her) 
has conquered (secured the grace of) the unconquerable Lord’ 
Visnu. 

13. How despicable is the body that is convertible into 
worms (if buried), excretion (if eaten up by carnivorous 
animals) or ashes (if cremated) ! Equally despicable is (the 
body of) a wife which contributes to its erotic pleasures ! How 
great is the Soul which pervades the whole of the sky ! 

14. A wise person should maintain his livelihood by 
food, after offering oblations to the deities in five makS-yajilas 
and should relinquish the notion of his claim of what remains as 
surplus. Thus he would attain to the position of paramahariuas. 

15. A man should worship the an/ufydmtn (the Inner 
Controller) daily by sharing what he has obtained in his own 
vocation, with gods, sages, human beings, other living bein^, 
^trs and his own self. 

16. If he possesses s^ll the required materials as well as 
the requisite qualifications for performing sacrifices, he should 
worship the Lord according to the procedure laid down in the 
Srauta and Kalpa Sutras. 

17. But verily, this Venerable Liord, the Enjoyer of 
Sacrifice is not propitiated to that extent by oblation ofiered 
through the (sacrificial) fire as through (morsels of food 
offer^ to Him) through the mouths of Brahma^as, Oh King. 

18. One should, therefore, worship this Inner Control¬ 
ler (God) through the Brahmai^as, gods presiding over five 
Mahd~yajitm as also through mortals like human beings and 
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other creatures, by offering them objects of enjoyment, accord¬ 
ing to their respective order, after (feeding) the Brahmanas. 

19. If sufficiently rich, a twice-born person (Br^ma^ria, 
Ksattriya and Vai^ya) should perform according to his means, 
the ^rdddhOf i. e. Mahdlaya in honour of his (departed) parents 
as well as their kinsmen and others, in the dark half of 
BhSdrapada. 

20-23. He should (also) perform their Srdddha at the 
time of the summer and winter solstices {ayanas)y and the 
vernal and autumnal equinoxes (vifuva) , during the division 
of time called Vyatipata; on the day when a tithi i.e. the lunar 
day begins and ends between two sun-rises (technically known 
&s dinakfaya) ; during the lunar and solar eclipses; on the twelfth 
lunar day, and when the constellations known as l§ravana, 
Dhanistha and Sata-taraka are on the ascendance; on the 
third day in the bright half of Vai^akha (i. e. on Akfaya trtiya ); 
on the ninth lunar day in the bright half of Karttika (known as 
Ak^aya^naomni); on the four Affakas (eighth lunar day in the 
dark halves)during the seasons called Hemanta and SUira (i.e. 
on the eighth day in the dark half of the months of Marga^irsa, 
Pau^a, Magha and Phalguna); on the seventh day in the 
bright .half of the month of Magha; on the fullmoon day when 
the constellation Magha is ascendant (which is in the month of 
Magha) on days when the constellations associated with the 
names of other (lunar) months are ascendant on a full moon 
day, or even when the moon rises one digit less than the full 
on that day; on any twelfth lunar day when the constellations 
Anuradha, j§ravana and the three constellations beginning 
with the word Uttara (viz. Uttarasadha, Uttara Bhadrapada 
and Uttara Phalguni) are ascendant; or when the eleventh 
lunar day (of any month) is associated with (any of) these 
three constellations; (and lastly) on any day when the con¬ 
stellation under which a person was born or the constellation 
called Srava^ia is ascendant. 

24. These are very auspicious times which are condu¬ 
cive to the attainment of prosperity to men on these days. On 
these days a person should, by every meansi^^try to perform 
pious acts to the best of his abilities. Thus his merits become 
most effectual and contribute to his longevity. 
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25. On these days, performance of ablutions, muttering 
prayer or mantra {Japa)y oblations to fire, observance of a 
sacred vow, worship of gods and Brahma^as and gifts donated 
in the names of manes, gods, men and creatures bear everlasting 
fruit. 

26. Oh King, Sraddhas should be performed when it is 
the time of the purificatory rites observed in the behalf of 
himself, his wife or children; as we}l as at the time of the 
cremation of a dead body or on the death anniversary of a 
person; and at the time of any other function like marriage. 

27. Now I shall narrate to you the (holy) places which 
enhance religious merits and other good. That is the most 
sacred place where a worthy and virtuous recipient is found. 

28. For he (such worthy recipient) is the very image of 
the Almighty Lord in whom abides the whole creation—^mobile 
and immobile. That is the hallowed spot where Brahmanas 
characterised by penance, knowledge and kindness dwell. 

29. All the places where the image of Hari or l^aligrama 
is found (or wherever the worship of Lord Hari is being done) 
that place is the abode of blessings; and the regions through 
which rivers like the Gahga and others celebrated in Pur anas 
flow. 

30. And lakes like Pu^kara and others are situated; and 
places inhabited by venerable sages and spots known as Kuru» 
k^etra, Gaya, Prayaga (the confluence of the Ganga and the 
Yamuna) the hermitage of Pulaha known as Salagrama K^etra. 

31. Forest like Naimisa (modern Nimsar) Kanyatirtha 
(Cape Comcrin), the holy bridge built by Rama at Ramej- 
vara, Prabhasa, and Dvaraka, Var^asi, Mathura, the lake 
Pampa and Bindusara where stood the hermitage of Kardama 
the father of Kapila. 

32. The Hermitage of Narayaina (BadarikMrama), the 
Alakananda, Citrakuta where stood the hermitage of Rima and 
Slta and such other places; all principal mountain ranges such 
as Mahendra (Eastern Ghafs), Malaya (Western Gh&ts) and 
others, Oh King. 

33. Those are the sacred^most spots where the idols of 
Hari are installed. He who is desirous of blessings, should 
constantly sojourn at these places. Righteous duties per- 
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formed here yield fruits thousand times more than what accrues 
at other places. 

34. The foremost judges of worthy recipients and wise 
people have decided that in this world Hari and Lord Hari 
alone is the only worthy recipient. Oh Lord of the earth, 
everything mobile and immobile is constituted of him. 

35. Accordingly, Oh King, even though gods, sages, 
worthy persons, such as the sons of god Brahma and others 
were present at your Rajasuya sacrifice, Lord Krsna was con¬ 
clusively selected as deserving the first place in the adoration 
at the sacrifice, owii^ to his worthiness. 

36. The great tree in the' form of the universe 
(Brahman<ja) is crowded with multitudes of jivas and is very 
extensive, by;t Acyuta, being the ro6t of that tree, Hari’s 
worship brings gratification to all thtjivas and to one’s own soul. 

37. The dwellings (bodies) in che form of those of men, 
sub-human beings, sages and gods have been created by him. 
He dwells in these bodies in the form of jlva and hence he is 
called Puru$a (the Dweller of habitations or Inner Controller). 

38. In these bodies, the Lord is present (i. e. manifests 
himself) in different degrees (of intelligence, wisdom etc.). 
Hence, even though every man is a worthy recipient, he is pro¬ 
portionately so according to the manifestation of the Soul (i. e. 
spiritual wisdom, penance etc.) in him. 

39. Oh King, wise sages took into account the mutual 
hatred, disregaird among men in the Treta and other ages, and 
have. therefore instituted Hari’s idols for worship, and other 
religious duties. 

40. Some persons with perfect devotion in the worship 
of Hari propitiate him thereby, but to some the worship of 
Hari, even though performed, is not fruitful as they hate 
the Lord in the form of his creation. 

41. Oh Lord of Kings, even amongst men Brlhma];^a 
is regarded as the really worthy recipient as he bears in him 
the body of Hari, viz. the Vedas, along with the virtues of 
penance, learning and contentment. 

42. Oh King, die Brahmanas who purify the three worlds 
by the dust of their feet form really the Supreme Deity of Lord 
K^S^a who is the Soul of the universe. 
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Jfdrada said : 

1. Some Brahmanas {grhasthas) are devoted to rituals 
prescribed for their particular ffshrama, some (odnaprastkas), 
are bent on performing austere penance, others {brakmaedrins) 
to the study of the Vedas, some to the teaching and exp>osition 
of the Vedas, while some to spiritual enlightenment, (as in 
the case of sarhnydsins) and some to perfection in Toga, 

2. A person desirous of attaining eternally lasting merit 
should offer the gifts of food etc. intended for manes— {pUrs) 
and those meant for gods, to persons who are solely devoted 
to spiritual knowledge, and in their absence to others accor* 
ding to their merits. 

3. One should feed.two Brahma^as in rites connected 
with gods, three for ceremonies {Srdddha) intended for {pitfs) 
or may feed one only in each. Even though a person is very 
affluent, he should not invite a large number. 

4. If invitations are given on a large scale, and food etc. 
is discributed among relatives, conditions regarding proper 
place, time, piety, devotion, proper materials, worthy reci¬ 
pients etc. are not properly observed. 

5. When proper time and place offers itself, food 
proper for sages and offered to god Hari, if given with proper 
formalities and devotion to a worthy person, yields desired 
objects and everlasting fruit. 

6. While distributing food to gods, sages, pUfSt beings 
and one's relatives, one should look upon these all as identical 
with the Supreme Person. 

7. A person who knows the essence of dharma should 
not give (serve) flesh (non-vegetarian food), nor should eat it 
at the time of Srdddha, for there is no real gratification in 
slaughter of animals (flesh); for there is supreme satisfaction 
with the type of food proper for sages. 

8. For those persons who desire to follow the right 
course of conduct, there is no supreme dhama other than 
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abstinence from violence to living beings caused by thought, 
word and deed. 

9. Some persons who are well-versed in sacrificial lore 
and who have spiritual wisdom, become desireless and offer 
the ritualistic sacrifices requiring external actions, into the 
fire of self-control kindled by spiritual knowledge. 

10. Living beings become apprehensive on seeing a 
person who performs sacrifices with gross materials. (They 
say) “This cruel man, not grasp’ng the spirit of the rules 
presetibed for Tajflas^ and thirsting after my life, will surely 
kill me”. 

11. Therefore, a person knowing the real path of right¬ 
eousness should be satisfied with the hermit’s fare providen¬ 
tially obtained by him, and should every day carry on the 
prescribed daily and occasional duties. 

12. A man versed in righteousness should steer clear 
of the five forms (branches) of adharma (impiety), viz. vidharma, 
paradharmat dbhdsa^ upamdy chala^ regarding them all as adharma 
(impiety). 

13. Vidharma is that which, though practised as a dharma, 
obstructs real {/Aorma (e.g. black-magic of the tantras). Para 
dharma is the course of conduct ordained for another (varna or 
dSrfima (e.g. Fighting in the case of Brahmanas). Upadharma 
is the heresy opposing the Vedas (e.g. path or duties prescrib¬ 
ed in dgama) or hypocrisy, while chala is the distortion of 
the text showing apparent conformity to the letter of the 
scriptures or quibbling. 

14. The course of conduct different from the duties 
(prescribed by Vedas for different varnas —classes in society— 
and ifrofnar—^stages in life) but adopted according to one’s 
fancy (e.g. the avadhOta mode of life is {dharma-) dbhdsa. 
Who would regard dharma which is agreeable to his innate 
disposition, as not conducive to his (inner) peace and pros¬ 
perity ! 

15. An indigent person should not try to earn money 
either for the sake of charitable donations etc. or for the roaki- 
ttmance his life. Effortless state of one who ceases from 
activities becomes his means of subsistence, as in the case of 
the (proverbial) Python. 
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16. How can the happiness enjoyed by a self-contented 
person cherishing no desires and delighted in his own self, 
be obtained by a person who, actuated by passion and covet¬ 
ousness, runs in all directions in quest of wealth. 

17. All directions arc full of happiness to a man who is 
ever contented in his mind, just as the feet protected by shoes 
have complete safety against gravels, thorns and others. 

18. With what will not a self-contented man pull on—- 
say even with water ? Due to beggarly yearnings for the plea¬ 
sures of the sex and tongue, a man behaves like a dog. 

19. The spiritual power, learning, (power accrued 
from) penance, and glory of a discontented Brahmana leak 
away (and are exhausted) and his spiritual knowledge is also 
dissipitated. 

20. A person may cease to feel the sexual urge due to 
intensity of hunger and thirst (as these are much more power¬ 
ful), he may see the end of anger when its fruit (revenge) is 
achieved. But he never sees the end of avarice even after con¬ 
quering all the quarters and enjoying the sovereignty of the 
world. 

21. There are a number of learned scholars of extensive 
knowledge, capable of dispelling the doubts of others and 
leaders of assemblies who have fallen down (into deep hell) 
through discontent. 

22. One should overcome passion by foregoing the 
desire of love for it, anger by eschewing desire: greed, by look¬ 
ing upon wealth and worldly things as evil; and fear, by the 
perception of the truth (about the objects of fear), 

23. (He should conquer) grief and delusion by realizing 
the distinction between the Self {dtman) and the non-self 
(andtman); hypocrisy, by association with the great; interrup¬ 
tion to Toga (mental concentration) by observing silence; 
and violence to other beings, by bodily inactivity (to secure 
merit,wealth etc.). 

24. He should overcome trouble^ given by other beings 
by cherishing compassion (even towards the trouble-makers); 
and those caused by destiny or gods by equipoise and concen¬ 
tration of ^e mind; the ailments of the body by the force of 
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Toga {fnrdffdydma and other Togie expedients); and sleep by 
recourse to sdttvie food. 

25. He should vanquish rtgas and tamos by sattooy and 
sattoa by complete withdrawal of attachment (and activity for 
it). A man can easily overpower all these above-mentioned 
through intense devotion to the spiritual preceptor. 

26. The spiritual guide is verily the Venerable Lord 
Himself who imparts to a man the light of knowledge. But 
the spiritual knowledge or learning of a person who entertains 
the perverted notion that his preceptor is an ordinary mortal, 
is as useless as the bath of an elephant (which besmears itself 
with dust immediately after the bath). 

27. For the spiritual preceptor whom people regard as 
merely a human being, is directly the Almighty God, the 
Supreme Ruler both of Prakfti and Purufa (matter and the indi¬ 
vidual Soul) and His feet are sought after by masters of Toga. 

28. All the precepts ordained ^ for performance of sacri¬ 
fices etc.) arc intended for one purpose, viz. restraint of six 
passions (c.g, desire, anger and others or alternatively five 
senses and the mind). If they do not lead to the accomplish¬ 
ment of Toga (viz. df^dnOf dhdra^d and samddhi) all the above 
is a source of sheer (fruitless) labour. 

29. Just as the rewards and procurements of agriculture 
and other pursuits do not bear the fruits of Toga (viz. Final 
Emancipation from saihsdra) , the performance of sacrifices and 
undertakings for public welfare (e. g. construction of tanks 
etc.) will lead to evil results in case of a person whose mind 
is attached to external objects (of worldly nature). 

30. He who has resolved to subjugate his mind should 
dissociate himself from all attachments and belongings; he 
should become a recluse and live alone in secluded place*, eat- 
iAg moderately what he gets as alms. 

31. One should arrange his scat in a clean hallowed 
level place and seat himself in an erect, stable, comfortable 
posture, repeating silently the sacred syllable Om, Oh King. 

32. With his gaze fixed on the tip of his nose one should 

control one's breath {prd^ and inhalation and exhala¬ 

tion) by inbailing, suspending and exhaling his breath till his 
mind gives up desires. 
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33. A wise man should retrieve his ever*roving mind 
smitten with desires from whatever external object it goes and 
confine it into his heart.* 

34. A recluse who strives to exercise such control day 
and night, finds in a short period that his mind attains quie¬ 
scence like fire for lack of fuel. 

35. When the mind, not agitated by desires and passions, 
and with its activities calmed down, is touched by the ecstasy 
of the realization of the Brahman, it never responds to external 
objects in samsdra, 

36. If a recluse who has formerly renounced his house 
which is a nursery of dharma, artha and kdma (three objects of 
human life) again takes to the householder*s life and enjoys 
them, the shameless fellow (is like a man who) is swallowing 
up his vomited food. 

37. If those who have regarded their own body as distinct 
from Soul, mortal and reducible to excrement (if the body 
is eaten up by a carnivorous animal), worms (if interred in a 
grave), and ashes (if cremated on a pyre), highly extol it as 
if it is the Atmans such persons are the vilest ones. 

38-39. Avoidance of religious rites and duties in the 
case of gfhastha, non-observance (of the vow of celibacy, 
studies etc.) in the case of a braktnaedrin, residence in an in¬ 
habited locality in the case of ascetics performing penance, 
and lack of self-control in the case of recluses (sathnydsins) —all 
these are the accursed banes of their respective diramas as 
these certainly reduce their diramas to mockery. Out of 
compassion, one should neglect these fellows who are deluded 
by the illusive power (Maya) of the Almighty God. 


(j) Sveau d$ie pratifth/^a sthiram dsanam Unanab / 
ndfyueckritaih rnUinfeah emli(fuudmdoUaram II 

(a) Samdfb i4)fa~^in-gritraih dAdrayatuuealatk iirab I 
samprdtfpa i^UikigraHi svak Atiednav^oluiyan fl 

(3) Tatoyato niJearaii mvuA eaMealam gsthiram / 
tas tate niyaiitJfaitad iimMfjma taiaih luffa fj 


B.C.6.it 
B.G. 6,13 


B.G. 6.06 



990 


Bhdgaoata PurSfa 


40. If a person realizes his Self as Supreme Brahman^ 
all the traces of attachment are shaken off from his mind by 
that spiritual knowledge. (It is not known) with what ulte¬ 
rior motive or for whom does this addict to worldly pleasures 
nourishes his body. 

41. The wise say that this body is a chariot, the senses 
are the horses, mind, the controller of senses^, is the reins» 
the objects of senses are the paths, intellect (reasoning faculty) 
is the charioteer, and the heart (power is the all-embracing 
cordage created by God. 

42. The ten vital breaths^ from the axis, Dharma and 
Adharma its two wheels, the Soul who identifies himself with 
the body due to Ego (ahamkdra) is the owner (occupant) of 
the chariot. They say that the sacred syllable OM is the bow®, 
the pure Self is the arrow and Paramatman (the Supreme 
Soul) is the target. 

43-44. Love, hatred, greed, sorrow, infatuation, fear, 
pride, haughtiness, disgrace, jealousy, deceitfulness, violence, 
envy, passion, negligence, hunger, sleep—-these and the like are 
the enemies to be vanquished. These are born of rajas and 
tamas and rarely from sattva. (At the time of concentration 
of the mind, the appearance of ideas of doing good is also a 
distraction and hence inimical. 

45. While yet he continues to hold the chariot in the 
form of human body with all its constituent parts (the sense 
organs) under his control, he, deriving his strength from Lord 
and wielding the sword of spiritual knowledge sharpen¬ 
ed through the service of the highly exalted Souls, should 
put an end to all the (aforesaid) enemies. Enjoying to his 
utmost satisfaction the highest bliss of the Self, he should attain 
(perfect) tranquillity and cast off this (body). 


I. itminath raUtinaih vidAi Sariradi ratham eva tu / 

bvddhith tu sSratkiik viddhi^ tnana^ pragiakom too ca ( 

Indriyi^i hayindhur vif^ydni Ufu gocardn fl 

—Kafha Upa. 1.3.3-4 

9. They are: Aptna, Sam&na, Vytoa aod Ud&na, 

N&ga, Karma, Rfkala, Devadatta and Dhanaftjaya. 

3. Gf. Prtufuvo Aauu^ iur» hyStmi--Mutfd‘dca Upa. 9.2.4. 
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46. Otherwise, these wicked horses in the form of senses 
and the (feeble) charioteer take the careless and unwary occu¬ 
pant astray to the path of Pravrtti and land him among a band 
of robbers, viz., objects of sense>enjoyment. Those robbers hurl 
him among with the horses and the charioteer in the deep well 
of blinding darkness in the form of sarhs&ra beset with the 
terrible fear of death. 

47. Acts prescribed in the Vedas are of two kinds : 
Praurtta (leading to enjoyment of worldly life) and Jfitftta 
(leading to spiritual life). By performance of Pravrtta karma 
a person is born again in sofhsaray while by Nirvftta karma he 
attains to immortality (Mokfa). 

48-49. Ritual (like ^yena-^dga) to destroy the enemies 
and sacrifices involving slaughter of animals, Agnihotra (main¬ 
tenance of daily domestic sacrificial worship), Dar^a (sacrifice 
to be performed on the New Moon day), Pawyfimdsyi (sacri¬ 
fice on the Full Moon day), Cdturmdjya (a sacrifice to be per¬ 
formed at the beginning of a quarter—four monthly division— 
of the year), animal-sacrifice, Soma-sacrifice, FffiiMdeva (obla¬ 
tions to the ViSvadivas offered before taking meals) and Bali- 
hara^ (symbolic offer of food to demigods, household divini¬ 
ties, men and other creature) are known as sacrificial acts; 
while construction of temples, gardens, tanks or wells and 
booths supplying water to men and animals, form (what is 
known as) PUrta acts. Both of these (iV/tf and ^firto) arc in¬ 
cluded under Pravrtta karma, 

50-51. (The gradual ascension of the departed soul is 
marked by the subtle modifications of materials of his astral 
body lingaiarira which is supposed to be escorted by the 
deities presiding over), the smoke, the night, the dark half of 
the month, the dakfirulyana (representing the Sun’s apparent 
movement to the South of equator), the orb of the Moon. 
(After enjoying the fruit of his action, the path of descent 
of that jiva is through) the New Moonday, annual plants 
and creepers, food grains and the semen (resulting thereby 
this is the path of Pitfs which leads to birth again. Having gone 
through these stages one by one, a jiva is born again in this 
world^. 

1. 14 e belief in the journey of the Soul by the Path of Pilfi 
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52. A twice-born person (viz. Brahma^a, Kfattriya and 
Vai^ya) who is consecrated with the sixteen purificatory rites 
from garbhddh&na to the funeral obsequies, oblates sJl his 
activities as sacrifice into his five cognitive senses kindled by 
the light of spiritual wisdom. 

53* He offers (i.c. merges) the senses into the mind or 
the thinking faculty full of thoughts, the mind born otViikdrika 
{sdttvie) akarhk&ra into the Speech; the speech into the body 
of articulate sounds (which go to form Speech), and that 
collection of sounds into Prajava OM ; he should merge that 
into BindUf Xht Bindu into Nadot the Ndda into PrSna (vital 
breath) and Pri^a in the Supreme (^BrahfMn), 

54-55. The path wherein the progress is watched by 
deities presiding over Fire, the Sun, the Day Time, the Even¬ 
ing (close of the day), the bright fortnight, the full Moon day, 
Uttartya^ (the period when the Sun appears to move to the 
North of the equator), god Brahma.^ (Brahma’s region marks 
the highest point in the ascent of the departed Soul. After the 
termination of the person of enjoyment in the Brahma loka he 
proceeds to) Viiua (when the Soul identifies himself with gross 
matter), Taijasa (wherein the Soul merges the gross into the 
subtle upddhi, and with his subtle upddki is absorbed into Karana 
upddhi he becomes) PrijHa^ (after merging of upddki he 

becomes) the Turlya (when he is mere witness of all the 
states) —all these stages being absorbed into one he becomes 
Pure Self, i.e. is liberated. This path is known as the path of 
gods (dsM-jrJfui). Going through these stages serially, this 
propitiator of the (Supreme) Self being established into the 
Supreme Self attains to perfect tranquillity and never returns 
(to sadisdra) * 

jdfM) ii very old. In fact the above verses echo verbatim Chindogya Upa, 
5.10. 3-6. 

Also : DhBmo rdtn'j tathd krnutb famdsd dBcfafdranam I 
totra Cdndr4tmasaih pvtir TogXpr^a nttwiafe // 

—B.G. 8,25. 

I. afnirpetit ahab hklab feofmdsd vUarfyaiMn / 

ttttra pripiti gaeehAnti Brahma Br^mtMiida janib II 

—’—BO. 

s. VJ. states that ev^ higher stage Is more blessed fitaa the 
fonner. When be ultimately attains to the Supreme Self, be becomes 
established in perfect bliss whence diere is no return to Satksdra» 
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56. He who, through Gastric point of view, distinctly 
and correctly understands these paths of Piifs and gods as 
created by the Vedas, does not get deluded' (and does not fall 
down to a lower stage in life), even though he still abides in 
this (physical) body. 

57. * For, the knower of the path factually constitutes 
whatever exists before the creation and after the extinction of 
the body; he himself is whatever is outside the body (external 
world to be enjoyed) and inside the body (the enjoyer of the 
world), what is high and low, knowledge and the object of 
knowledge, the world and the object denoted by it, darkness 
as well as light. 

58. ** Just as a reflection, though logically disproved in 
everyway, is supposed to be something real, so objects which 
are cognised by senses are imagined to be really existent. But 
their objective reality is difiicult to be proved. 

59. *** (Here the unreality of the body is logically prov¬ 
ed) . This **shadow'* (-like psycho-physical organism called 

1 . It not attached to either of the paths—S.D. 

* VR. : Before the creation and after the destruction of the uni¬ 
verse in and out of the living beings^ during the tenure of the universe 
whatever exists high or low, contdousnett (Jlva) and the insentient 
tfiings to be known, the word and the thing described darkness {MQla 
Pral^i) and light (Samajfi-jioa )—these all are ParamShnan, 

** VR. interprets Hbhisa as (i) the visible physical body and (2) 
the body in the d;rea|n state and gives two explanations: 

(i) The actual body though continues to be undestroyed does not 
deserve to be regarded as Pwufirtka.^ So are the objects of senses, un- 
worUky of pursuit as objects ofhuman life (PttrufdriAa). 

.. (») Just as the body in the (hream state disappears at the time of 
vraking, so is the body in the waking state unreal as tne eternal qualities 
of the Soul are not found therein. 

B.P. and SD. seem to accept this interpretation. 

VJ smtes the dvaita point of view as follovrs: 

The body which is praliimba is (as per mr*i texts) Vastu as the 
Supreme Self, abides in it. The body aqd other objects hsve a real exis¬ 
tence as god and nobody else can create them. 

*** VR. : The shadow of trees etc. which are products of the ele- 
mento like the earth and other lements is neither their collection nor modi¬ 
fication; it is neither apart from the tree nor connected with it but is im¬ 
permanent ; so is relation of the body and the Iftnm. The body to 

not the diman. 

VJ. interprets cAdrd as an aspect of state. He explains, ^*As none 
dse b^ god hu cream everything in diis universe it to ml; for the 
Miter are neither a collection, compound or the mod i fication of other 
Mttas e.gnfflie earth or water etc. 
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body which is regarded as a combination of five elements such 
as the earth and others) is nothing of (unrelated to) the earth 
and other elements; for it is neither a collection or a mixture 
nor a compound or modification. It is neither of them sepa¬ 
rately or conjointly. Hence, it is unreal. 

60. (He now shows that the constituents making up the 
body are unreal). The ingredients or **the roots” of the body, 
viz. the five gross elements being themselves composed of 
components, cannot exist apart from their subtle forms {tan- 
ma/ra^) which form their components. And when the whole 
i.e. combination of constituents) proves to be unreal, the parts 
(or constituents) ipso facto cease to be real. 

61. Objection ; In case the existence of an individual 
wayavin is denied, the identity of the same individual at diffe¬ 
rent stages in life or periods of time cannot be recognized. 
The reply : 

When there is no difference in Paramatman, it is through 
similarities between the successive appearances that the mistake 
in identification will take place while the influence o^avidya 
survives. The force of i§astric injunctions and prohibition is 
similar to the distinction between wakefulness and sleep, both 
perceived during the dream-stage^. 

62* A contemplative sage who, through the realizatior^ 
of the Self comprehends the unity o^Bkdvd^ (thought), Kriya^ 
(action) and (materials) of the atman, shakes off the 

three dreamy states, viz., wakefulness, dream and sleep. 

63. Bhavadvaita (non-duality of thought) is the compre¬ 
hension of the essential one-ness of cause and effect like that 
in the thread and cloth (woven out of thread), their diffe¬ 
rence being unreal. 

64. Oh Yudhis^hira (son ofPrtha Kunti) ! The resig¬ 
nation of all acts performed through the instrumentality of 


1. VR. : The injunctive and interdictory order* in the S&stric text* 
nay be binding till thU body lasts, just as the distinction between the state 
of wafcefVilneis and sleep in dreams lasts till the dream continues. 

2 . The terms are defined in the following verses. 

* VJ, : A sage who comprehends the meanii^ of iSdstras knows 
the identity {adoaita} ifiBAJse,jrr^and Dratya, 
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thought, words and deeds directly to the Supreme Brahman 
himself, is Kriyadoaita (non-duality of action). 

65. Dratyadvaita (non-duality of substances) is the 
realization of artha and kSma (wealth, property and desire) of 
one’s ow.n self and his wife, children as well as all other 
embodied beings. 

66. Except in the case of calamity (i.e. normally) one 
should perform one’s duties with the materials the acquisition 
of which is permitted by whatever means, from whatever 
source and at whatever time and place, (to the man’s class 
and stage in society). 

67. Oh King ! He who abides by these and other 
duties prescribed for him in the Vedas and is deeply devoted 
to Lord Krsna, attains to the Lord’s realm (or state of god- 
hood) even though he be staying at home. 

68. Oh King of kings ! Just as you (and your brothers) 
tided over a series of unsurmountable difficulties by the grace 
of the Lord and have performed sacrifices after conquering the 
guardian-elephants of all quarters, so you may cross over this 
sarhsara through the grace of Lord Krsinia, the saviour of all. 

69. In the previous Mahakalpa, I was born as a Gan- 
dharva named Upabarhana and was highly respected among 
the Gandharvas. 

70. Being an amiable person with beautiful appearance, 
comeliness, sweet in speech and fragrance, I was a favourite 
with women. I was always intoxicated and extremely lascivi¬ 
ous. 

71. Once upon a time, in a sacrifice performed by gods 
Gandharvas (celestial musicians) and Apsaras (heavenly 
damsels) were invited by the Prajapatis (Lords of creations) 
to chant verses in honour of Lord Hari. 

72. On coming to know of that invitation, I, in the 
company of women, went there (drunk) singing (profane 
songs). Being informed of my contemptuous conduct the 
creators of the universe cursed with their ascetic power: ‘*Bcing 
bereft of your glory, do you be born instantly as a $udra, as 
you have behaved disrespectfully.’* 

73. At first I was born of a female-servant. Even in 
that birth through my reverential service to and association 
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with sages who had realised Brahman, I became (lit. attained 
the status of being) Brahm&'s son. 

74. The righteous course of conduct prescribed for 
house-holders and which is capable of destroying sins, has been 
described to you in details. Following this course, a house¬ 
holder easily attains to the goal of a sadinydsin, viz. Mokfo 
(Liberation). 

75. In this world you are certainly highly fortunate 
inasmuch as sages who sanctify the world come to your house 
where the Supreme Brahman disguised in a human form 
resides (with you). 

76. This (Lord Kff^a) is verily the Supreme Brahman 
who is the embodiment of the realization of the ecstatic bliss 
of eternal emancipation which is sought after by great sages. 
This venerable Lord is your beloved friend, maternal cousin, 
your most adorable preceptor, your (very) Soul, and the 
executor of your commands. 

77. May this Lord of Satvatas (LordKf^tia) be propiti¬ 
ous unto us—^Lord Krf^a whose essential form (nature) could 
not be adequately (comprehended and) described with their 
intellectual faculties even by great gods like Siva, Brahma and 
others, and who is worshipped by us in silence, devotion and 
tranquillity. 

SHSukasaid : 

78. Hearing the above discourse of the divine sage 
N&rada, the foremost one of Bharatas (Yudhifthira) was 
highly delighted and overwhelmed with devotional love 
worshipped Kr^pa. 

79. The sage who was duly worshipped, took leave of 
Krfijia and Yudhifthira. Yudhi^thira was highly amazed to 
learn that Kr99a was the Supreme Brahman. 

80. Thus the genealogy of the different dynasties of the 
daughters of Dak^a have been severally described to you, and 
gods, Asuras, human beings and other mobile and immobile 
creation in the world are included in these (dynasties). 
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CHAPTER ONE 

Deseriptiim of Manvantaras 

The King {Par&fit) requested : 

1. Here (in the 7thbook) I have heard from you, in 
details, the history of the dynasty of SvSyambhuva Manu in 
which were born the progenitors of the universe like Marici 
and others and their progeny. Now relate to us, Oh preceptor, 
the history of other Manus^. 

2. Oh Brahman ! Be pleased to relate to us who are 
(eagerly) listening, the history of all those Manu-epochs 
(wherein) wherever the incarnations and great exploits of 
Hari, the greatest of the great, are sung by the wise. 

3. Do you also tell (in details), what Lord Hari, the 
creator and protector of the universe has accomplished in the 
past Manvantara, is doing in the present one, and will work 
in the Manu-epochs to come, Oh Brahman. 

The sage {Suka) replied : 

4. In this current (—Brahm&’s day), six Manu* 

epochs beginning with SvHyambhuva have elapsed. Of 
these, the first Manvantara (Svftyambhuva) has been describ¬ 
ed to you, along with the creation of gods and other creatures, 
during this period. 

5. The Lord incarnated as (Yajfta) the son of (Svftyam* 
bhuva) Manu’s daughter Akuti to enlighten her in the righte¬ 
ous path and as (Kapila) the son of (the same) Manu*s 
daughter Devahuti for imparting spiritual wisdom. 

I. GS. adds : 

v.l. the second half of this verse : 

aUo dharmSs* ca vivid/Uu* edluroereyi*irHdhstitkdh / 

Here various courses of righteous and auspicious duties pertaining t*' 
four trsrpoMre described. 
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6. I have previously (in Skandha III) narrated to you 
the work done by venerable Kapila. I shall (now) relate to 
you, Oh Chief of Kurus, what the glorious Lord Yajfia did. 

7. Being indifferent and unattached to sensual enjoy¬ 
ment, and having abdicated his kingship. Lord Svayamhhuva 
Manu, the spouse of $atarCtp3, entered the forest, along with 
his queen, to practice penance. 

8. Touching the ground with one foot (standing on 
one leg) for one hundred years, on the bank of the Sunandt, 
he practised terribly austere penance, Oh Bharata, and chant¬ 
ed the following (prayer :). 

Manu said* 

8A. With his vision uninterrupted, this Vasudcva dwells 
in all bodies. He does not perceive the (evolution, continuance 
and dissolution of) universe with the help of another. He is 
the cause of the (sentient and nonsentient) universe. Hence 
his vision (and power of controlling from within). 

9. ** By him the universe is endowed with consciousness, 
but unto whom (none in) the universe (can) impart conscious¬ 
ness. He remains awake (as a witness) while the universe is 
in sleep (even during/'ra/qya). No creatures can know him 
but he knows all. (He is the dtman). 

10. *** Whatever is animate (and inanimate)in thisuni- 

* The next venes are baaed ou Upanifadic texts and are known as 
Mantr(4>anisad, 

*** It is the Sun which prompted by Hari gives light and heat to the 
universe, and from which, tapasy the root cause of all power becomes possi¬ 
ble. Even the Sun does not know Lord Hari who remains awake while it 
(the Sun) set8< But Hari knows it fully—VJ. 

*** (i)Everything sentient and insentient in the universe has been 
penetrated and controlled (from within) by the Supreme Soul who is its 
main support. Do not think that the re is anything absolutely independent 
of and existing sepmiately from Him. Everything belongs to Him. Do not 
covet for anything asit depends (for its very existence) upon Him only.^ 
VR. 

(ii) The whole of tfae'"UiiivflMe (beginning with the Sun) consisting 
of theareated and yet-to-he-created mobile and immobile objects in the 
range ^e abode of the Lord (who is their creator). Therefore, 
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verse,—the whole universe is pervaded by the Supreme Soul. 
Therefore you should make your living by whatever has been 
allotted to you by him (or what is given to you, after offering 
it to him^). Do not covet another person’s riches.* 

11. Resort to the self-illuminating Lord who is the 
abode (the Inner Controller) of all beings and yet unconcern¬ 
ed and aloof from them like Supanria (or the bird of beautiful 
wings, the symbol of Atman, the companion of jiva in Upani* 

like the Mundaka 3.1.1), whom though he sees all, no 
eye (created b^ing) can . see (as he is beyond sense-per¬ 
ception), and whose vision (knowledge) never vanishes, (as he 
is knowledge incarnate). 

12. The attributes like beginning, middle and the end 
cannot be predicated of him (being present in all), he has none 
that is his own or as belonging to another. (Being all-perva¬ 
ding) the distinction of *in-ness’ and *out-ness’ is not-applic- 
able to him. All these stages (of creation, subsistence and 
destruction) are attributable to the universe which is his mani¬ 
festation. Hence, he is the Reality, the supreme truth, the 
great Perfect Brahman. 

13. He (the Supreme Being) has the universe as his body 
(or he contains the universe within himself at the time of the 
Deluge) He has innumerable designations. He is the 
Absolute Ruler, the Supreme Truth, self-effulgent, uncreated, 
eternal ancient Being. By his (M&y&) Potency, which .is also 
uncreated, he brings about the creation (sustenance and destru¬ 
ction) of this (universe). By his eternal knowledge and wisdom, 
he sets aside Maya and remains actionless (in his original state 
ns Brahman). 

14. (As the Lord initiates action e.g. creation of the 
universe etc. just to return to actionlessness) so the sages wish 

Oh mind, be satisfied, maintain yourself with whatever has been given to 
you by Him. Do not covet for His omniscience and absolute blissfulness. 
Nor long for what the Lord has given to another person—VJ. 

(iii) Everything in the universe is created by the Lord for His sport. 
Even if you possess abundant wealth, sxiaintain yourself like a worfcef 
getting his wages after giving the ist priority to H 4 s sefvioe (and that of Hit 
devotees). —VC. 

• • I.' -E^n the wealth in your house belongs to God—G8. 
a. This as a verbatim reproduction of Jia Upa. i. 
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to undertake the religious duties with the object of attaining to 
actionlessness^ or Liberation (Moksa ). For, a person who per^ 
forms actions (dedicating them to the Lord) generally attains 
to Mokfa (lit. stage ofactionlessness). 

15. The Supreme Lord of glorious powers engages him¬ 
self in acts, but is not attached to them, for through realization 
(of the blissful nature) of his Self, he has all his objects achiev¬ 
ed. Hence, those who follow him do not conse to grief. 

16. I (Sviyambhuva Manu) take shelter in the Al¬ 
mighty Lord who (out of grace) engages himself in activities 
(such as creation etc. of the universe or follows the path of 
Veda in his incarnations as Rama, Krsna etc.) yet is absolutely 
free from egotism as he is full of wisdom. Being Perfect, he is 
above all cravings (for blessings etc). Being himself the 
Master, he is not impelled by others; he is yet steadfast in the 
path of action (according to the incarnation taken by him) as 
he has to set an example to people and he is the exponent of 
the path of righteousness 

Sri Suktt said : 

17. Seeing him thus repeating the Mantropanifod (the 
mystical prayer based on Upanifodic texts) in meditation, 
Asurasand Rik^asas fell upon him to devour him out of 
hunger. 

18. The all-pervading Hari in the form of Yajfla, see¬ 
ing them determined to kill Manu, killed them with the help 
of-gpd^^^known astYama (whowere his sons), and ruled over 
the Heaven (as the Indra thereof) .* 

19. The second Manu was Svarocisa, the son of Fire 
God. He hsdi Dyumat, Su^e^a, Rocipnat as his prominent 
sons. 


I. v.l. Kama-hentave : for the Jeitruction of karmas, 
a. Bh.P. 12.7.15 mentions that each Manvantara is presided over by 
a Manu asits head, a group of gods (the Manu's sons), an Indra,seven 
sages and an incarnation of Lmd Visqu. Thus in the first Manvantara 
Sviyambhuva (the son of Brahmft) was the Manu; the gods were known 
as Yima; Ya|Ba was the incarnation of Lord Vif nu who officiated as Indra 
also; and thc^ seven sages were Marici, Atri, Afigiri, Pulaha, KriUu, 
Pulastya and Vasiftha. 
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20. There Rocana was the Indra, and the gods were 
(his sons) Tu$ita,and others (To$a, Prato^a, Santo^a, Bhadra, 
^&nti, Idaspati, Idhma, Kavi, Vibhu, Svahna, Sudeva, Rocana 
as listed in the fourth Skandha). The seven sages, well-versed in 
the Vedas and the knowledge of Brahman, were Cija (son of 
Vasi^tha), Stambha (son of Kaiyapa) and others (pra^a, 
Bfhaspati, Datta (son of Atri), Atri, Cyavana as enumerated in 
the HarivarhSa). 

21. From the sage Veda-Siras and through his wife 
Tufita by name, the Lord Vi^igiu was born and was well 
known as Vibhu. 

22. Eighty-eight thousand sages who have undertsUcen 
the vow of austerities, followed his vow of celibacy, as he was 
celibate since boyhood. 

23. The third Manu was by name Uttama, the son of 
Priyavrata. He had sons prominent among whom were 
Pavana, Srfijaya, Yajfiahotra, Oh King. 

24. In that Manvantara, Pramada and other seven 
sons of Vasistha were the seven sages. The three groups of 
gods were Satya, Veda^iruta and Bhadra, and Satyajit was the 
Indra. 

25. The glorious Supreme Lord was born from Dharma 
through his wife Sunf ta and became known as Satyasena. 
Satyavrata gods were also born along with him. 

26. As a friend of the Indra Satyajit, he killed wicked 
Yak$as and Rak^asas who practised hypocrisy and were of bad 
character, and also the hosts of evil spirits who harmed living 
beings. 

27. The fourth Manu was by name Tamasa, and was 
the brother of U ttama. He had ten sons such as P^thu, 
Khyati, Nara, Ketu and others. 

28. In the Manvantara called Tamasa, the gods were of 
three groups, Satyaka, Hari and Vira, and the Lord of the 
Heavens was Triiikha, and the seven sages were Jyotis, Dh&ma 
and others (namely Pfthu, Kavya, Gaitra, Agni, Dhanada, and 
plvaea according XoHarivaritSa). 

29. The gods were called Vaidhrd, as they were the 
sons of VKKbrti, Oh King. They, with their own intellectual 
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power, retained the Vedas which were lost in the course of 
time. 

30. In that Manvantara was born Lord Hari from 
Harimedhas through Hariri, and he rescued the big elephant 
from the grip of an alligator. 

The King Requested : 

31. Oh son ofVyasa, we are desirous of hearing from 
you how Hari delivered the abovementioned King of Elephants 
seized by the alligator. 

32. Wherever the Supreme Lord Hari of most hallowed 
renown is sung, that story is extremely sacred, praiseworthy, 
auspicious and contributory to our welfare. 

SUta said : 

33. When the son of Vyasa was urged to continue the 
narration by King Pariksit, who had determined to die of 
starvation, Suka congratulated the king with delight and 
continued (his narration) in the assembly of sages who were 
listening with rapt attention. Oh Brahma^as. 


CHAPTER TWO 

The Elephant Leader seized by the Alligator 
Sri Suka said : 

1. Oh King, there was a mountain well known as 

Trikiita. The beautiful mountain was ten thousand in 

height and was surrounded by the milky ocean. 

2. It was wide on all sides to the same extent as its 
height. It had three peaks of gold, silver and iron (respec¬ 
tively) wherewith it illuminated the milky ocean, the cardinal 
points and the sky. 

3. (Itstood radiating its charms) in all directions by its 
other summits which were variegated (in colours) with preci¬ 
ous stones and mineral ores, and were covered with clusters of 
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trees, creepers and shrubs of various kinds, and was resounded 
with the cascades of mountain torrents. 

4. With its feet washed by the waves of milk on all sides, 
it makes the earth appear dark-green with its rocks and pebbles 
of emeralds. 

5. Its valleys were resorted to by sporting Siddhas^ 
Cira^f GandharvaSf VidyddharaSt big serpents, Kinnaras and 
Apsaras (celestial nymphs). 

6. While its caves were resonant with the echoes of the 
music (of Kinnaras etc.), proud lions suspecting it to be due to 
the presence of a rival lion, impatiently roared back in indig* 
nation towards them. 

7. It appeared picturesque (lit. was ado#ned) with 
valleys infested with herds of wild beasts of various kinds. In 
its celestial gardens abounding in a variety of trees, birds of 
sweet voice were warbling. 

8. It appeared beautiful with streams and lakes of crys¬ 
tal waters, with banks covered with (sparkling) sand of jewels 
and precious stones. Their waters became highly fragrant by 
the bathing of celestial women in them, and the breezes blow¬ 
ing over them were charged with sweet scent. 

9. In one of the valleys of that mountain, there is a 
garden called ^tumat belonging to the glorious highsouled 
god Varuna, which was the sporting ground of celestial ladies. 

10-14. On all sides, it was adorned with celestial tr^es 
ever laden with fruits and blossoming flowers such as Manddras, 
Pdrijdtasy PdfalaSf Aiokas, CampakaSy mangoes (of various spe¬ 
cies), PriydlaSy bread fruit (Jack-fruit) trees, Amrdiakas as well 
as with AVamuAias (arecas), cocoanut trees, date-palms, 
rakas (citrons), Madkdkasy Sdla trees, tala (palmyras) TamdlaSy 
Asanasy Arjunas, dnV/as (soap-berries) Udumbaras (Indian fig 
trees), PlakfaSy banyan trees, KuhiukaSy sandal trees, Neem 
treesy KoviddraSy Sardas (pine trees?), DeodarSy grape vines, 
sugar-canes, plantains, rose-apples, plum-trees, Akfasy the 
yellow myrobalan, Emblic myrobalan trees and was surrdund- 
ed by BUwy Kapittha (wood apple free), Jambfray Bhalldteka 
(the marking-nut plant) and others. In that garden there was 
an extensive lake resplendent with golden lotuses. 

15. ^t looked excellently beaiitiful wUh the splendour of 
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lilies and various species of lotuses such as Utpalat KaJkara and 
^atapatra (white, blue, and ordinary types). It was resonant 
with (the ceaseless) humming of intoxicated bees and with 
melodious notes of warbling birds. 

16. It was swarmed with aquatic birds like swans, ducks 
called ruddy geese (ConferJke) and cranes. It was 

resounded with the cries of water-fowls Koyaffis and Ddty0ia 
(the gallinules). 

17-19. Its waters were covered with filaments of lotuses 
shaking with the movement of the fishes and tortoises. It was 
surrounded with trees and plants such as Kadambas, canes, Nalas 
(a variety of reed) and Nipas (a kind of Kadamba), VaUjula/fa, 
Kurbaka, Aioka, Sirifa, Kufaja, AiigudOf Kubjaka, Svar^-yfUhi 
(yellow jasmine), JVilgd, millikdfSatapatraSt MddUi^ 

avi Jdlaka and other creepers. 

It appears superbly beautiful with other trees growing on 
its banks, and bearing fruits and flowers throughout all sea¬ 
sons. 

20. Once upon a time, there came in that garden the 
leader of a herd of elephants dwelling in the forest over the 
mountains. It was ranging about in the company of female 
elephants breaking and treading down thorny shrubs and 
clusters of various types of bamboos and canes (on their way). 

21. Even at the scent of that King-elephant, lions, big 
elephants, carnivorous animals like tigers, rhinoceroses, huge 
serpents, white and black Sarabhas (an extinct animal more 
powerful than the lion), Camaris (female yaks) take to flight 
through sheer terror. 

22. It h by its sufference that weaker animals like 
wolves, boars, bisons, bears, procupines, baboons, hyenas 
and monkeys as well as the deer, hares range about without 
fesir. 

23-24. The elephant which was exuding the temporal 
fluid as a consequence of which he was attended by swarms of 
blackbees feedi^g on that intoxicating fluid, was surrounded 
by (a herd of) elephants, male and female, and was foUowtjd 
by their young ones. Being oppressed with the heat of the 
Sun, and scenting from a distance the breeze blowing from the 
.lake^(and hence) laden with the pollen of lotuses—^he, with 
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his eyes rolling under intoxication and accompanied by his 
herd, all panting for water, speedily approached the vicinity 
of the lake, shaking by its huge weight the mountain oh all 
its sides. 

25. Plunging into the lake, he, with the tip of his trunk, 
drank to his fill the translucent, nectarlike water perfumed 
with the pollen of golden and blue lotuses. Bathing himself 
with the waters of the lake, he became refreshed. 

26. The proud yet compassionate elephant, like unto a 
house-holder, made his female mates and young ones drink 
water and bathe, spraying them with the cool water by means 
of his trunk. Being deluded by the Mtyd power of the Lord, 
the poor creature could not foresee the (impending) peril. 

27. There, some powerful alligator, directed by the will 
of the Providence, indignantly caught hold of the elephant by 
the leg, Oh King. Finding himself caught up into this cala¬ 
mity by the will of the Lord, the mighty elephant exerted him¬ 
self to his utmost capacity (to extricate himself from the hold 
of the alligator). 

28. Noticing that the leader of their herd is being dragg-, 
ed with powrful force, and is tendered helpless, the female 
elephants, with their minds perplexed, began merely to shriek. 
The other elephants, though helping him from behind and 
sides, did not succeed in their attempts to rescue him. 

29. In this way, while the might\* elephant and the 
powerful alligator were struggling, the former trying to drag 
the other outside the water and the latter pulling him inside, 
one thousand years roiled by. Finding them equally powerful, 
even the gods marvelled greatly at this (tough fight). 

30. In this way, due to his being dragged into the water 
and harassed for a very long period, the energy, strength and 
vitality of that king elephant became greatly depleted, while 
the very reverse of it took place in the case of the acquatic ani¬ 
mal (the alligator). 

31. When that mighty elephant, dependent oii his 
physical strength only thus found himself in the peril of 
life and absolutely helpless and incapable of rescuing himself, 
he pondered over for a long time, and through the will of the 
Lord, arrived to the following conclusion. 
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32. **These elephants, my own kinsfolk are not able to 
liberate me in this plight. What to speak of these poor she- 
elephants ! Caught up and bound down as I am in the snare of 
the Providence, in the form of this alligator, I shall now app¬ 
roach the Supreme Lord who is the last resort of all. 

33. We seek refuge in that indescribable Supreme Lord 
through fear of whom even the (God of) Death flie*s away, 
and who, when resorted to as an asylum, protects in every way 
the affrighted fugitive, vehemently pursued with irresistible 
force by the mighty serpent (in the form) of Death.** 


CHAPTER THREE 

The Liberation of the Mighty Elephant 
Sri Suka said : 

1. Having thus decided by force of his reason and con¬ 
centrated his mind within (the region of) his heart, he began 
to repeat mentally the (following) prayer which he learnt by 
heart in his previous birth (as Indradyumna).^ 

The Lord of Elephants Prayed : 

2. (Due to my leg being caught by the alligator) I can 
but mentally offer my salutations to the glorious Lord denoted 
by the sacred syllable OM—the Lord who is the source of ani¬ 
mation to all this intelligent (and non-intelligent) Cfeation, 
who enters all bodies as their cause both as Prakfti and Purufa 
and who is the Supreme Lord of all (including great gods 
like Brahm&). 

3. I seek asylum unto the Self-created Being in whom 
this universe exists and from whom as the natural course, it is 
evolved and by whose instrumentality it is brought about and 


I. Vide iifra Gh. IV. 7-12. 
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who constitutes the universe itself,^ but who is totally different 
from and transcendental to this phenomenal existence (the 
effect) as well as its cause {Prakrit). 

4. May the self-illuminating Lord protect me—the Lord 
who is beyond revealing agencies (such as the eyes etc.) as 
their illuminator; Who as a disinterested witness, observes with 
his unobstructed vision, both the cause and the effect, this 
universe superimposed on him by his deluding potency {Mdyd) 
both in its occasional manifested form (at the time of the crea¬ 
tion) and the occasional unmanifested form at the time of des¬ 
truction) . 

5* When, due to the force of time (the period of two 
pardrdhaSy the life-period of Brahmi), all the (fourteen) 
worlds along with their guardian deities are reduced to the 
state of five gross elements (of which they are constituted and 
when all the causes (viz. the principles such as the Afn/iat, 
upto gross elements) become dissolved (into Prakfti 
or Primordial matter), there prevailed (nothing but) profound 
incomprehensible and unfathomable darkness (called Prakfti, 
May that Omnipresent Lord who through its PrakrtPs 
substratum) is not affected by it and who sheds his lustre all 
round (even beyond that darkness) protect me. 

6. Not e^en gods and sages (with all the predominance 
Sattva guna) could comprehend his real nature. How is 
it possible for a creature (like me dominated by rajas and 
tamos) to understand and describe it? (To gods, sages and us) 
his nature and course of conduct is difficult to understand and 


1 . Though Hari and the universe are different, He is identified with 
it as the universe is under His perfect control; Who is superior (and trans¬ 
cendental) to this phenomenal world as well as from those who have 
attained Liberation—VJ. 

*VR. : tamos —the extremely subtle sentient material (cid-dravfa) 
that exists after the diuolution of the universe {tama(i iabdal^ niratisaya~ 
sdksma~iaiSpanrufCid~dTav^a-vSd), So also BP. 

Para abhinrdjate —Lord, as a controller of this tamas or subtle 
composite principle, exists in His glory. VR. derives para from Pf to 
protect. 

VJ. : Pars eMirird^sIr—>Wbo tbroa|h His form called Time, stays self- 
refulgent in the region least affected by and thus beyond tamos 

JGr; — Para —In the great Vaftnititha regions. 
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describe^ like the real identity of an actor playing different 
roles to an ordinary spectator. May he rescue me. 

7. My asylum is that Lord for the realization of whose 
most auspicious nature, the exceedingly pious contemplative 
sages, have given up all attachment (to their wives, children 
and also to objects of senses like sound, fragrance etc.) and 
having identified their Self with the Self of all beings and thus 
being benevolently disposed to all, perform in a faultless man¬ 
ner extraordinary austerities (such as BTahmacaiya—-ct\\h 3 .cy 
and others) in the forests. 

8. The Lord is not conditioned by birth (asaconse- 
quence of past actions). He has no Karma —(bondage), no 
name or form (as a result of past Karmas as in the case of 
ordinary beings). However, for the sake of creation and des¬ 
truction of the. world, he assumes them from time to time by 
his Af5)>J-Potency (or will Power). 

9. I bow again and again to that Supreme Lord, the 
Brahman of infinite potencies. Who, (though) devoid of forms, 
possesses innumerable forms and performs miraculous acti¬ 
vities. 

10. I pay obeisance to the Lord who is self-luminous 
(and as such requires no other light to reveal him); who is the 
witness (and hence the reyealer) of all; and the controller of 
all beings; I bow to him who is absolutely beyond the ken of 
speech, mind and its powers. 

11. Salutations to him who can be realized by the wise, 
through purity of the mind developed by cessation (of acti¬ 
vities or dedication to the Lord) of Karmas, (and by obser¬ 
vance of nivftH {dharma characterised by devotion); W]^o is 
the Lord (and hence the bestower) of Mok$a and who is the 
blissfulness of the final beatitude incarmte^ 

'12* I bow to him who assumes the (three) attributes 
sattva^ rajas and tamas^ and appears as serene, terrible, and 
immersed in ignorance; who is devoid of differentiating 
characteristics, equal to all, and an embodiment of pure con¬ 
sciousness. 

‘*VJ. dassifiet the varioui iacamatioai of Viseu <m gmgm basis and 
. offen them sahitatioas. He regaidi the hut epithet—JXieafAeM—as e re* 
fotationof thelbrmlessoeMorVifett (erd^a atnfr^^ialf) 
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13* I bow to you who are the controller of all, the only 
knower of the psycho-physical organism (called k^etra), a wit¬ 
ness (to everything). You are the source of all j!vas, and 
even that of Prakfti (the primordial cause) as you exist before 
all. 

14. I pay my obeisance to you, who perceive all 
senses along with their objects; who are indicated (as the 
basis) by all cognitive activities; whose existence is suggested 
by the shadowy, unreal phenomenal existence (aharhkSra and 
other principles) like that of a material body by its reflection, 
as it is you who are reflected in every phenomenon. 

15. 1 bow again and again to you who are the cause of 
everything, but yourself are without a cause; who are the 
wondrous cause (inasmuch as you produce the eflect—viz. 
assuming .the . form of the world—.without undergoing . any 
change in you); who are the great ocean wherein all Agamas 
(like the paflcardtra) and the Vedas meet (and are directed to 
you); who are the embodiment ofMokfa (Liberation) and 
(hence) the ultimate resort of the great. 

16. ** I salute to you who are the fire of knowledge and 

consciousness lying hidden in the^ronf (the pieces of wood for 
kindling sacrificial fire by friction) in the form of gu^; whose 
will (to create the universe) manifests itself through the commo¬ 
tion (caused by the disturbance in the equilibrium) of gums; 
who, out of your own will, reveal yourself to those w|io, 
(through the.renunciation of or dedication ofKarmas 

to God), meditate on the true (nature of the) soul and have 
risen above the prescriptions and prohibitions enjoined by 

Agamas,. 

VRi interprets: 

Salutations to you who (at the time of the destruction 
of the universe) have drunk up (withdrawn within you) 
the fire of the aggregate of all jivas lying hidden in the Prakrti 

* Salutations to You to Whom the ksetrajHa (individual soul) is 
like a body, the Supreme Ruler of all beings, the Witness to all: Who are 
the Inner Controller (of all); and Who are self-existent (not created by any 
other cause) and are the primary material cause {at all) as well.—VR. 

** VJ. reads a combination of w. i6 and i8. 



1010 


Bhdgavata PurSga 


(constituted of three gu^as) ; whose will to create begins to 
function (at the time of the creation of the world) leading to 
the commotion in Prakfti and jivas; who grants Liberation 
{Mokfa) to his votaries; whose being beyond the comprehen¬ 
sion of speech and mind, stands self-revealed. 

17. Hail to you who are yourself not only eternally free, 
but who, out of boundless grace, promptly^ (without any 
idleness in such matters) and absolutely severe the bonds of 
Avidyd or SafhsSra which have fettered creatures like me, (now) 
completely submitted to your mercy. I bow to you who, by 
a part of your being, exist in all embodied beings as their inner 
controller* and are capable of directing them all, even though 
you are infinite (and spatially unlimited) 

18. Bow to you who (though the inner controller of all 
beings) are difficult to be attained by persons who are attached 
to their bodies, sons, kinsmen, household, wealth and people, 
as you are devoid of any association with^u^. You are 
constantly meditated upon in their hearts by souls unattached 
to their bodies, etc. I bow to you who are an embodiment of 
pure knowledge, the most omnipotent Ruler of all. 

19. May the Lord of infinite mercy (at least) rescue 
me (from the clutches of the alligator or Sarhsara) —The Lord, 
by worshipping whom persons desirous of religious merits, 
sensual objects, affluence, wealth or Liberation (from scahsdra)^ 
gain not only their coveted goal but also have other unexpected 
blessings and undeteriorating (divine) body conferred upon 
them. 

20. His votaries of unflinching constant devotion and 
even those who have taken refuge with the Lord (or His 
devotees full of spiritual wisdom) do not seek any boon (from 
him), but are immersed in the ocean of bliss, while singing his 
mo^t miraculous and auspicious deeds. 

21. I oiler my hymn of prayer unto that absolutely 
perfect imperishable First Principle, the all-pervading highest 

1. resorting to whom the devotee never meets destructions 

—VR, 

a. Svbkitiia safvatamMft txc,\ Who are realised as being identical 
with the jiwt in the heart of every being as ^ jioa is essentially a part of 
your body—VR. 
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Briahman, the Supreme Ruler (even of great gods like Brahm&)» 
unmanifest and beyond the range of senses, as it is very remote 
and subtle, yet is accessible (to his devotees) through internal 
(path of bhakti ) yoga. 

22*24. May the Lord, manifest himself (for my Libe¬ 
ration) ^— 

22. The Lord by whose single minutest modicum of 
energy (all the) gods headed by Brahmk, the Vedas, the 
worlds, the mobile and immobile creation of distinct (yet) 
infinite variety of forms, are created. 

23. From that self resplendent Lord issues forth (and is 

again withdrawn) the stream of and their products such 

as the intellect, the mind, the sen^s and aggregates of gross 
bodies (like those of gods and others), even as sparks and 
flames go forth from the self-shining Fire-god and rays 
emanate from the self-luminous sun and are withdrawn again 
into them constantly. 

24. Verily he is neither god nor demon; neither a human 
being nor a sub-human creature (a bird, a beast etc.); he is 
neither a famale nor a male nor an important person or an 
a-sexual being; he is neither an attribute (^u^a) nor an action 
{Karma) ; he is neither effect nor cause ; he is the substra¬ 
tum of what is left after negating these all and yet constitutes 
them all (by his * 

25. I do not wish (to get my body) extricated from the 
clutches of the alligator and) to survive here (in this body). 
What interest have I with this elephant-life which is enveloped 
internally and externally with the darkness of ignorance? 
I crave for emancipation (lifting up of) from that Veil of 
Ignorance which shrouds the spiritual light of the Soul, and 
which cannot be destroyed merely by (lapse of) time but 
only by the knowledge of the (Atman). 

I. (i) May remove all obstacles in my God-realization—VR. 
(ii) May relieve me from the misery of —^VJ. (iii) SD., GD*, BF. 

follow Sr. 

a. This asserts the etemality of the stream of the universe (f^w— 
saiti/ratMab—anma jageUPrao&asjfa nitjfatvaik VJ. 
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26* Being thus desirous of getting liberated I (who 
do know the Lord) simply bow down to that all pervading 
spirit, who is the creator of the universe; whose body is the 
universe and yet who is beyond and other than it; who uses 
the universe as his instrument, yet is the soul of it (as 
its Inner controller); who is unconditioned by birth and is the 
highest resort of all. 

27. I have bowcd^ unto the Lord oTyoga (who confers 
the fruit of yogie practice), whom theyogins visualize in their 
hearts purified by burning down of their Karmas by yoga (or 
devotion unto the Lord). 

28. 1 salute to you again and again. The force of your 
three-fold power (of three Gunas viz. sattva, rajas and tamas) 
is irresistible; wljp manifest yourself as the object of .all senses; 
who protect those who have resorted to you for shelter and 
are of unfathomable powers; whose path is inaccessible to those 
whose senses are directed to external objects. 

29. I have sought the protection of the Lord whose 
glory is unsurpassable and enveloped by whose Maya power 
expressed as the ego-sense, this Jiva does not realize (the real 
nature of) his self. 

Sri Suka said: 

30. When all these gods like Brahma and others who 
identified themselves with their special forms and attributes 
(such as four-headedness, three-eyedness in the case of gods 
Brahma, l^iva etc.) did not'approach (to rescue) the Lord 
of elephants who thus glorified the Supreme Lord as being 
devoid of (and hence without any reference to) any particular 
form or attribute,* Lord Hari, being the Soul (atman) of all. 


* Being desirous of removing the veil of ignorance that obscures the 
vision of the soul, 1 bow to You Who are the Wealth or the highest goal in 
life (c^ people) in the universe,^ who enter the universe to protect it: 
Whose manifestation is not conditioned by Karmas, yet is full of good 
attributes; Who are absolutely inaccessible 1 merely bow to Him as I do 
not know any other way of propitiating Him—VR. 

1. The yogic way being now impossible I can simply bow to Him 
—VR. 

a. And as he has under-rated gods like Brahmk in verse aa above 
-OS. 
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and the embodiment of the aggregate of all gods, manifested 
himself there. 

31. Knowing that the elephant was in that distressed 
condition and having heard his hymn of prayer (mentally 
addressed to him), the Lord, the abode of the universe, 
equipped with his weapon the discus sudarSana and riding 
Garuddy the embodiment of the {sama~) ueda (and capable of 
ranging anywhere with any speed according to his will) 
and accompanied by celcstiab singing his praise, instantaneously 
appearedon the spot, where the Lord of elephants was (in that 
wretched plight). 

32. Beholding in the sky Lord Hari, seated on Garuda 
and with his discus upraised (in his hand), the elephant, 
though greatly distressed, as he was seized by a very powerful 
alligator inside the lake, lifted up his trunk holding a lotus (as 
an offering for worshipping his feet!) and uttered with 
great difficulty the words *‘Oh glorious Lord Narayai^ !” the 
Father (or Preceptor) of all the universe! I (reverentially) 
bow to you.” 

33. Seeing the elephant greatly afflicted. Lord Hari, the 
birthless God (feeling the speed of Garuda as too slow) 
at once alighted(from Garuda)y and immediately dragging out 
the elephant out of the lake along with the alligator, out of 
compassion, rescued the lord of the elephants from its jaws by' 
rending them open with the discus, while gods stood simply 
looking on. 


CHAPTER FOUR 

Liberation of the Lord of ^epkants 

iSri Svka continued : 

1. Then (seeing the rescue of the lord of elefdiants), 
gods headed by Brahma and Siva, sages and Gandharvas extoU* 
ed that mighty deed of Hari, and discharged a shower of 
flower»iK>n him. 
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2. Celestial kettle-drums were sounded, the Gandharvas 
danced and sang; sages, Caranas and Siddhas eulogised the 
S upreme Person. 

3. Verily, he who was (till then) the alligator, instantly 
assumed the most wonderful form. He w^ Huhu, the fore¬ 
most among the Gandharvas, who was thus redeemed from the 
curse of the Sage Devala.' 

4. He bowed down to the eternal Supreme Lord of 
excellent renown with his head, and he chanted the praise of 
his worth extolling (innumerable) virtues and sacred episodes 
of that abode of glory. 

5. Being favoured by the Lord with his grace, he was 
purged of all sins. Going round the Lord (reverentially) and 
paying him obeisance, he repaired to his own region (of Gand¬ 
harvas) in the very presence of all the people. 

6. By virtue of his being touched by the Lord, the lord 
of elephants became completely free from the bondage of igno¬ 
rance, and attained to the form resembling that of the Lord 

clad m ycWuir gwinuits and eoidowed with four 

arms. 

7 It is traditionally reported that he was in his previous 
birth a king of the Pai^ijlya country wellknown as Indradyu- 
mna—the foremost among the Dravitjla people—and devotedly 
attached to thi austere observance of Vi^u-worship. 

8. Once upon a time, the king who, as an ascetic, 
wearing matted locks of hair, was staying in his hermitage on 
the Malaya mountain, had undertaken the vow of silence. At 
the appointed hour of the propitiation of the Lord, he took 
his bath and began to worship with due formalities, the im¬ 
perishable supreme Ruler, Lord Hari. 

. 9. (It is reported that) by chance there arrived (at his 
hermitage) the celebrated sage Agastya accompanied by hosts 

I. $R. narrates the cause of the curse as follows:—Once while 
HOhQ WM indulging in watersport with his women in a lake, the sage 
Dev^ entered die eadie lake for bath. HiihQ was upset and he pulled 
Devala by bis 1^. The sage cursed him to be an alligator. When untreated, 
Devala a^ised him to seise the lord of clcphahte that wgyr. solhat Lord 
Hari will emancipate him and he would be reinstated to hts original 
position automatically. 
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of his disciples. Finding Indradyumna seated in solitude and 
remaining silent (without showing the courtsey of greeting 
orally) and without paying the due homage (usual formalities 
of receiving a guest of honour) the sage flared up in rage. 

10. He pronounced the following imprecation on the 
king : ‘‘This sinful, uncultured, wicked soul has today insulted 
a Brahma^a (like me). He is dull-witted like an elephant. 
Let him be born in the species of elephants steeped ii> blinding 
darkness of ignorance.** 

4^rf Suka said : 

11. Oh king ! Having uttered this curse, the venerable 
Agastya went way along with his followers. The royal sage 
Indradyumna, on his part, considered the incident to be the 
will of the Providence. 

12. He entered the species of elephants which obscures 
the knowledge of the self. But by virtue of his propitiation of 
Hari the reminiscence of his past life remained unblurred (even 
while he was an elephant). 

13. Having thus rescued the lord of thft Imv# eT 
elephants and accompanied by him after devafing him to the 
position of his attendant^ lire fotus-navelled god (Vis^u) 
seated on Garu^ repaired to his region Vaikuntha, while 
Gandharvas, Siddhas and gods were glorifying his miraculous 
feat. 

14. This glorious deedof Knna (Vi$nu), viz. The Libe¬ 
ration of King of elephants, has been narrated to you by me. 
Oh great king. Listening to this leads to heaven, confers 
glory, removes the sins of the Kali age and destroys the effect 
of bad dreams of the hearers. Oh great Kuru. 

15. Persons belonging to the twice-born castes desiring to 
secure their welfare, get up early in the morning, and purify¬ 
ing themselves (after taking a bath) recite this sacred narra¬ 
tion (of the liberation of the elephant king) for obliterating 
the effects of bad dreams (and securing their welfare). 

16. It was while all creatures were listening that the 
Omnipresent Lord Hari who embodies all creation, being 
highly pleased with the Lord of elephants, addressed the follow¬ 
ing (words) to him; Oh the best of Kurus. 
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17-24. Rising up at the close of the latter part of the 
night i.e. at dawn (known as Brdhma muhUftd) , and after 
purifying themselves (by taking a bath), those v^o, with cpn- 
centrated mind, remember me, you, this lake, the mountain 
(TrikUfa) along with its caves and valleys and the forest 
(covering them), the clusters of canes and Kicaka bamboos, 
the heavenly trees, the (three) mountain peaks, the abodes of 
Brahma, Siva and* myself, the ocean of milk, my favourite 
resort, the resplendent Sveta-dvipa (My beloved place), the 
Srivatsa mark (the characteristic curl of hair) on my breast, 
the Kaustubha gem, and the garland known as Vaijayanti, 
my weapons, the mace called KatUmodakI, the discus 
SudariSana, the conch Paficajanya, my vehicle Garuda, the 
king of birds. Lord Sankarsana who is my subtle emana¬ 
tion, goddess Sri (LaksmI) who rests on my bosom, god 
Brahma, the divine sage Narada, god Siva and (my devotee) 
Prahlada, and all my deeds performed during my incarnations 
as Fish, Tortoise, Boar and others—listening to which confers 
infinite merit (to the hearers), the Sun-god, the Moon-god, 
the Fire-god, the sacred syllable OM, the Eternal Truth, the 
unmanifest (TVdA^/t), Cpyvs and Brahmanas, the eternal path 
of religion (consisting of devotion, unto the I^ord, the 
daughters of Daksa who are the wives of Dharma, Soma and 
Kafyapa, the rivers—the Gahga, the Sarasvati, the" Nanda, 
the Yamuna, the White elephant of Indra (Airavata), 
Dhruya, the Seven Brahmana Sages and great men of hallowed 
fame, (such as Nala, Vudhi^thira, Janaka, the king of 
Videha)—all these being my forms, those who remember 
them, become free from all sins. 

25. Oh dear Gajendra ! To those who, after getting up 
at dawn (after the expiry of night), pray to me with the 
hymn (composed by you), I promise to keep their memory 
unclouded at the time of their death. 

Sri Suka said : 

26. Having addressed thus. Lord Vifi^u (the Lord of 
senses) blew his excellent conch (PMcqjar^a) gladdening 
thereby the host of gods suvd mounted his carrier Garuda, the 
king of birds. 
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CHAPTER FIVE 

Description ofV and VI ManvatUaras—Brahma Hymns the Lord, 

^ri Suka said : 

1. I have narrated to you, Oh King, the sacred story 
of the liberation of the Lord of elephants which destroys all 
sinful deeds. Now listen to the account of the Manu-pcriod 
presided over by Raivata. 

2-3. The fifth Manu, Raivata by name, was the brother 
of Tamasa. Bali, Vindhya and others, the eldest of whom was 
Arjuna, were his sons. Vibhu was the Indra, Bhutaraya and 
others were the gods, while Hira^yaroma, Veda^iras, Ordhva- 
bahu and others wei'e the Sages^, Oh king. 

4. Vikuntha was the wife of Subhra; with a portion of 
his energy. Lord Vaikuritba was born of these of his own 
accord, along with great gods known as Vaikunthas. 

5. It was at the request of his spouse, the goddes.s Rama 
(Laksmi) and with a view to please her that he created his 
realm known as Vaikuntha* which is highly respected by all 
the worlds. 

6. His prowess (viz. restoring to their original position 
his attendants who, by the curse of Sanatkumara, became 
demons called Hiranyaksa and Hiranyaka^ipu—vide Skandha 
III), excellences (such as friendliness to Btahmaiias), and his 
great prosperity have been described to you. (But I could not 
do so adequately as) he who would be, able |o describe the 
excellences of Vi$nu fully may as well Qouqt all the particles 
of the dust on the entire earth.* 

7-8. The sixth Manu was known as Gak$ufa, the son of 
Gaksus; his sons were Puru, Puru^a, Sudyumna and others. 
Mantradyumna was the Indra, and the hosts of gods were head¬ 
ed by Apya. The (seven) Sages were, Oh king, Havi^mat, 

I. GS quotes Harivaihia and gives Devabihu, Sudhiman, Parjanya 
and Mabimuni as the names of the remaining (seven) Sages of xHm Raivata 
Manvantara. 

3. GS adds : The Vaikuntha region being eternal, its 'creation* is 
*manilestafllni* only. 

3. X 3 k echo of RV. 1.134. Vide infra 8.33. 39. 
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Viraka and others (viz. Sumedhas, Anuttama, Madhu^ 
Adnaman, Sahis^u). 

9. In this Manvantara, the glorious Lord of the worlds 
appeared, by a ray of his essential nature, as Ajita, the son of 
Vairaja and Sambhuti. 

10. By him, the nectar as secured for gods, by getting 
the sea (ofmilk) churned, while he supported, in the form of 
the (Divine) Tortoise, the Mount Mandara while it was whirl¬ 
ing in the waters of the sea. 

The King enquired : 

11-12. Be pleased to describe to me Oh Brahmana Sage, 
this most wonderous deed of the glorious Lord : as to how the 
ocean of milk was got churned by the Lord, as also the object 
(said) of doing so, and why he had to support the mount 
(Mandara) assuming the form of an acquatic animal(a tortoise); 
how the nectar was obtained by gods and what else happened 
at that time (in connection with this event). 

13. My heart which has been tormented for a long time 
by afflictions (of three types) does not get satiated, when you 
describe in details, the great glory of the Lord ofSatvatas 
(Krsna). 


Sata said: 

14. Being thus respectfully requested, the venerable son 
of Vyasa (viz. Suka) appreciated the (king’s) query and 
began to describe in details the prowess of Lord Hari, Oh 
Brahma^as. 

Sri Suka said : 

15-16. When formidably assailed with sharp weapons by 
Asuras in battles, gods were killed in large numbers, and they 
did not revive, and when due to the curse of the sage Durvasas,* 

I. Sr & GS mention the following incident (from the. Brahma 
Vaivarta Pitrdpa) as the cause of the curse. Once while the sage Durv&as 
was wearing a garland gifted to him by Lord Visnu,tndra riding bis 
Air&vata el^hant, passed by him. Out of courtesy and with a view to 
bless indra with permanent sovereignty of the three worlds, Durvisas 
presented the garland to him. Out of arrogance, Indra threw it on the 
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the three worlds along with Indra were deprived of their glory 
and wealth) all sacrificial performance and other religious rites 
ceased to be perfoimed. 

17. Seeing this (state of affairs), the hosts of gods 
headed by the great Indra and Varuna met in a conference 
for mutual consultations, but failed to arrive at a conclusion. 

18. All of them went to the court of Brahma, situated 
on a crest of mountain Meru. Bowing god Brahma humbly, 
they submitted to him all their grievances. 

19-20. Observing that gods like Indra, Vayu and others 
arc bereft of power, energy and splendour and the people 
(practically) devoid of auspiciousness, and the Asuras (propor¬ 
tionally) better-off, he, with a concentrated mind contemplat¬ 
ed the Supreme Person, and with a cheerful countenance, the 
great Venerable Brahma addressed the gods as follows: 

21. “Let us all—I who am but a portion of the Lord, 
and Asuras, human beings, sub-human creation like birds, 
beasts, trees and sweat-born beings (like lice, bugs etc.) who 
are the progeny of Marici (and others) who in turn arc just a 
modicum of his energy approach for refuge to him, the imperi¬ 
shable Lord. 

22. According to his view-point, none deserves to be 
killed or protected; no party is worth neglecting or supporting. 
It is for the creation, subsistence and destruction of the world 
that he assumes the attributes sattvot rajas and tamos at the 
proper time. 

23. And the present is an opportune time for his crea¬ 
tion and protection of the universe for which he has assumed 
the Sattva attribute for the creation of embodied beings. Let 
us therefore, approach the Preceptor of the world for protection. 
Being beloved of gods, he will do whatever is good for us, his 
devotees.** 

iSri J$uka said : 

24. Having thus spoken to the gods, god Brahma, accom- 

head of his elephant. The animal in its turn, lifted it from its head and 
trampled it under its feet. Seeing the gift of the Lord so treated, DurvSiaS', 
got enraged and cursed him to be ber^ of wealth along with his kingdoi|||-^. 
of the thtep worlds. M'' 
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panied by celestials, went directly to the abode of the un¬ 
conquerable Lord which lies beyond the region of darkness. Oh 
destroyer of enemies. 

25. There, with the concentration of all his senses 
(including the mind), he, in the divine (or Vedic) language, 
addressed the following hymn of praise, to him whose essential 
form was not seen as yet, but about whom much was heard 
formerly, Oh king. 

Brahnid said : 

26. ‘*We bow to the Supreme God, Who is .changeless, 
eternally true, infinite (in time and space), beginningless, 
present in (everybody’s) heart, unconditioned, incomprehen¬ 
sible quicker than the mind and beyond the range of words 
(indescribable). 

27. We go (as a refuge) to him Who is the knower of 
the vital airs, the mind, the intellect and the soul; Who appears 
as senses and their objects; Who is devoid of sleep and is body¬ 
less (and hence) imperishable; Who is all-pervasive like the sky, 
and is unaffected by the darkness o^avidyd and the sunshine of 
Vidyd'y^ Who is free from desire and other attributes oijiva and 
who manifests himself in every Tuga. 

28. I seek asylum in that Deity, the Truth, which the 
Vedas call as the axle (the main support) of the lightening-like 
fast rotating wheel of life (i. e. This ever-changing body and 
other accessories of the Soul), owned by the Jiva (who is, in 
reality birthless). The wheel is propelled by Maya (the 
beginningless deluding potency of the Lord). It (the wheel) 
has mind as its chief component and consists of fifteen spokes 
(viz. Ten sense organs and five vital breaths— prdnas) , three 
naves (viz. the three gtmas — sattva, rajas and tamas) and eight 
fellies* (in the form of eight-fold Prakrti consisting of five 
elements, the mind, the intellect and the ego). 


I. yj. — gtidira —covetous of everything, hence jiva who like vulture 
baft two wingft, Vi*, Viitdi and Avidyd» 

* yj. regards deva, asura, humans and other classes of beings as the 
fdlies* 
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29* Let us bow to him Who has seated himself by the 
side of jTva (as the Inner controller) or Who is seated on 
Garu^a^ ever ready to protect his devotees; Who is essentially 
pure bliss or knowledge*, beyond the range of darkness or 
Prakrti; Who is invisible, beyond the range of all lokas; Who is 
changeless and limitless in time and space; to whom wise men 
resort through (the chariot in the form of) the discipline of 
^oga. 

30. Let us pay obeisance to the Supreme Ruler Who 
treats all beings alike (without any partiality); Who has 
subdued his Maya along with the (three) gunas —the Maya 
which nobody could cross and which has deluded the people 
so much (that identifying themselves with their bodies) they 
do not know their true self. 

31. ** Even we, gods and sages who are created by his 
favourite body consisting of pure sattvOy arc unable to compre¬ 
hend his subtle essence, though it is manifest as Light within 
and as existence without. How (is it possible that) Asuras 
and others who are dominated by other attributes viz. rajas 
and tamas can do so ? 

32. (Henceforth the vaitdja form of the Lord is eulogis¬ 
ed) . May that Lord, the Supreme person, the veritable, 
absolute Brahman itself, be propitious unto us—The Lord who 
has created as his feet, this earth which supports the four- 

• VJ : I seek refuge in the supreme Deity Who is represented by 
the syllable (OM); Who is beyond the darkness of ignorance and prakfti. It 
is beyond the ken of the world, un-revealed and limitless (or comprised 
of innumerable syllables). Intelligent persons worship and meditate upon 
Him with great devotion. He is seated on His vehicle the Jivn. 

ananta-param (i) Being an embodiment of the Vedas He cannot be 
comprehended by words and their connotations (ii) He is all pervading yet 
cannot be seen anywhere by all. They contemplate Him as an antar-y/hnin 
(inner controller)—SD. SD interprets a~Loka as ‘The realm of A i.e. 
Vifnu, Hence Vaikun|ha. 

1. upa-suvarnatn —who occupies a region full of light like gold—VR. 

2. eka~vartiam — 

(i) Constituted of Pure Sattva—VR,JG. 

(ii) Who is constituted of the only one syllable OAI —\’J, VC. 

(Hi) Constituted of Pure Bliss—GD. 

* *Though out of His grace He created us both inside and outside 
with His sattva attribute, we, the gods and sages, are unable to compre¬ 
hend-VJ.!! 
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fold creation of beings^ and yet is completely self dependent, 
and the Master of infinitely great powers.^ 

33. May that absolute and perfect BraAman of immense 
spiritual powers be gracious unto us—^TheBra^an whose semi¬ 
nal fluid is water, of so much enormous power that it became 
the source of existence, subsistence and prosperity of the three 
worlds, as well as all guardian deities. 

34. May that Lord of unlimited spiritual glory be 
propitiated unto us—The Lord whose mind (as declared by 
the Vedas) is Soma, Who is the food and hence the strength 
and life of celestials, and Who (due to the nourishing power of 
his ambrosial rays) is the ruler of the vegetable kingdom and 
the creator of all living beings (as they subsist on the vege¬ 
tables and plants). 

35 May that most glorious Lord bestow his grace unto 
us—theLord whose mouth is the Fire; Who is the source (and 
hence the bestower) of wealth, (or who takes to gods their 
respective oblations oflferedin sacrifices), and Who is engende¬ 
red for (the performance of) sacrificial rituals (prescribed in 
the Vedas), and Who abides in the stomach (as the gastric 
fire) digesting the food, and in the sea (as submarine fire) 
consuming its (watery) subsistence. 

36. May that Lord of infinite glory be propitious unto 
us—The Lord whose eye is the sun-god; Who is the presiding 
deity of the path of gods {devaydna) leading ultimately to 
Liberation; Who is the very personification of the triad of 
Vedas (viz. JSfJT, Tajus and •Soman) ; Who is regarded as the 
seat of Brahman (as Brahman is meditated upon in relation to 
the Sun) ; Who represents not merely the entrance to the path 
of Liberation but to immortality itself; Who (however as a 
symbol of Time) is death incarnate (as Time terminates every¬ 
thing.) 

37. May the Lord of unlimited powers be graciously 
inclined towards us—The Lord from Whose breath was born 
V^u (the air) which is the vital air (Prana) , who animates the 

I , caturvidha-sarjiafi —^The four categories of beings arc viviparous, 
oviparous, the sweat-bom and the plant-world. 

9. mafii-viihiUi ^— Havipg power over MahS~Lakfmi, the presiding 
deity of wealth. May all of us be affluent in every respect—GD. 
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mobile and immobile creation, and became their mental 
energy, physical power and potency of the scnse-oigans, and 
to whom, we, the presiding deities (of cognitive and conative 
senses) follow as the retinue goes after an emperor. 

38. May that Deity of infinite glory confer favour upon 
us—^Thc Deity from whose ears were e\'olved the cardinal 
points; from whose heart, the pores in the body, and from whose 
navel were created the (five) vital airs {Prd^a)^ the senses and 
organs of the body (/ndrtyaj), the mind and the other (five 
semi-vital airs^ carrying on) the functions of the body and the 
sky which supports these all. 

39. May the Lord of unlimited glory be favourably dis¬ 
posed to us—the Lord from Whose strength was born the 
great Indra, from \Vhose grace the (various) gods; from 
Whose wrath sprang up god iSiva, the Lord of mountains; 
from Whose intellect came forth god Brahma; from the apper- 
tures in Whose bodies were created the Vedas and the sages, 
and from whose generative organ, the god Prajapati. 

40. May that most glorious Lord be propitious unto us 
—The Lord from Whose bosom came forth the goddess Sri (the 
goddess of wealth and beauty); from Whose shadow, the 
manes (Piifj); from Whose breast, Dharma (the presiding 
Deity of righteousness) and from Whose back was born Adharma 
(the evil spirit of unrighteousness); from Whose head evolved 
the heaven (rrarga), and from Whose sportive actions, the 
celestial damsels {apsaras). 

41. May the Lord of supreme glory bestow his grace on 
us—The Lord from Whose mouth sprang up the Brahmai^as 
and Vedas of mystic significance; from Whose arms were born 
Ksatriyas and the power (to govern); from Whose thighs came 
forth Vaiiyas and skill in business of agriculture and from 
Whose feet were born the 8udras and the vocation of service 
(other than Vedic studies)* 

42. May the Lord of infinite powers be gracious unto 
us—the Lord from Whose lower lip came forth avarice, from 

I. These arc JValga, JTflriBii, Kfkala^ Devadatta and D.hanafijayft (vide 
Supra 3*6.9). 

a. Sr notes v.l. ttrvor viioAghrer abhavaddea i§drd(i ‘The Vaiiya class was 
born from His thighs and the Sodras from His feet.’ 
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Whose upper lip affection; from Whose nose emanated splen¬ 
dour, from Whose touch, the desire to rear up and to tend 
animals; from Whose eye-brows sprang up Yama, the god of 
death; from Whose eye-lashes was born the Time-spirit(Kala). 

43. May that most glorious Lord be graciously disposed 

towards us—The Lord by yoga-maya, the idstras declare 

are created the’ five gross elements, the Time (Life-Span), the 
destiny (effects of acts of past life), qualities^ (or the modes of 
Prakrti e.g. Sattvoy rajas) and this phenomenal world all of 
which are too difficult to comprehend, and which should be 
renounced by the wise as mere mdyd. 

44. I bow to him Whose energy (in the form of gunas like 
Sattva etc.) is quiescent; Whose mind is thoroughly full of his 
natural supreme bliss, and hence Who is not attached (even 
in his mind) to the products of the gunas created by Maya 
and Whose sportive activities are like the air (which moves 
everywhere but is attached to nothing anywhere). 

45. You being such (as described above), be pleased 
to rev'eal to us your lotus-like smiling countenance in such a 
way as it will come within the range of our sense of perception, 
for we have completely surrendered ourselves to you and are 
eager to have a look at you. 

46. For the glorious Lord assumes different forms from 
time to time, according to his will (or the will of his devotees), 
and accomplishes feats which are beyond our capacity, Oh 
Omnipresent God. 

47. In the case of embodied beings whose minds are 
attached to pleasures, their acts require great trouble (for 
performance) but bear little or no fVuit at all (in return). 
But that is,not the case with us who dedicate all our actions 
to you (We require less trouble to perform the act, and get 
substantial fruit in return, and it is never futile). 

48. Even the slightest resemblance of action, if dedicated 
to the Lord, never becomes futile (but brings substantial 
results); for the Lord loves and wishes well of such person 
(who has resigned himself to him and his actions, therefore, 
will not be futile). 

t. yj. etc.: devotion etc., or colours. The v.l. vJ/r^am-The 

Nature, Jiva, time etc,—VJ. 
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49. Just as watering the root of trees proves nourishing 
to its trunk and branches, similarly the propitiation of Lord 
Vi§riu leads to the propitiation of all gods and of one’s self 
also. 

50. I bow to you, the infinite Lord whose nature and 
deeds are extremely difficult to comprehend j you are devoid 
of all attributes, and yet are the master of all qualities, and 
who at present are established in 


CHAPTER SIX 

{Mount Mandara Transported for Churning the Oacn) 
l§r% Suka said: 

1. Oh king ! Thus praised by the hosts of gods, the 
glorious Lord Hari, the supreme Ruler, manifested Himself to 
them with the effulgence of a thousand suns rising simultane¬ 
ously. 

2. By that very glaring effulgence, all gods got their 
eyes so much dazzled that they could not perceive the sky, the 
cardinal points, the earth and even themselves. How could 
they see the omnipresent Lord ? 

3. The glorious god Brahma along with Siva, beheld 
that immaculate Form, dark like emerald (blue like sapphire), 
with eyes reddish like the interior of a lotus. 

4. It was clad in bright yellow silken garment {Pitamb- 
ara) shining like bui*ning gold, graceful and lovely in every 
limb, with beautiful countenance and attractive eyebrows. 

5. It was adorned with a crown crested with highly 
precious gems and a pair of armlets (keyurasone on each 
arm); Its cheeks illumined by the bright splendour of the 
pendant ear-rings, added to the beauty of its lotus like 
countenance. 

6. It was adorned with ah ornamented girdle, brace¬ 
lets, necklace and pair of anklets. It was wearing the deco- 
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rative Kaustubha gem, the goddess Laksm!, and a wreath of 
sylvan flowers (on its breast). 

7. It was attended upon by its missiles like SudarSana 
and others in their personal form. Brahma, the foremost 
among the gods, along with god l§iva, and with hosts of 
celestials, lay prostrate before him on the ground, and eulogized 
the Supreme Person (as follows); 

Brahma said: 

8. * I offer my obeisance again and again to you of whom 
birth, subsistence and destruction are beyond predication; 
who transcends the (three) gunas\ who is the ocean of (abso¬ 
lute) bliss attainable in the Final Beatitude; who is the subtlest 
of the subtle, yet whose glory is immeasurable and powers 
unlimited. 

9. Oh Supreme Person ! This form of yours is ever 
worthy to be adored by those who aspire after the (highest) 
bliss, through methods prescribed in the Vedas and tantras 
(like paheardtra). Oh Creator and Protector of the universe ! 
In this form of yours which pervades the universe, I see 
(simultaneously) all the three worlds as well as ourselves. 

10. In you who are self-dependent, the universe abided 
in you at the beginning; in you, it exists in the middle and it 
will be absorbed in you (after its dissolution) in the end. 
Just as the earth persists (as the material cause) in the 
beginning, the middle and the end of a pot, similarly you are the 
beginning, the middle and the end of this universe.^ 

11. Through your Maya—potency which absolutely 
depends on you, you have created the universe, and subse- 

*VJ : Again and again I salute to you who are Aja (Birthless-FtVtiu), 
the creation, subsistence and dissolution of the universe, the very personi¬ 
fication of various attributes (e.g. Anatfda, VijHSna), the ocean of bliss 
impossible to those who identify themselves with the physical body, and of 
limitless glory. 

I. VJ differs : According to VJ. God is not the material cause but 
the supreme cause on which other causes depend. The particle ca in VJ’s 
text indicates that if Brahman be the material cause even nuo-ienttent 
material world would be sentient, VR. accepts God as the material cause 
of the universe, but God is unaflected by changes {upidSnatue*pi tasj>a nir- 
eikSratvam), 
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quently have entered into it (as its Inner Controller). The 
thoughtful people who are well-versed in Sdstras and who have 
(controlled and) concentrated their minds, perceive through 
their mind that you are not affected by guruiSt even though 
you abide in them (i.e. in the universe which is the product 
of gu^ai in which you have entered). 

12. It is a well-known fact that, by adopting proper 
means, men get fire from wood (by friction of wooden pieces 
— aTams)y nectar i.e. milk from the cows, food and water from 
the earth (by agriculture and digging) and livelihood by 
working (in a profession or vocation), similarly thoughtful 
people, through their intelligence perceive You in (the world 
which is) the product of gunas and describe you accordingly. 

13. Oh Lord! Having seen You graciously (and thus 
fulhlling) our desire for a long time, we feel extremely blissful 
as elephants distressed by forest-conflagration do, on 
reaching the waters of the GangSy Oh Lord with a lotus in your 
navel. 

14. Such as You are (as described above), do fulfill 
our desire for which we, the guardians of the Worlds have 
approached Your feet. Oh Lord (the pervader of the univer¬ 
se from inside and outside)! You witness everything. What 
is there to be made known to you from outside by others ? 

15. To You, I, Siva, gods (and other beings), Daksa 
(and other Lords of creation)—We all are like sparks of fire 
emanating from fire (and appearing distinct fiom fire, though 
originally they are one). Separate as we are, what do we 
know of (the way to) our welfare? Oh Lord I Be pleased to 
advise us what may be beneficial to Brahmaiaas and gods. 

^ri Suka said : 

16. Being thus prayed (and extolled) by Brahma and 
others, and with a full understanding of their hearts, the Lord, 
in a voice like the rumbling of clouds, addressed the gods who, 
controlling their senses perfectly, stood with folded palms. 

17. Although the Lord alone was capable to accomp¬ 
lish the object of the gods, he, being desirous of indulging in 
sportful activities like the churning of the ocean and others, 
addressed them m follows: 
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The Lord said: 

18. Hello ! Brahman, Siva, gods and demigods ! 
Listen attentively to my speech, so that all of you will attain 
welfare and desired object. 

19. You do go just now and conclude a peace-treaty 
with the Daityas and Danavas who are favoured by time, till 
you find that growth (prosperous time) has now returned (till 
Fortune smiles on you). 

20. When an object to be achieved is important, an 
alliance should be entered into, even with enemies. When 
once, you have accomplished your purpose, you may behave 
as a serpent does with a mouse.^ 

21. Without any delay, efforts should be made to 
produce the nectar, by drinking which a being in the jaws of 
death will become immortal. 

22’'23. Having thrown all kinds of plants, .grasses, 
creepers and herbs in the sea of milk, and making mount 
Mandara as the churning rod and Vasuki (the king of snakes) 
as the churning rope, you churn the ocean well assiduously 
with My help. The Daityas shall undergo the trouble of 
churning while you shall reap the fruit thereof. 

24. Oh gods! You agree to whatever desire the Daityas 
express. All objects are not successfully achieved through 
anger (and confrontation), as through conciliatory methods. 

25. You need not be afraid of the Kalakuta poison that 
will come out of the (churned) sea (for god Siva will drink 
it). You should not evince any desire-or covetousness (for the 
objects churned out) or express any anger if Daityas do so. 

Sri Sukasaid: 

26. After instructing the gods in this way, the glorious 
Supreme Person, the Ruler (of the universe) who acts accord¬ 
ing to his own free will, disappeared from their view. Oh king. 

27. Having bowed down to the Venerable Lord (who 

I. Sr . — Just as a serpent caught in box by a snake-charmer formed 
friendship with a mouse outside (to make a hole into that box). When the 
serpent creeps out of that box, it eats up that mouse. Similarly you should 
behave now. 
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had disappeared), god Brahma and Siva returned to their 
respective regions, while gods approached Bali (the king of 
demons). 

28. The praiseworthy king of Daityas who knew the 
opportune time when to wage war, and when to make peace, 
restrained his generals, who got excited at the sight of their 
enemies in that unprepared condition. 

29. Then (the gods) approached Bali, the son of 
Virocana, seated (on a throne) and guarded by Asura 
generals, endowed with the highest royal splendour after the 
conquest of the three worlds. 

30. The highly intelligent Indra consoled Bali with 
many soft words, and spoke to him everything as per briefings 
of the Supreme Man. 

31. The (oral) proposal was acceptable to Bali and to 
other Asura rulers like Sambara, Aristanemi and other resi* 
dents of Tripura who were present. 

32. Then gods and Asuras reached an agreement, and 
after contracting a friendly alliance, they made great efforts 
for obtaining the nectar, Oh tormentor of enemies. 

33. Then, being arrogantly proud (of their physical 
strength), they (gods and demons) forcibly pulled out the 
mount Mandara. Shouting lustily, they with their Parigha- 
like long and powerful arms, proceeded to take it to the sea. 

34. Being thoroughly exhausted by carrying the heavy 
burden, Indra, Bali and other gods and demons became un¬ 
able to take it any farther sind helplessly left it on the way. 

35. While the mountain of gold was falling there, it 
crushed to death' under its weight many gods and demons. 

36. Knowing that they (gods and demons) had got 
their arms, thighs an^. .necks broken and were dispirited and 
nervous, the Eagle-bannered Lord manifested himself there. 

37. Having seen the gods and Danavas (demons) have 
been crushed by the falling of the mountain, he, by his.merc 
glance, restored gods to life as if they were unhurt. 

38. Sportively, with one hand, he placed the mountain 
on Garu^a, and mounting it (Garu^a)« he went to the sea 
surrounded by the hosts of gods and demons. 

39?~ Having taken down the mountain from hisshoul- 
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ders and placing it near the water (of the sea) Oaruda, the 
best and foremost among birds, being discharged by Lcrd 
Hari, went bis way. 


CHAPTER SEVEN 

The Churning of the Sea for Nectar 

Sri Suka said 

1-2. They (gods and demons) invited Vasuki, the king 
of serpents, agreeing to give him his due share in the proceeds 
(lit. fruit viz. nectar arising out of that churning). They 
bound him round the mountain (Mandara) like a churning cord. 
Joyfully yet with a firm determination, they began (to chum 
the ocean; for the nectar. At first, Lord Hari took hold of 
the head-side (of the serpent) and gods followed him. 

3-4. The lords of the demons did not approve of this act 
of the Supreme Person. We, who have mastered the Vedic 
lore and Sdstric studies and are well-known for our noble 
birth and deeds, will not hold the tail, that dirty, inauspicious 
limb of the serpent. (Protesting thus) they stood aloof -in 
silence Seeing that, the Supreme Person, smilingly left off 
the fore part (of Vasuki), and took hold of his tail along with 
the gods. 

5. Having thus defined their positions, the sons of 
Ka^yapa (both gods and demons), began to chum the sea of 
milk with utmost exertion, for the sake of nectar (amrta). 

6. Oh delight (descendant) of Pi^t^u ! While the sea 
was being churned, the mountain being unsupported (from 
below sank down into the water, due to its own weight, 
despite the efforts of the mighty ones (gods and demons) to 
hold it up. 

7. Finding their manly efforts frustrated by the much 
more powerful Providence, diey became extremely d^ected at 
heart, and their countensinces grew pale. 

8. No doing the set-back caused by the Lord of obstacles. 
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The Lord of infinile prowess and unfailing determination, 
assumed the wonderful form ofa gigantic tortoise and diving 
deep into the water bore up the mountain (on its back). 

9. Beholding the great mountain being so raised up, 
the gods and demons proceeded to churn up the sea. The 
Lord bore the mountain on its back which was, like another 
big continent, eight hundred thousand Tojanas in extent. 

10. Supporting on his back the revolving mountain 
(which was set in motion and was) shaking by the velocity of 
the powerful arms of the chiefs of gods and demons, (the Lord, 
incarnated as) the First Tortoise of immeasurable power, 
regarded the circular motion of the mountain as pleasant scrat* 
ching of his back, Oh dear King ! 

11. (Finding the need for still more vigorous efforts) 
with a view to invigorate their strength and energy, Lord 
Visnu entered into the Asuras in his demonic form (i. e. his 
T&jasic nature); He stimulated the power and energy of the 
hosts of gods by entering into them in his godly form(i. e, 
his sSttvic nature and into Vasuki in the form of suspended 
consciousness (his tdmasic form). 

12. The Lord of one thousand arms stood like another 
king of mountains, and stabilised the big mount Mandara by 
placing one hand over it. The gods headed by Brahma, Lord 
Siva and Indra in the heaven eulogised him and showered him 
with flowers. 

13. Strengthened by the Supreme Lord as pressing the 
churning rod from above, supporting it from below in the 
form of a tortoise, entering into the bodies of gods and demons, 
the mountain (churning rod), and the serpent (the churning 
cord) the gods and demons lustily and joyously churned the 
ocean with the great mountain so violently, that all the 
crocodiles < and other acquatic animals) were greatly agitated, 

14. The demons headed by Pauloma, K&leya, Bali, 
Ilvala, and others whose splendour and energy was marred 
with the fire and smoke gushing forth from the thousand fear¬ 
ful eyes and nostrils of that big serpent, became like the 
Safdla xttt^ consumed by forest conflagration. 

IS*. Over the celestials whose splendour was dimmed 
bv the ftciming breaths of Vilsuki and whose clothes, excellent 
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garlands, coats and faces became smoky in colour, the clouds, 
under the control and (direct command) of the Lord copio¬ 
usly poured showers, and (cool) breezes, impregnated with the 
waves of the sea, began, to blow. 

16. When no nectar could come out from the sea, 
though it was vigorously churned that way (as described above), 
by the leaders of the hosts of gods and demons, the Unconquer¬ 
able Lord beg^n to churn it himself. 

17. When the Lord, dark blue like clouds, wearing 
brightly shining garment of golden hue, adorned with a pair 
of ear-rings, flashing like lightning, with glossy wavy locks of 
hair on the head, wearing vanamald (a garden of sylvan flowers), 
with eyes,reddish like red lotus, churned the ocean, supporting 
the mount \fandara from below, and holding in his triumphant 
arms vouchsafing protection to the worlds, the serpent, he 
shone like another rival mountain, 

18. From the ocean that was being churned and (as a 
consequence of which) teeming shoals of fishes, crocodiles, 
sea serpents, and tortoises and whales, sea elephant, alli¬ 
gators and whale-eater timingalas got agitated, there issued 
forth the most deadly poison called Haldhala. 

19. As that effervescent, irresistible unbearable poison of 
deadly force spread in each and every direction, above and 
below, creatures along with their leaders became terribly 
afraid, and for want of protection flew to Lord Sad^iva for 
protection. 

20. fieholding that foremost of gods seated along with 
his divine Consort on th,e mountain (Kailasa) for the cremation 
(or prosperity) of the three worlds, and practising pen¬ 
ance, so agreeable to sages, for their final Liberation, and thus 
setting up an ideal before them, they (the celestial patriarchs) 
paid obeisance to him and offered their prayer. 

The Lords of Created Beings said : 

21. Oh God of gods ! Oh Supreme God 1 Oh Creator, 
the very soul of beings ! Be pleased to save us who have sought 

Jpi eltcr in you, from the poison that is burning the three worlds. 

22. You alone are the Almighty Ruler capable of cau¬ 
sing bondage and emancipation of the whole worlds, the wise 
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adore you as such, and as the father (or preceptor) who reniovcs 
the afflictions of those who seek refuge in you. 

23. Oh all pervading Lord ! When you, through your 
own Potency consisting of three gunaSy undertake to create, 
preserve and destroy the universe. Oh self-seeing perfect Lord, 
you assume (severally) the appellations Brahma, Vi§nu and 
Siva. 

24. You are that Supreme mysterious Brahman, the 
creator of beings, of the higher (gods) and the lower order 
(sub-human beings). You are the supreme soul who appear 
as the universe by means ofyour various powers (such as Sattva, 
Rajas and Tamos). Hence you are the Controller and Master 
of the Universe. 

25. You are the source of the Word (Vedas) and (hence 
you stand self-revealed); you are the prime cause of the uni¬ 
verse (viz. the principle m< 7 Aa/), the soul (the cosmic ego or 
ahathkSra); the three gunas (viz. sattvay rajas and tamos) v/hich 
bring forth the Vital airs (pranas) , cognitive and conative 
sense-organs (indriyas) and the material object (dravya) and 
the essential nature (Sva^hh&va) of everything, you are the 
Time spirit (causing commotion and imbalance of guijas) , the 
will to create (kratu)^ the Truth, the (cosmic) Order, the 
righteousness. The iasiras declare that Pradhdna constituting 
of the three gw^ is based on (and supported by) you, (or 
the Pranava consisting of three syllables A U M reveals 
you) * 

*This verse is variously interpreted :— 

(i) VR : They say that You are the authority of idstras, the cause of 

the world, the Supreme Self Who is of the nature of vital breath , 

senses, the five elements {bhStas) whose body is Time, the Bradiman, Tne 
Inner Controller of all, dharma (religiousness or so be adored with 
^ety) and the three-syllabled (AUM) pranava is regarded as representing 

(ii) VJ : You are the root-cause of understanding; You are the 
promoter of life (senses.etc), Your Will is the Truth itself You are of the 
nature of eidstence (ret) consciousness [dif and bliis (Jneash); You are the 
dharma as You preserve the (social) order; You are designated by the letter 
OM (as stated by ttpanifads ). 

(iii) SD : Krahh-Pravrtti d&enna—leading to worldly life. 

Sofya 4lf fta—JfivfUi dhifSM—leading to renunciation of worldly life. 

(iv) 'GD; safyo—faciual statemeab^Trath* 

fto —sweet speech. 

dha r m a^ s acrifices and other rituals. ‘ 
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26. Oh Creator of the universe ! Fire which represents, 
gods in its person (as the distributor of sacrificial offerings to 
gods) is your mouth; the wise know that the earth is your 
lotus-like feet; Time is the motion, the cardinal points, the 
ears, and Varuna (the Lord of waters) the palate, of you who 
artf the soul (the Inner controller) of all gods. 

27. The sky represents your navel; the wind, your 
breath, the sun, your eyes, water, (your semen; the support of 
alljivas (individual souls) elevated (like that of god Brahma) 
and ordinary (like those of sub-human beings), is your ego; 

. Soma or the Moon-god, your mind, and the heavens, your 
head. 

28. The seas symbolize your abdomen, the mountains 
your bones ; all plants and herbs your hair; the Vedic 
metres seven humours in your body; the dharma as enunciated 
in the Vedas your heart. Oh embodiment of the three Vedas. 

29. Oh Lord ! the five upanisads^ (the sacred hymns or 
mantras known as Tatpurufa, Aghora, Sadyojdta^ Vamadeva^ 
and hdna) from which the collection of thirty eight mantras 
evolve, denote your (five) faces; that self-effulgence constitu¬ 
ting the supreme principle which is designated as Siva is your 
(real) absolute state. 

1 ; The text of the five mantras or upanifads are as follows : 

(i) Tatpurufdya vidmahe, Mahadevdya dhimahi / 
taiwa Rudrafi pracodaydt // 

(ii) Aghorehhyo'tha ghorebhyo ghora~gftora‘iarebhya(i / 
sarvatas sarva-sarvebhyo namas te astu Rudra-rdpebhya^ / 

(iii) sadyO‘Jdtath prapadydrh sadyojdtdya vai natnaft / 

bhaV€ bhavmdti’bhave bk^jasva mdth bkavod-bhavdya namai^ / 

(iv) VdmadtPdya namoyjyeffhdya nanto^ Rudrdya nama^,^dldya namabt kala- 
oUurao^ nemo bala-vikaraodya name, balo’-pramathandya namas sarva-bh&a^ 
dtmanSya namo, manonman^a nama^ 11 

(v) lidnas sarva^vidydndm Isvaras sana-bhutdndrk^ Brahmd'(Aipatir 
Brakmaoo* dhjpaiir Brahmd Sivo me astu saddiivam // 

VO. has given the detaib how these five mantras or upanigads are 
broken uip into thirty-eight mantras. 

For exemple, from the istu^(zn;/c(/ Tatpmufdya evolve the following 
mantras :— 

(t) Tat-parufdya vidsnahe tdntyai / 

(i3) MehSdaotya iffiimahi VtdySyai / 

(3) tanno Rudra^ Pratiffhdyai / 

(4) Bfacodtsyat Stftyai / 
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30. Your shadow is seen in the waves of unrighteous¬ 
ness (such as hypocrisy, covetousness (by which destruction 
is caused;your (three) eyes are satlva^ rajas and tamos (which 
bring about the creation of the universe); Oh Lord, the eter¬ 
nal Veda mainly composed in meters (like Gayatri, Tri^tubh) 
stand for your glance; for you are the omniscient^ pro¬ 
pounder of the iaslric lore. 

31. Oh Lord of mountains ! Your supreme effulgence 
where the modes of Prakfti like sattva^ rajas and tamas have no 
place, and which is nothing but the supreme Brahman trans¬ 
cending all distinctions and differentiations, is absolutely 
inacessible to all the guardian deities of various spheres and to 
Brahma, Visnu® and Indra. 

32. That you destroyed Kama (the god of Love), the 
sacrifice (ofDak^a), Tripuras—the three cities (constructed 
by Maya) subdued the god of death, consumed the ^Hala- 
hala) poison (which is as good as consumed as you are certain 
to drink it up just now) and killed innumerable trouble¬ 
makers of living beings, is not so much praiseworthy, on your 
part, as your unawareness of the razing down of this universe— 
your own creation by the sparks emanating from the fire in 
your own (third) eye (you remaining absorbed in deep 
meditation)^ 

33. Shameless are they who talk nonsense that you are 
always accompanied by (your consort) Uma of whom you are 
(excessively) enamoured, though (actually) the pair of your 
feet arc contemplated in their hearts by the world*s precep¬ 
tors who are absorbed in the spiritual bliss of the soul. (They 
are certainly brazen-faced) who (glibly) prate that you are a 
ferocious and murderous denizen of the funeral-place when 
you are a performer of austere penance (as an ideal to the 

1. {oT saHkhydtmanab —VJ ttadtsdkfdt Manuh *Manu* himself Who 
enunciated the idstras represents Your glance, from which originated the 
divine sage, by your free will. 

2. Vaikuntha :—VR explains that here the Supreme Soul is <feul 4 ;^i- 
sed. As he abides in Rudra, He i.e. the Supreme Soul is ri^tly regarded 
as inaccessible to Vaikunfha or upendra. 

3^, VJ .—states that the praise of Kara is really that of Hari, as 
mentioned in ‘Hari. *the soul of all is pleased hereby* sarvitmd pffyate 
Harib). — — 
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sages) ! Never can such (people lost to shame) understand 
your sportive ways. 

34. Even god Brahma and others are incapable of 
accurately comprehending your essential nature, much less are 
they able to praise you who are all*pervading and transcenden¬ 
tal to Prakfti (The primordial nature) lying beyond the causal 
relation. How is it possible for us (the recentmost) creation 
of the creations (likeMarici and others) of Brahma to extol 
you ? The prayer oflfered by us (to the best of our ability) is 
limited to our (meagre) capacity^. 

35. Oh Supreme Lord ! What we behold is only your 
(apparent) visible form, but not the trancendental one. (We 
however, consider ourselves blessed even with this). Though 
your activities are unmanifest, this manifestation of yours is 
meant for the weal (and protection) of the world. 

4^rf ^uka said : 

36. Observing the calamity of those (gods other 
beings) and being overwhelmed with compassion for them, the 
Deity, the friend of all beings, spoke thus unto his beloved 
consort Sati (i.e. Uma) (lest his beloved Uma should prohi¬ 
bit him from drinking theHaldhala poison). 

Lord ^iva said : 

37. “Oh ! What a pity ! Behold, Oh Bhavani ! What 
calamity has befallen these creatures from the poison KSlakU^, 
produced from the churning of the sea of milk. 

38. Certainly, it behoves me now to offer protection to 
these who arc anxious to save their lives;' for the protection of 
the afflicted is the sole concern (duty) of those who arc power¬ 
ful. 

39-40. Saintly persons protect (the lives of) beings by 
sacrificing their own lives which they regard as transient. Oh 
auspicious lady ! Lord Hari, the soul of all (creatures), is 
pleased with the man who extends mercy to created beings 
who, being deluded by the illusive potency of the Supreme 
the enemies of each other. When the glorious 

Pi: Our praise is an expresssion of our earnest devotion. VJ. 
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Lord Hari is pleased, I feel delighted along with the mobile 
and immobile creation. I, therefore, swallow up (the whole 
of) this poison. May blessings (and happy life) proceed from 
me to all the creatures.** 

3ri Suka said : 

41. Having thus persuaded his consort, Parvatl, the 
glorious Lord $iva, who confers Bliss upon (or protects) the 
universe, proceeded to swallow up the poison; She, too, being 
aware of his prowess, expressed her approbation. 

42. The liquid-poison (the concentrated impurities of 
the churned sea) showed its power even in his case inasmuch 
as, it reduced Ms throat blue, though it became an ornament 
of that benevolent Deity. 

43. Generally righteous persons become afflicted at the 
torments and troubles of other people; for that (mitigation of 
those troubles) constitutes the highest type of worship of the 
Supreme Person, the Soul of the Universe, 

44. Observing the wonderful feat (of swallowing up of 
the deadly poison) of Lord Siva, the God of gods who fulfills 
the desires of his devotees, all creatures, Dak$a*s daughter 
(his consort Sati), god Brahma and Vif^u eulogised him. 

45. What (negligible) little poison leaked down from 
his palms while drinking, was conserved by scorpions, serpents, 
poisonous herbs and plants, cobras and other biting animals 
like dogs, jackals etc.) . 


CHAPTER EIGHT 

The Lord*s Manifestation as Mohini (The Enchantress) 

Sri Suka said : 

I. When the (Kalakuta) poison was drunk up by god 
Siva (whose emblem is the bull), these celestials and demons 
felt (relieved and) delighted, and began to churn the sea with 
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(redoubled) force. Out of that churning emerged Surabhi (the 
wish>yielding cow). 

2. The sages, the expounders of the Vedas (who devote 
themselves to sacrifices) accepted it {Surabhi which supplied 
materials like milk, ghee, useful for sacrifices) for (obtaining) 
sacred oblations in sacrificial performances which constitutes 
the path of gods (leading to the region of Brahman). 

3. After this came out a horse named Uccaihiravas which 
was radiantly white like the moon. Bali expressed his desire 
for it (and took possession of it) but not Indra, as per instruc¬ 
tions given by the Lord. 

4. Next sprang forth the majestic (moon-white) ele¬ 
phant called Airavata which, by its four tusks (huge like 
peaks of mountains) eclipsed the splendour and beauty of the 
white (snowy) mountain, Kailiisa, (the abode) of the glorious 
god Siva. 

5. Out of the (churned) ocean, came out a jewel called 
Kaustubha^ a precious stone of ruby type. Hari expressed his 
desire to have that jewel as an adornment for his chest. 

6. Thereafter, arose the (celestial tree) Pdrijdta the 
ornament of the heavenly region,—a tree capable of conferring 
eternally all the objects desired by the supplicants just as 
your honour (Parikfit)- does on the earth. 

7. Next to that came out XhtApsaras (celestial nymphs) 
adorned with gold necklaces (and other ornaments), clad in 
excellent raiments, who delight the denizens of heaven with 
their charming gait, sportive movements and bewitching 
glances. 

8. And thereafter was manifested goddess Laksmi, the 
very embodiment of Affluence (Sri), the delight of Lord Hari 
(Rama), who is (absolutely) devoted to the glorious Lord. 
She illumined with her splendour all the quarters (making 
people residing therein desirous to have affluence), even 
as the flash of lightening does against the crystalline reflector 
like mountain SudUrnS. 

With their minds agitated by the excellence of her 
fibrkms beauty, graceful mobility, youthful age and brilliant 
' dbplexion, all of them including gods, demons and human 



VIII.8.17. 


1039 


beingis, cherished a desire for her (in the form of affluence a 9 
they know her to be the mother of the three worlds). 

10. The great Indra offered her a highly wonderful 
seat, while principal rivers, in their personal form, brought 
sacred waters in gold pitchers (for her ablutions). 

11. The earth supplied all the herbs and plants required 
for her ablutions: cows, the five sacred articles (such as milk, 
curd, ghee constituting the pcAcagavya) and the spring, 
all kinds of fruits and dowers produced in the vernal months 
of Caiita and VaHiUcha, 

12. (With these articles) the seers laid down the 
procedure of l^astric rites for her ablutions; while the 
Gandharvas began to sing auspicious song (in mellifluous 
notes), and celestial damsels well-versed in dancing, danced 
and sang. 

13. The (presiding deities of) clouds poured forth the 
sounds of musical instruments like mrdangay pis^ava^ mura/Vi, 
dnaka and gomukha (various kinds of drums, kettle drums etc.) 
and produced notes of conchs, flutes, string instruments like 
vpid in a loud fan-fare. 

14. Thereafter, while Vedic hymns were being chanted 
by Br^ma^as, elephants supporting the four quarters, bathed 
with gold pots filled with sacred waters, the virtuous (sacred) 
goddess Sri who was holding a lotus in her hand. 

15. (When her bath was over) the ocean presented her 
two pieces of yellow silk raiments (one for the lower part of 
the body and one for the upper). Varmrjta offered her the 
garland VaijayantI—by sucking honey from which the black- 
bees got intoxicated. 

16. Vi^vakarma, the progenitor, presented her with 
various wonderful ornaments; Sarasvati, a necklace of pearls; 
and Brahma, a lotus and serpents, a pair of ear-rings. 

17. Thereafter, when the auspicious mantras for averting 
evils were chanted and the benedictions were given (by 
Brahmans) \ the goddess Sri took in her hand a garland of 
(blue) lotuses with a swarm of black bees loudly bumming 
about it. Her exceedingly beautiful countenance beaming with 

I. Krta-svesfifqjfana—Thn Govnin. note the pirn on ; illrl 

who haiL-her permanent abode (i^vM) on the auspicious bosom of Lord 
Viinu (jlaoifO. 
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a bashful smile and with the dangling of ear-rings pressed 
against her lovely cheeks, she set out (in search of her Lord). 

18. With a pair of symmetrical, big breasts (closely 
touching each other) pasted with sandal and saffron, and a 
beautifully slender waist, she shone like a moving creeper of 
gold while she moved through the big assembly, making sweet 
jingling sound of her anklets. 

19. She (The goddess Sr!) the embodiment of Affluence 
was looking out for a resort (viz. a husband) absolutely 
faultless, eternal and endowed with everlasting excellences, 
but she could not get one among the gandharuaSyyak^aSt demons, 
siddhaSy cSra^aSy celestials and others (in that assembly). 

20. (The goddess Laksmi^ in the form of Affluence says 
to herself.) 

“Verily a person possessing asceticism has no control 
over his anger (e.g. the sage Durvasas); (similarly) someone 
is endowed with wisdom but is not above attachment (e.g. 
Brhaspati or Sukra—the preceptors of gods and demons); some 
possess greatness but have no control over libidinousness (e.g. 
god Brahma or Soma); how can a person (like Indra) who 
depends for his protection on others (or who is deprived of his 
position by others i.e. enemies) can be a ruler ? 

21. Righteousness is found in some but they lack com¬ 
passion for other beings (e.g. Para^urama); some others have 
liberality but that is not conducive to Final Liberation (e.g. 
King 8ibi); some are endowed with virility and prowess, 
which are subject to the ravages of Time; while the other who 
is (like Sage Sanaka completely free from attachment to gu^as, 
will have no place for (i.e. will have nothing to do with ) the 
other person (even his wife, as he is always absorbed in medi¬ 
tation). 

22. In some person there is a long life but they are not 
of amiable nature (liked by women, as, like Marka^d^Y^* 
they are always self-controlled); even that virtue is found 
in some but the duration of their life is unknown; in some (e.g. 
god iSiva) there is both (longevity and amiability) but even 

VD. explains that a great goddess like Lakyml possessed the 
Pl^ledgc of the past, present and the future. Hence she rejects persons 
though not present in the assembly. 
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he is inauspicious (as he stays in funeral grounds). And he 
who is exceedingly auspicious (as well as long living and 
lovable) but he (being self-satisfied) does not care for me'*. 

23. Coming to this conclusion (after deliberation), she 
elected as her spouse. Lord Vi^nu (Mukunda) who was most 
worthy due to his everlasting excellences, absolute independence 
and desirelcssness, who is transcendental to the gums of 
Prakrti and was sought by all spiritual powers and (hence) 
was coveted by her even though he is disinterested in all.^ 

24. She placed on his shoulders (round his neck) the 
beautiful garland of blooming lotuses, resounding with the 
hum of intoxicated black bees. She stood by him silently 
waiting (for his grace). She indicated through her eyes 
blooming with a bashful smile that she attained to his bosom, 
her permanent resting place. 

25. Lord Hari, the Father of the Three worlds offered 
his bosom as the permanent abode to Sri (the celebrated con¬ 
sort and beloved of Hari), the mother of the three worlds 
who v/as the very embodiment of affluence and fortune or 
the source of all prosperity and riches. Being thus estab¬ 
lished (permanently and cosily), she promoted the welfare of 
all her creatures, the three worlds along with their rulers, by 
her compassionate and benign glances. 

26. There was a loud chorus of the music and melodious 
notes issuing from the sipging and dancing of the Gandharv'as 
(lit. the followers of celestials) along with their wives (celestial 
damsels) and of the musical instruments such as conchs, 
trumpets, and drums (which were being played in its accom¬ 
paniment) . 

27. Showering flowers on him, all progenitors of the 
worlds headed by Brahma, Rudra, and Angiras began to chant 
the glories of the All-pervading Lord in sacred hymns descrip¬ 
tive of his excellences and of appropriate import. 

28. Being looked upon (with Grace) by Sri, the gods, 

I. Sr. adds : Lakimf thought that though Vif^u is not interested in 
others due to His immersion in eternal spiritual bliss, He would not neglect 
her after marriage, as He entertains the Siddhis. She would ctmtider her¬ 
self blessed in His service. There is no propriety in marrying ordinary 
persons. 
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progenitors of the worlds along with their creation, became 
endowed with virtuous nature and other excellences, and 
attained the supreme-most felicity. 

29. When the Daityas and Danavas were disregarded by 
the goddess Laksmi, they became dispirited, voluptuous, indo¬ 
lent and devoid of the sense of shame, Oh king. 

30. Thereupon, arose the presiding deity of wine, 
Varuni by name, in the form of a girl with lotus-eyes. The 
Asuras verily took hold of her, by the consent of Lord Hari. 

31. As the sea was being churned by the sons of sage 
Kiiyapa( viz. gods and demons) with a desire to get the nectar 
there appeared a highly wonderful personage. 

32. His (pair of) arms were long and muscular (stout); 
his neck was adorned with three lines as on a conch; his eyes 
were reddish: complexion bluish (like a cloud); youthful 
in age; wearing a wreath and adorned with all ornaments. 

33. Clad in yellow garment, the broad-chested person 
was adorned with ear-rings of highly polished jewels; his hair 
were soft, glossy and curly.even to their ends; that charming 
person walked with a lion-like gait. 

34. Adorned with bracelets and bearing (in his hands) 
a jar full of nectar, he was indeed a direct manifestation 
of a minute portion of a ray of the most glorious Lord Vi^^u. 

35-37 He was the well-known Dhanvantari, the Father 
{or revcaler) of the Science of Medicine (lit. Science of life) 
who is a recipient of a special share in sacrificial offerings. 
Beholding him and the jar brimming with nectar (in his hands), 
all the demons, being covetous of appropriating all the products 
(of the churned ocean) to themselves, forcibly snatched away 
the jar (from him). As the jar containing nectar was thus 
being forcibly taken away by the Asuras, the gods, being 
dejected at heart sought refuge with lord Hari. Observing 
their pitiable condition described above, the glorious Lord who 
confers the desired objects to his servants (votaries), consoled 
them (thus): **Do not feel dejected. Both by sowing dissen¬ 
sions among the Asuras and by assuming the form of Mohini 
(a charming damsel) through my deluding Yogic power, I 
shall accomplish your ol^ect** 

y 38. With their hearts burning with the desire of grab- 
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bing the nectar, there arose a quarrel among them, each 
clamorously saying, “I must get it first**, “my priority first**, 
“Not you’*, “Not you**. 

39. “Gods too, who contributed their labour (efforts) 
to achieve this (production of nectar) deserve their due share 
in this (nectar) just as in a Satra^ySga all the performers of the 
sacrifice participate equally in the merit accruing from it). 
This is the eternal Law.’* 

40. Oh king ! In this way the weaker demons who got 
jealous of the stronger ones who usurped the jar (of nectar) 
constantly protested to them. 

41 In the meanwhile, the Supreme Ruler Visniu who 
knows all expedients, assumed an extremely wonderful form of 
a young damsel (charming) beyond the power of words. 

42. The form (of the damsel) was attractive to the 
eye.«. It was blue like a lotus, in complexion, beautiful in 
every limb. Its ears were symmetrical and adorned with ear¬ 
rings. Its countenance had beautiful cheeks and a shapely 
nose. 

43. Its waist was slender due to the heavy breasts 
developed by blooming youth. Its eyes looked frightened 
(as if) by the humming of the black-bees attracted by the 
fragrance of its mouth. 

44. It wore on its profuse mass (locks) of hair a wreath 
of blooming Mallikd (a kind of jasmine) flowers. Its shapely 
neck was beautified by a necklace and her beautiful arms were 
decked with armlets. 

45. It appeared enchanting due to her girdle enhan¬ 
cing the beauty of islet-like big hips covered with shining 
(spotless) cloth. A pair of anklets making a jingling sound 
while walking decorated its feet. 

46. By its bashful smiles, dancing eye-brows and amo¬ 
rous glances, it constantly provoked passion in the hearts of 
the Daitya generals.^ 


I. VJ's text continues this chapter to the end of the next one* Thus 
^RVgth chapter corresponds to VJ*s 8 th chapter. 
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CHAPTER NINE 

Distribution of Nectar by Mohini 

Sri Suka continued : 

1. The Asuras who renounced the spirit of mutual friend¬ 
ship, reproached each other (for the nectar). Adopting the ways 
of robbers (with a determination to secure the nectar) they 
were snatching the jar of nectar from each other when they 
happened to behold the approaching damsel (the Mohini-form 
ofViwu). 

2. *‘Oh what a graceful form! What exquisite splen¬ 
dour ! What a charming youthfulness !” With such passion 
enkindled in their hearts, they ran up to her and began to 
enquire. 

3. “Who are you Oh damsel, with eyes like lotus-petals ? 
Whence have you come ? What do you intend to do (What is 
the object of your visit)? Tell us whose daughter you are. You 
are as it were churning (agitating) our minds. Oh lady with 
shapely thighs ! 

4. Not that we do not know (i. e. we do know defini¬ 
tely) that you are not touched by the celestials, Daityas, 
Siddhas, Gandharvas, Caranasor (even by) guardians of the 
worlds. How then (could it be) by human beings ? 

5. Oh lady with beautiful brows I Indeed ! you must 
have been certainly deputed by the merciful Lord of the 
universe to give delight to the senses and minds of all embodied 
beings. Is it not so ? or have you come of your own accord ? 

6. Oh proud lady with a beautiful waist i (Deputed by 
the Lord as you are) 1 As such it behoves you to bring about 
amity and happiness among us who, though kins, have turned 
out to be enemies by jealously contending to obtain one 
common object. 

7. As the sons of the sage Ksdyapa, we are all brothers 
and have displayed our prowess. Be pleased to distribute the 
prize (the nectar) equitably, so that there will be no ground 
for a quarrel. 

8. When approached with this request by the Daityas, 
Lord Hari who assumed the form of that damsel by his delu- 
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ding Potency (Mdyd), just laughed, and addressed them as 
follows, looking at them (all the while) with captivating side* 
long glances. 

The Lord said : 

9. How is it that you, the sons of the (great) sage 
Ka^yapa,^ associate yourselves with a wanton woman like me? 
Certainly, no wise man reposes trust in women. 

10. Oh enemies of celestials ! The wise people say that 
the friendship of wolves and especially of way-ward women 
who are always on the look-out for ever-new victims (and 
men), is momentary (and unreliable). 

Sri Suka said : 

11. By such of her jocular and enticing remarks, the 
Asuras (were tempted to feel) reassured in their minds. They 
g)ve out an incomprehensible yet significant laugh, and hand¬ 
ed over the jar of nectar to her. 

12. Thereupon, taking the charge of the jar of nectar, 
Hari spoke in atone brightened up with a gentle smile: ** If 
you (unanimously and whole-heartedly) are ready to accept 
whatever I do, whether right or wrong, in any way (I please), 
(then and then only) I shall (undertake to) distribute the 
nectar among you”. 

13. On hearing her speech, the leaders of the Asuras, 
incapable of comprehending the depth and significance of her 
words, agreed to her condition saying “Be it so”. 

14. Thereupon having observed a fast* (as per Mohini's 
instruction) they took their bath. After offering oblations 
to the fire, and having distributed (food etc.) to cows, 

I. WD. dxuoVtt*'. Kaiyepa-ddySda —intoKalya-pa-diya-ada—who are 
in the habit of and deserving to be served with wine. do you want 

nectar ?*'VC. *‘You, sons of a great sage like Kalynpa 1 The father a 
great sage and the sons hunt after wanton women !** This is the sarcastic 
joke. 

9. Upo/xa —^VC. states that they bad already observed a fast for the 
auspicious svet of drinking nectar. But a quarrel broke out anumg them¬ 
selves for settling which MohinI became the mediatoc. After entrusting 
the jar of nectar to her, they took their badi. 
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BrShma^as and other beings, they got performed the rite of 
Svastyayana (recitation of benedictory verses and offer of 
blessings) by Brahmanas. 

15. Wearing brand new clothes according to their 
(individual) choice, and gorgeously adorning their person 
with ornaments, all of them entered upon (and squatted) on 
(the seats of) KuSa grass the ends which pointed to the cast. 

16-17. When the gods and demons (sons of Dili) were 
sitting with their faces to the east in that hall fragrant with 
incense, decorated with wreaths of flowers and illuminated 
with lamps, there entered, with the jar of nectar in hands, she 
(Mohinl) with beautiful, round, symmetrical thighs, of gait 
slow due (to the weight of) her bulky hips covered with 
brilliant silk raiment, eyes swimming as if through inebria¬ 
tion, of pitchcr-like big breasts, warbling (as it were) with the 
Jingling of her gold anklets, Oh King. 

18. Ogling Her, the veritable supreme Deity, as a 
compeer to goddess l§ri^ (or Laksmi in beauty), with a winning 
countenance, having beautiful ears adorned with gold ear-rings, 
shapely nose and charming cheeks, the gods and demons were 
completely enchanted by her glances accompanied with 
captivating smiles while her brassiere (the cloth cover of her 
breasts) slipped (exposing her breasts). 

19. Considering that it is unfair to offer nectar to 
demons who like serpents are wicked by nature, Lord Vi^nu 
did not distribute it to Asuras. 

20. Arranging them both in separate ro’As, the Lord of 
the world made them sit in their respective rows. 

21. Taking the Jar of nectar and beguiling the demons 
by charming movements of brows, bashful smiles, play with 
garment and ornaments, sweet flattering words, he made 
gods who were sitting at a distance, to drink the nectar which 
prevents old age and death. 

22. Oh King { The Asuras abided by the pledge given 

1. 6 rI-Sakhlm—GS. observes that though Vi sou was a naale oompa- 
nttMti of drt, he acted like a lenale friend to serve the interests of hit 
devotees. 
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by them. Out of covetous lust for her and feeling it below 
their dignity to quarrel with a lady, they kept quiet. 

23. They cherished unbounded attachment and lustful 
longing for her and were too nervous to affect it adversely. 
Being restrained by the high reverence shown to them by her 
(“Let the niggardly gods drink first. Sensible people like you 
should wait a bit**) they uttered nothing unpleasant. 

24. Disguising himself in the garb of celestials, R^hu 
entered (stealthily) in the row of gods (between the sun and 
the moon) and drank the nectar but was indicated (ex¬ 
posed with gestures) by the sun and the moon (who feared 
him as more powerful than they). 

25. Just while he (Rahu) was drinking, Hari (swiftly) 
severed his head with his discus of razor-like sharpness so his 
headless trunk to which nectar did not touch, fell down dead. 

2b. His head (however) attained immortality upon 
which the Birthless Lord conferred planet-hood But cheri¬ 
shing (this old) enmity, he assails the sun and the moon on 
the new-moon-day and the full-moon-day (respectively when¬ 
ever he gets an opportunity).. 

27. When gods had almost consumed the nectar, the 
glorious Lord Hari, the creator and protector of the world 
(renouncing his female form) reassumed his own form, while 
the Asura chiefs kept looking on (agape). 

28. In this way, even though (the factors such as) ti]iie» 
place, instrument (apparatus), activity and the objective of 
the hosts of gods and demons were the same, there was 
divergence in the fruit (reaped). Out of them, gods easily 
obtained the fruit viz. the nectar, due to their resort to the 
dust of the lotus-feet of the Lord, while the Daityas did not. 

29. Whatever is done by men with their life, wealth, 
senses, mind and words for their own person, progeny etc., 
becomes futile as a consequence of entertaining the idea of 
difference and distinction. But whatever is done by employ¬ 
ing the same set of means dedicating them to the Lord without 
cherishing the sense of difference; is crowned with success like 
watering the roots of a tree (reaches to all its branches, leaves 
etc.) • 
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CHAPTER TEN 

A Battle between Gods and Asuras 


Sri Suka continued : 

1. In this way, Oh King, though Danavas and the 
Daityas were careful and put in their best of efforts (in churn¬ 
ing the ocean), they did not obtain the nectar because they 
had turned away their face from Lord Vasudeva. 

2. Having accomplished the production of ambrosia 
and having made his votaries, the gods, to drink of it, the 
Lord rode on the back of Garuda and flew away while all 
beings were simply looking on (agape). 

3. Seeing the best luck (in succeeding to drink the 
nectar) of their enemies and being unable to tolerate it (out 
of jealousy), the sons of Diti {Daityas) attacked gods with their 
weapons uplifted. 

4. With their power increased by drinking of nectar 
and depending on the feet of Lord Narayana as their asylum, 
all the gods retaliated unanimously with their weapons. 

5. There, on the shore (of the Milky Sea) was fought 
the fiercest and the most bloody battle called (after the belli¬ 
gerents as) the DevSsura battle (the report or sight of) which 
made the hair stand on end, Oh King! 

6. There (on the sea-shore) the enemies with their 
minds full of wrath clashed (against each other) on the battle 
field and struck one another with swords, arrows and various 
other weapons. 

7. Terrific was the noise caused by the blasting of 
conchs and trumpets, beating of tabors, drums and Pamarus and 
of the trumpeting elephants, neighing horses, rattling chariots 
and shouting soldiers. 

8. In that battle, warriors in chariots clashed with car- 
warriors, foot-soldiers with foot-soldiers, horses with horses 
and elephants with elephants. 

9. Some soldiers fought riding camels, some on elephants 
while others on donkeys, some on white-faced bears, while 
others on tigers and monkeys. 

10. Some fought (while sitting) on the back of Kites, 
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vultures, cranes, on hawks and bhdsas ( a kind of bird), whales 
{Timingalas) and Sarahhas (eightfooted animal capable of 
killing a lion), bisons, rhinoceros, bulls, buffalos and Annas. 

11. Some fought (riding) on the backs of jackals, rats, 
chameleons, hares and men; some others on goats and sheep, 
deer and swans, while others on hogs. 

12. Some fought riding birds of land and of water and 
others on animals of deformed shape. Warriors on both the 
sides penetrated more deeply and further still. 

13-15. Like two oceans swarming with sea-monsters 
shone the two (warring) armies of Deva and Danava worriors 
with their ranks of fighters distinguished by their flags of 
diffjrent colours, by their spotlessly white umbrellas with 
highly precious handles studded with diamonds, diamond 
handled fans made of feathers of peacock tails And chowries; 
with their upper garments and turbans waved up by winds and 
with their burnished armours and ornaments glittering brightly 
and their sharp weapons sparkling in the rays of the sun. 

16-17. In this battle the commandcr-in-chicf of the 
Asura force was Bali, the son. of Virocana whose aerial car 
was called Vaihayasa. It was manufactured by Maya and 
was capable of flying to any place at the occupant’s will. It 
was equipped with all war-materials and weapons. Oh King, 
it was full of wonder that it surpassed all imagination and 
description (or could not be accurately located due to its 
unpredictable and quick movements); sometimes it was visible 
and sometimes invisible. 

18. Surrounded by the commanders of Asura forces, 
Bali occupied that foremost aerial car. With chowries being 
waved on either side and with a white umbrella, he shone like 
a rising moon. 

19*22 On ail sides around him, in their respective 
aerial cars, attended various squadron-leaders of Aswas such 
as Natnuci, Sambara, Bai^a, Vipracitti, Ayomukha, Dvi-mflrdha 
(A two-headed demon), Kalanabha, Praheti, Heti, Ilvala, 
Sakuni, Bhuta-santapa (the tormentor of all beings), Vajra- 
daihftra, Virocana, Hayagriva, l^anku-Siras, Kapila, Mcgha- 
dundubhi, T&raka, Cakra-d^k, l^umbha, Niiumbha, Jambha, 
Utkala, Arista, Aristanemi, Maya, the Lord of the three flying 
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cities and other demon (tribes) such as Pauloma, Kaleya^ 
Nivata-Kavaca and others. 

23. Without receiving any share in the soma or nectar^ 
they had only to undergo hardships and exertions (for churn¬ 
ing out the nectar). All of them had mostly vanquished the 
gods, just at the beginning of the battle. 

24. Roaring loudly like lions, they blasted their loud- 
sounding conchs. Perceiving his foes so proud (and confident 
of their strength), Indra, the killer of the demon Bala, became 
extremely enraged. 

25. The king of heaven (Indra) who rode Airavata, the 
elephant supporting the eastern direction, shone like the sun 
(the Lord of the day) rising on the eastern mountains with 
cascades (of water) gushing down. 

26. Around Indra stood gods in their respective vehicles, 
with flags and wielding various weapons. There were the 
guardians of the world like Vayu (the Wind-god), Agni (the 
fire-god), Varuna (the Lord of waters) and others along with 
their followers. 

27. Assaulting each other violently and reviling one 
another in biting terms, cutting to the quick, they rushed 
forward challenging each other and engaged in duels. 

28. Bali fought with Indra, Guha conflicted with Kartti- 
keya; Varuna contended with Heti, and the Sun-god with 
Praheti, Oh King. 

29. Yama. on his part combated with Kala-nabha, 
Viivakarma verily gave battle with Maya; Sambara battled 
with Tvasfr and Virocana with Savitr. 

30. Namuci took up arms against Aparajita, the pair of 
Ajvini-Kumaras against Vrsaparva, the Sun-god alone against 
the hundred sons of Bali of whom Bana was the eldest. 

31. Soma (the Moon-god) gave battle with Rahu; Anil 
(the wind-god) with Puloman; the mighty goddess BhadrakalT 
with Nilfumbha and Sumbha. 

32. Vf 9 §kapi combated with Jambha, Vibhlvasu with 
the demon Mahiya, Ilvala along with VatHpi with the sons of 
godBrahm& (such as Marlci and others), Oh Vanquisher of 
enemies. 

33. Durmar^a fought with K&madeva (the god of Love), 
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Utkalawith (seven) Mother-goddesses; Brhaspati fought with 
Sukra, and ^anai^cara (the presiding deity of the planet 
Saturn) with Naraka. 

34. Maruts contended with Nivata-Kavaca demons, the 
Vasu-gods with the Kaleya-tribe of Daityas, (gods called) 
Vi§vc-devas with the sons of Puloman and the (eleven) Rudra- 
gods with Krodhava^a serpents. 

35. In this way, in the battle wherein Asuras (demons) 
as well a leaders of gods were fighting in duels and collecti¬ 
vely in as body, approached one another and with the desire of 
gaining victory, violently struck one another with sharp arrows, 
swords and iron clubs and javelins. 

36. They chopped off the heads of each other with 
(weapons called) bhuimdi (a fire-arm), discuses, maces, 
lances, battle axes, iSaktU, Ulmukas (fire-brands) pr&sas (a 
barbed missile) Bhallakas, (long swords), parighas (iron 
bars), mudgaras (hammer-shaped weapons), and bhindipdlas 
(small javelins). 

37. Elephants and horses (along with their riders), 
warriors riding chariots and foot-soldiers, riders of various 
animals and conveyajices were cut down to pieces, their arms, 
thighs, necks and legs were hacked and hewn; their flags, bows, 
coats of armour and ornaments were torn and tattered. 

38. Heavy dust that was raised by trampling and poun¬ 
ding under feet the battle-ground, and the dashing of the 
wheels of the chariot against it,, enveloped the quarters, the 
sky, and the sun, but settled down to the ground by profuse 
flood of spouts of blood (of the wounded warriors—the spouts 
of blood reaching up to heaven drenching the clouds ofdust). 

39. That battle-field appeared bright as it was thickly 
strewn with heads from which the diadems and ear-rings were 
forcibly shaken off (and fallen), with eyes blood-shot with 
wrath, and tightly closed lips bitten with anger, long and stout 
arms decorated with ornaments and still clasping the weapons 
and thighs shapely like elephant’s trunk. 

40. The headless trunks of the warriors sprang to their 
feet and (as if) perceiving through the eyes of their fallen 
heads, ru^ed on the battle-field onwards the opposing warriors 
with theif^arms uplifted in their powerful arms. 
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41. Bali discharged at Indra ten arrows, three at the 
elephant Airavata, four (one arrow each) at the four guards of 
Arravata, and one at the conductor of the elephant. 

42. Jnst with a smile, the prompt and valorous Indra 
cut them in the transit with equal number of sharp Bhalla 
arrows, even before they could reach him. 

43. Observing his excellent skill (in archery) Bali, 
being intolerant, took in his hand a iSakti (a dart>iike missile) 
dazzling like a big meteor. But Indra cut it while it was in 
the hands of Bali. 

44. Then in a serial order Bali took up a iSula (a 
spear), a prdsa (a barbed missile), a/omara (an iron club) 
and (a double-edged sword). But whatever weapon Bali 
took, the mighty Indra cut it all. 

45. The Asura (Bali) then disappeared and created his 
demonic illusion. Oh King ! there appeared a mountain over 
the head of the celestial army. 

46. From the mountain fell down the trees burning with 
forest-condagration, and rocks with chisel-pointed ends descend¬ 
ed therefrom crushing the hostile forces to powder. 

47. From that mountain rushed forth large serpents, 
cobras, scorpions, lions and tigers and boars crushing down big 
elephants. 

48. Loudly shouting ‘cut down’, ‘Break asunder* hund¬ 
reds of naked female Rak^asfs (ogresses), armed with pikes, 
appeared along with multitudes of Raksasas. Oh King. 

49. Large roaring clouds with deep, terrific thunder 
and blown by stormy wind, rained live coals of fire. 

50. A wide spread formidable fire driven by powerful 
gales and most terrible like the Jire at the end of the universe, 
was created (with his black magic) by the demon (Bali) and 
it began to burn the army of gods. 

51. Then there appeared all around them an ocean 
transgressing all its limits and looked terrible on account of 
the waves and whirlpools tossed by strong gales. 

52. While such terrific illusions were being conjured up 
by Daityas, powerful in black magic, and dangerous because of 
their invisible movements, the celestial soldiers stood appalled 
and despondent. 
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53. Oh King ! Indra and other gods did not know how 
to counteract this illusion when the glorious Lord, the creator 
of the universe was contemplated and he manifested himself. 

54. With his feet tender as young leaves, placed across 

the shoulders of Garuda (of beautiful wings), he appeared clad 
in yellow silken garments, with his eyes like a pair of budding 
lotuses. He wielded eight weapons in his hands. He wore the 
resplendent Sri mark) on his bosom, and theKaustubka 

gems round his neck, an invaluable crown and a pair of price¬ 
less ear-rings as well. 

55. Hardly did he enter the battle-fields the illusion 
conjured up by the (black magic) tricks of the Asuras disap¬ 
peared by the greatness of the destroyer of all types of mdyds 
just as a dream breaks up on the return of wakefulness, the 
very recollection (remembrance) of Hari, put an end to 
difficulties. 

56. Perceiving that Hari arrived on the battle-field on 
his Garuda, Kalanemi who was riding a lion, whirled his jave¬ 
lin aloft and hurled it at him. Playfully seizing it as it was 
about to fall on the head of Garutjjla, he killed the enemy 
(Kalanemi) along with his animal with that very weapon. 

57. Assaulting the Lord by whose discus the over-power¬ 
ful Mali and Sumali fell down with their head severed on the 
battle-field. Milyavan (another Asura General) was about 
to strike Garuda on the head with his heavy mace when 
Hari, the Supreme-most peison, lopped cfT the head of the 
enemy who was roaring loudly. 


CHAPTER ELEVEN 

End of the Battle Between Gods and Asuras at N&radd*s Mediation 
Sri Sttka said: 

1. Then,having recovered their minds (and morale from 
the impact of demonic illusions) through the great divine 
grace ofithe Supreme Person, Indra, Vayu and other gods 
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severely hit back each one of the demons who massively assailed 
them before, in that very battle. 

2. When the glorious Indra, being enraged at Bali, the 
son of Virocana, raised up his Vajra (thunderbolt), all crea¬ 
tures cried out, *‘Alas ! Ha Ha’* (lest it should kill Bali). 

3. Despising contemptuously the noble-minded, well- 
equipped Bali who was moving (fearlessly) in the great battle 
facing Indra, Indra—the wielder of Vajra, spoke to him as 
follows : 

4. “Just as a roguish conjuror makes gullible persons as 
if blind-folded by his conjuring tricks (and incantations) and 
robs them of their money, you desire to conquer us, the masters 
of such Mayas (black magic and illusory tricks) with your 
Maya, Oh fool. 

5. Those who by their illusive powers (or by unfaithful 
cunning observances of vows) wish to ascend to the celestial 
world or desire to transcend it to go to still higher regions 
(viz. Liberation), I shall oust such ignorant rogues from the 
post occupied by them previously and definitely throw them 
downward still (with no hopes of rising up). 

6. Oh dull-witted fellow ! I, that very Indra, shall, with 
my Vajfd (thunderbolt) of hundred joints, remove the head of 
yours, so adept in black magic and evil spells. Show your 
valorous prowess with the help of your clansmen . 


Bali responded 

7. “To those whose previous acts became fruitful through 
the impelling of Time (Destiny) who participate in the battle, 
fame, victory, defeat and death come all in due course. 

8. Therefore wise, thoughtful people realize that all the 

above (victory, defeat etc.) arc controlled by Time and they 
neither get elated with joy or downcast with grief. You all 
arc, however, ignorant about this (truth). 

9. Inasmuch as you regard yourself as the agent of this 
(victory, defeat etc.), you deserve to be pitied by good people 
(for your foolishness) and as such, we do not accept your 
words (howsoever cutting to the quick (they be) 
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^ri ^uka said: 

10. Having thus retorted to the Lord of gods, the valor¬ 
ous Bali, the vanquisher of warriors, struck again with Naraca 
arrows drawn to the ear, Indra who was in retaliation previo¬ 
usly hit back with reproachtul words. 

11. The god Indra who was thus reproached by the 
enemy who expressed (nothing but) the truth, did not how¬ 
ever tolerate the retort like an elephant pricked with a goad. 

12. Indra, the conqueror of enemies, discharged at him, 
his unfailing weapon V<yra (thunderbolt). And down fell 
Bali on the ground, along with hi.s (aerial) car like a mountain 
with its wings severed.^ 

13. Seeing his friend fallen down, Jambha, the friend 
and well-wisher of Bali, attacked Indra with a view to carry 
out his duty as a friend, even though his friend was fallen. 

14. Riding his lion, the extremely powerful Jambha 
approached Indra and raising his mace {gadd) impetuously 
struck him on the neck and the elephant as well. 

15. Stunned and tormented by the stroke of the mace, 
the elephant was deeply distressed and touching the ground 
with its knees, it fell into a sWoon. 

16. Thereupon, a chariot yoked with a thousand horses 
was brought by Matali. The Lord of gods left the elephant 
and got into the chariot. 

17. Expressing his appreciation at the (prompt) services 
rendered by the Charioteer (Matali)smiling, Jambha, the most 
prominent Danava, struck him with a burning javelin. 

18. Screwing up all his fortitude, Matali bore up the 
extremely unbearable pain of the dart. Greatly enraged at 
it, Indra sundered off the head of Jambha with his Vajta 
(thunderbolt). 

19. Having heard from Sage Narada, the report of 
Jambha being killed (in the battle), his kinsmen Namuci, 
Bala, Paka rushed to the battle field in great haste. 

I. In the Vilmiki Rimiyai^a Sundara i. ia4'33 »*■« 

the Kfta age mountains had wings which India clipped. Only Klainika 
was saved by V4yu in repayment of which obligation he allowed Hanum4n 
to rest during his jump to La h ki and told him of the clipping. 
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20. Cutting Indra to the quick by biting, harsh words, 
they covered him with volleys of arrows as clouds would do 
to a mountain, with a down-pour of rain. 

21. In that battle, the light-handed Bala struck simul¬ 
taneously all the thousand horses of Indra with as many 
arrows. 

22. It was certainly an achievement of a marvellous feat 
in the battle, when Paka simultaneously fitted and discharged 
two hundred arrows and struck Matali with a hundred and all 
the parts of the chariot with a hundred shafts. 

23. With fifteen big arrows furnished with golden hilts, 
Namuci shot Indra and roared in the battle like a thundering 
rain-charged cloud. 

24. Like clouds obscuring the sun in the rainy season, 
the Asuras screened off on all sides Indra, along with his 
chariot and charioteer, with net-works of arrows. 

25. Not being able to behold Indra and (considering 
themselves as) being leaderless and vanquished by the inimical 
forces, the hosts of celestials and their followers became 
bewildered and shrieked out like merchants in a ship wrecked 
on the high seas. 

26. Thereupon issued out Indra along with his chariot, 
horses, flag and charioteer from the cage of arrows. Indra 
appeared brilliant like the sun illuminating the cardinal 
points, the sky and the earth, with his effulgence, at the 
close of the night. 

27. Observing his army overpowered by enemies in the 
battle, the god, the wielder ofVajra (thunderbolt) vehemently 
lifted up his thunderbolt (determined) to strike down the 
enemy. 

26. With that very eight-edged weapon he (simulta¬ 
neously) sundered the heads of Bala and Paka, striking terror 
into the hearts of the kinsmen who stood (simply) looking on. 
Oh King (Parik^it). 

29. On perceving their death and being overwhelmed 
with grief, revenge and rage, Namuci, determined to kill 
Indra, put forth a mighty exertion. 

30. Catching hold of a javelin made of iron, furnished 
wit h^l pld. he attacked Indra in rage, threatening loudly, 
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“Now you arc killed**. He hurled it at the King of gods and 
roared like a lion. 

31. Even as it was dashing with terrific speed through 
the sky, Indra shattered it into thousand pieces with his 
arrows. The lord of the celestials, out of rage, struck him 
with his Vajra (thunderbolt) on the neck with a view to chop 
off his head. 

32. The thunderbolt that was discharged with great 
vehemence did not pierce his skin. It was certainly the most 
wonderful that the Vajra (the thunderbolt) that killed the 
extremely powerful Vrtra, was baffled by the skin of Namuci*s 
neck. 

33. Indra apprehended fear from the enemy from whom 
even Vajra (thunderbolt) was baffled. What has happened 
through the Destiny, has deluded the whole of the world. 

34. It is by this thunderbolt that, in days of yore. I 
carried out the severance of wings of mountains which taking 
to their wings at will, settled anywhere on the earth, causing 
destruction to people, by their weight. 

35. It was by this Vajra that Vrtra, the very embodi¬ 
ment of the power of the austere penance of Tvastr, was split 
asunder, and also other mighty (persons') whose skin could not 
be scratched by all other missiles. 

36. Such VajrOy when hurled by me at an insignificant 
Asura, became baffled and ineffective. Useless has become 
the spiritual energy of theBrahmai^a (with which it was invest¬ 
ed).’ It has become (nothing but) a stick which I w’on’t 
handle any more’*. 

37. To Indra who was thus pondering in dejection, a 
voice from heaven said, “This demon should not be killed 
by weapons wet or dry. 

38. He has been conferred a boon by me that he would 
not meet death from wet or dry things. Hence, you have to 
think out some other expedient (for killing) the enemy”. 

39. Hearing the heavenly voice, Indra composed his 
mind and contemplated. It occurred to him (lit. he saw) 
that foam (of the sea) was the (real) expedient which com* 
prises both the conditions (of being wet and dry). 

40. With the foam which was neither dry nor wet (but 
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was both simultaneously) he chopped off the headof Namuci.^ 
Hosts of sages sang his eulogies and showered the Lord of gods 
with flowers. 

41. The chief of Gandharvas, Viivavasu and Paravasu 
gave musical concert. Gods beat big drums and celestial 
nymphs danced with joy. 

42. Other gods like Vayu, Agni, Varuna and others 
destroyed their opponents with volleys of missiles, just as lions 
would kill the deer. 

43. The divine sage Narada who was deputed to celes¬ 
tials by god Brahma, on perceiving the slaughter of Danavas, 
prevented them (from that genocide, with the following 
words): 

NSrada said: 

44. ‘'Supported as you were by the arms of Lord 
Narayana, nectar was secured by you. You are also favoured 
by goddess Sri (the consort of Narayaigia). Hence you now 
cease from fighting.** 

£ri ^uka said: 

45. Paying due respect to the words of the sage Narada, 
they controlled the impetuosity of their rage. All of them 
returned to heaven, all the while being praised by their 
attendants. 

46. The survivors of the battle carried the still uncon¬ 
scious Bali to the western mountain (of the setting sun) as 
per Narada*s advice. 

47. Sukracarya (the preceptor of Daityas) restored to 
life (all the Daityas) whose limbs were intact, and necks in 
existence (unbroken), by means of his secret science of restor¬ 
ing life {sashjwani vidyS ). 

48. Bali regained his consciousness and other faculties 
at the touch of 8ukra*s hand. Being endowed with the reality 
about the nature of the world, Bali suffered no depression, even 
though he was defeated. 

I* phauna Jifaimuik Sira Indrodavartayals RV 8.14.13, AV. 
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CHAPTER TWELVE 

Lord Siva Fascinated by Mohini 

The son of Bddardyar^ {Sri Suka) said : 

1-2. When god Siva (the bull-bannered god) heard 
that Lord Hari infatuated the Danavas in a female form and 
made the hosts of gods to drink the nectar, he ascended his 
bull along with goddess Parvati, and surrounded by all 
the hosts of goblins, paid a visit to the region where god Vis^iu 
(the killer of Madhu) was residing, with a view to see him. 

3. God Siva (the source of the world) who along with 
his consort Uma (Parvati) was reverentially received by the 
Lord (Visnu) and was seated comfortably, returned his res¬ 
pects with compliments and spoke smilingly. 

Sri Mahddeva said ; 

4. “Oh God of gods! Pervader of the universe I The 
Lord of the Universe of which you arc the embodiment You 
are the soul, the source* and the controller of all things. 

5. * Your honourable self is that Brahman which is the 
Reality and pure consciousness—the Brahman wherefrom 
proceed the beginning (the emergence), the end (the destruc¬ 
tion), the middle (the sustenance) of this universe, but who, 
due to his being unchangeable is not afTected by these (chang¬ 
es) ; who constitutes this, the external thing (or the object to 
be enjoyed) as well as ‘I*, the other (the enjoyerof that object). 

6. Meditative sages desirous of (attaining) the final 
beatitude do not seek any other blessings. They renounce 
attachment to both (this and the other world) and adore your 
lotus-feet. 

7. ** You arc that perfect Brahman, immortal, attributc- 

1. Jagan maya —Whose body is constituted of the sentients and non- 
sentients in the universe—VR. 

2. Acte'—The efficient cause and not extraneous ones like adrsto’-^- 

VJ. 

Deleted by VJ. 

** Acc. to VR. Brahman being the material cause is not difierent 
from eveqrthing else. 



1060 


BkSgavata Pura^a 


less and hence untouched by misery; absolutely and essentially 
blissful but not subject to modifications. Though one without 
a second, you are distinct from everything else. You are the 
cause of the origin, maintenance and dissolution of the uni¬ 
verse, and the controller of aWjivas. Though sought after by 
them, you expect nothing from them. 

8. You alone are one, both gross and subtle, the cause 
and the effect. Just as there is no difference in the sub- 
effect called gold whether moulded (into an ornament) or 
(kept) unmodified (in its original form)^ it is through igno¬ 
rance that difference is superimposed on you, by people. 
The attribution of difference is due to gums or modifications, 
and you are absolutely free from them. 

.9.* Some (viz. the followers of the Vedanta) regard 
you to be the Brahman; while others (i.e. Miniaihsa^as) consider 
you to he Dharma. Some (i.e. Saihkhyas) think you to be the 
Supreme Controller transcendental to both Prakrti and Purufa. 
Others (the followers of the PaHcaratra school) regard you as 
one endowed with nine powers,® while some others (followers 
of Yoga) know you to be the Supreme Person {Maha~purufa), 
(while) you are changeless and self-dependent absolute. 

10. Neither I nor god Brahma (whose duration of life 
is of two pardrdka years), nor sages of whom Marici is the 
chief, though created from the Sativa quality, can comprehend 
the (real nature of the) universe created by you (much less 
ypqr real nature). Qh Lord, how can demons and human 
beings and others whose minds are deluded by Maya and who 


1. VR. regards this view as that of Vaiie^ilcas who, through igno¬ 
rance, believe that this universe exists independent of Brahman. 

VJ. takes vihata as a v.l. for vihiia and states ‘inasmuch as diffe¬ 
rence is overlaid on you through ignorance, it is ipso facto destroyed i.e. 
null and void*. 

* VJ thinks that the theories about God mentioned here are held 
by the followers of Vedflnta and ofSmrtis, PurSnas, Paiicarktra and by 
Ekkntins who regard God as Mahdpuntfa who is changeless and absolute. 

&. 8R. enumerates the powers of the Lord as follows : 

Vimati, af-kar;i(if, Kriyd, Tega^ Prehvt, Satpd, Uim^ Anugraha 
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are of inauspicious rijasic and Uimasic origins,^ or whose 
behaviour is wicked due to the influence of rajas aud tamas^ can 
understand ( You or Your creation comprehensively). 

11. You are essentially knowledge itself. As such you 
know everything—(such as) ail of your own work, the crea* 
tion, continuance and destruction of the universe, the activities 
of beings, their bondage and emancipation from the mundane 
existence. Just as, Vayu (the air) enters everything mobile 
and immobile as well as the sky, you, being the soul of every- 
thing and the very knowledge itself, pervade everything. 

12. Your incarnations, while indulging in sportive 
activities with gunas^ have been witnessed by me. As such, 1 
desire to behold that form of a young damsel assumed by you. 

13. As we have a great curiosity, we have eagerly 
come to see that (female) form whereby Daityas were fasci¬ 
nated and gods were enabled to drink nectar. 

Sri Suka said : 

14. Being thus entreated by god Siva, the wicldcr of 
the trident. Lord Visnu gave out a hearty laugh, and replied 
in words pregnant with deep meaning. 

The Lord replied : 

15. When the jar of nectar passed (into the possession 
of the Daityas), the female form was assumed by me for 
exciting the curiosity of Daityas (and thus beguiling them) 
with a view to accomplish the interests of gods. 

16. Oh I The best of gods 1 As you’’are curiou s to see 
it, I shall presently reveal to you that form which excites 
amorous passions and Wliich is highly appreciated by passio¬ 
nate persons. 

Sri Suka said : 

17. While speaking thus, the venerable Lord immedia¬ 
tely vanished at that very spot, while god Siva, the Source of 
the Universe, along with his spouse Uma, waited there wist¬ 
fully casting his glances in all directions. 

.18. Thereupon in a garden among trees blossoming 
with variegated flowers and reddish foliage, he saw a lovely 

I. ^bhadrath r 4 fasarh ea t&nasath ea vrttam vIpaUirjitMi Ir. SR. 
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damsel with a girdle round her waist clothed with a brilliant 
silken raiment, engaged in playing with a ball. 

19. At every step she appeared as if getting broken in 
her waist, by the heavy weight of her big breasts, shaken by 
her movements of bending and rising along with the move¬ 
ments of the bounding ball, as well as with the weight of her 
precious solid pearl necklaces, and was taking her foliage¬ 
like tender feet here and there (from place to place). 

20. Due to the quick (impredictabte) movements of the 
ball in different directions, the pupils of her longish unsteady 
eyes appeared agitated. Her countenance appeared all the 
more beautiful with her cheeks shining with the resplendent 
pair of ear-rings and with her dark glossy tresses. 

21. With her beautiful left hand she was tightening her 
loosened silken raiment and her dishevelling braids of hair and 
was hitting the ball with the other hand, she appeared as if 
enchanting the world with her own deluding powers. 

22. Beholding her playing with the ball, the god lost 
his balance of mind by her side glances, accompanied with a 
covert smile caused by some slight bashfulness, while sporting 
with the ball. His mind became agitated by the exchange of 
mutual gazing of the woman. He became oblivious of him¬ 
self, of his consort Uma and of his own attendants. 

23. When the ball slipped ffom her hand and went -to a 
long distance and she ran after it while the wind blew away 
her fine silken garmeiit along with the girdle. And indeed 
(even) god Siva stood gazing. 

24. Beholding that exquisitely charming damsel with 
such winsome side glances and en^phanting the heart, god 
Siva fixed his heart on her indeed, when she showed to 
be enamoured of him through her ogling* 

25. Being deprived of his wisdom, sense of decency and 
discernment, by her, and overcome with erotic passions evoked 
by her, he lost his sense of shame and approached her even 
while (his divine consort) Parvat! stood gazing. 

26. Seeing him approaching, she, being stripped of 
clothes, became exfr^emely ..abashed* concealed .herself 
^hind the tree laughing but did not linger (anywhere). 

27. The divine Siva whose senses (control of mind) 
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were robbed away^ (by the damsel) and was overpowered by 
passions, pursued her as the leader of elephant would follow a 
she-elephant. 

28. Running after her with great speed, and seizing 
her by the locks of her hair, he dragged her near him and 
bugged her in his arms, despite her unwillingness. 

29. Being closely embraced by god Siva, like unto a 
she-elephant by an elephant, she wriggled to and fro (within 
his arms) and got her hair dishevelled. 

30. Having extricated htrsclf from the arms of the great 
god, she ran away fast, despite her big hips, as she was the 
Maya (deluding potency) created by the Lord, Oh dear king. 

31. Being,completely, overwhelmed ■ with'passion, like 
that by his enemy, the above-described Rudra followed the 
footsteps of the damsel, created by Lord Visnu of miraculous 
exploits. 

32. While running after her, the semen of Siva of 
unfailing procreative capacity, went on escaping like that of 
a big bull-leader of a herd pursuing a fecundable cow or as 
that of a rutting leader-elephant running after a fertilizable 
she-elephant. 

33. Oh ruler of the earth ! The various places on 
earth where the seed of that great-souled god leM, became the 
areas of silver and gold ores. 

34. * Thus in the course of his pursuit (of the damsel), 
god Siva was found (pursuing her) on the banks of the rivers 
and lakes on the mountains, in forests and gardens and where- 
ever sages lived. 

35. When his semen was completely escaped, he 
realized that he had been befooled by the May& of God Viy^u 
and he recovered himself completely from that delusion, Oh 
great king. 

36. They say that god Siva who thus fully realized 
the greatness of Lord Visnu, his own soul, and the soul of the 

I. VJ.’s v.I. pramathiUndriyeb —whose seiisef were extremely provoked. 

* GS. remarks that hmby Lord Vifnu demonstrated to the sages 
how «veiv,god Siva had fallen from his yogic status, and thus indirectly 
that they should keep themselves aloof from women. 
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Universe, did not regard it (his being deluded) as in any way 
wonderful in the case of the Lord of incomprehensible prowess. 

37. Perceiving that Siva is unaffected by remorse and 
the sense of shame, Lord Visnu (the slayer of demon Madhu) 
was highly pleased, and assuming his male form, he address¬ 
ed him thus. 

The Lord said : 

38. 1 am glad that even though you have been deluded 
by my (irresistible) Maya (deluding potency) in the form of 
a damsel, Oh dear one ! you, ol your own accord‘, have reco¬ 
vered your normal state of passionlessness or ego-lessness born 
of devotion (which is impossible in the case of any other 
god. Hence I address you s^s) the greatest god-. 

39. What man, with the exception of you, whence once 
caught in the snare of delusion, can overcome My Maya 
which brings forth various objects (of enjoyment) and 
becomes extremely difficult to get over, by persons lacking in 
self-control. 

40. This Maya consisting of attributes (viz. Sattoa, 
rajas and tamos) functions under my control (who am the 
Time-spirit,) for the purpose (of creation, maintenance and 
destruction of the universe), by means of the parts (such as 
rajas, sattva and tamos) . She shall not henceforth overpower 
you. 

Sri Suka said : 

41. In this way, he (god Siva) ■ who was honoured by 
an embrace by Lord Vi§nu bearing the Srivatsa mark on the 
bosom, took his leave of him, (respectfully) circumambu¬ 
lated him and returned to his own abode along with his 
retinue. 

42. Later on, while being eulogized by great sages, the 
glorious god Siva (the source of the Universe) lovingly spoke 
to his spouse Parvati about the Maya which was a part of the 
Soul (of the Universe, viz.) Lord Vij^u, Oh scion of Bharata. 

43. “Have you observed the deluding potency of the 
l|aborn Supreme Person, the transcendental Deity whereby 
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ly prominent one of his digits (rays), became helpless and 
succumbed to delusion ? What to speak of others who are not 
the masters of their own selves ? 

44. He is that same Eternal Ancient Person, unaffected 
by Time, and incomprehensible to the Vedas,—^The Person 
about whom you enquired of me at the end of my deep yogic 
meditation which lasted one thousand years.*’ 

Sri $uka said : 

45. Oh Child ! In this way has been related to you the 
exploit of Lofd Vi§iju, the wielder of Sarhga bow by whom 
the great mount (Mandara) was supported on his back while 
the ocean was being churned (for getting the nectar). 

46. Nevet and in ho way shall fail the exertions of a 
person who constantly chants or listens to the account of this 
(glorious deed of Hari), or the chanting of the glorious 
attributes of the Lord of excellent renown relieves one of all 
the troubles of sarhsdra. 

47. I bow unto the feet of the Lord who though beyond 
the reach of the evil ones, is accessible through devotion;who, 
deluding the enemies of gods by assuming the disguise of a 
young damsel, made the foremost of gods who resorted to him 
to drink the nectar churned out of the (milky) sea, and who 
fulfils all the desires of those who approach him (for asylum). 


CHAPTER THIRTEEN 

Description of the Future Manvantaras 
Sri Suka resumed : 

1. The present, seventh Manu is known as iSraddha- 
deva. He is the son ofVivasvfin. Now hear from me the 
names of his sons. 

2. They are Iksvaku, Nabhaga, Dhfsta, !§aryati, Nari^- 
yanta, Nabhaga and the seventh is called 

3. Karu$a, Paru^a and the tenth is knpwn as Vasuman— 
these are the ten sons of Vaivasvata Manu, Oh tormentor of the 
enemies. „„ 
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4. The (twelve) Adityas, the (eight) Vasus, the (ele¬ 
ven) Rudras, the (ten) Vi^vedevas,the (forty-nine) Maruts 
(wind-god), two A^vini-kumaras, the (three) Rbhus are (the 
seven grades of) gods and their Indra (ruling god) is Puran- 
dara, Oh King. 

5. Ka^yapa, Atri, Vasistha, Vi^vamitra, Gautama^ 
Jamadagni and Bharadvaja—These seven are regarded as the 
seven (principal) sages. 

6. Even in this Manvantara, there was the incarnation 
of the Lord, born of Ka^yapa and Aditi. Lord Vis^iu, assu¬ 
ming the form of a dwarf, was born as the youngest son of 
Aditi. 

7. The (first) seven Manvantaras have been described 
to you briefly by me. Now I shall narrate to you the future 
ones, associated with the powers (incarnations) ofVisnu. 

8. Vivasvan had two wives, both being the daughters of 
ViSvakarman. They were Sandhya and Chaya about whom I 
have spoken to you, Oh king of kings.^ 

9. Some say that he had a third wife called Vadava.* 
Out of the three wives, the children of Sarhjfta were three— 
Yama, Yami and l^raddhadeva. Now listen to the names of 
Ghaya’s children— 

10. Savarni, the daughter Tapati who became the wife 
of Sariivarana and the third son l§anaUcara (the presiding 
deity of the planet Saturn). The two A^vinikumaras were 
the sons of Va(Javal 

11. When the eighth Manvantara will set in, Savarni 
will be the Manu. Nirmoka, Virajaska and others are the 
sons of Savarni, Oh King. 

12. Then (in the 8th Manvantara), Sutapas, Virajas 
and Amrta-prabhas are going to be the gods. Their ruling 
god (Indra) wMll be Bali, the son of Virocana, 

13. Having donated the w'hole of this earth toVisnu 
who begged for only three paces of land (in this Manvantara), 
he will relinquish his eminent position of Indra (attained by 


1. Vuh Supra B. 6 , 40-41. 

2. But according to the Bh. P. 6.6.4o Saihjiig assumed the 

.^Jbrm of Vedavi and gave turth to AWinl kum&ras. 
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him through Vis^iu’s grace in the next Manvantara) , and will 
attain to final beatitude. 

14. That same Bali who was bound down by the Lord 
who, when pleased, installed him in the Nether world Sutala 
which is superior to the Svarga in splendour—still rules there 
like the king of the heavenly regions. 

15-16. Galava, the glorious (ParaSu-) Rama, A^vatthS- 
man, the son ofDroinia, Krpa, Rsyalniga and our father the 
venerable Badarayana—these will be the seven sages. Even 
now they continue to occupy their own hermitages through 
their powers. 

17. The Lord will incarnate with the name Sarva- 
bhauma, from Devaguhya and Sarasvati (as his parentsThe 
powerful Lord will wrest Indrahood from Purandaf^ Ifcnd 
confer it on Bali. 

18. The ninth Manu will be Daksa>Savarni who will 
be born of Varuna. Bhutaketu, Diptiketu and otheis* will be 
his sons, Oh King. 

19. Paras and Maricigarbhas and others (viz. Siidhar- 
mans)® will be (the three categories of) gods then. It is 
traditionally reported that Adbhuta will be the Indra. Then 
there will be the seven sages of whom Dyutimat® is prominent. 

20. A ray of the Lord will incarnate under the name 
^sabha from Ayusmat and Ambudhara (^as his father and 
mother). Adbhuta, the Indra, will enjoy the three worlds 
conquered (for him) by R^abha. 

21. The tenth Manu will be Brahma-savarni, the great 
son of Upa^oka. His sons are Bhurisena and others while 
Havismat and others will be prominent Brahmai^a (sages). 

22. Havisman, Sukrti, Satya, Jaya, Murti will bc(some 
of) the Brahmana (sages) then. Suvasana andViruddha are 
the gods, and 6ambhu is the Lord of gods. 

1. VP. >^.2.22 adds Dhrtaketu, Nirdmaya, Paftca-hasta and Pfthu* 
hava to this list. 

2. VP. 3.2.20-21 adds this third category and each category will 
consist of 12 gods. 

3. The VP. 3.2.22 gives the complete list as folloivt : 

Qyutimat. Savana. Bhavya, Vatu, Medh2tithi, Jyotifm&n and 


Satya. 
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23. The Lord, with a part of his Self, will be born in 
the house of Vi^vasrj (Prajapati) through Vi^uci, and be 
known as Vi^vaksena. He will make friends (render help to 
Sambhu (the then Indra). 

24. The self-controlled Dharma-savar^i will be the ele¬ 
venth Manu who will have ten sons as Satyadharma and 
others. 

25. The (categories of) gods will be Vihangamas, 
Kamagamas and Nirvai^arucis. Their ruler Indra will be 
Vaidhrta, while Aruinia and others^ will be the (seven) sages. 

26. The ray (part) of Hari known as Dharmasetu, the 
son of Aryaka through Vaidhrta, will sustain and protect the 
three worlds. 

27. Oh King, the twelfth Manu will be Rudra-savarni 
and his sons will be Devavan, Upadeva, Devasrestha and 
others. 

28. Then Rtadhaman will be the Indra and the (groups 
of) gods will be Haritaand others.^ And the (seven) sages 
will be Tapo-murti, Tapasv^in, Agnidhraka and others.^ 

29. A part of Hari, by name Svadhaman, the mighty 
son of Satya-sahas and Sunrta will protect this period of 
Manu. 

30. The thirteenth Manu will be the self-controlled 
Devasavarini and the sons of Devasavarni are Citrasena, 
Vicitra and others. 

31. The (classes of) gods will be designated as Sukarma 
and Sutrama^ and Divaspati. Then Nirmoka, Tattvadar^in 
and others will be the (seven sages®). 

32. The ray of Lord Hari, the master aiyoga^ will be 

I. GS quotes from the Harivariisa the following sages implied in 
Sdi : Havi$mSn, Vapufmin, Aruoa, Anagha, Urudhi, Niscara and 
Agnitejas. 

a. VP. 3.a.33 enumerates Harita, Rohita, Sumanas, Sukarman and 
Sur&pa as the five groups (ga^tar) of gods. 

3. The list in VP. 3.3.34 includes Tapasvin, Sutapas, Tapontard, 
Taporati, Tapo*dhrd, Tapo-dyuti and Tapo-dhana. 

4. VP. 3.3.37-39 adds Sudharman as the'third class and each class 
consists of 33 gods, 

5. The list in VP (above) differs. It consists of Nirmcdia, 
Tattvadardn, Nisprakampya, Nirutsuka, Dhftimfin, Avyaya and Sutapu. 
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born as the son of Devahotra through Bfhat! and will procure 
the kingdom of three worlds to thelndra, Divaspati. 

33. They say that Indra-savar^i will come as the 
fourteenth Manu, and the sons born of him will be Uru, 
Oambhirabuddhi and others. 

34. The (categories of ) gods will be Pavitra, C&k^u^a 
and others^, while $uci will be the Indra. Agnibahu, 6uci, 
Buddha, Magadha and others will be the (seven sages).* 

33. Then Hari will incarnate as the son Satraya^a and 
Vitana, and will be called Brhadbh^u. He will continue 
the course of sacrificial rituals, Oh great King. 

36. These fourteen Manu periods relating to the past, 
present and future have been described to you. Oh king. It 
is by these (Manu periods) that the Kalpa comprising one 
thousand yugas, is measured. 

37*. A person who narrates or listens to the narration of 
the story of the fourteen Manus will find Visnu gracious unto 
him. 


CHAPTER FOURTEEN 

Duties of Manus and Their Functionaries 
The King (Parikfit) asked ; 

1. Be pleased to explain to me. Oh worshipful sage, how 
and by whom are these Manus and others employed for the 
execution of what (particular) function during the Manvan- 
taras. 

The sage {Suka) replied : 

2. Oh King ! Manus, sons of Manus, Sages, Indras, 

1. VP. adds Kanistha, Bhr&jata and V&dtvrddha as three categories, 
(i.c. in all five)—Ibid 3.3.41. 

2. VP. adds Agnidhra, Yukta and Jita and completes the list of 
seven sages.—Ibid 3.2.42. 

* A probable interpolation recorded in the Bombay edition 
(e.g. D. 9 rYande's edition of the Bh. P.). 
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gods—all these (five categories of functionaries) are under the 
control of the Supreme Person. 

3. Directed by the aforesaid forms of the Supreme 
Person such as the incarnation called Yajfla and others^ Manu 
and other functionaries carry on the work of the world. 

4. At the end of the quartet o'iyugas (i. e. at the begins 
ningof the new Krta~yuga )»the sages, by dint of their asceticism 
and penance, saw the corpus of the Vedic texts ^swallowed 
up* by Time, through the help of which the Eternal Law 
(Religion) becomes known. 

5. Then Manus are instructed by Hari in the path of 
righteousness, characterised by four feet (viz. penance, bodily 
and mental purity, compassion and truth). Remaining con> 
trolled in mind, they propagate the path of righteousness 
all over the world during their period. Oh King. 

6. The protectors of the subjects (viz. the sons of 
Manu) themselves and through their descendants protect the 
path of righteousness {dharma )—and the earth—to the end 
of that Manvantara, while gods along with others who are 
eligible for sacrificial shares, enjoy their shares in the sacrificial 
oblations. 

7. Enjoying the excellent affluence and fortune of 
the three worlds conferred upon him (out of grace) by the 
Supreme Lord, Indra protects the three worlds and sends down 
at will showers of rain. 

8. Assuming in every the form of Siddhas (like 

Sanaka) the sages (like Yajfiavalkya) and masters of Yoga 
(like Datta), Hari teaches the paths of knowledge (jMna), 
action (Karman) and Toga (respectively). 

9. He carried out the work of creation by assuming the 
form of PrajSpatis (Progenitors of the world like Marici). He 
kills robbers etc. by appearing as an independent monarch. And 
possessing dififerent characteristics, in the form of Time, he 
destroys all. 

10. The Lord is never perceived, though praised highly 
by the pec^le who are deluded by the M&ya (consisting) of 
various names and forms. Nor is he realized by various sys- 
tems of philosophy. 

? 11. The measures of the minor Kalpas (forming one 
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day of Brahma) which are the subdivisions of the great Kalpa 
(the lifetime of Brahma) have been described to you. Those 
well-versed in ancient lore state that this Kalpa consists of 
fourteen Manvantaras. 


CHAPTER FIFTEEN 

Bali's Conquest of the Svarga {Celestial Region) 

The King Parikfit said : 

1. For what purpose did Lord Hari, though himself the 
Supreme Ruler, beg like a miserable fellow, three paces 
of land from BaH ? Why did he bind him down even though 
he got his object sought for ? 

2. This we desire to know thoroughly as it is highly 
surprising to us that the Lord of sacrifices, (though) Perfect 
(in all respects within himself), begged like a destitute 
and (subsequently) bound down (with fetters) the innocent 
(donor). 

^ri Suka said'. 

3. Being deprived of his splendour, wealth as well as 
his life through being defeated by Indra in a battle, Bali was 
revived by Sukra and other members of the Bhrgu clan, Oh 
king. The noble-minded Bali, with utmost faith, resorted to 
the Bhrgus as a disciple, offering them whatever they desired. 

4. The Brahmanas of the Bhfgu clan, endowed as they 
were with extra-ordinary powers and were pleased with him, 
consecrated him with the great sacred ablution (called aindra 
—Pertaining to Indra) with due formalities, (as prescribed in 
the Bahvrc Brahmans) , and desirous as he was of conquering 
the celestial region, made him perform the Viivajit sacrifice.^ 

I. This order of ‘consecratioa’ {abhifeka) and performance of 
sacrifice is given by G.S. In the Viivajit sacrifice the sacrificer has to 
give all wes^ (after separating the share of the eldest son and land). 
—Kane's JRfitL V BA. SSstra 11 . ii. 1212, Fn. 2644. 
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5-6. From the sacrificial fire duly worshipped with 
oblations, there emerged a chariot strengthened with gold 
plates, horses of the same colour (green) as those of Indra, a 
banner blazing the emblem of a lion, a celestial bow fastened 
with plates of gold, a pair of inexhaustible quivers full of 
arrows, a divine coat of mail. His grandfather (Prahlada) 
conferred on him a wreath of never-fading flowers and l§ukra 
(his preceptor), a conch. 

7. Thus with all the military equipment procured for 
him by Brahma^as, and having got the Svastyayana (auspicious 
rites) performed through them, Bali circumambulated them 
respectfully, paid obeisance to them and taking his leave of 
Prahlada, bowed down to him. 

8-9. Ascending into the celestial chariot conferred upon 
him by the Bhrgus (Sukra and his clansmen, by performing 
the sacrifice), the mighty (chariot) warrior Bali, wearing 
that excellent wreath, put on his armour, armed himself with 
the bow, the sword and tied up the (inexhaustible) quivers. 
With his arms radiant with gold armlets and with dazzling 
ear-rings (of the shape of an alligator) he shone like the fire 
blazing in its sacrificial place, when he mounted the chariot. 

10-11. Accompanied by his retinue and commanders of 
(other) Daitya legions who were his equals in command, 
prowess and splendour, and were (as if) drinking the skies 
and burning the quarters with (their glaring) eyes, and lead¬ 
ing the surrounding mighty Daitya army, he marched against 
the highly prosperous capital of Indra^ shaking as it wete the 
heaven and the earth (by its thumping march). 

12. The city appeared beautiful with its splendid 
gardens and parks- like Nandana and dlifers,^Vesonant witii its 
warbling pairs of birds and humming intoxicated black-bees. 

18. (It looked charming) with the celestial trees whose 
branches were heavily laden with tender foliage, fruits and 
blossoms of flowers, with lotus-ponds thereof, full of acquatic 
birds like swans, cranes, ruddy geese {CakrShva ), and ducks 
and young celestials, damsels engaged in watersports with gods 
therein. 

14. It was girt on all sides by the heavenly Gang& 
fandakini) as its moat. It was surrounded with fortifica- 



VIII. 15.23. 


1073 


tions of gold, shining like fire and was provided with high to¬ 
wers. 

15. Constructed by ViiSvakarma, the entrance and doors 
of the houses were fitted with panels of gold while the city- 
gates were of crystals and all the roads were well laid down. 

16. It appeared beautiful with its assembly halls, 
quadrangles and streets; it was full of trillions of mansions 
(or heavenly cars); the quadrangles were paved with precious 
stones and platforms were studded with diamonds and corals. 

17. There young damsels of eternal youth and unfading 
beauty (ever) appearing sixteen years of age, wearing purest 
raiment, appeared resplendent like fires ablaze with flames. 

18. Breezes wafting the fragrance of wreathes of fresh 
flowers dropped down from the braids of hair of the heavenly 
damsels blow through its streets. 

19. The’ beloveds of gods (Heavenly nymphs) pace 
through the streets, covered with whitish fragrant fumes of the 
aguru (a kind of sandal-wood) that escape through the gold- 
windows (of houses). 

20. It was covered with pearl-canopies and flag-staffs 
studded with precious stones, and balconies decorated all 
around with buntings. It was resonant with notes of peacocks, 
pigeons, hummings of black-bees and appeared gay and auspi¬ 
cious by the sweet songs of celestial damsels. 

21. It was pleasing to the mind with its sounds of 
mdahga^ cqnchs, drums and kettle-drums, as also' with the 
sweet rhythm"ic sound of lutes, mur^yar, (kind of musical 
instruments) and flutes regulated to the beat of the cymbals, 
with dances accompanied with orchestral music and songs of 
demigods (such as Gandharvas, Kinnaras) and had surpassed 
with its effulgence, the presiding deity of lustre.^ 

22. The impious, wicked, the cruel to other beings, the 
rogues, the proud, the lustful and the avaricious have no 
access to it; only those who are free from these defects can 
reach it. 

23. (Bali) the commander-in-chief of that army, laid 
siege to the capital of gods with his forces and blew his 

I. ^v.l. The presiding deities of the sun end other planets. 
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tremendously sounding conch conferred on him by his precep¬ 
tor, striking terror in the hearts of Indra*s women. 

24. Comprehending the full implications of the supreme 
efforts of Bali, Indra, accompanied by all the legions of gods 
(approached) his preceptor (Bfhaspati) and spoke to him as 
follows : 

25. “Worshipful Sir I Tremendous are the (military) 
preparations of Bali, our old arch-enemy. Me-thinks, they 
are (now) irresistible. By what energy has he become so 
overwhelmingly powerful ? 

26. None is able by any means whatever to approach 
him or withstand him. He is swallowing the world with his 
mouth, licking (as it were) the ten quarters, and burning them 
down by his fiery eyes. He has emerged against us like the 
fire of dissolution consuming the universe. 

27. Be pleased to disclose .to me the cause of the 
irresistibleness of my foe, whereby he derived this energy, 
mental courage and physical power and prowess and was 
enabled to make such tremendous efforts. 

The Preceptor {Brkaspati) Explained : 

28. “1 know, Oh Indra, the cause of this growth of power 
of your enemy. It is due to the infusion of spiritual energy 
in their disciple by those experts in Vedic lore, the Bhrgus (in 
oxchange of the surrender of all his property to them). 

29. With the exception of the Almighty Ruler Hari 
neither your compeer nor you can stand before him (for con¬ 
frontation) like human beings before the god of death. 

30. Therefore, all of you should now quit the celestial 
region and go in hiding, biding your favourable time which 
would bring in the decline of your enemy. 

3(. With the spiritual power of the Brahmanas, he is 
getting stronger still and is now of irresistible prowess. (In 
due course) by insulting those very Brahmat;ias, he will meet 
destruction along with his kith and kin." 

32. Having thus received a wise counsel affer mature 
deliberation freun their preceptor who viewed (the reality <^the 
situation in the proper perspective) gods, being capable of 
any form they like, vacated the celestial region. 
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33. When the gods disappeared, Bali, the son of 
Virocana established himself in the capital of gods and brought 
under control all the three worlds. 

34. Bhrgus who were affectionate to their disciple who 
had (now) conquered the universe, and who was devoted to 
them, made him perform one hundred horse sacrifices (to 
stabilise his Indra>hood). 

35. By virtue of his greatness in the performance of one 
hundred horse-sacrifices he diffused his reputation, already 
known all over the three worlds, in all quarters and shone like 
the moon, the lord of stars. 

36. Considering himself as one who had accomplished 
all his desires, the noble-minded Bali enjoyed the highly 
prosperous royal fortune blessed upon him by Brahmai^as. 


CHAPTER SIXTEEN 

Instruction in the observance of Payoorata to Aditi 
Sri Suka said : 

1. When her sons thus disappeared and the celestial 
regions were arrogated to themselves by Daityas (Diti*s son), 
Aditi, the mother of gods, was tormented like a helpless 
person. 

2. Once, rising from his spiritual meditation of a long 
duration, the worshipful sage Kaiyapa (Aditi’s husband) 
visited her hermitage which was cheerless and gloomy (devoid 
of joyful atmosphere). 

3. Oh best of Kurus ! Received (by his wife) with due 
formalities and occupying the seat (offered by her), he spoke 
thus to his wife, whose countenance was mournful. 

4. Oh auspicious lady! I trust nothing inauspicious has 
befallen^ the Brahmanas in the world, of late. 1 believe 
nothing calamitous has happened to Dharma. I hope that 


1. VR reads gevdm : *in the case of the cows as well*. 
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misfortune has not overtaken the people who are subject to 
the whims of death.^ 

5. Or was there any obstruction in carrying out right¬ 
eous duties with respect to Dharma^ Artha and Kama in your 
household where people who do not follow the practice oTj^oga, 
get the fruits thereof (by disinterested performance of pres¬ 
cribed house-hold duties), Oh mistress of the household. 

6. I believe guests, having visited your house, have not 
gone back, at any time, without being duly received with 
courtesies like going forth to welcome them, as you might 
have been engaged in household duties. 

7. If new-comers visiting a house go away from it 
without being honoured with the offer of water at least, such 
houses are certainly no better than the dens of big jackals. 

8. Have not the sacred fires been offered oblations at 
the proper time on any day by you, as your mind must have 
been stricken with anxiety due to my departure. Oh fair lady ! 

9. The Brahmana and the (sacrificial) fire by worship¬ 
ping whom a householder attains to regions (like svarga) 
yielding all the desired objects, are verily the mouth of Lord 
Visnu, the soul of all gods. 

10. Oh high-minded lady ! Are all your sons doing well 
and happy? I perceive through your outward expressions 
(like pale-facedness) that your heart is not at ease. 

Aditi replied : 

11. Oh Brahman ! It is all well with the twice-born 
persons {like Brahmanas), cows; so is the case with righteous¬ 
ness and with this person (me). Oh Lord of the house ! This 
house (of yours) is the most excellent source of the three 
objectives of human life (viz. dharma^ artha and kdma). 

12. It^is due to my devoted contemplation about your 
worshipfu|f'«elf that nothing is lacking and the sacrificial fires, 
guests, servants and mendicants .desirous of getting something, 
arc properly attended to. 

13. Oh worshipful lord I What desire cherished in my 

1. VJ. tidees chandSmaartinah as an adj. qualifying mrtyu implying 
ihrough the god of death who acts according to whim*. 
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heart can remain unfulfilled when you, the lord of creation 
and the guardian of the well-being of my children in this vray, 
advise me on religious matters. 

14. Oh son of Marici ! All these beings imbrued 
predominantly with sattva^ rajas and tamos severally are born 
of your mind or body. (It is quite natural that) you are 
therefore equally attached to them all. But even the Supreme 
Lord (who creates the whole of the universe has special attach¬ 
ment to his devotees. 

15. Oh Lord ! Be pleased to think of the well being of 
mine who have been serving you, Oh excellent observer of vows \ 
We (1 and my sons) have been deprived of our wealth and 
have been ousted from our abodes by the sons of my rival 
(Diti). Kindly protect us, Oh Lord I 

16. Being deprived of my power, splendour, glory and 
place of residence by powerful enemies, I have been exiled and 
have consequently immersed in a sea of calamities. 

17. Oh foremost guardian of our welfare ! Be pleased 
to think out such effective device by your intellect as will 
enable my sons to recover them all. 

jSuka said : 

18. K^yapa who was thus entreated by Aditi, spoke to 
her as if with a bit of smile : **Oh how mighty is the power of 
Lord Vis^u’s delusive potency (mdyd) ! The whole world is 
bound down with affection. 

19. There is abjsolutely no relation between the mate¬ 
rial body which is different from the soul and the soul who 
transcends Prakrit, Whose and who are the husband, sons and 
other relatives ? Delusion alone is the cause of this attach¬ 
ment. 

20. Worship therefore the Supreme Person, the glorious 
Lord Janardana, the all-pervading God who resides in the 
heart of all beings, and is the Father and Preceptor of th^ 
Universe. 

2t. Lord Hari is merciful unto the afflicted and shall 
grant all your desires (even if there may be some deficien¬ 
cies in ^votion). Unfailingly fruitful is the devotion unto 
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the Lord (andnot to any other god). This is my conviction 
(about the efficacy of devotion). 

Aditi requesUd : 

22. By what procedure I should worship the Protector 
of the world so that he, of effective mental resolve, may grant 
me my desired object, Oh Brahman ! 

23. Be pleased to instruct me, oh best of Brahmanas, in 
that method of worshipping the Lord whereby He will be 
immediately pleased with me who am sunk in despondency 
along with my children. 

Kafyapa said : 

24. The worshipful Lotus-born god Brahma was 
accosted for this by me when desirous of progeny. As narrat¬ 
ed by him, I shall now explain to you the sacred vow that 
leads to the propitiation of Lord Vi^nu (Ke^va.) 

25. Subsisting purely on milk duiii^ the first twelve 
days of the bright half of the month of Phalguna, one should 
worship the Lotus-eyed Lord Visnu with the utmost devotion. 

26. On the day preceding the new moon (when the 
moon rises with a scarcely visible crescent) one should besmear 
one’s body with earth, turned over by the wild-boar, if 
available and take bath. While standing in the middle of the 
current, he should recite the following mantra : 

27. *'Oh goddess ! You were lifted up from Rasa tala 
(the nether-most region) by the Lord (assuming the form of) 
the Primitive Boar, with a view to secure a place (for living 
beings). I respectfully bow to you. Be pleased to absolve me 
of all my sins**. 

28. After completing one’s daily routine of religious 
duties, with a serene and concentrated mind, one should wor¬ 
ship God either in an image, or on a consecrated altar or in 
the SUB, water, fire or even in the preceptor. (For invoking 
the dsety, the following nine Mantras are to be recited). 

29. Obeisance to you the glorious Lord, the Supreme 
Person, the greatest of the great, the abode of all created beings, 
(and hence, called), the all-pervading V^sudeva ,^e witness 
ijP aB and everything). 
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30. Salutations to the unmanifest^ and the subtle, who 
is both Prakfti (Primordial matter) and Puru^ (thespirit)— 
pervading them as their antar-ySmin (the indwelling Principle), 
who comprehends twenty-four Principles* and is the founder 
of the Saihkhya system.* 

31*. Hail to you who have two heads, three feet, four 
horns; who confer fruit of sacrifices etc., the possessor of 
seven hands, who are himself the sacrifice and the soul of 
the three Vedas (or are described in three Vedas), 

32**. I bow to you who are Siva (all auspiciousness) 
and Rudra. Hail to you the (wiclder) of Sakti (Power). 


1. Cr. Mupcjaka up. I.I.6. 

2. These principles are subsidiary causes and as his attributes they 
•do not exist separately. VC, thinks that the 24 are the categories of 
Vaiitfikas and may mean SdUkhyatattvas also. 

3. VJ.TCAda i gw^iasathsthdna-hetave. 

* (i). Sr compares this verse with the famous description of the Fire- 
god Catvdri SfAgd trayo asya pddd etc. in the RV 4.58.3 and quotes Yfiska's 
•explanation as follows : 

Two heads—the rites called prdya^iya df Udayaniya. 

The three feet—three savanas or pressing out of the soma juice which 
is to be done in the morning, at midday and in the evening. 

Four horns — the four Vedas. 

Seven arms-—the seven Vedic metres (rA<in</<n) viz. G&yatrl, Triffubh, 
AnuHubh, Bfhati. PaAkti, Jagati andlJfnik. 

(ii) VJ. has accepted the above explanation of the metaphorical des¬ 
cription but the 2nd line : ’Salutation to Lord Vifpu who is the antaiydmin 
(dtmane) of the performers of Soma sacrifice as enjoined in the Vedas {Trayi 
Vidyd), 

(iii) VR. gives a totally different interpretation. 

The whole universe of name and form is an attribute of the jLord. He 
is metaphorically described as a bull (Vffabha) with four horns viz., names 
(nouns), verbs, indeclinables and prefixes {ndma-dkfQdUa-nipdta’tipasargdft), 
The three feet are three divisions of time : past, present and future;the 
two heads are : the essential attribute (pravrUi-nimitta ) and that in which 
the attribute lies {tadSfrayafi). The seven hands are the seven cases of declea- 
sion (of nouns etc.). The Lord is known through Vedas, Hence be is the 
soul of the Vedas. He is Vifi^u or sacrifice (TeyMo oai Vif(luP) through whom 
men extend the performance of sacrifice (Um/aoe), 

** VR regards Vifnu as the aahnpdaiia of Rudra (and other gods) 
as he it tU^real creator, protector and destroyer o f the world. 
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Salutation to you the master of all lores^ or knowledge and the 
Protector of all created beings. 

33. Obeisance to Hira^yagarbha (god Brahma), Prdpa 
(i.e. sUtrStman, the soul of the subtle cosmic body), the spul of 
the universe. Hail to you, the embodiment of the highest 
powers acquired by yoga and the source of yoga {yogic lore). 

34. Salutations to you the First (Eternal) God. I 
bow to you who arc the witness (to everything). Hail to you 
the omniscient sage P^S^aya^a and to Nara who are the mani¬ 
festations of Hari. 

35. Bow .to you whose person is dark like emerald in 
complexion and who have been the master of the goddess Sri. 
Salutation to you, Oh Ke^ava, the wearer of yellow garment. 

36,. You arc the copferer of all boons to people. Hence 
you are most sought for, Oh most prominent bestower of bless¬ 
ings. It is hence that wise men adore the dust of your feet for 
the final beatitude. 

37. May that glorious Lord be gracious to me—the 
Lord who is worshipped by gods andLaksmi, as if they desired 
to have the fragrance of His Lotus-like feet. 

38. Having reverentially established the presence of 
Vi^nu, the Lord of Senses, before one’s self, by invoking 
him with these mantras^ one should with faith, worship him, 
by offering water for washing the feet (psdya) y for Scamana 
(sipping and rinsing the mouth) and other formalities of 
reception. 

39. One should worship the Lord with fragrant sandal 
paste, flowers and other articles of worship and should perform 
his sacred ablution {abhifeka) with milk. He should then adore 
him by beautifying his person with clothes, sacred thread, 
ornaments and with water for again washing his feet and 
sipping water as Scamanay burning fragrant incense etc. before 
him, reciting all the while the twelve-syllabled mantra ; OKl 
NAMO BHAGAVATE VASUDEVAYA. 

40. If one can afford it (lit. If there is sufficient 
wealth), one should offer fragrant, white rice cooked 


I. Sarvo-vi4ridkipaU0fr‘'~^o preceptor of the knowledge which helps 
.to achieve the four pamfirthas^-^D. 
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in milk, mixed with ghee and raw sugar, as an offering 
dya) to him, and should pour it as oblations into the sacred 
fire chanting the root mantra (viz. the above-mentioned 
mantra of twelve syllables) 

41. One may give this offering (of boiled rice) to God 
to a devotee (of the Lord) or should eat it oneself. Having 
offered water as dcamana one should offer betel-leaves (with 
all the components like areca-nut powder, cardamom seeds, 
cloves etc.) finally. 

42. One should phant this mantra (within one’s mind) 
one hundred and eight times, and praise God with panygerics. 
Circumambulating him by the right side, one should prostrate 
one’s self before him like a rod, with delight. 

43. Reverentially placing on one’s own head the remnants 
(flowers etc.) of the worship, one should pray the Deity to 
retire. One should then feed at least a couple of Brkhmanas 
'with rice cooked in milk (and mixed with gur etc.). 

44-45. Obtaining the assent of the Br&hmanas who are 
duly honoured (by giving betel-leaves, gift of money etc.), one 
should partake of the remaining food in company of his dear 
ones. On the night of the first day, one should observe strict 
condnenoe. And on the next morning, he should take bath. 
Keeping himself undefiled according to the procedure laid 
down, and with composed and concentrated mind, he should 
perform the ablution of the deity with milk, and worship him 
(and as per details of worship given above) and thus observe 
the vow every day), till the period of the observance is 
completed. 

46. Subsisting on milk-food and with full faith and 
devotion in the wonhip of Vis^u, one should continue to 
observe this vow. He should offer oblations to the sacred fire 
as before, and give food to the Brfthmahes as well. 


I. With due respect to all these ooBUBAtatoii, the tfsadator Ibeb 
foat due to the obvious inlhience of the PattmOaa on toese venes, the 
mSCa-sMMirvmustbe Ollf NAMO MARAYA^AYA and NOT Otk Ham 
H hagf u a h though consisleaqria JMbehuth ssss ati al. 
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47. In this way, observing the vow of ^subsistence on 
milk* from day to day, he should, for a period of twelve days, 
perform the propitiation of Lord Hari, offering oblations to 
the sacred fire, worship of the image and gratification of 
BrShmai^as (with food, gift of money etc.). 

48. Beginning from the first day (of the bright half of 
the month of Phalguna) to the thirteenth, he should observe 
strict continence, sleep on bare ground and take bath three 
times a day (viz. in the morning, at midday and in the 
evening). 

49. He should avoid speaking the untruth and on un« 
holy topics (as well as with evil persons). He should refrain 
from pleasures of high or low order; he should abstain from 
injury to any being, and be absolutely devoted to Vasudeva 
only. 

!)0. On the thirtieth day, he should arrange for the 
ablution of Lord Visnu with five substances (viz. milk, curds, 
ghee, honey and sugar which are collectively known as paflca^ 
mrla ) according to the procedure laid down in the iSdstraSt and 
under the guidance of the experts in them. 

51 >52. Without any mean miserliness in expending 
money, he should perform the worship of Visnu on a grand 
scale. For the sake ofVi^nu who pervaded all light, he 
should cook rice in milk (mixed with ghee etc.) and with 
fully concentrated and serene mind he should offer oblations 
to the sacred fire, and through it propitiate the Supreme Mam 
He should also offer food of excellent quality (containing arti¬ 
cles of six types of tastes and free from any impurity or non¬ 
vegetarian food) which may be enjoyable and gratifying to the 
Supreme Person. 

53. He should then gratify the learned preceptor (who 
conducted the worship) as well as those who carried out the 
sacrificial part, with articles of dress, ornaments and cows. 
He should note that to be also the propitiation of Lord Hari. 

54. Oh lady with charming smiles! One should then 
cater to them dainty food of high quality as also to other 
Br&hma^as l^ho might have come' there, according to one’s 
(financial) capacity. 

55. One then give dakfi^S (gift for performing 
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religious rites) according to merits, to the preceptor as well 
as to other Brahma^as. One should also gratify with food etc. 
all those who have assembled there, including eao^ldlas. 

56. Having gratified all indigent, blind, pitiable per¬ 
sons with food and understanding that that gratification is 
the real propitiation of Vi$nu, one should lastly enjoy the 
food along with one's relatives. 

57. Every day the worship of the Lord should be con¬ 
ducted with dancing, instrumental and vocal music, recitation 
of glorifying hymns and benedictory sayings and narration of 
the holy episodes of the Lord. 

58. This is called Payovrata^ the most excellent vow for 
propitiating the Supreme Person. What has been explained 
to me by god Brahma has been communicated to you. 

59. Oh most fortunate lady ! By properly and correctly 
observing this vow, and with your heart full of purity and 
devotion, and mind under control, worship Lord Ke^va. 

60. This is traditionally regarded as the perfect (or the 
essence of all kinds of) sacrifice and the perfect vow (the 
essence of all vows). This is the essence of penance and 
donations which leads to the gratification of the Lord, Oh fair 
lady ! 

61. That by which god Vi$i^u, the Supra*Sensuous 
deity, is propitiated are the real Niyamas (restraints of the 
mind), and the excellent j’omar (controls of bodily discipline), 
the real penance, gifts, vow and sacrifice. 

62. Therefore, Oh fair lady, with utmost self-discipline 
and devotion, you observe this vow, being pleased wherewith 
the Lord shall soon confer your cherished boons on you. 


CHAPTER SEVENTEEN 

The Manifestation tf the Lord as Vdmana 

jSrf Suka said : 

1. Aditi who was thus instruct^ by her husband 
KalyapK diligently observed this (pepfoi/raif) vow consecutively 
for tw^e days, Oh king! 
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2. Having controlled the wild horsci of her sense-organs 
through (the power of) her mind and with her reasoning 
power as the charioteer, she meditated with undivided mind 
and intellect upon the Supreme Person, the Controller, of the 
universe. 

3. Concentrating her mind with her one-pointed reason 
on the glorious Lord VSsudeva, the soul of all beings, Adid 
verily observed the Payovrata. 

4. (On completion of the observance) Oh child 
Parikfit, the Almighty Lord, the Eternal (First) Person mani¬ 
fested himself before her (in a form) clad in yellow garment 
with four arms wielding in (three of) them a conch, a discus 
and a mace. 

5. On beholding him suddenly in a visible form, she 
was overwhelmed with love, and reverentially laid herself 
prostrate on the ground before him, like a rod. 

6. She rose up and with folded palms stood before him 
to praise him but (being overwhelmed with love she 
could not do so. With her eyes overflowing with tears of joy, 
she remained silent. Her hair were standing on their ends all 
over her person, and her limbs were trembling with ecstatic 
joy at his sight. 

7. Oh Scion of the Kuru race ! The goddess Aditi 
looked at him affectionately as if drinking up that consort 
of Lakpnl, the Lord of the universe and of the sacrifice, with 
her eyes, while she praised him slowly in a faltering voice, 
foil of love. 

AdUibigan : 

8. Oh Lord of sacrifices (who confer the fruit of sacri- 
ffces upon the performers) ! Oh sacrifice incarnate ,! Oh 
imperishable Lord, at whose feet holy waters (like the Gafigk) 
resort, Oh Lord of hallowed glory, the hearing of whose 
name is auspicious^ and whose very appearance relieves the 
sins and inequities of those who seek refuge in you, You are 


t. *llWhhiirass^iwsifoNSi 

The eatsCefpecsaas) who are devoted to diiiric studies aad who liatca 
to fllstras, beeease anspideiis OB heedag your Name, Oh Xrfitd.—y|. 
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the protector of the afflicted. Be pleased to secure (our) 
happiness (to us). 

9. I bow down to you, Oh Lord Hari who are very 
great, immanent in the universe, and yet assume at your free 
will the gw^s (the modes of prakfH and other powers of the 
MSya) for the creation, maintenance and destruction of the 
universe, and are still self-poised (well established in your gran¬ 
deur without the least disturbance), and who have completely 
dispelled the darkness (of ignorance, tamos or m^J) within 
yourself, by your eternal, perfect wisdom. 

10. The longest life-span (viz. two pardrdha years like 
that of god Brahma), body (possessing power, beauty etc.) as 
desired, unparalleled fortune, dominance in the celestial 
regions, the earth and the nether world, all the mystic powers 
attained by^yogtf, the three principal objects in human life (viz. 
dharma, artha and KSma)^ and even the absolute (highest) 
knowledge—all these are attained from you by men, if you are 
pleased. What to speak of an insignificant blessing like victory 
over a rival (co-wife and her progeny) ? 

Sri Suka said : 

11. Oh King ! Thus eulogised by Aditi, the lotus-eyed 
glorious Lord Vi$ 9 U, who resides in the heart of all created 
beings spoke to her as follows : Oh scion of the Bharata race ! 

The glorious Lord replied : 

12. Oh mother of gods I Known to me is your long 
cherished desire concerning your sons, who have been robbed 
of their glory and fortune by their enemies, and have been ex¬ 
pelled from their homes. 

13. You long to stay with your sons who, after, thorou¬ 
ghly vanquishing the vain-glorious mighty Asura chiefs on the 
battle field, have recovered their fmrtune and glory. 

14. You desire to behold the wives of the enemies 
approaching the dead bodies of their husbands and bewailing, 
when they (enemies of yoUr sons) are killed in battle, by your 
sons, of whom Indra is the eldest* 

15. You wish to see that your sons have retrieved all 
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their glory and fortune and are extremely prosperous, and 
having re*established themselves in the heavenly regions, are 
enjoying themselves in sports. 

16. Oh goddess ! In my opinion those leaders of Asura 
forces are, for the most part, noiv invincible; for they are now 
protected by favourable time and spiritually powerful 
Brahmapas (or spiritually powerful Brahmanas arc gracious 
unto them). Application of prowess, (even on my part) will 
not be conducive to happiness, under these circumstances. 

17. In spite of this. Oh noble lady, an expedient (to 
restore your former glory etc.) must be thought out by me in¬ 
asmuch as I am gratified by your observance of the {payovrata) 
vow. My propitiation which results in conferment of the 
desire motivating it, should not prove futile. 

18. By the correct observance of the payovrata vow, I 
have been properly worshipped and agreeably praised by you, 
for the protection of your children. Establishing myself in the 
austere penance (the procreative energy) of Ka^yapa, the Son 
of Marlci (your husband), I shall assume your son-hood by a 
ray of mine, and shall protect your sons. 

19. Conceiving in your mind that I, of such (as is at 
present) form, am abiding in your husband, attend to your 
husband, the sinless lord of creation, Ka^yapa (and get con¬ 
ceived) . 

20. This secret should never be divulged to another 
person under any circumstances, even though you are interro¬ 
gated. Ever>’thing will turn out well, but this secret of gods 
must be thoroughly guarded. Oh divine lady. 

Sri Suka said : 

21-22. Having addressed (her) thus, the Lord (imme¬ 
diately) disappeared on that very spot. Being bestoWed with 
an extremely rare boon viz. the birth of Lord Hari through 
her, Aditi, feeling as if her object had been accomplished, be¬ 
took herself to her husband with great devotion. Kaiyapa 
verily came to perceive that through his meditational ytitga, 

23. The sage of un&iling insight (knowledge) cognised 
the penetration of Lord Hari’s ray within him. (Though to 
him l^oth the dtxms and asuras, hfhing his sons were equal) he. 
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with his mind serene and concentrated, deposited in Aditi 
that semen (charged with Hari*s rays and) conserved through 
a long penance, just as the wind (to which all are equal) 
places (frictional) fire in the wood. 

24. God Brahma, knowing the presence of that 
eternal glorious Lord in Aditi*s womb, began to praise him, in 
esoteric terms. 

God BrahmS said : 

25. Victory to you. Oh glorious Lord who arc widely 
extolled in the Vedas and are of mighty prowess^ ! My saluta¬ 
tion to you, the protector of the Brahma^as (and the Vedas). 
I bow to you again and again, you, the master of threegunaj. 

26. I bow to you who were in the womb of Pf^ni (i. e. 
PrSni's son) and are revealed in the Vedas. You are the 
Maker of all, and contain all three worlds in your navel. 
You transcend the three worlds and still as antarydmin (in¬ 
dwelling-soul) you enter and stay within all living beings and 
are all-pervading. 

27. You who arc called the Supreme Person of infinite 
powers, are the beginning, the end and the middle of the 
universe. Oh Ruler of the Universe ! Being the Time-Spirit 
you carry away with you everything in the universe like a deep 
stream of water sweeping away everyting that falls into it. 

28. Verily, you arc competent to create all beings, 
mobile or immobile as well as even the Lords of creations. 
Like a boat unto a person about to drown in water, you are 
the main supporter of gods (residents of the celestial world) who 
have fallen from the heaven. Oh Lord ! 

CHAPTER EIGHTEEN 

The Lord incarnates as Vdtnana, Visit to Bali's sacrifice 
Sri Snka said : 

1. The Lord whose glorious acts and powers were thus 
extolled, by god Brahml and who is above birth and death 

I. Vndcrama : Or in anticipatMB at due Lord’s Asture Heat : Oh Lord 
of wide strides. 



1088 


BhdgMsta BmBfa 


manifested himself through Aditi, in a form endowed with 
four arms wielding (in each) a conch, a mace, a lotus and a 
discus, clad in yellow garment and with eyes wide like a lotus. 

2. Bright dark*blue in complexion, and with the splen¬ 
dour of his lotus-like face enhanced with the lustre of his 
alligator-shaped ear-rings, the Supreme Person, with the Srl- 
vatsa mark on bis chest, was adorned with bracelets, armlets, 
a shining diadem, a girdle and a pair of beautiful anklets. 

3. Irradiated with his special splendid VanamdU 
(wreath of forest flowers) resonant with a swarm of humming 
bees and with the Kausiubha gem suspended from his neck. 
Lord Hari dispelled with his splendour the gloom in the house 
of Kaiyapa, the Lord of Creation, with his effulgence. 

4. At that time, the cardinal points became clear and 
bright; lakes and ponds became translucent; all the creatures 
became jubilant; the seasons exhibited their characteristic 
efflorescence; joy reigned in the heaven, the mid air, the 
earth, gods (whose tongue is fire), kine, the three twice-born 
classes and mountains. 

■S- 

5. On the twelfth day of the bright half of the month of 
Bhkdrapada when the moon was within the mansion called 
•^ravatia, and the auspicious time was the Ab/djit (the first 
aiMa of ^rava^), the Lord incarnated (on the earth) and all 
constellations of stars (e.g. Aivini), planets etc. (by dieir 
auspicious influence) indicated his descent to be beneficial. 

6. That twelfth day (of the bright half ofBhadrapada), 
when the sun attained the meridian, and the birth of liord 
Hari took place, is known to people as Vijayd (the victorious). 

7. Gonchs were blown and big drums, kettle-drums, 
tabors and pagasas (a kind of musical instrument) were soun¬ 
ded. There was the tumultuous sound of various musical 
instruments. 

8. The celestial damsels being highly delighted danced 
uid prominent Gandharvas (like Hahi, HfihQ) sang. Sages, 
gods. Mantis, mams and fire-gods extolled the Lord. 

9-10. Hosts of Siddhas and Vidyddharas, along with 
and iTnuMror, Cira^ait Takfas and rakfos, 

(eai^es), best of serpents, and the attendants of gods sang and 
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danced. Highly extolling the liOrd, they showered flowers on 
the hermitage of Aditi and its premises. 

11. Beholding that Supreme Person as born from her 
womb, Aditi was astonished and was transported with joy. 
Amazed at the assumption of a human form by his^ogtr Mdyd 
Power, even Kaiyapa, the Lord of Creation hailed him *May 
you be victorious*. 

12. With that very form, decorated with ornaments and 
endowed with weapons which Hari, of iinmanifest conscious* 
ness, manifested to them, he (instantly) transformed Himself 
in a dwarf Brahmaria boy like a wonderfully active actor, while 
the parents were simply looking on. 

13. Seeing (the transformation of the Lord as) the 
dwarf Brahmatiia boy, all great sages were delighted and with 
Ka^yapa, the Lord of creation, as their head, got performed 
all the religious rites and observances (from those beginning 
with the birth e. g. jStakarman and other). 

14*. While his sacred thread ceremony {t^anaymui) was 
being performed, the sun-god (the presiding deity of Gtyatri 
Mantra) taught him the Gdyatri MantraiBrhnspati, the preceptor 
of gods, gave him the sacred thread, and Katfyapa, the cord of 
mudja grass to be tied round his waist. 

15*. The Earth'goddess conferred the dun of black-ante- 
lope on him,, while Soma, the Lord of plant and herbs offered 
the sacred staff. The mother covered his nudity with a piece 
of cloth, and heavens gave an umbrella to the Lord of the 
Universe. 

16*. God Brahma presented him a water pot (of gourd 
or wood) and the seven sages, the darbha grass. The goddess 
Sarasvati gave a rosary of beads to the Immortal Supreme 
Soul. 

17*. When his initiation-ceremony (sacred-thread-inves- 

14-17* The list of deities who presented VSmann different articles 
differs in other Purdfos. Thus in AiattjnP. 243-85 we find the blaek ante¬ 
lope skin given by Brahml, the sacred thread by Bfhaspati, the sacred 
staff by Marlci, Kamand^lu by Vasiftha. a bunch of Kuia grass by 
Ahgiras, rosary of beads by Pulaha, a pair wUte gsnnents by Pulastya. 
The four Vedas, Sidikhya, Yoga and other flistras attended upon 
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titure ceremony) was over, Kubera, King of Yak^as gave him 
a begging-bowl with words “This is for him*’. And the veri¬ 
table Mother-goddess Sati (Um&) herself served him the 
alms. 

18. Thus honoured by all, the newly initiated eminent 
Br&hmat|ia boy, with his splendid Brahmanic (divine) efful¬ 
gence, surpassed the whole assembly of Brahmana-sages. 

19. Hie twice-born buy instituted the sacred fire (on the 
altar) enkindling it, duly worshipping it by placing the JTvfe 
grass around it in their proper places {paristitya), akid oblated 
into the fire the sacred sticks (daubed with ghee—the 
samidhs). 

20. Having learnt that Bali, of enormous wealth and 
power, was engaged as a sacrificer in a horse-sacrifice conduct¬ 
ed by the Brfihmanas of the Bhrgu clan, he (Vamana) con¬ 
centrating in himself all the power, proceeded (from the 
hermitage of Aditi) to that place (‘of Bali’s sacrificial hall), 
bending down the earth at every step, on account of his 
weight. 

21. The sacrificial priests of the Bhrgu clan who were 
conducting the best of sacrifices (viz. a horse-sacrifice) of Bali 
on the northern bank of the Narmada, at a spot called Bhrgu* 
Kacchaka (near modem Broach in Gujarat), beheld him 
(Vamana) approaching them, brilliant like the sun risen just 
near them. 

22. Oh King, their glory being eclipsed by the efful¬ 
gence of Vamana, the priests conducting the sacrifice, the 
sacrificer Bali and the members of the sacrificial assembly began 
to conjecture (among themselves) whether he (Vamana) was 
the Sun-god himself or was the Fire-god or the (great) sage 
Sanatkumara himself, coming with a view to observe the sacri¬ 
fice. , 

23. While the Bhrgus along with their disciples were 
thus variously expressing their surmise about him, Lord 
Vfimaaa carrying with him his umbrella, sacred staff, and 
water-bowl full of water, entered the pandal of the horse- 
sacrifice. 

24-25. Nodcing the entry of Lord Hari, a dwarfish 
Brfthiiia^a boy with the (mttward). appearance of a Brukmmi* 
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win assumed with his Mdyd powers, having the zone of 
grass tied round his waist, and wearing as an upper garment a 
deer-skin in the fashion of the sacred thread (over his shoulder) 
and matted hair, the Bhfgus along with their disciples and 
fires (fire-gods) as well, shrank before his divine lustre, and 
standing up to honour him, accorded unto him reception with 
all the due formalities. 

26. Overjoyed to see his charming personality worth 
seeing, with limbs proportionate to his form, the sacrificer him¬ 
self offered him a suitable seat. 

27. According him courteous welcome, Bali washed the 
feet of the Lord, and worshipped him who is attractive to the 
minds of those who have abjured all attachment. 

28. Bali, the knower of the path of righteousness, placed 
(sprinkled) on his head the water with which he washed his 
feet, and hence had become most auspicious and capable of 
removing all the sins Of the people, and which Lord $iva (the 
Lord of mount KtdlSia) the god of gods and the wearer of the 
crescent of the moon on his forehead, received on his head with 
utmost devotion. 

Bali said : 

29. (Hearty) welcome to you. I pay my obeisance to 
you. Oh Brahman ! (Be pleased to tell us) what we should do 
for you. Oh noble Sir, 1 deem that you are the very embodi¬ 
ment of the penance of all Brahma^a sages. 

30. (Fully) satisfied are all our fore-fathers today. Our 
family and house have been purified. This very sacrifice has 
been successfully performed inasmuch as your worship has 
visited our house. 

31. The sacrificial fires of mine whose sins have been 
completely annihilated by the waters used for washing your 
feet, stand properly worshipped with oblations, according to 
sacriptural injunctions. This land of our has been puri^d by 
your tiny feiet. Oh son of a Br&hma^a ! 

32. Oh son of a BrShmai^ ! Methinks you have cone 
to seek something. Be pleased to accept from me whatever 
you desire, Oh Brahmacirin ! Oh most worshipful Bra h maim I 
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Duly accept from me either the earth, gold, a ivell-iumished 
house, delicious food and drink or possibly even a girl or pros¬ 
perous villages, horses, elephants or chariots, Oh Brkhma^a. 


CHAPTER NINETEEN 

Vdmana*s request for three poxes of Land — &ukro^e opposition 
Sri Suka said : 

1. Hearing the above-mentioned speech of Bali, the son 
of Virocana, which was in accordance with the prescribed 
path of righteousness, pleasing yet true, the glorious Lord was 
pleased with him. Welcoming him. He spoke. 

The glorious Jjord said : 

2. Oh Lord of men 1 This speech of yours is courteous, 
true, worthy of your family (traditions), full of righteousness 
contributory to your glory, as the descendants of Bbrgu race 
are your guides in matters temporal, while in matters spiritual 
your quiescent grand-father, the eldest member of the family 
(viz. Prahlada) is your authority. 

3. No such niggardly person was bom in this family 
who ever refused to donate (anything) to Brahma^as or was 
so miserly as going back upon his promise to give. 

4. Never there was any such coward king in your family 
who at the time of religious donations turned this face against 
penons who, deserving thp gift, had rt^qqieslpd for it, or who, 
at the time of battle, showed their ba^ to worthy foes who 
challenged them in fight. In your family, Prahlada shines forth 
in his unsullied faultless glory like the moon in the firmament. 

5. In this family was bom Hira^y&k^a who, armed with 
his mace, travelled alone over this earth Ibr the conquest of 
all directions i.e. of (the entire earth) and did not meet any 
rival (equal to him in valour). 

6. When faced by him (Hirai^&kfa), at the time of 
lifting up of the earth (from the lujdlafa), Viynu (in die Boar- 
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incarnation) vanquished him with great difficulty, but fre* 
quently remembering his great bravery, did not regard himself 
as the victor (subsequently). 

7. Hearing the report of his (Hirat^y&kya's) death, his 
brother Hirapyaka-^ipu got enraged and went, of yore, to the 
region of Hari, for killing^ the slayer of his brother. 

8. Beholding him (Hiratjiyakaiipu) rushing toward him¬ 
self with a spear in hand, like the god of death, Vif^u, who 
knows the (suitability of) Time, and is the foremost one among 
the masters of marvellous illusive powers*, pondered over the 
matter. 

9. ^Wherever I go, he will certainly follow me as the 
(god of) death does unto living beings. I shall, therefore, 
enter his heart, inasmuch as his vision is confined to external 
things (or affairs)’. 

10. Taking this decision, Vif^u, with a disturbed mind 
(as a matter of fact, with a calm and undisturbed mind) con¬ 
cealed his subtle body in the breath of the enemy who was 
rushing at him, and entered his body through his nostrils 
(without being known by him), Oh ruler of Asuras ! 

11. Having ransacked his vacant residence and not 
being able to find him, the warrior* got enraged and roared 
loudly. He searched for Vis^u, the heaven and the earth, the 
cardinal points and the sky, the subterranean regions and the 
seas, but could not find him anywhere. 

12. As he did not perceive him, he said positively, 
**The whole of the universe has been closely searched by me. 
The murderer of my brother must have certainly gone to the 
place (viz. the region of death) from which no man returns 
(he being ever liberated from Saihs&ra must have returned ta 
his original nature which is brahma~hood), 

13. In this world, the persistence in enmity continues 
only so far i.e. to the extent of, the death of, the (inimical) 
embodied beings. Anger (the cause of enmity) which is 
engendered through ignorance is fostered by egotism. 

I. As a matter of het for knowinf Ifim (GS)« 
s. The bedower of booM like UberatUm f|om 

S. FSv—One devdd of knowtedfe 
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14. Your father Virocana, the son of Prahlada was so 
devoted to Brahmaiias that when so requested by celestials in 
the disguise of twice-born ones (Brihmanas), knew their real 
nature (as enemies), and still conferred his lease of life upon 
them. 

15. Your worship resorted to the righteous course of 
conduct followed by householders, Brahmai^s, your valorous 
forefathers and others of wide reputation. 

16. Oh Lord of Daityas ! You are the foremost one 
among the bestowers of boons. From you, 1 seek a small 
piece of land three paces in length measured with my feet.^ 

17. Even though you are a liberal Lord of the earth, I 
do not seek anything else from you. Oh king ! For a learned 
person who accepts a gift just limited to his (actual) require¬ 
ments, does not contaminate any sin. 

Bali said : 

18. Oh Brahma^a’s son ! Your words are commend¬ 
able in the case of the aged. You are, however, a child, of 
childlike (undeveloped) intelligence^, as such, you do not 
know your self-interest. 

19. Having propitiated me, the sole supreme ruler of 
the world, with courteous words, you seek only three paces 
(feet) of land, out of lack of intelligence’or knowledge, when 
I am capable of gifting a continent. 

20. A person who approaches me (for a gift) should 
not (have the occasion or need to) approach another for 
begging. Hence, Oh Brahmana boy ! Accept from me freely, 
at will’ as much land as is sufficient for you to maintain your 
livelihood (decently). 

i. This motif of the V&mana story is traceable* to the Vedic symbo¬ 
lism of Vifoti measuring out three lokas in three strides. Vide RV 1.22.17 
also 1.154.2, 1.135.4. VSmana is the unmanifest principle, while Vifou 4 >t 
VurA 44 i manifest.' 

8. $R states that as a matter of fact the 8nd line should read : totun 
*'You are o-^d/tia-whose intelligence is fully developed 
and as such you consider the interests of your devotees and seek no personal 
interest.** (As you are perfect there is no scope for any personal want). 

3 . : the words in the and linejo*JwddlMiis should split as 

yoBadiMmdn, **Intclligem asyouare*' etc. 

4. JCdnsm-—By stretehing your stride as much as poMiblc—SR.‘ 
. jpmaaa complies. 
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The Lord replied : 

21. All the desired-most objects (or lands) that are 
available in the three worlds cannot be enough to satisfy a 
person who has not subdued his senses or the mind, Oh King ! 

22. He who is dissatisfied with three feet of land, can¬ 
not have his desire fulfilled with an island—continent consis¬ 
ting of nine Vardas (sub*continents), as he will crave to possess 
all the seven island-continents. 

23. We heard the report that Pfthu, the son of Vcna^ 
Gaya* and other kings who were the Lords of the seven conti¬ 
nents {dvtpas) never reached the end of their thirst for more, 
despite their possession of the hoards of wealth and desired 
objects. 

24. A contented person leads a happy life with whatever 
comes to his lot by chance, while a discontented person who 
has no control over himself, is never satisfied even if the three 
worlds be possessed by him. 

25. It is said that non-contentment with reference to 
wealth and objects of enjoyment, Is the cause of the transmi¬ 
gration of man in this world, and that contentment with what 
one happens to get by (one’s predestined) luck, is the way to 
emancipation (from samsara). 

26. The spiritual glory of a Brahmaijta who is satisfied 
with what he obtains through chance, enhances. It, however, is 
extinguished through lack of contentment, like fire with water. 

27. Prominent among the bestowers of boons as you arc, 
I, hence, seek only three feet of land from you. I shall have 
my purpose (of depriving you of everything) accomplished 

1. Vainya —Prthu, ion of Vena. He was churned out of the haad.^ 

the dead body of Vena. He *‘milked*' the earth of ,lbod«tfiiirs» His 
reign tvas a golden period. He jMSfermed a horse-iaorifice#.. his 

son Vijii&iva on the dnooe, 'Prthu vetired to Ibrest^uad/peif^nfli^ |»eoenee 
and merged in parahrahman. 

—Midt. 59.98-1 327 * 49 *L^« 

VP. 1 . 92 , The Bh. P, ' ' 

2. Caym —^An ancient, king-sage who performed mnny 

sacrifices {Mbh. vana 75,18). He gifted away all land to Br&hmanas (AfM. 
ilSfoti aff.2-:)). He earned reputation and wealth by visiting sacred places 
and temples in India. (ilfM.Kaae. 94.16). 
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with that much only. For the desirability of wealth is limited 
to the extent of its usefulness. 

Sri Svka said : 

28. When addressed thus, Bali laughingly spoke, **Take 
It as much as desired”. He then took in his hand his jar of 
water to donate the land (with due religious formalities) to 
Vfonana. 

29. iSukra, the foremost among the knowers (of politics) 
apprehending the (inner) design of Vi^^u, forewarned his 
disciple who was about to gift the land to Vi^ijiu. 

Sukra said : 

30. Oh son of Virocana ! This dwarf is no other than 
the eternal divine Lord Vi^^u who is born of Kaiyapa and 
Aditi, with the object of accomplishing the purpose of gods. 

31. I do not approve of the promise given by you 
without foreseeing the consequent calamities (implicit in your 
promise). A great disaster has befallen the Daityas. 

32. This Hari who has assumed the form of a Brahma^ 
Sirin through his delusive powers {mtyi) will dispossess you of 
your position, sovereignty, fortune, splendour, world-wide 
reputation and learning and pass it on to Indra. 

33. Assuming his cosmic form, co-extensive with the 
universe, he will occupy all these (three) regions with three 
steps. Having conferred everything that you own, upon 
Vi^pu, how are you going to exist, oh fool ! 

34. Where is the space left for the third foot when the 
all-pervading Vif^u covers the whole of the earth in one foot, 
and the heaven with another, and occupies the intervening 
‘Ipuee by his body ? (Thus you cannot fulfil your promise.) 

35. Me-thinks your permanent place lies in the hell, 
destination of those who do not redeem their pledge, 

Mhe eveO you will not be able to fulfil your promise. 

36. They (i.e. the wise) do not commend that gift as 
good if it endangers the means of livelihood of the donor. For 
in this world, charitable gifts, perfonnance of sacrifices, austere 
penances and religious aott can be performed by persons with 
means of subsistence. 
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37. A person who divides his wealth in five shares (and 
invests it) for the purpose of religious acts, glory, getting 
economic return, personal pleasure and provision of one’s 
relatives, becomes happy here and hereafter. 

38. If you feel uneasy about the break of promise hear 
from me. Oh best of the Asuras ! the decision of the seers of the 
^gveda on this point (about truth and falsehood). Whatever 
is promised by uttering the sacred syllable Om, is the truth 
and whatever is denied by expressing a *No’ is untruth. 

39. It is sung (in the ^ruti texts) that one should know 
that truth is the fiower and fruit of the tree of this body. 
When the tree does not survive that (viz. the fruits and 
flowers i.e. the truth) ceases to be. Hence, anrta (viz. not giving 
away all one’s possessions) is the root>mainstay of the body. 

40. Just as a tree that is uprooted, dries up and dies in 
a short time, so does the body which has lost its support of 
anrtaj undoubtedly dry up soon. 

41. The Vedic text pardg riktam etc. means that which is 
expressed by the assenting syllable Om carries away wealth to 
a long distance, and leaves one incomplete (bereft of wealth). 

A person verily becomes poorer to that extent to which 
he agrees to give by uttering the syllable Om (yes). A donor 
who agrees to give everything to the mendicant cannot find 
sufficient for his personal enjoyment (subsistence). 

42. Therefore, the term *No* which is regarded as anrta 
means fullness to oneself (as his wealth is unspent), and adds 
to his wealth (as due to the consciousness of his deficiency, he 
tries to get more wealth from others). But if a person who 
makes a false statement all the while by saying *No* (refusing 
to give), gets a bad name, and is as good as dead though 
breathing. 

43. False statements are not condemnable when made 
to women (while courting), in jokes, in suranging mansages, 
for obtaining one’s livelihood, for saving one's own life in 
danger, in protecting cows and Brahmanas and where violence 
(to another) is anticipated. 
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CHAPTER TWENTY 

Manifestation of the Cosmic Form by Viftiu 
^ri Suka said : 

1. Bali, the Lord of the household, who was thus 
addressed by his family*preceptor, remained silent for a 
moment and (weighing the consequences) with careful mind, 
he submitted as follows : 

Bali said : 

2. What has been stated by your worship, is true- It 
is the duty of householders to see that the wealth, enjoyment 
(of life) good reputation and the means of livelihood are not 
adversely affected by anything. 

3. Having promised theBrahmana once that I shall give, 
how can I, the descendant of Prahlada, out of greed for wealth, 
refuse, like a gambler, to give. 

4. The earth has verily said : There is no greater 
heinous unrighteousness than falsehood. 1 am capable of 
bearing anything else except a man given to uttering falsehood. 

5. I am not so much afraid of the (tortures of) hell, 
poverty, ocean of misery, rdisplacement from (my present) 
status and even death, as I am of cheating a Brahmana. 

6. In this world,.wealth (and as a matter of fact) every¬ 
thing else abandons a dying man. (Why should not one give 
it away while alive ? If only a part is given and the recipient 
Brahmana is not satisfied, the gift becomes fruitless). What 
is the propriety of that charitable act unless the recipient 
Brahmana is satisfied thereby ? 

7. Righteous souls like sage Dadhyailc^, king Sibi* and 
others accomplish the well-being of creatures by sacrificing 
their lives which are so difficult to give up; what consideration 
is there for the earth and other things (which are less impor¬ 
tant than life) ? 

1. A famous sage. Son of Bhrgu—Handed over his body to gods for 

preparation of (the weapon of Indra) out of his bones,— Mhh.Yana 
iQO.at 51.39-39, 

2. An ancient royal sage who submitted his body to a hawk (Indra) 
to save a dove (fire-god)— Mbk. Vana 197. 21.28. 
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8. Time has swallowed up the enjoyment of the earth 
and the position in the next world of the kings of Daityas who 
(while alive) enjoyed the earth and were ever successful in 
war. But (it could) not do so to the glorious renown achieved 
by them on the earth. Oh Brahma^a. 

9. Oh Brahmana Sage I Those who lay down their 
lives without retreating from the battlefield are easily avail¬ 
able, but not so the donors who, when approached by Worthy 
recipients, reverentially give away their wealth. 

10. Poverty and affliction in consequence of n^Cigfying 
the desires of (ordinary) supplicants, appear graduftil to a 
magnanimous and merciful soul. Need it be said that it is 
much more so in cases like yours who know the Brahman or 
Vedas ? Hence, I shall bestow upon the Brahmacarin what he 
wants. 

11. Let him be Vi§nu, the bestower of boons whom your 
worshipful self, conversant with the procedure laid down in 
the Vedas, so reverentially worship by performance of various 
kinds of sacrifices (with Soma or without Soma) or let him be 
an enemy. I shall confer upon him the land desired for by 
him. Oh sage ! 

12. Even if he unrighteously binds me down—an in> 
nocent sinless person, 1 shall do no harm unto him, a cow¬ 
ardly enemy disguised as a Brahmana. 

13. If he be really Visnu of hallowed renown he would 
not forfeit his fame (by deceiving me thus). He will take 
away the land by killing me on the battlefield or lie down 
killed by me. 

^ri Suka said : 

14. The precepts Sukra, being impelled by Providence^ 
pronounced the following curse upon his noble-minded disci¬ 
ple who placed no faith in his words, and would not abide by 
his command, but wanted to be true to his promise. 

15. **You who are highly conceited as being learned and 
obstinate, and show disregard to us by transgressing our 
orders, shall, in no time, fall down from your royal splendour**. 

16. Though cursed thus by his preceptor, the great 
Bali di<{jiot swerve from the truth and worshipping Vamana, 



1100 


BhSgavata Pur ana 


he gave away the land with due form.ility of pouring water 
(from his right palm in solemn confirmation of the gift). 

17. The royal consort Vindhyavali, adorned with a 
costly pearl necklace, came there and brought a gold jar full 
of water to wash Vamana’s feet. 

18. The sacrificer himself gladly washed the glorious 
feet of the Lord, and sprinkled on his head, the waters 
which are capable of sanctifying the whole of the universe. 

19. In the heaven, all the hosts of gods, Gandharvas, 
Vidyadharas, Garanas applauded that act of worship, and ex* 
tolled the Asura King and his straightforwardness and over¬ 
come with joy, showered flowers over him. 

20. Thousands of kettledrums were sounded; Gandhar¬ 
vas and Kimpuru^as sang that a most difficult act has been 
done by this noble-minded Bali, in that, he knowingly 
bestowed the (sovereignty of the) three worlds upon his ene¬ 
mies. 

21. That dwarf form of that infinite Hari. comprising as 
it is of three gunaSy miraculously expanded to such an extent as 
to include that earth, the heaven, the cardinal points, the 
space between the heaven and the earth, cavities and hells, 
oceans, the sub-human beings, human beings, gods and sages 
and everything else. 

22. Bali along with the sacrificial priests, the president 

of the sacrificial assembly, and its members, saw on the body 
of the Great Spirit comprising of all the the whole of 

the universe made up of three gunaSy and consisting of ele¬ 
ments, the senses with their objects (of enjoyment), the mind 
and the jfvas (individual souls). 

23. ' Bali whose army was like that of Indra espied on 
the cosmic form of the Lord the rasdtala (the sub-terranean 
regions) at thesole of his feet, the earth resting on his feet, 
mountains on the shanks, birds on his knee-joints, the 
group of wind-gods (maruts) on the thighs of the Supreme 
Person. 

24. He beheld the two ttvilights (deities presiding over 
the dawn and the dusk) on the garments of the all-pervading 
Lord, the lords of creation in his genital organ, Asuras of which 
he was the chief in the anus, the firmament in the navel, the 
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seven seas in his sides, and the string of constellations on the 
chest of the Lord of very colossal strides. 

25-26. Oh Child ! He saw (the presiding deity of 
Dharma in the heart of the slayer of Mura (Visnu), l^ta (Divine 
Law) and .S'a/>'<z (Truth) on his breasts, the Moon-god in the 
mind, the goddess Sri with a lotus in her hand resting on 
his bosom, and all the 5ama-hymns, articulate sounds in 
his throat, all the celestials with Indra as their chief on his 
arms, the cardinal points in his ears, and the heaven on (the 
crown of) his head, the clouds in the mass of his hair, the vital 
breath in his nostrils, the Sun-god in his eyes, and the Fire-god 
in his mouth. 

27. He saw the Vedas in his speech, Varui;ia the Lord 
of waters in his palate, the interdicting and prescriptive parts 
(of the scriptures) in his eye-brows, the day and night on his 
eyelashes. Anger on his forehead, greed on the lower lip of the 
Supreme Person. 

28. Oh King ! He saw the passion of Love in his sense 
of touch, water in his stmeut Adharma (the spirit of unrighte¬ 
ousness) on his back, sacriheial activity in his steps, Death in 
his shadow, Mdyd in his laughter, and various species of herbs 
in the hair on his body. 

29. The warrior Bali beheld the rivers in his arteries, 

rocks in the nails, god Brahma in his (intellect), the 

hosts of gods and sages in his vital breaths, all creatures mobile 
and immobile on his person. 

30. Perceiving all this universe resting in the Person of 
the Lord, all the Asuras lost their consciousness. Oh child 1 

The Sudariana discus of unbearable velocity, force and 
effulgence, the Sdrnga bow twanging like rumbling clouds. 

31. The Pddcajanya conch of deep sound like the roar of 
thunder, the mighty mace of Vi^nu called Kaumodakit the sword 
called Vidyddhara (otherwise known as Nandaka) paired with a 
shield called Satacondra (as it was set with hundred moonlike 
studs), and the two excellent quivers with inexhaustible stock 
of arrows, (all in personem). 

32. His chief attendants headed by Sunanda, accompa¬ 
nied by the guardians of the worlds, waited upon the Lord. 
Adorned with shining diadem, armlets, a pair of alligator- 
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shaped ear*rings, the ^ri-Vatsa mark, in foremost of all jewels 
Kaustubha, girdle, clad in yellow silk garment. 

33. Adorned with the Vanamdld (a wreath of forest- 
flowers) hovered round by bees, the Divine Lord of mighty 
strides, shone in great brilliance. 

Oh King ! He coverd the earth of Bali with one foot; He 
occupied the sky with his body and the quarters with his arms. 

34. As he covered the celestial region with another 
step there was not the slightest space left for the third as the 
second step of the Lord of wide strides extended higher and 
higher beyond Afaharloka, Janaloka, Tapoloka upto Satyaloka—the 
region of god Brahma. 


CHAPTER TWENTY-ONE 

Bali Bound Down 


Srf Suka said : 

1. On beholding that the foot of the Lord had reached 
(his region) satya-loka and finding himself enveloped in and 
the effulgence of his region eclipsed by the brilliant lustre of 
his moon-like (toe-) nails, lotus-born god Brahma and also 
great sages like Marici, sages of great vows (of life-long cele- 
bacy like Narada) andj'o^inj'(of the path of knowledge) like 
Sanandana, came forth to receive him. 

2. (The presiding deities of) the Vedas and the subsi¬ 
diary Vedas (viz. dyur-veda the science of medicine, Dhanur- 
ueda the military science, Gdndharva veda the science of music, 
Sthdpatya veda the science of Engineering), Niyamas zxiAyamas^^ 
science of Logic {Sdmkhya AffmaiAiJ) , History (viz. the 
Rdmdyana and the Mahdbhdrata ), six auxiliaries of Vedas,* 

1. Vide Supra Bh. P. 4.22.24. 

2. viz. (1) ^ikfd —phonetics or Science of proper articulation and 

pronunciation (2) CAandai—science of Prosody, (3) Vjd^ara ^— 
Grammar, (4) JVtraAfa—Etymology of Vedk words, (5) Astro¬ 

nomy, (6) Kalpe —code of rituals. 
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Purd^s and Sathhitds (sacred texts like Pdficaratra Sarhhitdt 
Brahma-sarhhitdy Garga~safhhitd and others) who had burnt 
down their impurities of sins by the fire of spiritual know* 
ledge enkindled by the wind of Toga^ approached and bowed 
down at the foot of the Lord, by virtue of meditating which 
they would attain to the region of god Brahma which is not 
accessible by the path of Karmas (religious, ritualistic acts). 

3. Thereupon, the lotus-born god Brahma, of extremely 
pure reputation, brought water to worship Vi?oti’s foot raised 
upto his region. Devoutly worshipping his feet, he sang out 
his praise, for he himself was born out of the lotus that adorns 
his navel. 

4. The water that was poured out of the h'aman^lu 
(water-jug) of god Brahma, for washing the feet of the Lord of 
mighty strides, and being purified thereby, became the hea¬ 
venly river in the sky. Like the pure hallowing renown of 
the Ldyd, it sanctifies the three worlds as it falls from the sky, 
and flows through them from the heavens. 

5 . God Brahma and other protectors of the worlds, 
along with their followers, reverentially brought articles of 
worship to their Lord who had withdrawn his all-pervading 
form in a limited personality (viz. that of Viimana). 

6 . With water brought for worship, with garlands of 
flowers and divinely fragrant sandal-paste and pigment, with 
burning of fragrant incense and lights, parched grains of 
paddy, unbroken rice, fruits and sprouts. 

7. With songs of praise, shouts of victory announcing 
his prowess and greatness, with dancing performances, play¬ 
ing of musical instruments and presentation of vocal music 
and sounds of conchs and kettle drums. 

8 . Jambavan, the king of bears, with the speed of the 
mind, proclaimed with beating of drums in all directions, the 
victory of the Lord and the great festive occasion. 

9. Finding that under a deceitful pretext of a inquest 
of three feet of land, the entire earth was taken away (IVau- 
dulently) from their master who was engaged in a sacrifice, 
the Asuras flared up and said to each other. 

10. **Gertainly this is not even a Br&hma^a by mere 
caste, (wen a lowly Brahma^a will not commit such a fraud). 
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He is Vifiiu, the prominent one among the masters of illusive 
powers (and conjuring tricks). Disguising himself as a 
Brahmana, he desires to accomplish the objective of gods. 

11. We stand cheated of everything by this enemy who 
assuming the disguise of a Brahmacdrin came for begging, 
while our master has laid down his powers of punishment 
during the period of this sacrifice. 

12 . Being a person vowed to observe (perpetual) 
truthfulness, and especially when consecrated for performing 
sacrifice, it is not possible to utter falsehood for our master 
who is friendly to Brahmanas full of compassion. 

13. It is, therefore, our sacred duty to kill him 
(Vamana) and serve the cause of our master.” Saying thus 
the followers of Bali, Asuras, took up their arms. 

14. Thus being enraged, all of them, armed with 
spears {^Qla) and sharp-edged steel-bars^ {patfUa) rushed to 
strike at Vamana (the Dwarf), even though Bali did not 
wish it. 

15. Seeing the generals of the Daitya army attacking 
Vamana, Vis^u’s attendants laughed at them, and thwarted 
them (Asuras’ attack) with their arms uplifted. 

16-17. Nanda, Sunanda, Jaya, Vijaya, Prabala, Bala, 
Kumuda, Kumudaksa, Vi^vaksena, the king of birds—Garutjla, 
Srutadeva, Puspadanta and Satvata—each of them possessing 
the strength of ten thousand elephants, advanced to kill the 
Asura army. 

18. Seeing his people being massacred by the followers 
of Vis^u, and remembering the curse of Sukra (his preceptor), 
Bali prevented them from fighting, although they were 
enraged. 

19. **Oh Vipracitti ! Oh R&hu ! Oh Nemi ! Listen to 
my speech ! Please do not fight; retreat. This period is not 
favourable unto us. 

20 . Oh Daitya comrades ! No human being is power¬ 
ful enough to overcome Him with human prowess, as he is the 
master (chief cause) who distributes pleasure and pain to all 
creatures. 

1. paffiU lehadm4^ Jtas ifkftictthira^ kfuropamai^Veijayantf quoted in 
ASDp. 310. 
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21. The glorious Lord who was formerly in favour of 
our prosperity and against that of the celestials, is today dis* 
posed to do quite the reverse of it. 

22 . No person can verily overcome the Time-spirit by 
physical power, expert advisers, intelligence, fortresses, mystic 
formulae, medicine etc. and by expedients like rJm/r, ddna^ 
dan^a and bkeda), 

23. These attendants of Hari have many times been 
vanquished by you, when Fortune was favourable to you. 
Today those very attendants are roaring after vanquishing 
you in the battle. 

24. If the Providence becomes favourable (again), we 
shall again defeat them. Therefore wait for the favourable 
Time, which will turn to be advantageous to us.’* 

Sri Suka said : 

25. Hearing the directive (speech) of their leader, the 
generals of the Daitya and Danava forces, beaten by the 
attendants of Visnu entered the Rasatala (nether world). 

26. On the very day of extracting Soma juice in the 
sacrifice, Garuda, king of birds, the son ofTilrk^ya, informed 
of the desire of the Lord', bound down Bali with the noosccords 
of Varuna. 

27. When the king of Asuras was thus being taken 
prisoner by Visnu of superior power, there arose a loud out¬ 
cry on earth, in the sky and in all directions. 

28. Glorious Lord Vamana addressed to Bali who, 
though bound down by the noose of Varui;ta and bereft of 
royal splendour, was of balanced and stable mind, and of 
noble reputation, Oh King ! 

29. **Oh Asura ! you have given me three paces of land. 
The entire earth (world) has been covered by two steps, 
Please provide space for the third. 

I. explains ’.The Lord wanted to shower grace on Bali by 
depriving him of all his property and freeing him from his egoistic claim 
on his body. Or the Lord wanted to lower Ball’s position to exhibit Bsdi’s 
greatngss etc. 
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30. As this entire land as far as the sun warms it by 
its rays, and the moon and the stars illuminate it, and as far 
as the rain-god was sending showers of water, was yours. 

31. With one step I have covered the region of the 
earth, the sky and the quarters by my body, the celestial 
regions were covered by the second step as witnessed by you. 

32. If you arc not able to give what is promised, it is 
inevitable that your stay should be in the hell. Hence, you do 
enter the hell as approved of by your spiritual preceptor. 

33. All the aspirations of that person fail. The 
celestial region is far away (from him). He falls down into 
hell who deceives a person seeking his help, by failing to give 
what is promised. 

34. Proud of your riches as you were, you deceived me 
with the words “I shall give you’* (three paces of land). Suffer, 
therefore, for some years in hell as a punishment for uttering 
falsehood.*’ 


CHAPTER TWENTYTWO 

A Dialogue between Bali and Vdmana 

Sri Suka said : 

1. Oh King ! Even though Bali was thus (humiliat¬ 
ingly ) insulted by the glorious Lord and though he was made 
to swerve from the truth, Bali remained 6rm in mind, and gave 
this dignified reply. 

Bedi submitted : 

2. Oh god of excellent renown ! Your worship regards 
the prqmise given by me as false. (It is you who fraudulently 
disguised yourself as a dwarf at the time of begging, and 
deceitfully manifested a different form at the time of the 
implementation of promise). In spite of this, I shall be 
t||U|^o my word so that I should not be regarded as a cheat. Be 

lEed to place your third step on my head (as the possessor 



VIII.22.10. 


1107 


of wealth is more valuable than the wealth possessed) Oh 
Prominent one among gods ! 

3. Displaced as I am from my (sovereign) position, I am 
not so much afraid of hell or of being bound down with 
(Varuna*s) noose, or of insuperable calamities or of financial 
difficulties or of any punishment from you as from ignoble 
reputation (viz. Bali was a deceitful person). 

4. Methinks punishment meted out by the worthiest 
person is the most praiseworthy reward to men, as neither 
mother nor father nor brother or friends can deal such punish¬ 
ment. 

5. In the guise of an enemy, you are certainly the 
highest preceptor (and hence benefactoi) of us, the Asuras, 
inasmuch as you gave an insight in this fall to us, w'ho were 
blinded by pride and arrogance caused by different factors 
(such as valour, wealth etc.) 

6 . As it is wellknown, many Asuras, by cherishing deep 
rooted enmity to You attained to that high position (eman¬ 
cipation from Samsdra) which only^o^mj with unserving de¬ 
votion can reach. 

7. Hence, I feel neither much ashamed noraffiicted that 
I have been taken prisoner and have been bound down with 
the noose of Varuna, by your worship of miraculous feats. 

8 . My grand-father, Prahlada who is highly esteemed 
by your devotees, and whose excellent reputation of saintli¬ 
ness is manifest, was subjected to various cruel tortures by bis 
own father Hiranyakaiipu, because he was your enemy. 

9. What is the use of the body which abandons one 
ultimately (at the time of death' ? Of what worth are the 
robbers, designated as one’s own people (e.g. sons, kith and 
kin), who take away our property ? Of what purpose is the 
wife who is the cause of transmigration in the Sarhsdra ? What 
is the use of houses to a mortal ? It is sheer waste of life here. 

10. Having come to this definite decision, my eminent 
grand-father (Prahlada) of unfathomable wisdom, and the 
prominent-most saintly person, disturbed by the company of 
worldly people, resorted to your lotus-like feet which are eternal 
and which offer immunity from fear (from any quarter), even 
though ^u were the destroyer of his relatives and partisans. 
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11 . It is through sheer good luck that I too am brought 
to the presence of Yourself—You who are the destroyer of both 
subtle and gross bodies (of beings and thus grant liberation) 
and that 1 am forcibly made to give up my wealth (and 
glorious position). And it is wealth (and position) that 
deprives man of his judgement and makes him incapable of 
understanding the uncertainty of life, due to its being within 
clutches of death. 

Sri Suka said : 

12. While he (Bali) was addressing thus, Prahlada, 
beloved of the glorious Lord, appeared (on the scene) like the 
full moon above the horizon. Oh foremost of Kurus ! 

13. Bali, having an army like that of Indra, noticed his 
grand-father, of majestic stature, charming appearance, with 
eyes large like (a pair of) lotuses, with long arms (reaching his 
knees), clad in yellow silken garments, bright dark in comp¬ 
lexion yet radiant in his native effulgence. 

14. Bali, being bound down with the noose of Varuna 
could not offer him worshipful reception as before. He reve¬ 
rentially bowed him with his head, and with his eyes full of 
tears, he hung his head with shame^ (as he remembered his 
egoistic actions). 

15. Seeing the Protector of righteous persons sitting 
there, and being attended upon by his followers like Sunanda, 
Nanda and others, the noble-minded Prahlada approached 
him and paid obeisance to him, placing his head down on the 
ground, while his eyes were over-whelmed with tears, and hair 
stood on their ends (through ecstasy). 

PrahlSda said : 

16. It is fortunate (and not derogatory) that the 
exalted position of Indra that you yourself bestowed on Bali 
has been retaken from him by you. I consider that great divine 
grace has been shown unto him (Bali) in that he has been relieved 
ofhis fortune which infatuates the mind and bewilders the soul. 

I. GS attributes this to Bali’s sense of guilt for forgetting the teach- 
III of PrahUda about humility and his disparaging remarks to Vftmana. 
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17. By wealth, even a self-controlled learned person 
gets deluded (and forgets the essential nature of the soul, even 
though known previously). How can an ordinary person com¬ 
prehend properly the course leading to the realization of the 
soul, when possessed of wealth ? Hence I offer my obeisance to 
you (who have rendered a gracious obligation on Bali by 
divesting him of his wealth and glory). Oh Narayatta, the 
controller of the Universe and witness unto all the worlds. . 

^ri Suka said : 

18. It was in the very presence of Prahlada who stood 
with folded palms that god Brahma (who emerged from the 
golden egg) addressed Visriu, the slayer of demon Madhu, Oh 
King ! 

19. Seeing her husband so bound down, Bali’s saintly 
wife (VindhyavalT), was overwhelmed with fear. With folded 
palms, she bowed down to Vamana (the younger brother of 
Indra), and with face drooping down in supplication burst 
forth in appeal (And god Brahma respected her by giving her 
the priority in communicating with the Lord). 

Vindhydvalt appealed: 

20. You have created these three worlds (the earth, the 
heaven and the subterranean region) for your own divine 
sport. But other persons of perverted mentality arrogate 
proprietory rights over it (as did Bali when he says that he has 
donated the three worlds as a gift and shall redeem his pledge 
by offering his head for the third step when as a matter of fact, 
he is not the master of his body, much less of the universe). 
You are the creator, protector and destroyer of the universe. 
To such as you are, what these shameless persons in whom 
the sense of being independent agents has been implanted by 
YOU (through your Maya), are capable of offering ? Oh Lord ! 
Be pleased to be gracious unto dull-witted Bali and setting 
him free from bonds, protect him. 

God Brahma said : 

21. Oh Creator of living beings I Oh Controller of all 
creatureH Oh God of gods immanent in the Universe ! Be 
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pleated to release Bali, as he is deprived of everything and he 
does not deserve confinement. 

22. He has gifted to you the entire earth and the higher 
worlds that he acquired through his pious actions. Everything 
owned by him including his body has been donated by him to 
you, without the least flinching of the mind. 

23. If a person with sincere and guileless mind, offers 
water for washing your feet and worships them devoutly 
with (simple) dUrvd (Panic) grass he attains to the highest 
place (Liberation from sarhsdra or a place in your region, 
Vaikuntha). Then why does Bali who has gifted to you the 
three worlds gleefully without the least hesitation, should suffer 
this calamity ? 

The Lord replied : 

24. Oh Brahman ! I take away the wealth (fortuneetc.) 
of a person to whom I show my Grace. For being infatuated 
with wealth and power, a person becomes bereft of humility 
and shows disrespect to the world and (even) to me. 

25. It is only by a lucky chance that the individual 
Soul, not being his own master and passing through various 
species of existence according to the fruits of his action, 
happens to be born as a human being. 

26. It should be regarded as my Grace in that parti¬ 
cular respect, if he, in the human stage of life, is not affected 
by pride fortii's lineage, achievements, youth, beauty, learning, 
authority, affluence and such other circumstances (and I am 
not constrained to deprive them of wealth etc.). 

27. My devotee should not get infatuated with pride 
and feel lack of humility due to high birth etc. which are 
obstructive to the attainment of final bliss. 

28. This Bali, the leader of Danavas and Daityas and 
capable of enhancing their glory, has vanquished the uncon¬ 
querable Maya (deluding power of the Lord) and hence, he 
is not iaiatuated even in distress. 

29-30. He has been deprived of his wealth, dislodged 
from his sovereign position, insulted, reproached and fettered 
by his enetnies, abandoned by his kith and kin, and subjected 
to torture, remonstrated and cursed by his spiritual preceptor. 
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but he remained firm in his vow, and did not deviate from the 
truth. True to his word as he is, he did not swerve from the 
truth, despite my misleading him by specious arguments about 
Dharma (righteousness). 

31. A position very difficult even for immortal celestials 
to attain, has been conferred upon him by me. (But as he 
desired Indra-hood) he will be the Indra under my protection 
in the period {Manvantara) presided over by the Manu 
Savarni (after which he will attain that position). 

32. Till then, let him live (as a ruler) in Sutala which is 
constructed (more beautifully than the celestial region) by 
Vi^vakarxnan (the architect of gods). There,' under my 
gracious surveillance, the residents are not subjected to an' 
xieties, diseases, fatigue, laziness, defeat (from internal or 
external enemies) or other troubles. 

33. Your Majesty Indrasena (Bali) ! May good betide 
you ! Accompanied by your relatives and kinsmen, proceed to 
Sutala —a region worthy of being aspired after even by celestial 
beings. 

34. Even the Lokapdlas (Protectors of the worlds) shall 
not (be able to) vanquish you. What of others ? My discus 
{Sudariana) will put an end to the Daityas who will (dare to) 
transgi ess your commands. 

35. I shall protect you along with your followers, 
retinue and property, in every respect. You will always find 
me present there, Oh great warrior ! 

36. If any demoniac ideas occur to you due to the 
company ofDanavas and Daityas, they shall immediately dis¬ 
appear at the sight of my glory and prowess. 


CHAPTER TWENTY-THREE 

Balif free from hondSi enters Sutala 

Sri Suka said : 

I. The magnanimous Bali who was highly reiqsected hy 
all righteous persons, joined his palms, ^nd with his eyes flowing 
with teSrs and throat choked with emotion, submitted in falter* 



1112 


Bhdgavata PurS^ 


ing accents to Lord the ancientmost person who addre* 

ssed him (as reported in the previous chapter). 

Bali said : 

2*. How wonderful! Even an attempt made to offer you 
obeisance was efficacious enough to accomplish the blessings 
coveted by your devotees who resorted to you for protection. 
This unique Grace has never been obtained by the protectors 
of the world as well as by gods (who are of Sattvic disposition) 
before. It has been conferred upon a wretched asura (of a 
rdjasic nature). 

i^rf ^uka said : 

3. Having addressed thus, Bali, bowed down to Lord 
Hari, god Brahma along with Siva. Being free from bondage, 
Bali was highly pleased and he entered the Sutala region along 
with his Asuras. 

4. Restoring (the kingdom of) the celestial region to 
Indra in this way, and having thus fulfilled the desire of Aditi, 
the Lord ruled over the whole of the world. 

5. Seeing that his grandson Bali, the scion of his 
family, freed from bondage and the recipient of the Grace of 
the Lord, Prahlada, full of devotion spoke as follows : 

Prahldda said : 

6 . Neither god Brahma, nor goddess Sri or god Siva 
ever received such a Grace. How can others (Indra etc.) 
obtain it ? You whose feet are worshipped by persons adored 
by the world have become the protector of the fortress of us, 
the Asuras. 

7. Oh Lord that affords shelter ! Brahma and other 
celestials have attained greatness (prosperity and power) by 
virtue of their enjoyment of the honey in the lotuslike feet of 
yours. (I, however, wonder) why we, of crooked behaviour and 
belonging to ferocious races, arc made the recipients of your 
gracious look. 

: If mere attempt to how down is so efficacious, how much 
more fruitful must be the worship etc. of Lord Hari. 
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8 . Oh how miraculous arc your acts and behaviour ! 
You have created the worlds as the sportive activity of your 
inconceivableyou arc omniscient, nay the veritable 
in-dwelling soul of all, and hence, view all equally. Even 
though you are fond of your devotees, there is no partiality in 
your nature, you are just like the wish-yielding tree, by nature. 

The Lord replied : 

9. Child Prahlada ! May you be blessed ! Go happily 
to your residence in Sutala along with your grandson, and 
enhance the happiness of your kith and kin. 

10. You will always see me there standing with a mace 
in hand, and the bonds of your karmas will be snapped by the 
highest bliss of seeing me. 

jSri iSuka said : 

11-12. With their palms folded and head bowed down, 
pure-minded Prahlada, the Supreme Commander of all the 
Asura forces, along with Bali, respectfully accepted the 
command of the glorious Lord. Circumambulating the 
Eternal Person, they bowed again, and with his permission 
entered the ‘Great cavity’ (of Sutala)^ Oh King. 

13. Thereafter, Oh King ! Lord Vi^nu whose abode is 
cosmic waters, and who removes the sins of his votaries, spoke 
to Sukra who was sitting; near, among the sacrificial priests, 
ill that assembly of experts in Vedas. 

14. “Oh Brahman ! Do you now makeup for the inter¬ 
ruption and deficiency in the sacrificial act that was being 
performed by your disciple. Whatever defects remain in 
religious performances are rectified even by the look of Brih- 
mai^s (much more so if actually performed by them).” 

Sukra replied : 

15. How can there be any deficiency in ritualistic perf 
formance* where you, the presiding Lord of all religious acts, 
the master of sacrifice who confer their fruit on performers, 
the sacrifice itself incarnate, are worshipped with complete 
devotion T 
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16. The recital of Your Name rectified all the defects 
arising out of (wrong pronunciation and intonation of) mantras 
(Vedic verses to be chanted at the time of sacrifices), wrong 
ritualistic procedure, in>opportuneness of time and unsuita- 
bility of place or in the provision of materials for sacrifices.^ 

17. Still, however, as, Oh Mighty Lord, You insist on 
it, I shall carry out your behest. For what constitutes obe> 
dience to your commands, is ( in itself) the highest beati¬ 
tude of human beings. 

i$r{ Suka said : 

18. Gladly accepting Hari’s mandate, the worshipful 
sage Sukra, with the assistance of other Brahmana sages, recti¬ 
fied the deficiencies in Bali’s sacrifice. 

19. In this way, having begged the earth (as well as 
celestial regions) from Bali, Lord Hari disguised as a dwarf, 
gave back to his brother, the great Indra, the celestial region 
(as well as the earth) which was usurped from him by his 
enemies. 

20-21. Then for accomplishing the pleasure of Ka^yapa 
and Aditi, and for the well-being of all creatures, god 
Brahma, the head of all the Protectors of the world {Prajdpatis) 
together with gods, sages, manes and Manu and his sons 
with Daksa, Bhrgu, Angiras, as well as with Kumara and god 
!§iva, crowned Vamana as the King (and protector) of all the 
worlds, and the guardians of the worlds. 

22-23. For the sake of the prosperity of all, god Brahma 
installed Vimana, the younger brother of Indra as the pro¬ 
tector of all Vedas, gods, dharma (righteousness), glory, 
.affluence, auspicious vows and of the celestial regions as well 
nsofMaksa (Liberation of SarhsSra). Oh King, all created 
beings thereby felt extremely delighted. 

24. Then with the approval of god Brahma, Indra 
accompanied by the Protectors of the world, placed Vamana 
at their head, carried him to heaven, in a suitable celestial car. 


i» Gf. the fatiiQus venei quoted by VD. 

yo^a smftyd ca nimoktyd tapoyqjHa-knydditu / 
njrifmidi s«mpSrnaUbfiyit: tath harm a^utam // 
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25. With the sovereignty of the three worlds restored 
to him, and being free from fear due to his being protected by 
the arms of Vamana, Indra who was endowed with supreme 
glory, felt highly delighted. 

26-27. Eulogising that extremely miraculous great deed 
of Visnu and praising Aditi, god Brahma, Siva, Kumara, sages 
headed by Bhfgu and others, and masses, all beings, Siddhas, 
all beings moving in aerial cars, repaired to their respective 
abodes. Oh King. 

28. I have recounted to you everything pertaining to 
the episode of the Lord of Mighty wide Strides which destroys 
all the sins of the listener to this story, Oh delight of theKuru 
family ! 

29*. A mortal being who presumes to recount comple¬ 
tely and exhaustively the glories of Lord Visnu with mighty 
wide strides, is like unto a person who would count all the 
particles of dust on the earth. About such a person the seer of 
the mantra (RV. 1.1.54.1 etc.) asks, ‘Is there born now or 
likely to be born (in future) such a person (who can do so) ? 
(The answer is ‘No’). 

30. A person who listens to the account of this incar¬ 
nation of Lord Hari, the god of gods of miraculous deeds, 
attains to the highest stage (of Liberation from Samsdra). 

31. If this story is recited repeatedly during the per¬ 
formance of religious observance to propitiate gods, masses 
and men, the learned declare that that obseivance is auspi¬ 
ciously well-done. 


^Vifnor nu hath virj>dtti pra vocam 
—RVn. 154-ia: AV. 7. a6-ia 
VS. 5. 18a, TS. 1.2.13.9a etc. 



1116 


Bhagauata PurSgM 


CHAPTER TWENTY FOUR 

The Fish Incarnation of Lord Vist^* 


The King said ; 

1 . Venerable Sir 1 I now desire to hear from you the 
story of the first incarnation of Lord Hari of miraculous ex¬ 
ploits, wherein he assumed the form of a fish, through his 
deluding potency (Maya). 

2. Why did the Supreme Lord, like one subject to 
(laws of) Karmaf assume the form of a fish which is disg^stible 
to the world, as being of tamasic nature and unbearable. 

3. It behoves you. Oh worshipful Sir, to tell us every¬ 
thing in details (as it took place), as the actions of the Lord 
of hallowing renown, are conducive to the happiness of all 
people. 

S&ta said : 

4. When requested thus by Pariksit (One protected by 
Visnu i.e. Kfsna^), the venerable Suka, the son of Badarayaina, 

*The deluge is a part of race-memory in different parts of the world. 
It testifies to the sub-mergence of some parts of the world under water, at 
some distant period in the past, and the memory persisted among Hebrews, 
Assyrians, Hindus etc. The different periods of such deluges in different 
parts of the world (for example the Nohaic Flood which lasted for about 
<)7i to 376 days was in West Asia round Mt. Ararat (The Old Testament- 
Genesis Ghs. 6, 7, ^.) Also vide T. A. Bryant’s The New Compact Bible 
Dictionary, pp. 176-178; 403-4 Special Crusade Edition), while the Indian 
deluge was in the Himalayan region and it lasted throughout one Kalpa, 
shows that there was really no universal flood, though it appeared to be 
so to the people in the affected area which was their ‘'world*' in ancient 
times. In India the deluge is described in the Satapatha Br. 1.8.6 the 
MBH Yana 187, Agni F. 3 , Mat^a P. i df 3 . The Satapatha tradition seems 
to be the earliest and is followed by A/BJY where Manu, the saviour of the 
fish, was at Badari and the locale of the flood was the Himalayan region, 
but with the Bh. P., King Satyavrata, the saviour of the fish (and a 
future Manu ) was a Dravida King who got the fish in the river Krta-mdld 
in Tamil Nadu. The brief statement in the Agni P. makes Manu perform 
on the bank of iTrta-md/d, while in the Matsjfa P. 1. 17-18 Manu 
wHHl^l' Malaya (Kerala) where in his own hermitage the small fish fell 
JjHmtbove. The symbolism of the fish is explained by V.S. Agraurala 
HKp.—« stadSt PP* 4*9 with which one may not agree, as it presumes an 
Pfivaheed knowle^ in Embryology in that FurSpic era (Gupta Period). 

I. Vide Supra 
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began to narrate the history of Lord Vi 9 t?iu as he acted in the 
form of a fish. 

^ri Suka said : 

5. (The object of incarnations in general :) ^Vhen the 
Almighty Lord desires to protect cows, Brahmanas, gods, 
righteous persons, the Vedas and the laws of Dharma (right¬ 
eousness) and Artha and other PurufUrthaSt he assumes a body. 

6 . (This incarnation is not disgustible.) The Supreme 
Lord moves like vital airs through higher and lower beings. 
But Himself being transcendental to gu^as (attributes), he is 
not affected by the guides of Prakfti and hence by the high¬ 
ness or lowness of status. 

7. At the close of the last Kalpa (known as ffrJAma), 
there was a periodic deluge caused by (the sleep that over¬ 
came) Brahma} At that time, Oh King, the worlds known as 
BhU (this earth) and other (higher) worlds were submerged 
under the sea. 

8 . A mighty demon called Haya-griva (one with the 
neck and head of a horse) who was in the vicinity of 
Brahma, carried away the Vedas which (unconsciously) escaped 
from the mouth of Brahma who was overcome with sleep 
under the influence of Time, and desired to go to bed. 

9. Noticing that (clandestine) act of Hayagriva the 
king of Danavas, the glorious Supreme Lord Hari, assumed 
the form of a small glittering fish. 

10. In that Kalpa, a great royal sage, by name Satya- 
vrata who was absolutely devoted to Naraya^a, was practi¬ 
sing austerities, subsisting on water only. 

11. That very person (who was then called King Satya- 
vrata) is well known as Sraddha-deva, the son of Vivasvat 
and was installed as Manu by Lord Hari, in this great Kalpa. 


1. While commenting on vene No. 46, SR raites there a pertinent 
point as to the nature of this Deluge. He states that as the world was 
submerged within seven days without the usual draught of 100 years, 
and having fire from above (the sun) and from below (Seta’s poison). 
this must t7/uMr^ deluge shown to Satyavrata by the Lord. This 
has been edmed by GS. on this verse and by VD elsewhere. 
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12 . One day while he was offering libations of water 
(to sages and manes) in the river Krtamala^, a certain tiny^ 
fish was noticed in the water in the hollow of his folded palms. 

13. Satyavrata, the King of Dravi^a land, was about 
to drop the small fish along with the water in the cavity of 
his folded palms. 

14. To that extremely compassionate king, the fish 
piteously implored, '*Oh king, kind unto the afflicted ! How 
is it that you are throwing a poor helpless creature like me, 
into the waters of river when I am afraid of acquatic ani¬ 
mals who kill their own species. 

15. Not knowing that it was Lord Visnu who, out of 
affection, assumed the form of a fish to confer Grace on him, 
he made up his mind to Protect the tiny fish. 

16. Hearing the piteous appeal of the fish, the merciful 
king placed it in his water-jar {Kamandalu) and carried it to 
his hermitage. 

17. Growing there in that jar of water {Kamandalu) in 
one night, and finding the space therein insufficient, she said 
to the king. 

18. *‘I am not able to accommodate myself in this jar 
(Kamandalu) with difficulty. Be pleased to provide forme 
sufficiently spacious abode, wherein I can live comfortably.’* 

19. He took the fish out of that jar {Kamandalu) 2n\d 
placed it in a big earthen pot for waterstorage (or a well). 
When thrown therein it grew to the dimensions of three cubits 
within a muhUrta (48 minutes). 

20. (The fish requested :) “This reservoir is not suffi¬ 
cient to accommodate me comfortably. As I have adopted 
you as my protector, please provide me with a more spacious 
place. 

21. Bringing that fish from the reservoir, the king threw 
it into a lake. Occupying the whole (expanse of the} lake 
with its body, it grew into a monstrous fish. 

22. (The fish requested) “I am an acquatic animal. Oh 
king 1 The waters of this lake are not sufficient for my comfor- 

t. The river Vaiga in Tamil Nadu. It rises in the Malaya 
Ikimiatain and the holy city of Madura is situated on it—GDAMI, p. 104. 
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table stay. Be pleased to place me in a pool of inexhaustible 
storage of water, making arrangement of my safe transit to it.’* 

23. Thus requested, the king carried the fish to various 
pools of inexhaustible stores of water (each bigger and deeper 
than the former). When the fish went on growing coexten¬ 
sive with the expanse of the lake, he threw it at last, into 
the sea. 

24. While he was being thus deposited into the sea, 
he spoke to the king as fallows : “Oh heroic king ! It is not 
proper that you throw me here, as extremely powerful alliga¬ 
tors and other acquatic animals will eat me.” 

25. Being deluded by the fish with the expression of 
charming words, Satyavrata enquired, “Who arc you who 
beguile us in the form of a fish?” 

26. Never such acquatic animal possessing such (miracu¬ 
lous) power and capacity has been seen or heard by us, inas¬ 
much as you fill a lake of one hundredyojanas (i.e. 800 miles) 
in extent, in a single day. 

27. Certainly you must be the Imperishable, glorious 
Lord, Naravana or Hari Himself who assumed the form of 
an acquatic creature for showing Grace unto living beings. 

28. Oh Supreme-most Person 1 I bow to you who arc 
the Master of the creation, protection and the destruction of 
the Universe. Oh all-pervading Lord I You arc the real self, 
the goal and the refuge to us, your votaries, who approach 
you for protection. 

29. All your sportful incarnations are meant for the 
prosperity and well-being of created beings. I wish to know 
the main purpose for assuming this form by your worshipful 
self. 

30. Oh Lotus-eyed Lord ! Seeking resort to your feet— 
you who are the friend and dear soul of all—shall never be 
futile, as to those others who look upon the body as their soul 
For you have manifested your miraculous form to us. 

^ri Sttka said : 

31. To king Satyavrata who was addressing him in 
this way, the lord of the Universe who assumed the body of a 
fish as^e desired to sport in the ocean of deluge at the end of 
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Tuga (which was about to take place), but who, being 
fond of his exclusive, unflinching votaries, wished to accom¬ 
plish the good of king and spoke as follows : 


The Glorious Lord said : 

32. Oh vanquisher of enemies ! On the seventh day 
from today, all the three worlds, viz. the terrestrial world, the 
celestial region and space (aerial region) between the two, 
will be submerged in the ocean of deluge. 

33, While the worlds will be sinking in the waters of 
the deluge, a spacious boat despatched by me will approach 
you.^ 

34*35. In the meanwhile, you take with you all herbs 
and plants and seeds of various types (both of inferior and 
superior qualities) and surrounded by seven sages and accom¬ 
panied by all varieties of animals, you will board that spacious 
ship and shall fearlessly sail over the one undivided ocean^ 
completely devoid of light but illuminated with the effulgence 
of sages (to guide you). 

36. While the boat will toss hither and thither by 
strong gales, I shall be near you. You moor it fast to my horn 
with a big serpent (Vasuki, as a rope). 

37. Oh King ! While the night of god Brahma lasts, 1 
shall move (through the ocean) dragging the ship with you 
and the .sages on board. 

38. In reply to your well-reasoned questions, you will 
find revealed in your heart, through my Grace, my real great¬ 
ness, which is designated as Supreme Brahman’*. 

39. Having instructed the King in this way. Lord Hari 
disappeared. Satyavrata waited for the period about which 
Lord Vi9](^u forewarned him. 


1. In the Bible story of the Flood or Deluge, God gave Noah 
exact instructions for building the Ark (Grnisis 6.14-16). God led Noah 
and his family as well as pairs of animals into the Ark and shut the domr 
of the Aric (Genisis 7.16). InAiBHVana .187.31 the king is asked to 
build a strong ship, 

a, lEjynMt'a-—The original ocean of infinite waters, the source of 


cosmic 


In Bh. P.Ji^ra 3.8.23, it is called jmgSnta-tcya, In 
terms Mahftrnava, Bkftrnava, Agftdha, Stabdha Salila are 
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40. Spreading the darbha grass with their points towards 
the east, the royal sage sat with his face to the North-East 
meditating over the feet of Lord Hari in the fish-form. 

41. Then the ocean was seen overflowing its boundaries 
and inundating the earth on all sides, and seemed to be in¬ 
creasing in volume by the heavy downpour from great clouds. 

42. While musing over the command of the Lord, he 
saw the arrival of a boat. Taking with him all the plants 
and herbs, he boarded the ship alongwith the prominent 
Brahmana sages. 

43. Being pleased with him, the sages advised him : *^Oh 
King 1 Meditate upon Lord Vi^xm (Ke^ava). He will be our 
saviour from this calamity, and bring about our happiness.’* 

44. Thereupon when the Lord was contemplated upon 

by the King (as per advice of the sages), there appeared in 
that vast ocean, a golden fish with one horn and body one 
hundred thousand in dimensions. 

45. Having moored the ship to the horn of that fish 
with the serpent (-King V^uki) as the rope, as per previous 
instructions of Lord Hari, the King felt highly delighted, and 
praised Lord Vi^i^u (The slayer of the demon Madhu) as 
follows : 

Tfu King said : 

46. * Your Lordship is our highest preceptor^ Who con¬ 
fer on us Liberation from SamsSra —we, whose* knowledge 

*SR. shows that this is not only not the Final Deluge {mahi- 
pralaya)t but not even a periodic one. But just as sage Mirhaudeya was 
shown th'e s< 5 ene of Deluge in this very (Vaivasvata) Manvantara, King 
Satyavrata was shown the Deluge with a view to initiate him in the 
spiritual knowledge. BP. however, controverts this and basing himself on 
Laghu~Bkdgavata subscribes to the theory of two fish-incamations just as 
there had been two boar-incamations. 

matyo^pi prSdur abhavad diti^ kalpe'smin vardhavat / 
idau svdyambhuvtyasya daityam ghnanSharat / 

He further quotes Vispu^^mottara for support. The main objection 
of i.e. the impossibility of a real Deluge within seven days^ without any 
famine etc., is not met by the critics of I^R. 

I. Paramo gurur bhavdn : The seven sages were Satyavrata*s preceptors 
and the Lord was the preceptor of these sages. Hence the Lord is the 
*‘Grand-sire*^ (preceptor) of Satyavrata—VC. 

3 . anddyaviifySf...samvidafi : whose knowledge about the supreme 
soul and soul asmnare, is obscured by our datedcss ignorance whereby 
we wrongly identify the body with the soul—VR, By ‘Stma-sarkvit* 
understands *the knowledge of the Supreme Soul* JO. interprets *dvidifd* 
su the liOrd’s Deluding Potency (M&y&}* 
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about the soul is screened (and hence obscured) by Nescience 
(avidyd) which is beginningless, are subjected to suffer the 
three types of afflictions in this Sarhsdra rooted in that very 
Nescience. It is through your Grace that we take shelter in 
You^ and attain to realize You. 

47. This category of beings (subject to the cycle of 
births and deaths) is ignorant (as he identified body with the 
soul) and is fettei^ed with (and hence subject to the fruits of) 
his actions. With the desire of enjoying pleasures (derivable 
from objects of senses), he performs acts with great pains. By 
adoring you the wrong notion (consisting of the identity 
of the body and the soul or ‘in doing Karma*) is shaken off. 
May he, being our preceptor, cut off the knot of false notion 
(or attachment) in our heart. 

48. May that Imperishable Supreme Ruler (of the 
Universe), our preceptor’s preceptor be our preceptor, by 
serving (adoring) whom, a person (desirous of Liberation 
from Samsdra) purges the tdmasic dirt from himself and regains 
its original (blissful) character just as a lump of gold or silver 
becomes purified of the dross, by being blown into the fire and 
recovers its original colour and nature. 

49. I seek asylum in that Supreme Lord (whose Grace 
is so unlimited that) not even one out of ten thousand parts of 
his Grace, the gods, preceptors and all people combined 
together can, by themselves, show to a person (their devotee). 

50. Just as a sightless person is called upon to 
lead the blind, a spiritually unenlightened person is made the 
preceptor of ignorant people. Like the light of the sun, you 
are self-illuminating and providing light to all our senses or 
are (capable of direct perception). Hence, we have sought 
you as a preceptor and guid-e, with the desire of knowing our 
way and destination. 

51. A (spiritually ignorant) person imparts wrong 
instructions to another person (leading to wealth and 

I. yadrcchtff€hopasTtS : To whom people attain to after resortinc to 
and through spiritual precepton.—VR. VR. insists that it is through 
God*s Grace that one comes in contact with spiritual preceptors. But 
VJ thinks that the very birth in the human species is due to His Grace 
secured by meritorious acts in the previous births. 



VIII.24.56. 


1123 


gratification of lust) whereby the follower is sure to land in 
the insuperable darkness (in the form of Sathsdra). You, 
however, impart eternal unfailing knowledge (of the soul) 
in the light of which, a person can easily and definitely attain 
to his (spiritual) goal. 

52. To all the people in the world, you (alone) are 
certainly a friendly well-wisher, the beloved Supreme Ruler, 
the very soul, the preceptor, the spiritual wisdom itself and 
the goal to be realized. But people of *blind* intellect and 
understanding, who are deeply rooted in worldly desires, can¬ 
not see you even though you exist in their very heart. 

53. For the sake of spiritual awakening and guidance, 
I resort to you, the Almighty Ruler, adorable even to gods and 
worthy of being sought by all. Oh Lord ! Gut asunder the 
knots (of egotism, ignorance etc.) in my heart, with your 
words shedding light on the (spiritual) truth and reveal unto 
me your own self. 

^ri Suka said : 

54. To the king who was praying thus, the glorious 
Lord, the ancient-most person who was sporting in the ocean 
in the form of a fish, imparted the highest truth. 

55 . He revealed to the royal sage Satyavrata the 
divine compilation of Purana^ (known as the Matsya Purina) 
dealing with the Sankhya system of Philosophy, and the science 
and practice of Yoga, and also instructed him in the secret 
lore about the soul. 

56. Seated on board the ship along with the sages, the 
king listened to the discourse on the real nature of the soul 
and the Eternal Brahman so expounded to them by the glorious 
Lord as to leave no (shadow of) doubt about ft. 

I. The />., in its preamble, (ch. 3.32>24) makes Manu 

ask the Fish all the topics covered in a purdpa e.g. 

utpattim pralayaH caiva vaMdn manvantardpi ea / 
vaihivdnu-caritad caiva bkuvanasya ea vistaram // 

But MBH Vana 187 is silent on this point. The word mdt^a- 
^urdpa etc. in (87*57 means *the episode of Fish incarnation* narrated in 
MBHii- 
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57. To god Brahma who was awkened after the end of 
the Pralaya (Deluge), Lord Hari restored the Vedas after 
killing the demon Hayagrfva. 

58. That King Satyavrata who was thus blessed with 
discriminating knowledge and spiritual wisdom, has become 
Vaivasvata Manu in this Kalpa, through the Grace of Visnu. 

59 . He who listens to the great story consisting of the 
dialogue between the royal sage Satyavrata and Visnu who, 
through his Maya, assumed the form of a horned fish, stands 
absolved of all sins. 

60. A person who, every day, extols this incarnation of 
Lord Hari, finds that all his desires are accomplished here, and 
he attains to the Final Beatitude (hereafter). 

61. I do bow unto the Lord who is the cause of every¬ 
thing anti who disguised himself as a fish^ in the cosmic waters 
of the Deluge, and killing the demon (Hayagriva), restored to 
Brahma the corpus of the ^ruti texts which were stolen away 
from his mouths (by Hayagriva) when his (Brahma’s) powers 
became dormant in sleep and who imparted the knowledge of 
Brahman to Satyavrata and the seven sages.^ 


1. GS. on the authority of VC. states that this fish of a curved 
body is called in common parlance. 

a. Curiously enough as a pkaUfhuti of this skandhat VD quotes a 
story of a king Visnojit who was absolved of the sin of killing a 
Brihnapa by listening to the Vlll Skandha of the Unripe. 
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C2HAPTER ONE 

The stoiy of King Sudjfumna 

The King {Pariksit) requested : 

1. All the Manu-epochs {Manvantaras) described by 
you and the (account of) glorious heroic feats of Lord Hari 
of infinite prowess and energy, achieved during those epochs 
as narrated by you, have been heard by^ me. 

2-3. I learnt from you that he who, at the end of the 
last KalpCf was the royal sage named Satyavrata, the King of 
Dravidas (cm* Dravida country), attained spiritual knowledge 
by worshipping the Supreme Person, has verily become a 
Manu (Sraddhadeva), the Son of Vivasvat; I have also heard 
from you the (history of) his' sons, the kings, of whom Ikfvaku 
was prominent. 

4. Be pleased to describe to us in details. Oh Brahman, 
the history of the race and the deeds of those belonging to 
that line, separately, as we are ever eager to listen to them. 
Oh highly blessed sage. 

5. Kindly relate unto us the heroic exploits of all those 
kings of hallowed (or sanctifying) renown who belonged to 
the past, who will rule in future and who belong to the 
present age. 

SUta said : 

6. When accosted in these words by king Parikfit, in 
the assembly of the exponents of Vedas and Brahman^ vene¬ 
rable iSuka, the expert in the highest form dharm^ proceeded 
to narrate in details. 

I. This dkama is ‘the extolling the excellencet of the Loid* accor¬ 
ding tojyR, while ^Protection of the subjects Is lAs dharma of crowned 
Wags' (VJ)* 



1126 


Bhdgavata PutS^ 


irl Suka said : 

7. Oh chastiser of enemies ! Listen to the main events 
in the history of the race of Manu (in brief), for it will not 
be possible to describe it in details for centuries together. 

8. At the end of the Kalpa^ there was only the Supreme 
Person, who is the Soul of all beings high and low. There was 
neither universe nor anything else. 

9. From his navel sprouted forth the calyx of a gold 
lotus wherein was bom the self-created four-faced god Brahma, 
Oh mighty king. 

10. From his mind was born Marici and from Marid 
was born Kaiyapa. From Ka^yapa and his wife Aditi, the 
daughter of Dak^a (Prajapati) was born a son called Vivasvat. 

11. From Vivasvat and his wife Sarhjfla was born 
Sraddha-deva, the Manu and through his wife Sraddha, the 
self-controlled eminent Sraddhadeva begot the (following) 
ten sons : 

12. (Namely) Ik$v&ku, Nrga, Saryati, Di^ta, Dhfsta, 
Karusaka, Nari$yat, Pr^addhra, Nabhaga, Kavi. 

13. It is reported that in the beginning, when Manu 
was childless, the worshipful and (spiritually) powerful 
Vasiftha performed a sacrifice, in honour of Mitraand Varuna. 

14. In that sacrifice, Sraddha, the wife of Manu who 
was observing the payo-vrata vow, approached the /fo^-priest, 
paid obeisance to him and begged for the birth of a daughter. 

15. The Hotf (the reciter of Vedic mantras in a sacrifice) 
who was directed by the Adhvaryu (the officiating head sacri¬ 
ficial priest), was brooding over the request of Sraddha. The 
Brahmai;^ (contemplating over her request) with full concent¬ 
ration of mind, oficred oblations while uttering the mystic 
word —Vafaf (and propitiated the fire). 

16. As a consequence of the dereliction of duty on the 
part of the Hotr (the reciter of mantras ), a daughter named Ila 
wu bom. Not being much delighted at the sight of the 
daughter (when the sacrifice was performed for the birth of a 
son) ,Maav addrqwed the preceptor (as follows) : 

17. *‘Woi4hipful Sir, what is this that die act (of sacri- 
r) performed by the expert exponents of Vedas has led to 
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the contrary result ? Ah! What a pity ! There should not 
have been such a reversal (in the fruit) of Vedic Mantras. 

18. You are experts in the knowledge and sacrificial 
application of the Mantras and are self-disciplined. You have 
burnt down all your sins by your austerities. What is the 
cause of the failure of this expectation. This is as impossible 
as falsehood in the case of gods. (Just as what gods think or 
say turns out to be true, your will power should have similarly 
prevailed) **. 

19. Hearing this (complaining) speech (of Manu), the 
worshipful great-grandfather^ Vasistha came to know the 
transgression committed by the reciter of mantras {Hotr) and 
replied to Vaivasvata Manu (the son of the Sun, Vivasvat). 

20. *'This frustration of your expectation is due to the 
dereliction of duty on the part of the Hotr. Yet by virtue of 
my spiritual power, I shall accomplish your object of having 
a good son**. 

21. The adorable Vasistha of great renown, determined 
thus and with the desire of securing manhood to Ila prayed 
Lord Vi?nu, The Eternal Person. 

22. The glorious Lord Hari, The Ruler (of the 
universe), being pleased with Vasistha, conferred on him the 
boon sought for (by him). In virtue of that boon, 115 became 
Sudyumna, the foremost among men. 

23. On one occasion, riding a horse of Sindhu breed, 
and accompanied by a few ministers, he went on a hunting 
expedition in a forest, Oh great king. 

24. Clad in an armour and arming himself with a 
beautiful bow and extremely wonderful arrows, the hero went 
to the northern direction, in pursuit of the game (a deer). 

25. It is reported that the prince entered a forest on the 
foothills of mount Meru, where the glorious Lord Siva sports 
amorously with his Spouse Uma. 

1. It slumld have been grand-father*! grand-frther as can be seen 
from the following genealogy of Suka from Vasistha: 

Vasistha—Sakti—Parkiara—Vyksa—^uka but if pn-pUinuAa is to be 
defended (as VO does it) by saying that the father and the son are to he 
fegaidedjjja one as per the Sroti teat dMseise pntraaimd*H, the ehain of 
identity saill reach to Suka also. 
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26 Hardly did Sudyumna, that vanquisher of ininiical 
warriors, enter the forest, when he found himself transformed 
into a woman and the horse into a mare, Oh king. 

27. Noticing a change of sex in themselves, all his folio* 
wers became dejected at heart and began to stare at each 
other. 

King ParOcfit asked : 

28. Oh venerable Sir ! How is it that the region came 
to acquire such power ? Who made it so ? Be pleased ta 
answer this query, as our curiosity has become intense. 

Sri Sitka said : 

29. On one occasion, sages, who were strict observers 
of sacred vows, came td thAt region (Ilavrta) to pay visit to- 
god Siva, the lord of mount Kailasa, dispelling darkness from 
all quarters (with their spiritual lustre). 

30. Having seen them, goddess Parvati, who was then 
ungarmented, got extremely abashed, and quickly getting up 
from her consort’s lap, put on her raiments immediately. 

31. Noting the union of the divine couple in amorous 
enjoyment, the sages instantly turned back and proceeded to- 
the hermitage of NaraandNarayania. 

32. Then, with a desire to satisfy his divine beloved, 
the glorious god Siva announced : ’Whoever enters this region, 
shall (automatically and instantly) turn into a veritable 
woman. 

33. Hence all males avoid going to that forest since 
then. She (Sudyumna, now a woman J1&) went on wander- 
iD|[ from one forest to another, accompanied by her retinue. 

34. Now beholding that excellent young woman 
surrounded by ladies, (leisurely) wandering on the precincts 
of his hermitage, god Budha (the presiding deity of the planet 
Mercury) conceived an amorous passion for her. 

35. That lady ^th beautiful eyebrows, in her turn, 
reciprocated his love and sought him, the son of King Soma, 
as her husband. He begot on her a son named Ptiruravas. 

36. We hear It reported that King Sudyumna of Manu's 
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race who was thus transformed into a woman, happened to 
remember Vasiftha, his family preceptor. 

37. (As soon as he was thus remembered, Vasi^tha 
appeared on the scene). Seeing that sad plight of Sudyumna, 
Vasi^tha was overwhelmed with compassion. Being deeply 
moved, and wishing to restore the manhood of Sudyumna, he 
approached (appealed to) god Sankara. 

38. Being pleased with Vasi^tha and with a view to 
grant his prayer as well as to retain the veracity of his own 
utterance, the glorious god Siva spoke as follows, Oh King. 

39. ^Sudyumna who is born of your race, shall be a man 
for one month and a woman for another month alternately. 
May he protect the earth at his will, under this arrangement’^. 

40. Having accomplished his desire of restoration to 
manhood through the grace of his preceptor, he ruled over 
the earth under the above-mentioned arrangement. But his 
subjects did not approve of it. 

41. He got three sons, Utkala, Gaya and Vimala. They 
became righteous rulers of the Deccan (the southern region 
including Mahara^tra). 

42. With the ripeness of the age. King Sudyumna, the 
ruler over prati^thana* handed over (the kingdom of) the earth 
to (his son) Pururavas, and went to forest (for performance of 
penance). 


1. The story is briefly mentioned in MBH. Adi 75.16, Anu 147, 26, 
LiAgaP. 1.65. 

2. Most probably Jhusi opposite to Allahabad across the GaAgi. 
Mentioned in MBH Vam, 85.76. According to Lihga F.I.65 the kingdom of 
Ikfvftkus was divided among Sudyumna’s sons, while according to Vasiftha’s 
advice, the son of Hi (the female transformation of Sudyumna) PurAravas, 
was given Pratifthinapura as he had no hereditory rights on the kingdom 
oilUtvSku, But Bh.P. 9.2.2 shows that Ikfviku was born, when Sudyumna 
left for the forest. 

D.P. Mishra’s conjectural identification of this PratiffhAna with 
*Ortospana*(near Kabul—'nearer Bactria, the home province of Purfiravas') 
of Gredt wsdten deserves consideration. Vide studitS’—■Proto. Hist, of Ini. pp. 
116-17. 



1130 


Bhdgavata PurSifM 


CHAPTER TWO 

Histoiy of KarUfa and other four sons of Manu 
Sri $uka said : 

1. When his son Sudyumna thus left (for the forest) y 
ManU) the son ofVivasvat, being desirous of begetting a son 
performed penance for a hundred years, on the bank of the 
Yamuna. 

2. Thereafter he worshipped Lord Hari (by performing 
a sacrifice) for (male) progeny; and he had ten sons, Ik$viiku 
being the eldest, all resembling himself. 

3. Manu’s (eighth) son, Prsadhra, was entrusted with 
the duty of protecting the cows, by his preceptor (as Vasi§tha 
found him competent to tend the bulls). Vigilantly he tended 
the cows at night, remaining alert in the posture called 
VirSsana (kneeling on one knee). 

4. On one occasion, while it was raining at night, a 
tiger made its way into the cowpcn. Cows which were lying 
there, got panicky and springing to their feet, ran about in 
that enclosure. 

5-6. The powerful tiger seized one of the cows, and she, 
overwhelmed with fear, screamed loudly. It is reported that 
when Prsadhra heard that screaming in agony, he rushed in 
haste in that direction, with a sword in hand. In the dark¬ 
ness of night, when even stars were invisible due to clouds, he 
unwittingly chopped off the head of a tawny coloured cow, 
believing it to be a tiger. 

7. The tiger too got its ear severed with the end of the 
sword in that stroke, but escaped in extreme panic, dripping 
blood all the way. 

8. Pf^adhra, the destroyer of inimical warriors, who 
believed that the tiger had been killed, found, at the close of 
nighti to his sore grief, that a reddish-brown cow had been 
killed by him, in the (darkness of) night. 

9. To Pf^adhra who has unknowingly committed the 
sin of killing a cow, Vasiftfaa, the family preceptor (instead of 
g||||||||^ him the expiatory rite or proc^ure for'* such unwitt- 
UPCcts) pronounc^ the following imprecation : **In conse- 
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quence of this (thoughtless) act, you shall be not even the 
vilest of Ksattriyas but a veritable Sudra.” 

10. When cursed in this way by the family preceptor, 
the great warrior accepted it (respectfully) with folded palms. 
He observed the vow of life-long celibacy—a vow so esteemed 
by sages. 

11. Being exclusively and absolutely devoted to the 
glorious Lord Vasudeva, the absolutely pure (blemishles^), 
transcendental, universal Spirit, he became a friend and a 
well-wisher of all beings, impartial to all. 

12-13. Completely devoid of attachment, with a serene 
mind, and with all senses under full control, bereft of all posse¬ 
ssions, maintaining himself on whatever came to him by chance 
(without asking for it), fixing his mind in the Supreme Soul, 
satiated in spiritual knowledge^, and absorbed in meditation, 
he roamed about the earth, presenting an appearance of a 
blind and deaf dunce. 

14. Leading this way of life, he happened to enter a 
forest where, seeing the outbreak of forest-conflagration, he 
silently allowed his body to be consumed by it and became one 
with the transcendental Brahman. 

15. And the younger son Kavi* (even as a child) had 
no desire for worldly objects. Renouncing the kingdom along 
with the relatives, he enthroned the self-efiulgent Supreme 
Person in his heart and repairing to the forest, even in his boy¬ 
hood, ultimately attained to the Supreme Brahman. 

16. From Karufa, theson of Manu, was descended the 
K^atriya clan called Karusas who ruled over the northern 
regions, were friendly to Brahma^as and devoted to righteous¬ 
ness. 

17. The K^atriya clan called Dhar^^a was bom from 
Dhf^tabut attained Brahma^ahood (Brahmanical virtues and 
way of life) on the earth. In the race of Nfga, Nfga had a 
son Sumati whose son was Bhutajyoti to whom was born a ton, 
Vasu. 


1. v.l. jilina-hrfta —Delighted in spirttual knowledge. 

2. VJ. takes Kavi ‘wise* as the a^i. qualifying Prsadhra and treats 
this verse aflt further ehicidation of the a^ve (la-tg) verses, {tiettmtva 
euinwft). 
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18. Vaiu had a son Pratika whose son Oghavan was 
the father of a son called Oghavat and a daughter named 
Oghavati whom Sudarlana married. 

19. Citrasena who was born from Nari^yanta had a son 
called Dak^a. Dak 9 a*s son was Midhvan of whom was born 
Kfirca who had a son called Indrasena. 

20. Indrasena’s son was Vitihotra who got a son named 
Satya^ravas who, on his part, had Uruiravasas his son. Deva- 
datta was born from Uni^ravas. 

21. The venerable fire-god Agni himself was born as a 
son of Uru^ravas, and was called Agniveiya. He became 
famous as a great sage Kanina or Jatukarnya. 

22. From Agnivc^ya descended a Brahmana clan known 
as Agniveiyayana, Oh king. The race of Nari§yanta has been 
thus described in details. Now listen to the line of Dista. 

23. Nabhaga, another son of Di?ta (different from the one 
to be described later^) became a Vaiijfa by following the pro¬ 
fession (agriculture, cow-tending etc.) of that class. His son 
was Bhalandana whose son was Vatsapriti. 

24. PrarhSu was the son of Vatsapriti. Pramfiu*s son is 
wellknown as Pramati; whose son was Khanitra*, Khanitra’s 
son was Cakfusa, the father of Vivimiati. 

25. Rambha* was the son of Vivini^ti. Rambh*$ son 
was the religious Khaninetra, and Karandhama was Khani- 
netra*s son. Oh g^eat king. 

26. His son was Avik^it. His son Marutta became a 
sovereign of the whole of the globe of the earth—^the same 
sovereign for whom the great yogirti Saihvartta, the son of sage 
Angiras, performed sacrifices. 

27. Nobody else has ever performed a sacrifice so 
gloriously as did Marutta. All the utensils therein were of 
pure gold, and whatever other materials were used in his sacri¬ 
fice, were auspicious and beautiful. 

28. Indra (drank so much Soma in that sacrifice that he) 
became inebriated and Brihmatias were oversatisfied with the 
gifts (dakskfB ). Marut-gods served food (in that sacrifice),and 

Pi. Videiiiiracb.4. 

a. VR. reada 'Svaaiitra*. 

3 . VR. reads *X>ambha*. 
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the whole fraternity of gods (Vi<vedeva|t) were the members of 
the sacrificial assembly.^ 

29. Marutta had a son called Dama whose son was 
Rajyavardhana; his son was Sudhfti and Nara was bom as a 
son of Sudhrti. 

30. His son was Kevala whose son was Bandhumlm of 
whom was born Vegavan. Bandhu was his (Vegavan*s) son. 
Of Bandhu was born the king of the earth Tfnabindu. 

31. Being an abode of praiseworthy qualities, a promi¬ 
nent heavenly damsel Alambu$& resorted to him (as his wife), 
and bore him a number of sons and a daughter known as 
l^avi(^a (v. 1. Ilavila). 

32. The sage Varavas begot on her a son known as 
Kubera ^the donor of wealth). From his father who was a 
master oiyogas^ Kubcra received the Supreme Lore (about the 
soul). 

33. The sons of this king were Vii^ala, Stinyabandhu, 
and Dhumraketu. Visala was the founder of a dynasty and 
built the city of Vaiiiali. 

34. His (Vi§ala*s) son was Hemacandra, whose son was 
Dhumraksa. From his son Saihyama were born Kffaiva 
and Devaja^. 

35. From KfSa^va was born Somadatta who, by per¬ 
forming horse-sacrifices, worshipped the Supreme Person, the 
presiding deity of sacrifices^ and attained to the foremost 
(highest goal through the support of the master of yoga. 

1. This is nothing but an echo of: 
maruta^ pariveffdro maruUasyivasan gfhe / 
doitfitasya kdma-prer vUvidtvdfL sabhdscda iff // 

— Ait. Br. 8.21.14, Sat.Br. 13.5.4.6. MBH 12.29.18. 
The same is repeated in MBH Dro$a 53.43-44. 

2. But according to VR & VJ. Dhflmr&kfa’t son was Sahadeva and 
Krf&iva was Sahadeva’s son. 

3. I 4 aspati ( I ) The Supreme Person to be propitiated by perform¬ 

ing lid Homa —^VR. 

(2) Overlord of the earth (Idi)—VR. 

^ (3) The Lord who gives us food—VJ. 

(4) The Lord bestower of the Power of qieech—VJ. 
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36. Somadatta’s son was Sumati, whose son was Jana* 
mcjaya. These rulers of the kingdom of Vaiiali held up the 
glory (glorious tradition of Tniabindu). 


C^HAPTER THREE 

The story of Cyavana and Sukanyd 
Sri Suka continued : 

1. It is reported that Manu*s son, king Saryati was the 
master of the Vedic lore and it was he who, in the sacrificial 
session of the Angiras, authoritatively explained the procedure 
of the ritualistic course of the second day (of that session). 

2. He had a daughter Sukanya by name, whose eyes 
were beautiful like lotuses. Accompanied by her, he went to 
the hermitage of the sage Cyavana.^ 

3. Surrounded by her maids (of honour), she was 
leisurely wandering in the forest enjoying the sight of beautiful 
trees, when she happened to notice a pair of glow-worm-like 
luminous objects, in the hole of an ant-hill. 

4. Impelled by her fate, she, in her childish innocence, 
perforated the pair of shining objects with a thorn, and blood 
flowed profusely out of them. 

5. That very moment instantly, there was obstruction in 
the lower passage of his soldiers (stoppage of the excretion 

I. A sage of Bhrgu Clan. Faiia chf 192 , 123 & 194 give howr 

he %vat blinded by Sukanyft and was pacified when Sukanyft married him, 
and how at his request the celestial physicians Aivinikum&ras rejuvenated 
him in consideration of a share in Soma-drinking, and how he petrified 
Indra*s arm when in protest against Aivinikumftra*s share in Soma, 
Indra attacked with his Vajm. The story is repeated in the Dnl Bhigavata 
SkandhaVlI. Ghs.a-y. In that story Sukanyi deliberately perfomtes 
the eyes of Cyavana in wpite of his warning. A number of verses are 
common to MBH, Kaae, ihtBh.P, and the t>tn Bhigmaia, possibly all bor¬ 
rowing from a common source whidi supplied the story background for 
RVa.iifi (AhymntoAdVINS}. 
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and urination). Observing that, the royal sage was astonished 
and enquired of his men. 

6. *Has any of you given offence or done wrong to 
Gyavana, the descendant of the Bhrgus. Obviously, someone 
of us must have profaned his hermitage*. 

7. Being terrified, Sukanya confessed to her father. 
**Something has been done by me in ignorance, inasmuch as 
a pair of glittering objects were unknowingly pierced by me". 

8. Hearing the words of his daughter, $aryati was 
seized with fear. He slowly tried to appease the sage, lying 
hidden in the ant-hill. 

Having ascertained the desire of the sage, the king 
gave (in marriage) his daughter to the sage. Having thus 
extricated himself from the scrape, and taking his leave (of the 
sage), he proceeded to his capital cautiously. 

10. Having obtained the extremely wrathful Gyavana 
as her husband, Sukanya who (studied and) understood his 
men tel proclivities, won him over by meticulously careful 
obedience. 

11. After a lapse of some time after this, the twingods 
vinikumaras visited his hermitage. Worshipping them 

(with due formalities as guests), he earnestly requested, "Oh 
ye celestial physicians ! Be pleased to restore to me my youth. 

12. Even though you are not eligible to share the Soma- 
juice, I shall bear you both gobletfuls of Soma in the Soma 
sacrifice. Be pleased to bestow on me that youthfulness 
and beauty, covetable to young damsels.** 

13. "Assuredly** approved the foremost of physicians 
rejoicing at his offer. "May your worship be pleased to plunge 
in this pool created by Siddhas.** 

14. With these words, Gyavana, whose body was 
stricken with old age and was all over covered with protuberant 
veins, and appeared repulsive due to his wrinkles and grey 
hairs, was made to enter the pool by the pair of Aivin gods. 

15. There emerged three men (from that pool)—all 
bewitchingly beautiful, captivating to women, adorned with 
lotus-garlands and ear-rings, clad in rich garments, resembling 
each ot^r in form. 
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16. Finding them all resembling each other in form, 
resplendent like the sun, the chaste lady Sukanya, being un¬ 
able to distinguish as to who her husband was, sought refuge 
with AivinikumSras (to help her in knowing the husband, by 
standing apart). 

17. Being pleased with her fidelity to her husband, the 
Aivinikum&ras pointed out her husband. Taking leave of the 
sage, they left for the celestial region, in their heavenly car. 

18. One day, king Saryati, intending to perform a 
sacrifice, went to the hermitage of Cyavana, and found a man 
glorious like the Sun, by the side of his daughter. 

19. When the daughter bowed down to him (to pay 
respect), the king was not much pleased in his mind about 
her, and instead of giving the usual benedictions, censured her. 

20. ‘*What have you intended to do? Your husband, a 
sage respectfully saluted by all the world, is deceived by you, in¬ 
asmuch as abandoninig the aged husband falsely approved by 
you, you have resorted to a way-farer as your paramour, you 
unchaste woman ! 

21. How is it that your mentality stooped to such low 
wickedness? Otherwise, you are born in a noble family of 
righteous persons, and this is a vile stigma on the family. You 
have lost your sense of shame and are harbouring a paramour, 
hurling thereby the families of your father and husband into 
the dark depth of hell.” 

22. To her father who was thus indicting her, Sukanya, 
of pure gentle smiles, replied slightly laughting, “Father ! 
This is your son-in-law Cyavana, the delight (or descendant) 
ofBhfgu”. 

23. Then she reported to her father how he (Cyavana) 
came to regain his youth and beautiful looks. Full of astonish¬ 
ment and being extremely pleased with her, he embraced his 
daughter. 

24. Cyavana made the heroic king l^aryati to perform 
a Soma sacrifice, in which by dint of his personal ascetic 
powers, he bore a cup of Soma to the pair of Aivinikumaras, 
even though they were not entitled for a share in Soma till 
then. 
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25. The irascible Indra was instantly enraged and 
raised his Vajra (thunderbolt) to kill him. But Cyavana, a 
descendant of Bhrgus, petrified Indra's arm along with the 
Vajra. 

26. Thenceforth, all of them (gods) agreed to give a 
share in Soma juice to A^vinikumaras who, being physicians^ 
were previously excluded from the oblations of Soma to them. 

27. Saryati had three sons—^Uttana-barhis, Anarta and 
Bhuri^ei^a. Revata was born of Anarta. 

28. Building a city called Kulasthali, in the middle of 
the sea, he occupied it and ruled over the country called 
Anarta (and adjoining territories). Oh subduer of enemies. 

29-30. One hundred excellent sons, of whom Kakudmin 
was the eldest, were born to him. Taking with him his 
daughter Revat! Kakudmi went to god Brahma for consulting 
him for a suitable husband to his daughter. The region of 
Brahma was then open. As a musical concert of Gandharvas> 
was going on, he did not get opportunity (to speak to god 
Brahma) and waited for a moment. 

31. After the conclusion of the musical programme, he 
bowed down to god Brahma (the first created god), and told 
the object of his visit. Hearing that, god Brahma laughed 
loudly and said. 

32. *‘Oh King ! Suitors that you had in your mind, 
have already been swallowed up by Time long ago. We do 
not even hear of their sons, grandsons, great-grandsons. Nay, 
not even their gotras (races). 

33-33. The time calculated as thrice nine (i. e. twenty- 
seven) revolutions of the group of four yugas has now elapsed. 
Therefore, now you go back and offer this jewel of a daughter 
to the extremely mighty Baladeva, the ray of the God of gods, 
and a jewel among men. The glorious Lord, the creater of 
all beings, the chanting and hearing of whose name is meri¬ 
torious, has incarnated on the earth by his own arhia (ray) for 
lightening the burden of the earth**. When thus commanded, 
he bowed down to the unborn god Brahma, and returned to 
his capital which was already abandoned by his brothers, out 
of fear of yakfos, who were scattered all over the quarters 
(different parts of the earth). 
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36. Having given in marriage his extremely beautiful 
daughter to the mighty Balarama, the king repaired to the 
hermitage ofNarayana, known Badari, to perform austerities. 


CHAPTER FOUR 

The Account of Ndbhaga and Ambarifa 
£ri Suka continued : 

1. Nabhaga was the son of Nabhaga. He was the 
youngest (of the brothers), the most learned and wise, and had 
spent (an unduly) long time as a celibate (in his teacher’s 
hermitage). When he returned (from the hermitage of the 
preceptor and demanded his share of the ancestral property), 
they gave him their father (a commitment of father’s mainte¬ 
nance) as his share of hereditary property, (as they have shared 
among themselves the whole of their father’s estate presuming 
that Nabhaga would remain life-long celibate, and never 
return). 

2. ^^Brothers ! What have you alotted as my share (in 
the ancesral propctrty) ?” (Nabhaga asked). (We forgot you 
then or Hearing of your renunciation, no share was set aside 
in the division of the property). ‘Now, however, we give father 
(maintenance of father) as your share’^ (replied the brothers). 
(Nabhaga went to his father and told him), “My elder brothers 
have alotted you as my share in the family property, dear 
father”. The father told, “Do not place any faith in their 
words, Oh child”* (I am not a property to be enjoyed, but am 
a life-long commitment for maintenance). 

1 . **Let us go to father. If father asks us to give you a share, we 
shmll“~VR. 

VJ reads : hhejina pitaran : 'If you want a share, go to your 

fiither, pre^itiate him and ask for your share. We also shall come and ask 
him’. 

a. Do not entertain any desire for a share in the family property 
—VR.VJ. 
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3. (But for your maintenance, I advise). These 
(neighbouring) intelligent descendants of the Ahgiras family 
are now engaged in a sacrihcial session (of a long duration). 
But on every sixth day, they get confounded about the exact 
procedure ordained for the sacrifice. Oh learned son. 

4-5. You teach those noble-minded (great-souled) 
Brahmanas the two hymns (suktas) celebrating the Viivedevas^, 
When (after completion of the sacrifice), they will ascend to 
heaven, they will bestow upon you all their wealth that remains 
unspent after the sacrificial session. Hence you approach 
them (the Angirases). He abided by his father’s advice. 
They donated to him all the wealth that remained after the 
sacrificial session and went to heaven. 

6. While he was about to accept that wealth, a certain 
man, of black complexion (Rudra), came from the north and 
claimed, “All this wealth in the premises of this house is mine”. 

7. Then replied the descendant of Manu, “This is mine 
inasmuch as it is given to me by the sages (who performed 
the sacrifice)”. “Let this question (dispute) between us be 
referred to your father.” Accordingly Nabhaga asked his 
father. 

8. (His father replied), “On a certain occasion, sages 
have offered all that remains in the sacnficial hail as Rudra’s 
share.^ The god deserves (has a rightful claim on) the whole 
of that wealth.” 

9. (On return) Nabhaga bowed to him (Rudra) and 
reported, “Oh Lord ! My father said that all this is your 
property. Oh Brahman ! I propitiate you by bowing (apolo¬ 
gizing with) my head low respectfully. 

10. Rudra said, “Since what was spoken by your father 
was according to (the canons of) religion and you too speak 
the truth, I shall impart to you, the seer of Vedic mantras, 
spiritual knowledge about the Eternal Brahman. 

10A. One should never, even under duress, speak the 
untruth. Nor should one covet another man’s property. 1 

1. The Suktas are : 

(1) idem itthi roudrath gOrtavSea^ — RV*io.6i.f 

(2) ye yajAena dakfi^ayk samakt&h — RV. i o.6a. t 

2. Vide Bh.P. 4.6.53. sR supports this by the Sruti text : 

ouhofavtFbhdgo oat rudra^ / 
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am extremely pleased with truthfulness and a truthful person 
is liked (desired) by me. 

11. Please accept this wealth, the remainder of my 
sacrifice, which is granted to you”. Saying this the glorious 
Lord Rudra, who is kind to the truthful, disappeared. 

12. He who remembers this sacred story^ with full con¬ 
centration, both in the morning and in the evening, becomes 
blessed with spiritual w*isdom, well-versed in the Vedic mantras^ 
and attains his good (Liberation from Samsara) or the true 
knowledge of Atman as it is. 

13. From Nibhaga was born Ambar4a who was an 
eminent devotee of Lord Vi^^u and had realized fully the 
Brahman. He was so virtuous that even the imprecation of 
the Brkhmatia Durvasas which was never ineffective before, 
could not touch him. 

The King {Parikfit) asked : 

14. Worshipful Sir ! I am eager to hear the story of 
that intelligent royal sage against whom the Brahmana’s curse 
(in the form of the destructive female deity) which is 
irresistible, could not prevail. 

^uka said : 

15-16. The highly fortunate Ambari^a inherited the 
earth with all its seven continents, inexhaustible fund of 
wealth, and incomparable power and glory in this world—all 
of which is extremely difficult for men to attain. But he 
regarded all this as unreal as a dream. He understood correctly 
the perishability of wealth, and that it ultimately leads man 
to darkness (of hell). 

17. He attained to such a supreme devotion to the 
glorious Lord V^udeva, and so much friendly affection toward 
his pious devotees, as to regard this universe as a clod of earth 
—(what to speak of his kingdom ?) 

18. He engaged his mind (in meditating) on the lotus¬ 
like feet of Lord Kr wa, his speech in singing of the excellences 
of Lord Vifqiu (Vaikiuj^tha), his hands in services e.g. cleansing 

I, As 8R. points out this story of Nftbhiga is based on a legend of 
Ihe same person recorded in tbefioJbiv Brikmaea. 
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the temple of Hari and such other duties, and his ears (sense 
of hearing) in listening to excellent stories of the Imperishable 
Lord. 

19. He employed his eyes (faculty of seeing) in behold¬ 
ing the images and shrines of god Vi^^u (Mukunda), his 
tactile sense in embracing the persons of the servants of gods, 
his olifactory sense in smelling the fragrance of the TuIasT 
leaves dedicated to his feet, and his tongue (sense of taste) to 
what is offered to the Lord. 

20. He used his feet in walking to the holy places hallowed 
with Lord Hari*s feet, his head to bow down to the feet of 
god Visniu (Hr^ike^a), his own desire in the humble services of 
the Lord, and not for the fulfilment of his worldly desires—All 
he did for enhancing his fondness or devotion to those who 
have resorted to the Lord of excellent renown. 

21. In this way, he dedicated all his acts and round of 
duties to the glorious Lord Vi^nu, the Supreme Ruler who 
bestows the fruits of the performance of sacrifices, every day. 
Placing his faith in the presence of the Lord in all beings (or 
beings devoted to Vi^nu with their heart and souP), and 
according to the advice of those who were devoted to the Lord 
and Brahmaiias (like his family preceptor Vasiftha), he ruled 
over the earth. 

22. He worshipped the Supreme Ruler, the presiding 
Deity of the Sacrifice, by performing horse-sacrifices in which 
all the ‘limbs’ (detailed parts of the sacrifice) were duly 
conducted and sumptuous sacrificial fees were paid befit¬ 
ting his great affluence. He performed these sacrifices under 
the guidance of great sages like Vasiftha, Asita and Gautama 
in a desert place called Dhanva in the opposite direction 
of the current of the river Sarasvati, (changing the venue 
of sacrifice along its bank's from its mouth towards its source 
upwards.) 

23. In his sacrifices, the sacrificial priests and members 
of the sacrifici:^! assembly were so richly attired (and adorned), 
and through wonder or meticulous care in carrying out their 

1 . G$, GD quc^ the ideal devotion of gopu in this ccntext : 
hn-ntana^s iaddl^ds tad-vieofds tad^mikdh ! 

^if^-guifidneva gi^antyo nitmdgMbfi sgsmani^ 1 ! Bh.P. 10.30.44 
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duties, they forgot to wink and looked like the celestials (in 
form, dress ornaments and unwinkingness). 

24. The heavenly region which is so dear to immortal 
gods was not coveted by his men, as (subjects) they constantly 
listened to and sang the glorious deeds of Lord Vi^nu of exce¬ 
llent renown. 

25. To them (his subjects) who visualized Lord Vis^u 
in their hearts, objects of pleasure which are not easily acce¬ 
ssible even to Siddhas (who are endowed with mystic powers), 
did not fascinate and gladden, as they (objects of pleasure) 
are (as if) thrown into the shade by the essential blissfulness 
of self-realization (enjoyed by them).^ 

26. In this way the king, by his path of devotion combin¬ 
ed with austerities, propitiated Lord Hari by abiding by the 
ordained course of duties, and gradually dissociated himself 
from all attachments. 

27. He developed the sense of unreality of (and hence 
did not cherish any attachments to) his palaces, queens, sons, 
relatives, excellent elephants, chariots, horses, foot-soldiers, his 
inexhaustible (quantity of) jewels, ornaments, arms etc. and 
to his unlimited treasures. 

28. Being pleased with his unflinching single-minded 
devotion, Lord Hari assigned to him, for the protection of 
his servant (devotee) his discus Sudar^na which struck terror 
in inimical forces. 

29. With a desire to propitiate Lord Kr$ria (Visnu), 
the hero, along with his chief queen of a similar pious disposi¬ 
tion, undertook the vow of observing a fast on the Dvadaii day 
(viz. twelfth day of the dark and the bright half of every 
lunar month), for the period of one year. 

30. At the close of the observance of the vow, in the 
month Karttika, he observed fast for three previous con- 


I. Not dut Ambarlsa did not desire the objects of sense-pleasure 
due to their scarcity. They were in abundance as they were impelled and 
brou^t about by Ifis essential greatness, though they were difficult for 
eVen Siddhas to obtain. He, however, was not ensimoured of them as he 
aaw Lord Vifpu in his heart—VJ. 
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secutive nights.^ On one DvddaH, he took his bath in the 
Yamuna and worshipped Lord Hari in the forest-grove of the 
(demon) Madhu (the site of future Mathura). 

31-32. After performing the ablution of Hari according 
to the procedure laid down for the Mahdbhifeka (royal coro¬ 
nation type ablution or a bath in which two thousand palas of 
gold is gifted) along with abundantly rich variety of accessories 
and ornaments, sandal paste, flowers, offerings and other arti¬ 
cles of worship, he adored Lord Vi^nu with a mind comp¬ 
letely absorbed in him, and worshipped highly virtuous* 
Brahmanas even though they had already accomplished their 
desire. 

33-34A. He donated and sent to the houses of pious 
Brahmanas six hundred million cows of good disposition and 
attractive appearance, all young and yielding milk in abun¬ 
dance. Their horns were encased in gold and hoofs plated in 
silver, and all were covered with rich cloth. They were 
gifted along with their calves and other necessary accessories 
(such as bells, pots for milking etc). 

34B-35. Having first fed Brahmanas with sweet and 
wholesome dish of excellent quality, and with the permission 
of those Brahmanas who received their desired objects he 
(King Ambarisa) was making preparations of breaking his 
fast, when there arrived an unexpected guest who was no other 
than the venerable sage Durv^as himself. 

36. The king received his guest respectfully» by rising 
from his seat and proferring a respectable seat and other arti¬ 
cles of worship, and bowing down to his feet, he requested him 
to take meals. 

I. In the vow known as EkdJaiUvrata^ one hat to take no meals at 
night on the loth day, to observe complete fast on the i ith day and after 
breaking fast in the morning of the 1 3 th day, observe fast at night. 

3 . mahdbhaga : 

VD. quotes a definition of nuAdbhdga Brdhmaoas 
tapo-l'idyd-dayd’yvktd hari-niftkaika-utasab f 
pratigraha^nivrttd ye nuhdbhdgd dvij&b smttdb U 
^Those whp are engaged in penance, learniag and merciful activities and 
whose minds are solely and unflinchingly devoted to Lord Hari, and who 
have ceased to accept gifts, are regarded as mahibhdga (highly virtuous) 
Br&hmapa^ 
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37. Gladly accepting the invitation, he went to perform 
the prescribed religious duties (of the mid>day). Contemplat¬ 
ing over the Suprme Brahman, he plunged in the holy waters 
of the Yamuni. 

38. (As it is necessary to break the &st of ekSdaii during 
the period of dvdda^i and) as only half of a mukSrta (twenty- 
four minutes) remained of the dvddaSi day to expire in which 
one has to conclude the fast, the king, who was conversant 
with the religious technicalities, consulted the Brahma^as (as 
to what righteous course be adopted) in that critical condition 
(involving conflict of duties). 

39. (The king placed his dilemma before the Brahmanas): 
(On the one hand) there is sin in transgressing a Brahmana 
(if l take meals before feeding the invited guest), and (on the 
other hand) it is sinful not to break a fast during the dvddaSi 
period. (Advise me) what course would be conducive to my 
good, and unrighteousness should not touch me. 

40. I shall conclude the observance of the fast by sipp¬ 
ing water only. For taking of water has been declared by 
Brahmai;;Las as breaking the fast but at the same time it is no 
eating at all.’*^ 

41. Coming to this conclusion, the royal sage took in 
some water, and waited for the return of the Brahmana con¬ 
templating in his mind the Imperishable Lord (Vii^inLu) all the 
while. Oh best of Kurus. 

42. After finishing the necessary religious duties (of the 
midday), sage Durvasas returned from the bank of the 
Yamuna. He was greeted by the king. But he knew by his 
intellectual (intuitional) power, the action of the king (viz. 
breaking of the fast by drinking water). 

43. With his limbs quaking through intense wrath, and 
with his face crooked with knitting of brows (in anger), and 
being extremely angry, he expostulated the king who stood 
with folded palms (respectfully). 

44. **Oh 1 Look at the transgression of the established 
religious practice committed by this wicked fellow maddened 

I. Sr* quotes Smti test in support : 
spoyAiili iumaivdiHam naiodnoMtam I 
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with his wealth, who regards himself as Cod and is devoid of 
any devotion to Vi$ 9 u. 

45. Having extended an invitation to receive his 
hospitality to me who came to him as an unexpected guest, he 
himself took his meals without serving me food. (To the 
king) I show you forthwith the consequence of your misdeed.** 

46. Saying these words and extremely flared up with 
rage, he pulled out a matted hair (from his head), and created 
out of it a female spirit, (fierce) like the fire at the time of 
the destruction of the universe (to kill him). 

47. Seeing the female evil spirit rushing toward him 
with a sword in hand, emitting fire, and making the earth 
quake under her feet (as she advanced), the king did not at 
all stir from his place. 

48. The discus Sudariana that was previously commi¬ 
ssioned for protecting his servant (Ambari 9 a) by the Noble- 
souled Supreme Person, burnt down that evil spirit even as a 
fire would burn an angry serpent. 

49. When Durvasas saw that all his efforts (against 
Ambarifa) became infructuous, and that the discus was advanc¬ 
ing towards him, he got frightened and ran in different direc¬ 
tions, to save his life. 

50. The discus of the Lord closely pursued.him even as 
a forest conflagration with its flames thrown up follows a ser¬ 
pent. Observing it so close behind him, he took to his heels 
with a desire to enter one of the caves of mount Mem. 

51. He fled to different quarters, the sky, the earth, the 
nether-world, the (seven) seas, to guardian deities of different 
regions, and to the celestial region. But wheresoever he ran, he 
saw the Sudariana of unbearable splendour close on his heels. 

52. When he could not find a protector anywhere, he 
became terrified at heart, and trying to seek asylum, approached 
god Brahma appealing to him, **Oh Creator (of the 
Universe) 1 Oh self-bom god I Protect me from the discus of 
Hari—the unvanquished god. 

BrahmS jtfid : 

53. At the close of the divine sport (of the creation etc* 
of the unSrerse), at the end of the period called dmpartri/ui 
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(when Brahm&*s span of life ends), my own sphere, along with 
the whole of the Universe shall vanish (come to an end), by 
mere contraction of the brow of god Vi^^u, the Soul of the 
Time-Spirit wishing to burn it all. 

54. I, god Siva, Daksa, Bhrgu and others, and promi¬ 
nent Lords of created beings {Prajdpatis)^ rulers of goblins and 
of gods—all of us being subject to his Command, bear on 
our heads (most respectfully), the divine law for the welfare of 
the world. (Hence our inability to give you asylum). 

55. Being thus refused protection by Brahma, and being 
scorched by the discus of Lord Vis^u Durvasas approached 
god Siva on mount Kailua, for seeking asylum. 

Sri Rudra said : 

56. * We cannot prevail against the Supreme Lord, oh 
child. In that Supreme Ruler great gods like god Brahma 
who comprise the universe in their body, are nothing but 
ordinary jtvas; there are thousands of other such Brahma^d^s 
which are born as well as dissolved in the course of time. We 
are just wandering in transmigration in them. 

57-58. I, Sanatkumara, Narada, the worshipful god 
Brahma, Kapila, the sage Apantaratamas,^ Devala, Dharma, 

*(i) We are not capable of protecting you against the discus of the 
Lord Who deserves to be sought after by us. In this universe we who 
regard ourselves as masters of four) regions, are wandering (like insects). 
Thousands of such Brahm&pdu appear, when He wills to create, and are 
dissolved, when He wishes to withdraw—VR. 

(ii) We are powerless in affording you protection. At the time of 
creation numerous deities like me are born from Hari, the Perfect Bliss and 
are no more at the time of the destruction tsf the Universe. There are 
crores of other such BrahmSpdas which form the bodies of so many 
&ahm&s in which we and unintelligent beings wander in transmigra¬ 
tion. May that Supreme Ruler be your Saviour—Not we—VJ. 

(iii) Therefore you seek resort in that Lord Vifpu—SD. 

(iv) Mte'^Term of endearment as DurvSsas was a part of fay of god 
Siva—OD. 

I* A great sage bom when god Vi|?u uttered the word Mi. tie 
was absolutely free from the inner darkness or ignorance about the soul. 
Hence his name is abt> known ai Sdnsvata as he was bora out of the 
speech {SaimsvaH) of tbe Lord. 


—‘MBH.JSintt 349. 38-39. 
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Asuri and other leaders of Siddhas who are perfect in wisdom 
(have seen the other end) of whom Marlci is prominent, all of 
us are enveloped in Maya, and we cannot comprehend hfs 
Maya. 

59. This is the weapon of the Supreme Ruler of the 
Universe. It is unbearable and irresistible even to us. You 
seek refuge in Lord Hari. He will make you happy. 

60. Being thus disappointed, Durvasas went to the region 
of the Lord called Vaiku^tha where Lord Vi^nu abides along 
with goddess Sr!. 

61. Scorched with the fire emanating from the weapon 
of the unconquerable Lord, he fell trembling at the feet of 
Vi$nu and appealed, **Oh Imperishable, Infinite Lord I You 
are the goal aspired after by the righteous. Oh Almighty 
God ! You are the protector of the Universe. Oh Protect me 
who am an offender. 

62. Being ignorant of Your Supreme glory, an offence 
against your dear one has been committed by me. Be pleased to 
absolve me of that sin, as even a being in hell is released by 
uttering Your name (what ofwiping out this sin?). 

The Lord replied : 

63. Oh Brahmana ! I am completely under the control 
of my devotees. I am like one who has no self-dependence. 
My heart is won over and hence is in possession of my righteous 
devotees, and I am the beloved of them. 

64. To my devotees, I am the Supreme goal, (hence) 
apart from my righteous devotees, I do not covet even my 
person (myself), or even (my consort) Goddess Sri^ who is 
absolutely faithful to Me. 

65. How can I abandon (to their fate) my devotees who 
have renounced their wives, homes, sons, kith and kin, their 
very life, property, (their good in) this world and the next, 
and resorted to me as their protector. 

66. These righteous people who have cod^dctely 
dedicated their hearts to me and entertain impartimUty of 
outlook to all, have enthralled me by their devotion, even as 
good wives do by their devotion to virtuoos, husbands. 

1 .»-The highest glory of eteraal sis eseeUeacM—VD. 
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67. So thoroughly satisfied are they in rendering 
service to me that they do not long for the four types of Libe¬ 
rations such as Salokatd —co-residence with the Lord in his 
region and others^ which are easily available by my wor¬ 
ship. How can they covet for other positions or things which 
are subject to ravages of time. 

68. Righteous people (are so beloved to me that they 
as if) constitute my heart. I am (reciprocally so much dear 
to them that I form) their heart. They do not recognize any¬ 
thing beside me. Nor do I know anything else than them. 

69. I shall therefore tell you a remedy. Listen to it, 
Oh Brahmati^a. You should verily approach him (Ambari^) 
on account of whom the act of violence has rebounded against 
you. The energy discharged against pious people boomerangs 
against and harms its own author. 

70. Asceticism and learning are both for the spiritual 
good of the Brahma9as but those very powers when mishandled 
by the indisciplined ones produce the contrary results. 

71. Hence, Oh Brahma^a ! May good betide you. You 
go to King Ambarifa, the son of Nabhaga. Apologize and 
seek forgiveness of that great king. Then alone you can get 
peace and relief. 


CHAPTER FIVE 

Protection of DurvSsas. The story of AmhoxUo Concluded 
Sri Suka said : 

1. Being thus commanded by the glorious Lord, Durvasas 
who was afflicted by the discus SudarAina, returned to 
Ambarl$a, and sought protection at his feet (by touching 
them) remorsefully. 

I, The remainuig three are : —^Proxiouty to the Lord, 

Sarigmti .retcmblaace in form with the Lord, complete idend- 

ficadon or abioiptloa in die Ddty. 
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2. Observing the act (of supplication and touching his 
feet) by Durv&sas, Ambari$a felt ashamed at the touch of his 
feet (by the sage), and being overwhelmed with deep compa¬ 
ssion, prayed to the missile of Lord Hari. 

Ambarifa prayed : 

3. You are the glorious Fire-god, the Sun-god, Soma 
(or Deity presiding over the moon), the Lord of luminaries 
(constellations of stars, planets). You are (the elements like) 
water, the earth, the sky, the air. You are the subtle elements 
and the senses (or the objects of the senses and fire etc. func¬ 
tion due to your power). 

4. Oh Sudar^ana ! I pay my respects to you who are 
of thousand spokes and so dear to The Imperishable Lord. You 
are the destroyer of all missiles, and protector of the earth. 
May you be propitious to the Brahma^a. 

5. You are the righteousness (dharma) itself, the 
Divine Law {rta) and the Truth (incarnate). You are the 
sacrifice, and you are (he presiding Deity of the Sacrifice who 
enjoys the oblations. You are the protector of regions, the 
soul (the Inner Controller) of all; you are the splendour and 
energy of the Supreme Person. 

6. Oh beautifully centred discus ! (Nobody being Able 
to glorify you adequately) I simply utter the word ‘*Bow** to 
you who are the defender of the injunctions of the Divine Law 
(ominous and destructive like) a comet unto the unrighteous 
and the Asuras, the Protector of the three worlds, endowed 
with purest splendour, of quick speed like the flight of thought 
and of miraculous deeds. 

7. Oh Lord of speech ! By your splendour (constituted) 
of righteousness, darkness of ignorance obscuring the vision 
(or the knowledge of the Deity) has been dispelled, and the 
light (of god-realization) has been flashed and preserved, for 
the noble-souled righteous people. This entire universe, gross 
or subde, high or low has been lighted by you (through the 
sun, the moon and other luminaries). Your greatness is 
simply unfathomable. 

8. Oh Invincible one P when discharged by the blemi- 
I. *r.l. ifjiia : the (army) of mighty Dainras and Dinavas. 
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shless Lord, you enter the army of the Daityas and Danavas 
and severing (incessantly) their arms, bowels, thighs and feet 
and necks, you shine irresistible in battles. 

9. Oh protector of the world ! You who overcome all 
(enemies in battle), have been commissioned by the wielder 
of the mace (Lord Vi 990 ) for the annihilation of the wicked. 
Therefore, for the sake of the prosperity of our family, be 
pleased to grant welfare (protection) to the Brahma^a 
(Durvasas). That will be your grace unto us (otherwise we 
shall be responsible for committing the sin of killing a 
Brahmatjia) 

10. If a charitable gift has been donated (by us), or a 
sacrifice has been performed, or our righteous duty has been 
properly executed, or it our family regards Brahma^as as our 
gods, may this Brahmat^a be free from his distress. 

11. If the glorious lord, the sole abode of all excellent 
qualities be pleased with us due to our looking upon (regard* 
ing) all beings as possessing souls like us (or his Spirit), may 
this Brahmatia get rid of his distress and anxiety. 

Sr( ^uka said ; 

12. While the king was thus praying to Vifnu’s discus 
Sudarfana, which was scorching the Brahma^a on all sides, it 
subsided at the request of the king. 

13. Being relieved of the scorching heat of the fire of 
the missile (Sudartona), Durvasas felt comfortable. Bestow* 
ing on him the highest blessings, he praised the king. 

Durvisas said : 

14. **Oh ! How wonderful! I have witnessed today the 
magnanimity of servants of the Infinite Lord in that you wish 
for the well*being of a person who has offended you. Oh king. 

15. What is difficult to be achieved for those righteous 
persons or what is impossible to give up in the case of those 
noblc*souled persons, who have treasured up (and made thdr 
own) the glorious Lord Hari, the leader of the S^tvatas. 

16. Can there be any deficiency or unfulfilmcnt in the 
cate of die servants of the Lord of the hallowing feet (to which 
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even holy rivers resort for purification) by listening to the 
name of whom a man is absolved of all sins and impurities. 

17. Oh King ! I am highly favoured by you in that, 
exceedingly merciful as you are, you ignored the wrong done 
by me, and have completely saved my life.** 

18. The king who did not take any food but waited in 
expectation of the sage*8 return, clasped his feet, conciliated 
him, and made him accept the meal. 

19. Having enjoyed the hospitality and the food that 
was suitable to all tastes and (thus) gratifying all desires) and 
was served with respect and care, he felt himself thoroughly 
gratified, and courteously requested the king to take his meals. 

20. am thoroughly pleased with you, and have been 
laid under great obligations by the sight, touch, conversation 
as well as by the hospitality-offered with full devotion to the 
Lord—of a great votary of the Lord (like you). 

21. The celestial damsels will often sing of this noble 
behaviour (act) of yours (in heaven), and this earth (the 
whole world) will extol this highly hallowing glory of yours.'* 

SriSuka said : 

22. Having thus praised the king, Durvasu who was 
highly satisfied, took his leave of him and through ethereal 
space went to the region of Brahma^ which lasts for two 
Pardrdka years.* 

23. A complete year elapsed since the departed sage 
Durvasas did not return. It is reported that during this 
period, the king who longed to see him returned, subsisted 
simply on water. 

24. After the departure of Durvasas, Ambarlfa ate the 
(remnant of the) food that was rendered extremely holy by 
being partaken of by the Br&hmaiya (Durvasas). Pondering 
over the calamity on Durvasas and his final release and his own 
fortitude, he considered all that being due to the power of 
the Supreme Person. 

25. The king Ambarifa who was thus endowed with 
such ennumerable excellent qualities, continued in his devotion 

I. ahaitukam —where dry ratioiiaUsti have no place—GS. 
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of the Lord by dedicating all his acts suitable to his own caste 
and stage of life to the Supreme Soul, Brahman designated as 
V5sudeva. By virtue of such (firm) devotion, he came to 
regard all positions upto the part of god Brahma as hellish. 

26. In course of time, Ambari^a entrusted his kingdom 
to his sons whose disposition and character were similar to 
him, and entered the forest. Concentrating his mind wholly 
on Vasudeva, his own soul, he destroyed (became free from) 
the current of gu^^as viz. SarAsdra or transmigration of the soul. 

27. He who glorifies this sacred story of king Ambari^a 
or ponders over it, becomes a devotee of Lord Visnu. 

27A. Those who listen to the story of the noble*souled 
Ambari^a, all of them attain to Liberation from Saihsara 
through the devotion to and by the Grace of Lord Vif^u. 


CHAPTER SIX 

History of Ikfvdku's Posterity* 
The Story of Saubkari 


Sri Sukasaid : 

1. Virupa, Ketuman and l^ambhu were the three 
sons of Ambari^a. From Virupa was born Pffsulalva whose 
son was Rathitara. 

*Thit chapter gives the first twenty generations of the Solar race : 

Manu 

Ikfv&ku 


Nimi Vikukfa Dap^ska 

I alias I SaRda 

Janaka | 

Saiida ^irafijaya (Kakutitl»)~»Anenai ■ ■» Prthn-»Vihraraadhh^ 
Caiidra>->YuvaikklVa Sabasta Sfthasti Brhadaiva Kuvalayilvm 
(Dhundhiisalra)-^ Dr4hiiva-> Haryaiva Nikumbha Barhaaftiva~> 
|Lri&iva8eiu^it'<>YiivaaAivar->Mliidhitr (Trasaddatyu) * 
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2. When requested for the continuation of the family of 
Rathftara, AAgiras begot by the wife of Rathitara who was 
childless, a number of sons, possessing the lustre of the Vedic 
lore. 

3. Though these were born from the wife of Rathitara, 
they were known as belonging to the family of Ahgiras 
(instead of that of Rathitara); they became the leaders of 
other sons of Rathitara as they were Brahma^as endowed with 
the characteristic qualities of K^attriyas. 

4. While Manu was sneezing his son Ikfvaku was bom 
from his nostrils. Of the hundred sons of Ikfv5ku, Vikukfi, 
Nimi and Dandaka were the eldest. 

5. Of these one hundred sons, twentyfive became 
monarchs in (the principalities lying in) theeastof Aryavarta^, 
twentyfive became rulers in the West (of Ary&varta), three in 
the middle (of that tract), and the rest in other directions 
(north, south and other directions). 

6. Once, on the occasion of offaka^SrSddha^ Ik^viku 
ordered his son, **Oh Vikukfi ! Hurry up and bring meat 
suitable for the purpose of Srdddha, Don’t delay, please.” 

7. Saying *Be it so* (in compliance of his father’s 
order), the hero went to the forest, and killed beasts suitable 
for religious rites. Being fatigued and hungry, he unwittingly 
ate a hare. 

8. He brought the remaining flesh to his father. When 
Ikfvaku requested the family preceptor (Vasiftha) to sprinkle 
it with water, he refused saying that it was contaminated, and 
hence unsuitable for religious rites. 

9. Having ascertained from his son the perpetration of 
the (sacrilegious) act as reported by his family preceptor the 
king, out of anger, exiled from his land, his son who violated 
the restrictions of the rite. 

1 . The sacred land between the Vindhya and the Hiniilayas<^R, 

9. (A to be perfonned on the seventh, eighth, ninth and 

the thirteenth day of dark and bright halfs of the lunar months). 

GS quotes : 

sapumyidi-lfayaik caiva taUti taiva Irajtdaii ! 

Miasras ^nktd^ tun^d^tkfid vihfttta^ !! 
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10. The king discussed with his preceptor Vasi^tha 
about the nature of the Truth. As a consequence of it, Ik$viUcu 
became established \n Jildna-yoga (path knowledge). And 
casting off this physical body, he attained to what was the 
highest {Brahman), 

11. Vikukfi who came to be known as l^a^da (the eater 
of a hare) returned after the demise of his father, and while 
ruling over the earth, he worshipped Lord Hari with (the per¬ 
formance) of sacrifices. 

12. His son Puraftjaya (conqueror of a city) was called 
Indravaha (one borne by Indra), and was also named as 
Kakutstha (one seated on the hump of a bull). Now listen to 
(what) deeds earned for him these designations. 

13. At the end of the Kfta Age (or at the beginning of 
the Treta age)^, there was a battle between gods and Dana- 
VM— a battle that was fierce like the Pralaya, at the end of 
world. This hero (Purafijaya) was sought as an ally by gods 
who were defeated by Daityas. 

m 

14. (‘1 shall kill the demons if Indra agrees to be my 
mount* on this condition) Indra was sought to be a mount* 
According to the advice of Lord Vi$nu, the god of gods suid 
the soul of the universe, Indra assumed the form of a big bull 
(to carry Purafijaya). 

15. Accoutered in a coat of mail and armed with a 
celestial bow and sharp arrows, he, being eager to fight, mount¬ 
ed the bull and occupied his seat on its hump, while he was 
being extolled by gods. 

16. Strengthened with the spiritual energy of Lord 
Vif^u, the Inner Controller, the Supreme Soul, he besieged the 
town of the Daityas in the west, with the army of gods. 

17. He engaged them in a fierce battle which made hair 
stand on end. Whosoever of the Daityas dared to face in the 
batUe, he despatched them to the god of death with his khnlla 
arrows, 

18. While the Daityas were being killed, they avoitM 
the range of the flight of his arrows which were unbearable 

I. itrabite — Bath dW meadags gf the pun oa JTratate are accepted. 
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like the fire that consumes the universe at the end ofyugds and 
fled to their region (the subterranean world). 

19. Having conquered the splendid city and all its 
wealth, the royal sage gave it all to Indra, the wielder of the 
thunderbolt. Hence he was designated with the epithets 
(mentioned above). 

20. Purafijaya had a son called Anenas (the sinless). 
His son was Pfthu whose son was Vi^varandhi (v. 1. Viivagan* 
dha) His son was Gandra whose son was Yuvanaiva. 

21. His son was ^abasta who built the city called l^basti. 
BfhadaSva was the son of l§abasta; thence (the next generation) 
was Kuvalaya^va. 

22. For achieving the well-being of sage Utanka, the 
powerful king, surrrounded by his twentyone thousand sons, 
killed the demon called Dhundhu. 

23. He, thereby, became celebrated as Dhundhumara. 
All of his sons except the three who survived, were burnt by the 
fire that emanated from the mouth of Dhundhu. 

24. The surviving sons were Dri^ha^a, Kapil&^va and 
Bhadra^va, Oh descendant of Bharata. Dfdhaiva’s son was 
Harya^va whose son is remembered at Nikumbha. 

25-26. Barha^a^va was the son of Nikumbha, His 
(Barhanaiva*s) son was Kria^va whose son was Senajit. To 
him was born Yuvana§va who, being childless, repaired to the 
forest, along with his hundred wives, in despair. The merciful 
sages took pity on him, and with great concentration of mind, 
they conducted for him a sacrifice, specially dedicated to Indra, 

27. (Once) being thirsty at night, the king entered the 
sacrificial hall. Finding all the Br&hmanas in the hall asleep, 
he himself drank the water consecrated with mantrMS (and 
meant for the queen). 

28. On getting up (at dawn), the Br&hma^as found 
the pitcher of (consecrated) water empty. Then, Oh king, 
they enquired whose work it was that the water meant fiir 
begetting a male issue, was drunk. 

29. Then, having come to know that it was drunk by 
the king who was (as if) impelled by God, they bowed down 
to the Almighty Lord (with the words) **11ie power of the 
Fiovideftce is really Supreme and irresistible”. 
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30. It is reported that after the expiry of the due period 
(of nine months), the son of Yuvan^va who (later) became 
the sovereign monarch of the globe of the earth, was bom 
splitting open the right side of his belly. 

31. *The child is incessantly crying^. Whom will it suck ?* 
(asked the Brahmanas anxiously *He will suckle me. Oh child, 
do not cry; saying this, Indra (who was propitiated with a 
sacrifice for its birth) put (in his mouth) his index finger 
(which was dripping with nectar.) 

32. Through the grace of gods and that of Brahmanas, 
his (Mandhatf^s) father did not die. Yuvana^a attained to 
the Final Beatitude, there (in that very hermitage) through 
his penance. 

33. Indra gave him Trasad-dasyu (The terror of evil¬ 
doers) as another epithet. For enemies of gods and men like 
Ravai^a and others trembled at the mention of his name and 
were perturbed. 

34. In due course, Mandhata, the son ofYuvana^va 
became the universal monarch, and being infused with the 
Spiritual power and glory of the Imperishable Lord (Vi^ipu), 
solely ruled over the world consisting of seven island-contin¬ 
ents. 

35. A knower of the Self as he was, he performed a 
nupiber of sacrifices with liberal gifts and dakfinds, and there¬ 
by worshipped the Supreme Deity of the sacrifices, the Lord 
who represents all gods (in his person) and who, through his 
being the inner Controller of all antaiydmins is beyond the ken 
of senses. 

36. Materials of sacrifices, mantras (recited in the course 
of the sucrifice), the sacrificial procedure, the sacrifice proper, 
the performer of sacrifice and priests participating in the sac¬ 
rifice, the merit accruing from the sacrifice, time and place of 
sacrifice—all these are his constituents. (In fact, the whole of 
the universe is constituted of him. Him he worshipped through 
sacrifices. 

37. The point at which the sun rises, to the point 
where it sets—the whole of the region lighted by the sun u 

1 . The child which wiihei to suck the breast of hit mother it incet- 
laatly erjriag—^VJ. 
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regarded as the land (kingdom) of MindhAtf, the son of 
Yuvanaiva. 

38. The king begot on Bindumatl, the daughter of 
^^bindu, (three sons, viz.) Purukutsa, Ambarifa and Muca- 
kunda, the yogin. Their fifty sisters sought the sage Saubhari^ 
as their husband. 

39-40. Submerged in the waters of the Yamuni, and 
practising austere penance, Saubhari happened to obser¬ 
ve the happy state of the king of fishes engaged in coition 
(with a female partner), and he was affected with that passio¬ 
nate desire, and (approaching the king) requested him for a 
girl. (The king) replied, **Oh Brahman, you can freely have 
any daughter, provided she selects you of her own accord 
voluntarily. 

41. The sage realized the ruse and said to himself, 
^Considering that I, being far advanced in age, grey-haired, 
covered with wrinkles, with a head unstable and shaking (all 
the while), will be repulsive and disagreeable to women, I 
have been (politely) refused by the king. 

42. I shall make myself so (attractively) beautiful that 
I shall be covetable even to celestial nymphs; not to speak of 
daughters of lords of human beings. The spiritual master 
(Saubhari) became thus determined (and by his power of 
asceticism, he became so actually). 

43. He was ushered in by the chamberlain, in the richly 
magnificent and luxurious harem reserved for the princesses. 
And Lo ! That one suitor was sought after and courted as a 
husband by all the fifty princesses. 

44. Throwing to winds (forgetting) their mutual sis¬ 
terly affection, there arose a great controversy among them 
about securing him (as a husband). Their hearts being fixed 
upon him, each one of them argued, **He is suitable in beauty^ 
and form only to me, and not to anyone of you (at all)’*. 

45-46. Saubhari, well-versed in the ^peda (andmaster 
of powerful mantras) enjoyed for a long period his life with 

I. Saubhari —^The tuny, how the old sage fewfahari married all the 
fifty daughters of the emperor Mfindhitf s e em s to be popular in the q>ic 
period, agd is found in Vif^a P* 4 .S. 3 , Garuda P, 1.138. la fact the whole 
of that chapter seems to be based on this chapter of the BluF. 
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them (the princesics of MIndhatf) in mansions furnished by 
the power of his inexhaustible penance, with invaluable para* 
phernalia and furnishings such as highly costly beds, seats, 
rich clothes, ornaments, baths, articles of beautifications 
(pigments etc.), sweet dishes, wreaths and flowers, waited 
upon by men and women adorned with precious ornaments, 
and resonant with warbling birds, humming bees and singing 
panegyrists. He revelled with them delightfully in various 
gardens studded with pools of translucent waters, and in 
parks full of scented flowers (like Kalh&ra). 

47. Observing his affluent state of house-holder’s life, 
Mfindhata, the master of the entire earth consisting of seven 
island-continents, was so astonished that he ceased to feel the 
obstinate pride of universal sovereignty. 

48. Although he was enjoying various objects of plea¬ 
sure with deep attachment to his houses which were full of 
various kinds of pleasure^, Saubhari did not feel sated like a 
fire fed with drops of ghee. 

49. On one occasion, while he was sitting (all alone), 
Saubhari, the great preceptor of Pgveday became conscious of 
his ascetic degeneration (spiritual oblivion) caused by his 
observation of the sexual pleasure of the fish. 

50. *Alas ! Look at the ruinous fall of mine—an ascetic 
of pious conduct, conforming strictly to vows, due to my noti¬ 
cing (the sexual intercourse of) the acquatic animals, under 
waters, my asceticism* which I observed for a long time, was 
lost.’ 

51. A person desirous of liberation from Swhs&ray should, 
with all his heart and soul, avoid association with all who 
follow married life. He should endeavour not to permit his 
senses to external objects. Leading a life in solitude, he should 
fix his mind on the Infinite Ruler (of the universe). If occa- 
skm arises, he should associate himself with saintly persons 
who observe vows (of celibacy etc.) and are devoted to the 
Lord. 

I. ,VR. reads : 'ThroMgli meay sets of senteomsm*. 

* anmmed varknis liodies shnultaneously to ei^y through muhiplc- 
4tls of semeorgaas, tAl the olgecti ofpleisore ISisHy. 

s. hnmit —die Supreme Spirit I used to meditate i^n 
fbr a laag time past, twas oempleldy Augottea—VR. 
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52. I was an ascetic without any companion. But due to 
my association with the fish under water, 1 became fifty (by 
marrying fifty wives^). (By procreating hundred sons per 
wife) I became five thousand. I cannot reach the end of desi¬ 
res about them, or I do not see any limit to my wishes relating 
to man and wife, or this world and the next. I have lost my 
judgment due to the gu^as of Miyd. I have ccune to believe 
that achievement of worldly objects are the real goal in life. 

53. Continuing in the householder’s stage of life for 
some (more) time, he felt disinclination (to that life), and 
adopted the life of a VSnaprastha (nydsa). He repaired to the 
forest and was followed by his fifty wives who looked upon 
their husband as God. 

54. The self-con trolled sage performed there a severely 
austere penance which reduced his body (to a skeleton), and 
Ifot absorbed along with the fires (like gSrhapatya) into the 
Supreme Soul (and was liberated from rat^ira). 

55. Noticing the absorption of their husband in the 
Supreme Brahman, his wives too followed him through his 
spiritual power (and attained Liberation from Sarksdra) just as 
flames become extinguished with a subsided fire.* 


CHAPTER SEVEN* 

The Story of King Harikandre^ 


jSri Suka said : 

1. The celebrated Ambari^, who was the most excellent 
son of Mandhatf, was adopted as his son by his grandfather. 

1. GS : I aMumed fifty forms for stmulttaeous association with 
fifty wives. 

2. VJ*s Text does not end this chapter here. 

3. This chapter deab with the fidlowing fenerations of KInfs of the 
Solar race : 

Mfndhitr(menti<med in the last ch.lrt^Funikutsar-S'Trasaddttvu Il-Sf 
Anaranya~»Haryahra~»Ahn»-»TriltooaaSna~»iSatyavrata aUas Trif^Unt 

This line is confirmed in the VF. 4.3. 

The rivalry h at w eeh VlBii||has and VUvimitras is as did as the 
Smsdsl" Ittere t)^ story b based on dm famous Suaahicpa Icfend bi flm 
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(YuvanSiva). His (Ambarifa*s)son was YauvanSiva whose son 
was H&iita. These are the three important members (and the 
first three branches of the M&ndhatf family). 

2. Narmada (a Niiga princess) was given by her N&ga 
brothers to Purukutsa (the eldest son of Mandhlty) . As direct¬ 
ed by the serpen t-King (Vasuki), she took him (Purukutsa) 
to the nether-world called Rasdtala. 

3. Infused with the spiritual energy of god Viy^u, 
Purukutsa killed Gandharvas who deserved to be slain. He 
received a boon from the Nagas that those who remember this 
story (of emancipation of Nigas from Gandhaiyas) would be 
immune from the fear of serpents. 

4. Purukutsa’s son was Trasaddasyu (the second^) who 
was the father ofAnara^jiya. His son was Harya^va whose son 
was Arut?ia. Aruba’s son was Tribsmdhana. 

5-6. Tribandhana’s son Satyavrata became celebrated 
as Triiahku.* He was reduced to the status of a Ca^d^ift by 
the curse of his father, but by dint of the spiritual power of 
VMv&mitra, he ascended heaven along with his (physical) body, 
where he is still seen in the sky. When he was made to fall 
with his head downward by gods, he (ViivSmitra) stopped 
him in the mid-air by the spiritual force (of Viivamitra). 

7. Tri^anku’s son was Hari^candra on account of 
whom’ a continuous fight lasting for many years took place 

Aiiarrya BrdAmapa. The way in which this Hariicandra treated Varupa is 
different from that of the Hariicandra who sold himself to keep his 
promise to Viivftmitra. Two contradictory legends are grafted on the same 
Hariicandra 1 The MBH and VP. corrolmrate the ‘Triiahku* legend! 

X. ‘Trasad-dasyu* is the name of Mindhitr also. Vide supra. 9.6.33 
a. 3 R. explains: He is called TriiaAku—OM in whom are embedded 
three darts in the form of three offences, viz. abduction of a Br&hmapa 
girl from her marriage pandal, killing the cow of his preceptor Vasiftha, 
eating meat befeie its consecration srith water. He quotes a verse firom the 
Harieailtia enumerating these transgressioos : 

pUuf td*parito^^ gttmrd^durtuaiUuma ea / 
i^nkiiU(payogtee^ trividhas U tyaiUerama^ // 

3. This refers to the persecution Hariicandra by die sage Viivl- 
mitra who dqprived Hariicandra of everyAing as a sacrifirial fee for 
condttctkqp a imasaya sacrifice. When Vasif (ha leamt of this, he cursed 
Viiviiiiitra to be a crane (Ad*) while VUvimitra retaliated by tnipKca- 
ting him to be a heron (Aeke). They foughtibr years in these fonas—SR. 
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between Vasiftba and Viilvainitra in the form of birdi (viz. a 
crane Viivamitra) and a heron (Vatiftha). 

8. He (Harik:andra) being issuelesi became dejected in 
mind. On the advice of Narada, he resorted to god Varutia 
with the request, ^‘Oh Varuna, Bless me with a son. 

9. **If he grows to be a warrior, I shall worship you 
by sacrificing him to you**. ^Beit so’, replied Vanit^a in grant¬ 
ing him the boon. And a son called Rohica was born to him, 
through the grace of Varu^a. 

10. Varuna demanded, **Now a son is born to you, 
worship me by sacrificing that child”. Hariicandra replied, 
^When a (prospective) victim crosses the first ten days of his 
life, it becomes fit for sacrificial purpose.** 

11. When the time limit of ten days was over, Varutiia 
' arrived and asked the king to worship him (with that child). 

Hariicandra replied, ”It is after dentition that an animal be¬ 
comes fit for sacrifice.** 

12. ’’(After the dentition of the child, Varuiia appeared 
again and) said, ’’Now that the teeth have appeared, do you 
worship me with the child ?” ’’But the victim will be fit for 
sacrifice when its teeth have fallen.” 

13. (Varuita appeared again and (demanded, ’’The 
teeth of the sacrificial animal have fallen, now worship (me 
widi him)**. ’’But a victim becomes pure when its teeth grow 
again.** replied HarL'candra. 

14. ’’Now that (the teeth) have grown again, sacrifice 
it now to me**, said Varuna. To him replied Hariicandra, ’’Oil 
King ! When a Ksatriya victim is (of the age of) wearing an 
armour, he is regarded as a pure animal fit for sacrifice.** 

15. In this way due to affection for his son and with 
his mind overpowered with (paternal) love, he went on deceiv¬ 
ing by postponements (of sacrifice), and the god waited. 

16. Rohita who, by then, came to know what (type of) 
act his fiither intended to do, and desirous of saving his life, 
escaped to the forest with a bow in hand. 

17. Having come to learn that his father is possessed by 
Varuna and has developed makodara (a disease called ’Dropsy*), 
Rohita Mats returning to the capital when Indra forbade hjm 
to do so ticst he should be sacrificed). 
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18. Indra advised Rohita to travel all over the earth, as 
visiting the holy places and ablutions in sacred waiers are 
meritorious, and Rohita stayed in the forest that year. 

19. Assuming the form of an old Brahma^a, Indra visit¬ 
ed him in the second, third, fourth and fifth year and tender¬ 
ed him the same advice. 

20. Having wandered in the forest for the sixth year, 
Rohita returned to his capital (and on way) purchased the 
middle son (the second son by name 8unah^epa) from Ajigarta 
(ofthe Bhrgu clan). 

21-23. Handing over 8unahSepa as a sacrificial animal 
to his father, Rohita bowed down to him. King Hari^candra 
of great glory, worshipped Varuiia and other gods with human 
sacrifice and became free from dropsy, and his stories came to 
be sung in the assemblies of the great. In that sacrifice 
Viivamitra was the high priest (hotr), the self-controlled (or 
one who has realized the self), Jamadagni officiated as 
adhoaryu^ Vasistha became the Brahma, and the sage Ayasya 
sang the Saman hymns. Being pleased with him, Indra gifted 
to him a gold chariot. 

24-25A. The greatness of i^una^iepa will l e recounted 
later on (in ch. 16). Being highly pleased tc ir^tice the 
resoluteness deriving its strength from firmness in truth of both 
the king and the queen, he (Viivamitra) imparted to them 
the unobstructed knowledge of the; i Itimate truth. 

25B-27*. (In meditation^ fusing his mind (the root- 

* The gists of the explanations o iiFerent commentators are as 
follows ; 

(i) VR. : Hariicandra in his meditation identified the mind with 
the earth and the earth with water... so on up to Tdmasic Ego into 
P^adhina which contains Mahat in itself. Having contemplated the Intelli- 
gent principle in it (i.e. by contemplating the pratyagitman as being 
characterised by devotion-cum-knowledge — updsandtmaka-vulyd-vUiffam 
pra^agdtmdnam amisandh^e ityartka^f), and burning down by that knowledge 
the wrong notions of the identification of the body with the souU absolute 
independence ofStman {soataiiP'dtmd*bhimana^rSpom) ^ and discarding it.by 
realising the limitations nf that aspect of devotion'Cum*fcnow1edge, and 
becoming free from the bondage ofkonnsr (merits and sins), he realised 
his blissful natnre of the soul which is beyond description (either as a 
man or mgod or a sub 4 iuninn being etc. or in usual terms of name and 
form), stayed in his own essential nature (transcend sin etc.). 
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cause of Saihsdra^) into the earth (which is another designation 
for food which constitutes and hence modifies the mind*), the 
earth into water, water into fire, fire into the air, the air into 
ether or space, and that into the Tamasic aspect of Ego (which 
is the source of all elements), the TSmasic ego into the mahat 
(the principle of cosmic intelligence), but of the intellectual 
and objective aspects of the Atman, he contemplated the 
intellectual or knowledge aspect into the Mahal ignoring the 
objective aspect, and thereby burnt down completely the 
Nescience (that obscured the soul). Through his intelligent 
consciousness of the absolute bliss of Nirvdna, he transcended 
that aspect also, and completely severed off the bondage (such 
as identification of the soul with the body), and stood in his 
own essential nature which is beyond the range of description 
and abstract reasoning. 


(II) VJ : Agreeing with about the procedure of merging of the 
mind into the earth etc. upto Mahai which is presided over by the four¬ 
faced god BrahmS, wherein lies the Intelligent principle of which the 
presiding deity is Sarasvati; contemplating over this and destroying all 
the bondages, he stayed in his natural stage of knowledge and blissfulness 
which is beyond my i.e. human poWer of description or reasoning capa¬ 
city, 

(III) SD : The fickleness of the mind depends on the food eaten. 
Thus the mind being identical with the food which grows out of the earth 
and hence one with it for the control of the mind, he meditated it as 
identical with the earth. This procedure goes upto Mahaddtman : but SD 
states mahaddtman means Pradhdna which is the soul or cause of Mahat. 
JHdnakald^Buddki, ‘Intelligence'. Though it is jada (unconscious), it is 
associated with the knower i.e. Jiva and hence caMeA Jddnakald. Contem¬ 
plating over the distinction between Jlrdtman and buddhi and burning down 
(dispelling) the ignorance i.e. the false identification of the soul with body, 
mind, intelligence etc., and thus discarding intelligence and distinguishing 
Pradhdna from the self, he became liberated from bondage of karmas, 

(IV) BP. tAkci jHdaakaU M the power of knowledge of jIva (JiUbia- 
tabda^v3tya'dlf>nsya indyi-iakti / HitwC’-t^dtanddisiittt-pratyagdtma, 

1. mano^Slo hi sathsiralt ! Sruti text quoted by SR and GS. 

2. anna-mqyath he sawi^a manab 1 —GlAndogya up. 6.6.5 6.7.6. 

** — quoted by contmentators. 
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CHAPTER EIGHT' 

The Story of King Sagara^ 

Sri Sttka said t 

1. Harita was the sonof Rohita; from Harita was born 
Campa who built up the city of Campa.^ Campa’s son was 
Sudeva whose son was Vijaya. 

2. Vijaya’s son was Bharuka (Bhiruka, Ruruka in other 
purdnas), From him was born Vrka whose son was Bahuka. 
This king, being deprived of his kingdom by his enemies, 
repaired to the forest along with his wife. 

3. When the queen was about to immolate herself in 
fire along with the (body of the) old king who died, she was 
prevented (from ascending the funeral pyre) by sage Aurva 
who knew about her pregnancy. 

4. Having come to know of this (her pregnancy), she 
was administered poison (mixed) with food by her co¬ 
wives (to kill her alongwith the child). But he (the son) 
was born along with it (poison). Hence, this highly glorious 
son was named Sa-gara (born with poison). 

1. This chapter deals with the following rulers of the solar race in 
a chronological order : 

Rohita (mentioned in ch.7)—>-Harita->Campa (also known as CafUu in 
VSjm P. 3.88.119 and other ^«rdpdj)-^Sudeva->Vijaya->-Bhanika—y(also 
called Ruruka, Karuka, Bhiruka in other purJfuu)->Vrka—>-B&huka->Sagara 
—>^(A8amafljasa-»'di^umd!R n>entioned only). The MaUyo group of Puriloas 
(viz. Matsya, Padma and Agni} drop all kings between Rohita and Vrka, 
possibly being imimportant. 

a. The Sagar legend is very popular with all the pwrSoos^ vide V&yu 
3.88.123-167, Rre/itmdip(i!a III. chs 47-53, briefly in 12.39-43, 

Vmi Sa^itA, 38,29-57, and Textual similarity (including repetition oS 
identical verses) in three different groups of purdnas leads one to assume 
a common source which though not extant now, can be reconstructed. 

3. A site at adistsuice of four miles to the west of Bhaigalpur. It was 
the capital of Ahga, of which Karpa was the King at the time of MBH. 
Even then, it was a,place of pilgrimage {MBff, Verna 85, 14-15}. It is full 
of andentBuddhift and Jain relics as it wsis sacred to both the sects due 
to the association of the founders of their sects and odier fiunous teachers 
of theh sects. The Ch&nd 3 i>dftgar and BehuU episode is supposed to 
have happened here and a fair in honour of Behul& is held here. 
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5A. Sagara became a universal monarch. It is his 
sons who excavated the sea (and hence it became known after 
them as Sagara), 

5B to 7A. He conquered Talajanghas^, Yavanas*, 
Sakas’, Haihayas* and Barbaras*, but to honour the promise 
given by his preceptor Aurva, he did not massacre them, but 
caused them to wear loathsome dress and appearance; some 
were got clean-shaven; some were left with beards and 
moustaches only (with no hair on the head); some had only 
hair on the head (but with clean-shaven face); some had only 
half-shaven heads; some were made to remove the under¬ 
garment, while others, of the upper garment*. 

7B & 8. In accordance with the guidance in yoga given 
by Aurva, he (sagara) worshipped by horse-sacrifices Lord 
Hari, the very Soul of all Vedas and of gods, who was his 
own self and the Supreme Ruler. God Indra stole away the 
sacrificial animal (the horse consecrated for sacrifice), and 
let free (to wander all over the earth). 

9. In compliance of their father's command, the proud 
sons of (Sagara's queen) Sumati, excavated the earth on all 
sides, in search of the horse. 

1. A famous Kfattr^a clan known after its founding father TAla- 
jaAgha, a descendant of 8ary&ti— MBH. Anu 30.7 also Vana 106.8 

It was one of the five clans of Haihayas* 

2. The lonians; the Indo-Greeks who settled in the former NWF. 
provinces and the adjoining parts. 

3. 8akas or Scythians came from the valleys of the Oxus and the 
Jaxartes and they conquered a part of Western India and settled there. 

4. Haihayas were a branch of the Y&dava clan. They ruled at 
Miihifmati, near modem Mindhatft in Nimar District M.P., on the 
Narmada. 

5. D.G. Sircar identifies these as a people of the country called 
Varvara or Barbara which lay in the lower valley of the Indus, where the 
city of Barbara was probably founded by Alexander. Sircar rejects S. 
Levi’s identification with Barbaria of thePer^Uu, the Coast of Somali on 
the Gulf of Aden. (SGAMI p. 233). The close association of iSakas and 
Barbaras in Puri^ suggests their geographical proximity, which rules out 
S. Levy’s suggestion of its location in Africa. 

6. This is an explanation of the fiuthions ct dress and hair-cut of 
these extra-Indian tribes, whose Kvar-Uke qualities (JT/atnyatin) are tacitly 
admltted^hut are relegated to non-Indian status. 
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10-11. They saw the horse in the north-eastern direction 
near the sage Kapila. **Here is the thief, the horse-lifter, who 
sits with his eyes closed. Let this wicked fellow be killed 
forthwith.” Shouting thus, those sixty thousand (sons of 
Sagara) with their arms lifted, attacked him when the sage 
opened his eyes. 

12. (Firstly) Being deprived of their good sense through 
the deceptive influence of Indra and now being (as good as) 
dead through the transgression (insult) committed by them 
against a great personage (like the sage Kapila), they were 
reduced to ashes in a moment by the fire that emanated from 
their own bodies.^ 

13. It is not correct to say that the sons of the 
emperor were burnt down through the wrath of the sage 
(Kapila). How can Tamas in the form of anger be imagined 
in the case of that sage who was abode of pure Sattva (undiluted 
by Rajas and Tamas) and whose person purified the whole 
universe ? It is as impossible as the sticking of the particles of 
the earthly dust to the sky. 

14. It is his promulgation in the form of Sav.khya system 
of philosophy, which serves here as a strong and safe boat by 
means of which a person desirous of Liberation (from Samsdra) 
crosses this sea in the form of Sarhsdra which is so difficult to 
cross, and is a road (destined) to death. How can there 
exist at all the sense of difference (as between a friend or a 
foe) in the omniscient sage who is no other than the Supreme 
Lord? 

15. He who is (wrongly) called Asamaftjasa (‘unreason- 
able’ but was actually very reasonable and virtuous) was the 
son of the king (Sagara) born of his queen KeSin!. His son 
named Aiiiiuman engaged himself in achieving his grand¬ 
father’s interest. 

16. Asamafljasa showed himself outwardly as being 
unreasonable. He was in his former birth a jwgi who deviated 
from his yo^ path on account of evil association, and was 
born now with the recollection of the past life. (He dissociated 
himself fix>m all). 

1 . According to Siva 3^*53*54* only four tons, viz. 

Haryaketu, Suketu, Dhnrmnratlia and Paficajana were spared. 
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17. He used to behave in a manner censured (by 
people) in this world, and committed acts unliked by his kith 
and kin. (For example) he hurled children in the Sarayu 
while they were playing and thus harassed the public. 

18. As he conducted himself in this way, he was 
abandoned (transported beyond his kingdom) setting aside 
his parental affection. By his yogic power he showed them 
all the children alive and then he departed (from Ayodhya). 

19. Having seen all the children returned alive, hale 
and hearty, the citizens of Ayodhya were astonished Oh King ! 
But king Sagara was however, filled with remorse. 

20. Am^uman, being commanded by the king to find 
out the sacrificial horse, went along the path dug out by his 
uncles and perceived the horse near a heap of ashes. 

21. Seeing there Lord Visnu in the form of a sage 
named Kapila, sitting nearby, Aih^uman folding his palms and 
bowing down respectfully, prayed him with concentrated mind. 

ArhiumSn preyed : 

22*. Neither through his concentration of mind in 
spiritual meditation nor through his capacity of abstract 
reasoning could Brahma, even to this day, either perceive you 
or comprehend you as being transcendental to himself.^ How 
is it possible for others like us, who belong to different species 

*(i) VR.: Not even yogtns can clearly realize, even to this day, 
the essentially true nature of you, the Supreme Soul, in spite of their 
attempts through concentration of mind in spiritual meditation or through* 
their reasoning capacity. How can other persons like us who are not yogins 
but are creations of Hiratfya-garbka (god Brahmi) and others, who, in their 
turn, are products of your mind, body, intellect, comprehend your true 
nature. 

(ii) VJ.: The unborn god Viriflei (BrahmS) could not, to this day, 
perceive you to be a part or ray {ariiia) of the Supreme Soul. Due to your 
infinite nature, he cannot correctly comprehend you directly or indirectly 
through his power of mental concentration in spiritual meditation. How 
can others—other than Viriflei—who are devoid of meditatiqnal power 
and reasoning capacity, comprehend you ? For these derive their know- 
ledge through their sense-organs which are presided over by Marld mid 
other Lords of creations, who, in their turn, are the products of ViriAci*s 
body and mind. 

I ^ itmanaf^ param —Brnhm&*s predecessor, father. Lord Vifgu. 
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of beings (such as gods, sub-human beings and human beings), 
and who, being later creations from his mind, body and 
intellect (and as such are the products of Sattva^ Tomas and 
Rajas) f are devoid of the light (of spiritual wisdom), to realize 
or comprehend you. 

23*. The embodied beings^ (such as gods, men) whose 
understanding is deluded by your M^ya and who, being domi¬ 
nated by the three guMS ( sattva, rajas and tamos) can cognise 
(lit. get light of wisdom on) external objects only, do not 
know you, (even though you) abide in them (as their Soul, 
the Indwelling controller). What they perceive arc only 
products of^unaj, the objects of senses, while they arc in the 
waking and dreaming states, and utter darkness (total igno¬ 
rance), when (immersed) in deep sleep. 

24. How can an ignorant person like me reflect upon 
you who are an embodiment of knowledge (and hence not an 
object of knowledge), and capable of being contemplated only 
by sages like Sanandana who have by their power (or since 
their very inception) destroyed the gu^s of Maya, and the 
resultant notion of difference and delusion. 

25. ** We salute to you, the Ancient-most Eternal Person 
Whose assumption of the (present) body is for the sake of 

* (i) VR. : The corporeal beings, being under the dominance of three 
gupaSi tee i.e. brood over gunas or objects of senses, or perceive the body 
which is the product of tamas i.e. pradhana^ but not the indwelling soul, as 
they can cognise extecpal objects only. 

(ii) VJ.: The embodied beings are classified according to the domi¬ 
nance of three gu^as viz. saitvat rqjas and iatnas. Out of them, human 
beings, being dominated by are intent on the first three objectives of 
human life (d^rma, artha, KSma) and hence peiceive objects of senses, and 
are not interested in Mokfa, The Asuras are dominated by Tamas, and 
have their minds deluded by M&y2, the binding power of Hari, and they 
see. r.e. experience the blinding darkness of hell. These are ignorant about 
their soul, and do not perceive Lord Vifnu who dwells in them. 

I. Mtabhl^k —Gods, men etc. who identify their bodies with the 
Soul—“GD* 

**yj. : Who are not affected by the gwgas of M&y& (e.g. &ih)ie) nnd 
are devoid utKamas and the material body (evolved out of gatuu); Who 
are different from Brahman (Jat) and material atoms (afat); your assump¬ 
tion of the body being for showering grace on the people (by imparting 
knowledge) and not as a resultof karmas. Hmice, you are above miseries. 
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imparting spiritual wisdom, but Who, (as a matter of fact), 
are absolutely free from (the laws of) cause and effect or from 
merits and demerits, and are devoid of (material) body, 
actions (4;armaj), name and form which are the products of 
the g^lMs of Maya, Oh Serene Sage.^ 

26. In this world, a creation of your Illusive Power 
(Maya), people whose intellect is deluded by their being 
steeped in lust, greed, envy and infatuation, presume that 
houses and other objects of senses are real and wander in 
Sathsara. 

27. Oh glorious Lord ! The very Soul of all beings ! 
Today, simply by seeing (meeting) you, the strong bondage 
(lit. cord) of our delusion (in identification of the body with 
the Soul), which is the root-cause of our desires (for objects 
of pleasure), actions (striving for securing them), the sense- 
organs (the tools of such actions), is cut asunder. 

Sri Suka said : 

28. The illustrious sage Kapila whose glory was thus 
eulogised, blessed Aihiuman mentally, and addressed to him 
as follows, Oh King. 

The glorious sage {Kapila) said : 

29. ‘‘Oh child ! This is the horse, the (consecrated) 
sacrificial beast of your grand-father. It may (now) be taken 
away (by you). These are your forebears who are reduced to 
ashes, and deserve (need) to be purified by the waters of 
the Gahga and by nothing else.’* 

30. Amifuman circumambula^ted Kapjla, and securing 
his grace by bowing him down with his head, brought the 
sacrificial horse. Sagara completed the remaining part of the 
sacrifice with that (consecrated) animal. 

31. Having entrusted the kingdom to Aiiiiuman, Sagara 
who became free from all cravings and from bond Of attach- 

1. OR (i) Ofa Sage, who have sutMlued and have been devoid 

of guoas* 

(a) Oh Si^ in whom Mdy&, iti guoas (and their products 
etc.) have been quiet and ineffective—SR. 
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ment (or the false identification of the body with soul) attained 
to the highest goal (Liberation from Satfisdra) by following the 
spiritual course taught to him by the sage Aurva. 


CHAPTER NINE* 

The Descent of the GahgS ^; The Story of 
Kalmasa-pada 

Sri Suka said : 

1. (Like his grandfather Sagara) Am uman (also re¬ 
nounced his kingdom in favour of his son Dilfpa), and practis¬ 
ed penance for a long time, with the desire of bringing the 
Ganga down on the earth. But he was not successful (in his 
mission). In course of time, he passed away. 

2. His son Dilipa also proved unsuccessful, and met 
death (in his attempt to bring down Ganga). His son 
Bhagiratha performed very severe austerities. 

3. The goddess (Ganga) manifested herself to him and 
said, am pleased (with your penance). I shall bestow on 
you the boon (desired by you).*’ Being assured thus, the king 
bowed low (in humility), and submitted to her his object (of 
performing the penance). 

* This chapter describes the Solar race from King Aihsum^n to 
Khatv&Aga. The genealogy (or rather the chronological order of kings) 
is as follows : 

AihiumSn-> Dilipa —^^Bhaglratha—>-Sruta—^N^bha—^Sindhu-dvTpa—>■ 
Ayutftyu —> B-tuparna ->■ Sarvak&ma-> SudSs —>■ Saud&sa (Kalmiisa- 
pftda) ->Aimaka->>M(Uaka (Nirfkavaca) —^ Daiaratha-^-Aid&vida—► 
Viivasaha->-Khatv&hga (Bh.P. omits die name of King Ambarisa 
Nabhftgi, the descendant of Sruta, vide rP.4.4.36, ^ivaPMmd sg. 
9-10 P'djru P. 3.88, 169-71.) 

1. The Descent of the GaAg& is another popular legend reMrded 
in the MBH. Vuna, chs. 108, 109, Bldfma 6.98-50; V&lmiki RdmBjniOf^Bdla 
Sargas 43-44; P, 11.56. 34-50. 

It is probably a race-metnory how three generations of the Solar race 
tried to irrigate the parched plains of the kingdom of Ayodhyi. 
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4. (She replied:) **Is there anyone capable of sustaining 
my force while I descend on the earth. Otherwise, I shall 
penetrate the crust of the earth and go down to Rasatala, the 
6th sub-terranean region, Oh King. 

5. Besides, I am not willing to go to the earth. Men 
will wash of their sins in me. Where (and how) can I ab¬ 
solve myself of that sin ? Some remedy on this should also be 
considered. Oh King.” 

Bhagiratha said : 

6* '^Righteous persons who have renounced actions (for 
obtaining worldly objects), and have controlled their sense- 
organs, and persons devoted to the contemplation of Brahman, 
(or prominent knowers of Brahman), are themselves capable 
of purifying the world. By the contact of their body (while 
bathing in you) they will annihilate your sins, as Lord Hari, 
the destroyer of sins, abides in them. 

7. God Rudra, who is the very Soul of corporeal beings, 
and in Whom is woven this universe, warp and woof, as 
threads are interwoven in a piece of cloth, will bear your 
force.” 

7A. Having heard this speech of Bhagiratha, Gahga 
advised, ^'In that case, propitiate the great god Siva, for sus¬ 
taining the velocity of my waters.” 

8. Having spoken thus,^ the king propitiated god Siva 
by his penance. Within a short period (of penance), Lord 
Siva was also highly pleased with him. 

9. Granting the prayer of the King with the words, **Be 
it so”. Lord Siva who is always benevolent to the world, care¬ 
fully bore on his head the Gahga whose waters are hallowed 
by the feet of Hari. 

*VJ : Pious persons endowed with quiescence, self-control etc., com¬ 
pletely free from desires (for heaven, pleasures etc.), thoroughly devoted 
to meditation of Brahman and thus established In Brahman and puri- 
6 ers of the world, will annihilate your sins by their physical edntact (e.g. 
washing hands or feet in your waters or by ablutions). 

VR and GD. : As Lord Hari, the destroyer of sins, abides in them, 
the question of transfer of your sins by them to others does not arise, as 
Hari annihilates the sins altogether. 

T 7 v.l. : toe —Hearing this—VR. 



1172 


Bhdgavata Purdna 


10. The royal sag^e Bhagiratha led Ganga, the purifier 
of the Universe, to the spot where the bodies of his fore>fathers 
(great-grand'Uncles), lay reduced to ashes. 

11. (Closely on the heels of) Bhagiratha who rode (in 
advance) in a chariot speeding with the velocity of the wind 
she rushed after him, hallowing the countries or regions (through 
which she flowed), and bathed the burnt>up sons of Sagara 
(with her waters). 

12. The sons of Sagara, though struck down by their 
offence against a Brahmana (sage Kapila), attained to the 
celestial regions simply through the contact of her waters with 
their ashes. 

13. Merely by the contact of her waters with the ashes 
to which their bodies were reduced, the sons of Sagara ascended 
the heaven. WJ*®? uced be said in case of those who observe, 
religious vows and serve her with faith ? 

14. What has been glorified above about (the hallowing 
power of) the heavenly river is not very miraculous, inas¬ 
much as She springs from the lotus-like feet of the Infinite 
Lord (Visnu) and puts an end to SarhsSra. 

15. Concentrating their minds properly with faith in 
Him, pure-minded sages shed off their contacts with (and 
attachment to) the three gunas of Prakrit (and its product— 
their body,—misidentified with the soul)—which is so very diffi¬ 
cult to cast off—and have instantly attained identity with 
Brahman. 

16. §ruta was born from Bhagiratha who had another 
son named Nabha. His son was Sindhudvipa from whom was 
bom Ayutayu. 

17. .Ayutayu’s son was Rtupar^a,, a friend, of Nala 
who, in exchange of imparting the secret technique of the 
play of dice to Nala, learnt from him the equestrian science 
(the secret of managing horses). His (Rtuparna’s) son was 
Sarvakama. 

18. From his loins was born Sudas whose son was the 
husband of Madayant!, Oh King. People called him Mhra- 
saha, and rarely as KalmS,?apiida. He became a demon 
through the curse ofVasi$tha, but remained issueless in conse¬ 
quence of his own act. 
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King {Parikfit) asked : 

19. We wish to know the reason or the occasion of the 
pronouncement of the curse by preceptor Vasistha on the great- 
souled son of Sudas. Be pleased to narrate it to us, if there be 
no secret about it. 

iSri Suka said : 

20. As the tradition goes, king Saud&sa (the son of 
Sudas) happened to kill a certain demon, while on hunting 
expedition. He allowed his brother to escape. He (the 
Raksasa’s brother) went away with a determination to wreak 
revenge. 

21. Remembering the offence (of killing his brother) 
committed by the king, and disguising himself as the cook of 
the king in the palace, he dressed human flesh and presented 
it for service to the king’s preceptor Vasistha, who came there 
to dine. 

22. Perceiving easily that a prohibited article of food 
(human flesh) was about to be served to him, the venerable 
sage flared up in rage, and cursed the king, **You will turn 
into an ogre by this improper act of yours.” 

23. Having come to know- that, that act (serving of 
human flesh) was committed by a demon (and that the king 
was innocent), he limited the duration of his curse to (a 
period of twelve years. But (in the meanwhile) Saudasa took 
water into the hollow of his joined palms and was ready to 
counter-curse his preceptor (who uttered the unjustifiable 
imprecation). 

24. He was however prevented (from cursing his pre¬ 
ceptor) by (his queen) Madayanti. The king found that all 
the cardinal points, the sky, the earth were all instinct with 
life. (And lest he should injure living beings), he let the water 
be charged with wrathful mantras^ fall on his own feet (and thus 
justified hts epithet— mitra-saha, indulgent towards friends). 

25. Changed into a demonic state, and with both of his 
feet turned black (by the water charged by him with a curse), he 
happened to see a forest«dwelling couple of BrShmanas in the 
act of s^ual intercourse. 
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26. Overpowered with hunger, he caught hold of the 
Brahma^a, when his wife helplessly appealed to him, “Your 
honour is not a born ogre. You are veritably a great hero (a 
chariot-warrior) belonging directly to the race of lk$vakus. 

27. Oh warrior ! You are the husband of Madayanti. 
It does not behove you to perpetrate unrighteous deeds. Be 
pleased to restore to me who am desirous of having a child, 
the Brahma^a, my husband, who has not accomplished his 
purpose. 

28. Oh King I This human body is capable of securing 
all the objects {pwrufdrthas) in human life. Hence the destruc¬ 
tion of this body is called the total destruction of all purposes. 

29. This Brahmana is learned and endowed with asceti¬ 
cism, virtuous character and other qualities. He desires to 
propitiate Brahman which is designated as Maka-pttrufa (Visi>u) 
who abides in all beings as their Inner Controller, but lies 
obscured in them on account oigunas. 

30. This being the case, how does this prominent 
Brahmana sage deserve death at the hands of a great royal 
sage like you, even as the death of a son at the hands of the 
father, Oh knower of the righteous path ? 

31. Your worship is respected by the righteous. How 
do you approve of the death of the righteous, sinless (innocent) 
Srotriya who is well-versed in the Vedas (or innocent like a 
child in the womb), any more than.killingof a cow. 

32. If he is to be your victim, please devour me first, 
inasmuch as I shall not live without him for a minute, and 
am as good as dead.*’ 

33. Disregarding the piteous appeal of the helpless 
bewailing Brahmat;ia woman, Saudasa deluded by (his 
preceptor’s) curse, devoured the Brahmana, as a tiger would 
prey upon a beast. 

34. Finding her impregnator (husband) eaten up by a 
cannibal, the Brahmana woman lamented herself. Flying in 
a ra^e, the chaste lady uttered the imprecation on the king. 

.35. “You wicked fellpw 1 Inasmuch as my husband 
has been devoured by you while I was afflicted with 
sexual desire, your death too is indicated to follow while 
engaged in sexual intercourse, you foolish one.” 
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36. Having thus cursed king Mitrasaha, the woman 
who was determined to attain to the region of her husband, 
consigned to flames his bones in a burning fire, and followed 
the course of her husband (by immolating herself to fire). 

37. When freed from the curse at the end of the twelfth 
year, he (Saudasa) proceeded to have sexual intercourse (with 
his queen), but the queen who knew well the imprecation of 
the Brahmana lady prevented him from that attempt. 

38. Thenceforth, he gave up all pleasures with women 
and he remained issueless by this act. It was with his consent 
that the sage Vasistha begot an issue on queen Madayantl. 

39. For seven years she carried the foetus and did not 
deliver. Vasistha then hit her abdomen with a stone, and 
the son so born came to be known asA^aka. 

40. From A^maka was born Mulaka who was protected 
on all sides (from ParaSurama) by women, and hence he is 
called jVflrf-toara (wornen-armoured). He is called Mulaka 
as he was the root of further pro-creation of the Ksatriya race, 
when it was being exterminated by ParaiSur^a. 

41. From Mulaka sprang forth DaSaratha of whom a 
son, Aidavi^a was born. His son was King Vi^vasaha whose 
son Khatvahga became the sovereign ruler of the world. 

42. Being entreated by gods, the invincible king killed 
a number of demons in the battle. Learning (from gods) that 
only one muhUrta (48 minutes) ofhislifeis left, he hurried 
back to his capital (in a celestial car) and concentrated his 
mind on the Supreme Lord. 

43. (He mused to himself). Neither my life nor my 
sons, nor my wealth nor the earth, nor my empire or my 
queens aie dearer to me than the Brahmana race who form 
our family-deities. 

44. Not even in my childhood, my mind ever took 
delight in unrighteousness. I did not look upon anything other 
than the Lord of hallowed reputation (Vi^riu) as the reatlity. 

45. A boon of my choice was offered for bestowal on me 
by gods, the rulers of the three worlds. But as I contemplate 
on the creator of all beings, I do not seek any object of desire.^ 

1. *"As the boon will come in the way of my reafization Of the Lord 
—VJH. CM. BP. 
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46. The celestials themselves have got their minds and 
senses distracted (by objects of senses), and do not realise 
the beloved, eternal Soul who stays established in their own 
heart. Need it be said that human and other beings, 
characterised by rajas and tamos^ can never do so. 

47. I shall give up, through deep devotion to the 
Creator of the Universe, attachment to gu^ (the product of 
gw^s viz. the object of senses) which has been firmly fixed in 
the mind, by the very nature of things, but which are the 
creation of the Illusive Power (Maya) of the Lord, and hence 
are as unreal and transitory as the city of Gandharvas in the 
sky, and take asylum in him. 

48. Having determined thus by his reasoning capacity 
and intellect, which was attracted towards himself (and thus 
possessed.) by Lord NarSyapa, he discarded ignorance^ and 
the consequent false notions of the identity of the body with 
Soul and attained to his essential nature (which is Brahma- 
hood). 

49. * (The state) that is the Supreme Brahman which 
is very subtle but not a void^ though it is as good as intangi¬ 
ble, as it is beyond the rage of expression, and which the 
devotees of Lord Vi^nu sing as the glorious Lord Vasudeva. 

Any act except the propitiation of Hari, is not acceptable to me as 
it is not conducive to Liberation—VJ. 

1. hitvdnyabhavam ajUinam—Having given up his body.-^VR. 

*VJ. : Hie stage to which Vedantins call the Supreme Brahman, the 
yogins describe as very subtle, beyond the ken of senses like the sky. Some 
nOQ-vedic thinkeia (vis. the Buddhists, especially the followers of M&dhya- 
mika school) assume it as void; but it is really positive (and not void) and 
which the followers of the PailcarStra school (Sktvatas) call Lord 
Vasudeva. 

JG. With his intellect (mind) possessed by NfirSya];ia, Khatv&Aga 
attained to Brahmfi's region in a muhUrta. 

2, 'BP,Qiitnya —(i) Proved as positively existent and not non-exis¬ 
tent like horns of a hare. 

(ii) is destitute of gu^ast attributeless. a^iUnya means full of ih- 

fialte excellences, conducive to the good of all or devoid of gu^as which 
deserve to be discarded. 

5va-Mloa; The brahmiMd»a implies devoted service to the Lord as of 
a chaste woman to her husband. 
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CHAPTER TENi 

The Story of RSma* 


Sri Suka continued : 

1. To king Khatvanga was bom Dirghabahu, whose 
son was Raghu of extensively spread renown. From him 
sprang the emperor Aja of whom Daiaratha was born. 

2. When earnestly prayed by celestials this* glorious 
Lord Hari, directly and entirely composed of Brahman* Itself, 
divided Himself in four parts, and was born as Da^ratha’s 
sons under the designations R^a, Lak^mai^a, Bharata and 
Satrughna—^himself in its entirety as Rama and as his rays 
{arhia) in Lak^maria, Bharata and Satrughna. 

3. His life and works have been described in details and 
also heard by sages who have clearly understood the Truth. 

1. This chapter covers only five generations : 

KkatvdAga (mentioned in ch. 9) DTrghabShu -> Raghu Aja ->■ 
Daiaratha-^R&ma. 

2. The R&ma legend is one of the most popular ones in Brahmanism, 
Buddhism and Jainism. Limiting ourselves to Brahinanical Sanskrit epics 
or PurSoas^ the most important source is V&lmlki*s RSmfyaoa, Its critical 
edition (M.S. University, Baroda) shoM's that the Rftma legend is better 
preserved in the MBH Vana 274-293 (also ch. 148-152, Sabhd 50, 
Dropa, 59) than in the vulgate of VHtntki Rdm. The spurious natute 
of many cantos, the Bdla and Uttara Kdpdas, is now established. We find 
R&ma legend in Padma P., Pdtdla khaode chs. 1-68 (Rftma’s 
Aivamedha), and ch. x 16-117 (a slightly different version in prose and 
vene); Garude P.1.14s, ^fdrada P. L79*7’a6; II. 75, dgnt P. Chs. 5-11; 
Skandha P, Brahma khando — Dharmdrat^a ch. 30; Vdpt P.///.88.i63ri97; Detd 
Bhdgavata III. chs. 21-30 and in Upapurdocs Mke Nteidika ch.t. 47-50, Saura 
ch.30 and later versions like Adhydtma and Anernda Rim^oos. The Rftma 
problem is extensively studied by Indian and Western schtdars. (vide A,D. 
Pusalkar: Studies in Epics and Purdoas, pp. 189-205). A comparisKMi of Rftma 
legend in the Bh.F. with those in the above Purdnas is beyond the scope 
of this work. But the special feature of the legend in the Bh. P. b thenon- 
mention of fire-ordesd of Sitft after the conquest of Lahkfi, and at the 
time of horse-sacrifice afterwards. After her alwndonsnent by lUma, 
SUB does not return to Ayodhyi, but after entrusting her children to sage 
Vftlmfki, meditating on R&ma die enters in a cavity in the earth never 
to return. 

3. jCiis whom you have witnessed in your mother’s womb—GS. 

4. Tlie main subject or import of ike Vedas—VJ. 
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The story of the Lord of Sita might have been listened by you 
many times. 

4. May that Lord of the Kosala (country) protect us— 
the Lord who gave up his kingdom for honouring the pledge 
given by his father, and wandered from forest to forest on his 
lotus-feet that were too tender to bear the touch of the palms 
of his beloved Sita (who pressed and massaged them to relieve 
their fatigue), and whose fatigue from journey was soothed 
by the leader of the monkeys (Hanuman or Sugriva)- and his 
younger brother Laksmapa; the Lord who constructed a 
bridge at the request of the deity presiding over the ocean, 
which was terrified at the display of his frowning eyebrows, 
excited by his wrath at the separation from his beloved, caused 
(by Rava^a who was incited to do so) by disfiguring of 
iSurpartakha (by Lak^mam’s mutilating her nose and ears), 
and thus who was like a conflagration to the forest (in the 
form) of the wicked (demons). 

5. During the sacrificial session of Vii^vamitra, promi¬ 
nent demons and nocturnal predators like Maiica and others 
were (single-handedly) despatched by him while Laksmana 
was simply witnessing. 

6. In the hall specially erected for Sita’s free election 
of her (prospective) husband, wherein were assembled eminent 
warriors of the world, Rama, like unto a cub of an elephant 
sportively picking up a sugai-cane, lifted up the formidable 
bow of god Siva which required three hundred bearers to 
bring it (at the hall), strung it, drew it and broke it in the 
middle, oh King. 

7. Having won (as a prize) Sri, the beautiful goddess 
of ^prosperity, who had already a place of honour on his bosom, 
—but is now called Sita, who was eminently suitable to him 
in beauty, virtues, disposition, age and form, Rama, on his 
way (to Ayodhya), humbled down the overbearing pride and 
arrogance of Paraiur&ma, the chief of Bhrgus who extirpated 
the Kfatriya race from the earth thrice seven times. 

ft. He honoured with his head (bent low) the order of 
his henpecked father who was bound by the noose of truthful¬ 
ness (pledge to grant two boons toKaikey! who now demanded 
kingdom for her son and banishment of Rama to forest). With 

■jw ■ 
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his spouse, he relinquished his kingdom, wealth, his beloved 
relations (like his mother etc.), friends and palace and left for 
the forest just as a yogin who has renounced all attachments, 
would give up his body. 

9. While (armed) with an irresistible bow in his hand, 
he went about leading a hard life (in the forest as a model 
for mankind to follow), he got mutilated the features of the 
wicked-minded sister of Ravana (viz. Surpanakha who wanted 
to devour Sita with a view to enjoy amorous life with R&ma 
etc ), and killed fourteen thousand of her kinsmen of whom 
Khara, Tri^iras and Dusana were prominent. 

10. Being enticed away from his hermitage on seeing a 
miraculous (golden) form of a deer (assumed byMarica), 
who was so deputed by the Ten-necked demon Ravana whose 
passion (for Slt4} was inflamed by listening to the description 
of Sita*s beauty, Rama quickly slew Marica with an arrow, 
even as god Rudra (of Virabhadra) despatched Dak^a (or Lord 
Nfsiinha killed Hirai^yoka^ipu), Oh Lord of men. 

11. When, during Ids absence (from the hermitage) in 
the forest, the princess of Vldeha (Sita) was abducted by the 
vilest demon Ravana like a wolf (stealthily carrying away a 
sheep), Rama, being separated from his beloved, wandered in 
the forest with his brother Laksmotj^a simulating pitiable help¬ 
lessness^ demonstrating (to the world) the tragic fate of those 
who are attached to women. 

12*. Rama, whose feet are adored by gods Brahma and 
l§iva even though he assumed the human form, then performed 
(like a son) the prescribed formal obsequies of Jatayu (the king 
of vultures) who laid down his life (in attempting to free 
Sita) for Rama’s sake; he then slew the demon Kabandha* 

1. VJ. quotes a ^Smrti* text which denies the possibility of afTliction 
in the omnipresent Almighty R2ma. He feigned affliction for the public. 
VC. quotcB Hdma-taftani UP. i.i and denies the possibility of affliction in 
Rftma, the veritable Para-Brahtrun Himself. Rftma simply 9»ve support 
to VifiralanMic ^Ti/^gSra-rasa. ■ 

♦Not found in VJ’s text. 

2. He was originally a Gandharva Prince Vtivftvatu who was blessetf 
with iiamortelity by god Brahmi. He arrogantly attacked Indra who, 
with hia-Vajra squeezed his head and t b i( d*s into his body* When he bag- 

4 
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(whose head was in his chest and who attempted to seize R&ma 
and Lakfma^a with his hands); he made an alliance with the 
monkeys. When Vali was killed, He learnt the whereabouts 
of his beloved (Sita). He then reached the shores of the ocean 
(near Lanka) with his forces of monkey chiefs (Sugriva, 
Hanuman etc.). 

13. (When, even after a fast of consecutive three nights, 
the presiding deity of the sea did not present himself, Rama 
flared up in anger). The sea (its presiding deity) with alli¬ 
gators and acquatic animals in whom got panicky and bewild¬ 
ered, at the cast of his side-glance in apparent anger, and with 
its roar hushed up in terror, assumed a (human) form and 
taking on his head articles of worship approached his (Raima’s) 
lotus-like feet and spoke as follows : 

14. **We, dull witted fellows, did not know you defini¬ 
tely to be the Immutable, Eternal (First) Person, the overlord 
of the Universe, Oh Supreme Lord. You are the Lord of 
Prakrti (the source ofga^or), from the Sattva-guna out of which 
are evolved the celestials, from the rajaSf the prajdpatis (Lord 
of creation) and from tamas^ the goblin-leaders and other evil 
spirits. 

15. May you be pleased to cross me at your sweet will. 
Do kill Ravapa, the excreation of Vi^ravas who makes the 
three world shriek (in fear). Regain your consort, Oh hero ! 
(Although my waters will not obstruct your movements) do 
construct a bridge here for the spread of your glory which 
(future) kings, conquerors of the quarters (world) reaching 
here, will sing.” 

16. Having constructed a bridge across the sea with 
mountain peaks of various sizes, covered with trees the bran¬ 
ches of which were shaken off by monkey chiefs, Rama, the 
foremost in the Raghu*s race, under the supervision and guid- 


S id for livelihood, he was given two long arms and a mouth on the belly. 

e was asked to stay near M&tahgftirama in Krauftc&raoya—^a part of 
Dao^k&rapya. When Rfima and Lakfmai>a came after Jatiyu*s funend, 
he caught hold of them. Rlma and Lakyma^a cut his hands. He asked 
urhothey were and then told them his life story and fell dead* When they 
cromated his body, a Oandhaiva King (Kabandha*s former self) rose in 
the air, advised ttaina to gio to Sugriva for more information about Slti.~- 
drsfpMt Adkys—Sargas 70-79. 
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ance of VibhiMiput, and accompanied by the forces of V&nara 
chiefs like Sugriva, Nila, Hanuman, entered Lai^ka which was 
already burnt by (Hanuman) previously. 

17. Like a river churned up by herds of elephants, the 
city of Lanka was in a state of commotion when its play¬ 
grounds, barns and granaries, treasuries, doorways, citygates, 
assembly-halls, roofs, balconies and pigeon-cots were barricad¬ 
ed and besieged by the armies of the monkey-chiefs, and 
platforms, flagstaffs, gold-vases (on cither sides of entrances) 
and public squares were destroyed. 

18. Observing the state of siege, the king of Rak^asas 
(Ravana) despatched against them all his followers like Nik- 
umbha, Kumbha, Dhumraksa, Durmukha, Surantaka, Naran- 
taka and others, and his sons Indrajit, Prahasta, Atikkya, 
Vikampana and others, and finally (his brother) Kumbha- 
karigia. 

19. Accompanied by Sugriva, Lak^ma^a, Hanuman, 
Gandhamada, Nila, Ahgada, Jambavan the bear, Panasa and 
others, Rama marched against the Rakfasa army impenetr¬ 
able on account of its weaponry like swords, spikes, bows, 
prSsas (darts), double-edged swords, lances, arrows, iron 
clubs and long swords. 

20. Ahgada and all the generals of Rama*s forces fell 
upon the Raksasa army consisting of battalions of elephants, 
infantry, chariots and cavalry, and engaged them in duels and 
struck them down with trees, rocks, maces and arrows, as 
their Lord Ravana had lost his auspicious luck by the touch of 
Sita (in abduction). 

21. Perceiving the destruction of his armies, Rava^jia, 
the king of Rak^sas, got enraged. Ascending his .aerial car 
Pu^paka, he attacked Rama who rode resplendent in a reful¬ 
gent chariot brought from the celestial region by Matali (the 
charioteer of god Indra). Riva^a struck Rama with sharp 
arrows with horse-shoe-shaped heads. 

22. Rama scolded him : **You, excretion of a man- 
eater ! During our absence our beloved was taken away by 
you, a.wicked fellow, even as a dog (steak away things when 
the house-owner is away). To you, a shameless fellow, 1, 
like the god of death of irresistible power meting out the puni- 
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shment to the perpetrator of a sin for his act, shall award the 
fruit of your detestable action, just now.” 

23. Reproaching Ravaj^ia thus, R^a shot his arrow 
that was already fixed on the bow. It pierced Ravana*s 
heart as if with the impact of the thunderbolt. Like a mer¬ 
itorious person whose balance of good acts is exhausted, 
Ravat^ fell from his aerial car, with blood gushing out of his 
ten mouths, while his partisans cried out *Alas !*. 

24. Thousands of Raksasa women (whose husbands 
were killed^) along with Mandodari (Ravana’s chief queen) 
came out of Lanka and rushed to the battle-field^ wailing 
loudly. 

25. They embraced their respective relatives who were 
struck down by Laksmai^a’s arrows. Beating themselves (their 
breasts with their own hands), those helpless ladies lamented 
loudly. 

26. “Alas ! Oh Ravana ! Oh Lord ! The terror of the 
world I Undone we are ! Bereft of you, now trampled over by 
the enemies, to whom can Lanka look up for protection ? 

27. Oh highly blessed glorious Lord ! Being overwhel¬ 
med with the passion of love, you did not estimate and anti¬ 
cipate the potential superforce of Sita*s virtue whereby you 
have been reduced to this wretched condition. 

28. Widowed is Lanka and we as well. Oh delight of 
your family ! Your body has become now food for vultures, 
your soiil fit for hell.’* 

Sri Suka said : 

29. Under instructions from Rama, the king of Koalas 
Vibhi^ita performed the prescribed funeral rites known as 
^sacrifice to manes’, of his relatives. 

30. Thereafter, the glorious Lord Rama caught sight of 
Slt& sitting under a Sirhiipd tree, in the retreat of the Aloka 
forest. She was emaciated and suffering from the (mental) 
agony, due to her separation from him. 

1. Although commentators like GS., VR, GD. and BP. insist that 
those thousands of R&kfasa women went to the q>ot where Rftvaua fell, 
die above transUthm is justifiable as correct, in view of the next verse^ 
The! translator 



IX. 10.40. 


1183 


31. Perceiving his most beloved wife in that helpless 
condition, Rama was moved with compassion, even though her 
lotus-like face began to blossom with delight, at the sight of 
his own self. 

32-33-34-A. Having conferred on Vibhi?ana the sover¬ 
eignty over Lanka, and Lordship over the Raksasas, and the 
life-span of a Kalpa (a period of the life span of fourteen 
Manus), the glorious Lord placed her in the aerial car Pu$- 
paka and accompanied by brothers (Laksmana and adopted 
brother Sugriva) and Hanuman, Rama ascended Puispaka. 
As he had completed the vow (of forest-dwelling for fourteen 
years), he returned to his capital (Ayodhya), being showered 
on the way with flowers offered by the presiding deides of 
various regions, and his glorious deeds being joyously sung by 
gods like Brahma and others. 

34-B-36. When Rama heard that his brother put on 
bark-garments only, and subsisted on barley seeds boiled in 
cow*s urine, had grown matted hair and slept on bare ground 
with Ku^a-grass spread over it, being extremely merciful by 
nature, he was deeply distressed. 

37-39. Hearing of the arrival of his elder brother Rama, 
Bharata took over his head the pair of wooden sandals (given 
to him as a token of love by Rama) proceeded from his camp 
at Nandigrama^, along with citizens, his cabinet ministers and 
family preceptors. With vocal and instrumental music and in 
company of knowers of the Vedas loudly singing Vedic hymns, 
with flags of guilt edges and chariots plated with gold, and 
decked with beautiful banners of various colours, with gold 
caparisoned noble horses and warriors clad in gold armours, 
with artisans of different guilds and prominent courtesans and 
servants following on foot, and taking with him the royal in¬ 
signia (such as white umbrella, chowries etc.), and valuable 
articles of various lands (as presents), Bharata fell at his feet 
with his heart melted in tears of affection. 

40. Bharata placed before him the pair of Rama’s sand¬ 
als (carried on his head so far), and stood before him with 

I. Modern Nandgaon, close to Bharata Ku^da, eight or nine miles 
South ofFyzabad (U.P.)—N.L.De-- 42 DAMl, p. 138. 
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folded palms, and eyes full of tears. Rama embraced him with 
his arms for a long time bathing him with waters that flowed 
from his eyes. 

41. Rama along with Sita and Lak^ma^apaid personal 
obeisance to the worthiest of the Brahmatjias, and he (in turn) 
was bowed down by his subjects. 

42. Seeing that their (real) lord had returned after the 
lapse of a long period, the subjects of northern Kosala, waving 
their upper garments and showering them with flowers, danced 
in joy. 

43. Bharata carried the pair of sandals (of Rama); 
Vibh!$ai^a along with Sugriva wielded chowries (camaras) 
and a fan (on his either side); Hanuman, the son of the wind 
god, held up the umbrella. 

44. 8atrughna (the youngest brother of Rama) held a 
a bow and a pair of quivers, Sita, a waterpot of gourd, Ahgada, 
the sword, Jambuvan, the king of bears, his gold plated 
shield, Oh King. 

45. Occupying a seat in the Pu$paka, attended to 
by prominent courtesans (mentioned above), and extolled by 
bards, the glorious Lord Ramacandra shone like a rising moon 
in the midst of planets. Oh King. 

46-47. Greeted by his brothers, Rama also entered his 
festive capital city. Entering the palace, he paid due res¬ 
pects to the wife of his preceptor (orKaikey! and Sumitra), his 
own mother, Kausalya, the preceptors and elderly persons, 
his friends and younger (brothers etc.), and was worshipped 
by them in return. Sita, the princess of Videha, and Lak^ma^a 
paid respect with due formalities. 

48. Just as (dead) bodies get up after the return of the 
vital principle (life), the mothers were as if inspired with life 
when their sons returned. They placed their respective sons 
on their lap, and bathed them in the flood of their tears, and 
shed off their grief (of separation for their sons). 

49. Having got removed (cut off) R&ma’s matted locks 
of hair, the preceptor Vasi$tha, along wth elderly persons* 
sprinkled over him the waters of the four seas, holy rivers etc., 
as the coronation ceremony even as Brhaspati did, as per pro¬ 
cedure laid down in Sasirast to Indra. 
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50. Having taken a full bath including his head (the 
matted hair whereof were dressed off), Riuna, attired richly 
and adorned with wreaths of flowers and ornaments, appeared 
resplendent with his elegently dressed and richly adorned 
(younger) brother and his consort Sita. 

51. When respectfully requested with a bow (to occupy 
the throne) by his brother Bharata,Rama accepted the throne 
and protected in a fatherly way, his subjects who were devot¬ 
ed to their righteous duties according to the characteristics 
of their respective class in society {votm) and stage in life 
(S^rama ). The subjects on their part regarded him as their 
father. 

52. While Rama, a king, expert in Dharma (Law and 
righteous duties of everyone) ruled and brought happiness to 
every being, the period of his reign was like the Krta Age (the 
Golden Age) even though actually the Age called Treta was 
then, current. 

53. (During his reign) forests, rivers, mountains, sub¬ 
continents, continents and seas—all yielded whatever was 
desired by the subjects, Oh prominent Bhfirata. 

54. While Rama, (the incarnation of) Lord Vi^nu was 
the king, there was no trouble from anxieties, diseases, old 
age, fatigue, pain, sorrow, fear, exhaustion. Even death did 
not take the toll of unwilling persons. 

55. Strict in the observance of the vow of having only 
one wife'throughout his life, leading a pious life of a royal 
sage, and of pure character, he himself performed strictly his 
duties as a householder, teaching thereby (a model life) to 
the world. 

56. By her deep love, obedience, pious character, disci¬ 
plined modesty, intelligence and bashfulness, the chaste queen 
Sita who understood the mind of her Lord, captivated R5ma’s 
heart. 
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CaiAPTER ELEVEN 

The Story ofRdma {concluded) 

Sri Suka said : 

1. The glorious Lord Rama who was educated in his 
preceptor’s academy^, worshipped his ownself, viz. the Supreme 
Lord (Vi§9u) who represents all gods in his person, by per¬ 
forming sacrifices with excellent materials.® 

2. (When the sacrifice was concluded), the Lord do¬ 
nated as sacrificial fee the eastern direction (eastern part of 
his empire) to the Hotr (the sacrificial priest who recites the 

from the the Southern quarter to the sacri¬ 

ficial priest called Brahma,^ the Western part to the adhvaryu 
(reciter of SUktas from the Tajurveda) ^ northern direction (nor¬ 
thern part of his empire) to the priest that sang Sdma hymns 
in the sacrifice. 

3. To his preceptor (Vasistha), he gave as grant the 
remaining portion of the land at the centre, considering a 
Brahmana who is devoid of any craving or desire, deserves all 
this. 

4. In this way he was left with his clothes and orna¬ 
ments (that were on his person), while the queen Sita 
(princess ofVideha) had only those ornaments which were 
essential for a lady whose husband is alive (the rest, she 
distributed to Brahmana ladies). 

5. Perceiving this affection of the Lord who treated 
Brahma^as as gods, the Brahmaiaas were highly pleased and 
with their hearts overwhelmed with affection, returned all the 
gifts to him and said : 

6. “Oh illustrious Lord ! What is it that you have not 
given to us when entering into our hearts you dispel the dark¬ 
ness (of ignorance) by your effulgence, Oh ruler of the world. 

7. We bow down to you, Oh Rama who regard 
Brahmai^ias as gods, and whose intelligence (i.e. knowledge) 
is boundless and unrestricted. You are the leader of those 

1. Sed^vSn, cf. 

Sedfyavdn purvfo vedo—QtSndogya up, 6.14*2 

2. Conducted by excellent lage like Vasistha—VR. 
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possessing excellent renown. Your feet are being meditated 
upon by sages and recluses**. 

8 Once upon a time, while Rama went about in dis¬ 
guise and unnoticed at night, with a desire to know the pulse 
of the public, he overheard somebody speaking with reference 
to his queen SUa. 

9. would not accept you a wicked, unchaste woman 
who lived in the house of a stranger. Rama, an exorbitant 
doter of that woman Sita, might be retaining her, but I am 
not Rama to have you again.** 

10. In this way, Sita was abandoned by her husband 
who was afraid of the myriad-tongued, ignorant, unplacative 
public. She arrived at the hermitage of Valmiki, the son of 
Pracetas. 

11. Then being pregnant, in due course, she gave birth 
to twins—sons who came to be called Kula and Lava. The 
sage Valtniki performed their purificatory rites {jdtakarma). 

12. Lak^mana had two sons known as Angada and 
Gitrakctu (Gandraketu, Gakraketu), and Bharata*s sons were 
Taksa and Puskala, Oh protector of the earth. 

13-14. The sons of Satrughna were Subahu and 
l^rutasena. During the course of the conquest of directions 
(i.e. of the world) Bharata slew Gandharvas by tens of mil¬ 
lions and collecting their wealth, he handed it over to the king 
Rama. Satrughna slew the demon Lavana^, the son of Madhu 
and built up a city called Mathura, on the site of Madhuvana. 

15. Sita who was forsaken by her husband, entrusted 
both of her sons to the sage (V^miki), and meditating upon 
the feet of Rama, she entered into the bowels of the earth—so 
goes the tradition. 

16. * Hearing of that news (about Sitfi) and remember¬ 
ing of her various excellent virtues, (even) that glorious Lord 
Rama was not able to restrain his grief, despite his attempts 
(to suppress it) by force of reason. 

17. The attachment between men and women in this 
way brings (in its train) fear and affliction everywhere— even 

1. Although Bh.P. calls Him a demon, it means an unfriendly king» 
for his father Madhu was not a demon (vide infra 9.94.5). 

^Qcleted in VJ.’s text. 
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in the case of rulers of the world. What needs be said of 
ordinary persons whose minds are fixed on their house-hold (or 
of a conunon house>holder whose mind is attached to his house 
and property). 

18. Thereafter the l.ord (Rama) led a life of strict 
continence, and continued to offer oblations to the sacrificial 
fire, for thirteen thousand years, without any interruption. 

19. Leaving behind him in the heart of his devotees 
who meditate upon his foliage-like tender feet which were 
(once) pricked with thorns in the Dandaka forest, Rama then 
repaired to his own self-luminous region. 

20. Rama assumed this (human) form as a sport at the 
request of gods. His prowess (or essential nature) is free from 
(i.e. has no) equals or superiors. (Glorification of feats like) 
the^estruction of Rak^as with multitudes of missiles or the 
construction of a bridge across the sea are no great praise in 
the case of Rluna. (It was only his sportive action). Were 
the monkeys his real helpmates in exterminating the enemies ? 
(No). 

21. I seek asylum with Rama, the chief of Raghus, as 
my protector, whose pure glory efficacious enough to destroy 
all sins and serving as decorative ornaments to the elephants 
supporting the cardinal points (i.e. has spread all over the 
world)—is sung even today by sages (like Markantjieya) in 
royal courts (as that of Yudhis^hira), and whose lotus-like 
feet are adored by the crowns of the rulers of the celestial 
world (e.g. Indra), and Lord of wealth (Kubera) or by Pro¬ 
tectors of the earth). 

22. All the residents of the Kosal country by whom he 
was touched, seen, seated (by the side) or followed, attained 
to that region (Mokfa) where persons expert in yoga go. 

23* Oh King ! A person who treasures up in his mind 
the story of R&ma, (heard) through his ears, and exercises 

*VJ : *By merely liitening to the name of Rftma, one becomes free 
from the bondage of karma. He quotes the following verse indicating how 
the whole world was imbued with lUma, when Rfona was ruling: 
rime rimo rima sarvfSm aMenettodi / 
tarvaHiSma-nuya lokajfoddRimas tvapilajMit ff 
This verse is quoted by VD also. 
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control over his passions, becomes free from the bondage of 
Karmas (and is liberated from Sarhsdra). 

The King {Pat^fit) asked : 

24. How did the glorious Lord Rama behave with his 
brothers and relatives ? How did he conduct himself ? How 
did they (his kith and kin), his subjects and citizens of Ayodhyi 
(reciprocally) behave with their ruler ? 

i^rf iSuka replied : 

25. When the coronation was over, Rama, the sovereign 
ruler of the three worlds, directed his brothers to conquer (and 
protect) all the four quarters (i.e. countries all over the world). 
He granted audience to all his people, and looked after the 
capital city along with his attendants. 

26. With its streets besprinkled with water perfumed 
with sandal etc. and with fragrant drops of ichor exuded from 
the temples of elephants in rut, the city appeared to be 
exceedingly intoxicated with rapturous joy^ at the return of its 
master. 

27. It was beautified with gold domes (lit. pitchers) 
set on the crests of mansions, towers, assemblies, shrines, 
temples as well as with flags. 

28. (The city was decorated) with (auspicious) arches 
erected with banana trees surrounded by (branches of) areca» 
nut trees, (or decorations consisting of bunches of fruits and 
plantains) banners of fancy. cloth, mirrors, cano|>i)CS and 
wreaths of flowers. 

29. With articles of worship (and presents) in their 
hands, citizens approached him at various places and conferred 
blessings on him aiid praycfd, **Be pleased to protect the earth 
which you lifted up formerly (in your boar*incarnation)**. 

30. Perceiving (hearing) that their Lord had arrived 
after a lapse of a long period, his subjects—both men and 
women—left their household duties, and with a desire to see 
him directly, climbed up to the tops of their houses, but 
though their eyes remained unsatisfied with viewing the lotus- 
eyed Rama, they showered him with flowers. 

I. v.f^ Viixia-gdmiva —^Uke a cow overwhelmed with passion 
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31*32. Thereafter, the Lord entered his own residence 
which was once occupied by his predecessor-ldfei^. It was rich 
in unlimited treasures of every kind, and was furwaUed with 
invaluable articles of furniture, coverings etc. It was bcauti- 
tied with doors the thresholds of which were of coral, and with 
rows of pillars of FatViZ^a (cat’s>eye) gems, reflecting (mirror 
like) floors of emeralds and walls of shining crystals. 

33*34. It was decorated with garlands of various colours 
and kinds, with banners and buntings, with cloths, gems 
canopies and pearls brilliant like intelligence or at places 
the columns of (cat’s eye)were decorated with brilliant 

pearls and equipped with all beautiful covetable objects. It 
was full of fragrance of incenses and lights and was decorated 
with flowers. It was provided with the services of men and 
women who being beautiful like gods, enhanced the charm of 
ornaments (they put on) themselves. 

35. It is reported that in that palace the glorious Lord 
Rama, the chief of spiritually wise persons who find bliss in 
their own self, enjoyed himself with his affectionate darling 
Sita. 

36. Rama whose foliage-like tender feet are contemp¬ 
lated upon by men, enjoyed for a great number of years all 
the pleasures at the proper time, without causing any violation 
of righteousness. 


CHAPTER TWELVE 

The Description of Ik^vdku's RacP (concluded) 
SrtSukasaid ; 

1. ^;om Ku^*s (R&ma’s son’s) loins sprang up Atithi 
who gave birth to Ni$adha, whose son was Nabha. Nabha’s 
son was from whom was bom K^emadhanvI. 

1. This chapter gives a dironological statement of the idni^inthe 
Ihfv&ku family wUch will end with Sumitm (ti8th king)* as follows,: (The 
list difieis in some mspeots from Paigiteris Table of Royal Genealogies in 
AlHT.) 
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2. His soa was DevSnika vyrho had a son called Aniha, 
whose son was PSriyatra. His son was Bala from whom was 
born Sthala^ (Gala), and his son Vajra-nabha was born from 
an ami a —ray—of the Sun* god. 

3. His son was Khagana from whom Vidhfti was born 
as a son. From Vidhfti sprang Hiranyanabha who became a 
preceptor oiyoga and a pupil of Jaimini.* 

4. It was from Hiranyanabha that the sage Yajftavalkya 
of Kosala got instructions inyoga pertaining to the scienct; of 
the soul (spiritual lore), which leads to the attainment of 
great mystical powers (5td</Atr), and cuts asunder the knot of 
ego or ignorance in the heart. 

4 .H 

5. Hiranyanabha’s son was Pu^ya from whom was born 
Dhruvasandhi. His son was Agni*varna, the father of Slghra 
who had Maru as his son. 

6. It is this Maru who, having perfect mastery over 
yoga^ is still residing at a village called Kalapa* and at the end 
of Kali Age, he will revive the extinct solar race again. 

Kusa—>-Atithi—^-Ni^adha—>Nabba-^PuQ4arlkaF>>K9eina*dhanv&^Devinlka 
—>-Aniha->Pariy§tra-^Bala—^Sibala—>> Vajran&bha -► Khagapa —>■ Vidhfti 
—>Hiranyankbha—^-Pufya Dhruvasandhi —»■ Sudarlana —>■ Agnivari;ia -> 

Sighra—>Maru->Prairuta—>Sandhi—>Amarfana—>>Maha8v&n-> Vi^vas&hva 
—>Prasenajit Takfaka Brbadbala (contemporary of P&p^avas, but an 

ally of Kauravas; killed by Abhimanyu) Bfhadgana Urukriya 
Vatsavrddba->Prativyoma-^Bhibiu^Diyaka Sah^eva ->> Brhadaiva'^, 
Bhanuman-^-Pratikkiva-^-Suptatlka^Marudeva-^Suniikyatra.—>^Pu9lmra 
>>Antarik9a->Sutapa8->Aminrajit—»»Brhadvija -> Barhis -> Krtafijaya -► 
Ra^afijaya SaBjaya —> Sskya —>■ Suddhoda-^ L&Agala Prasenjit—^ 

K9udraka->Rapaka->Surathap->Sumitra (kings from Bfhadbala onwards 
ruled in the Kali Age). 

1. GS.GD.BP. take Bala & Sthala as father and son. B.P. specifi* 
cally states : Balasya Sthala^ndmSPutro* bhavad ityartha^. 

2. Can this be the author of the Sfitras of PQrvamlm&ihsi or the 
pupil of VySsa as Hiranyan&bha’s 14th descendant Bfhadbala was a con¬ 
temporary of PSpdavas p He is probably some ancient sage of the same 
name. 

3. Kaldpa-'grdtna : A village situatednear Badariki^rama videBA. P. 
10.87.7* From Nirada P. II. €7.6 it appears that N&rada and other sages 
were residents of this place. Here Mam and Dev&pi» the last Icings of 
Solar 4 and Lunar vac^. perfimn" penance and wait to re-establish their 
dynasties atlAyodhyk and Hastinftpura after Kalki, the tends incarnation 
of Vifnu, has established social and religicMis order. According to the 
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7. Maru’s son was Pra>Sulruta (or Su^ruta), whose son 
was Sandhi, his son Amar^a^a, who gave birth to Mahasvlm, 
from whom was born Vi^vasahva. 

8. Viivas&hva’s son* was Prasenajit whose son was 
Takfaka; his son was Brhadbala who was killed in the battle 
by your father (Abhimanyu). 

9. These are the kings of the Ik$vaku race in the past. 
Now listen to the names of kings who are yet to come in 
future. Bfhadbala will have (?) a son by name Bfhadra^a^. 

10. Brhadrai^a*s son will be Urukriya, whose son will 
be Vatsa-vfddha; from him will spring Prativyoma whose son 
will be Bhanu; Bhanu*s son will be Divaka the leader of the 
celestial army. 

11. Divaka*s son will be the great hero Sahadeva whose 
$on will be Brhada^va of whom will be born Bhanuman. 
Bhanuman’s son will be Pratikaiva whose son will be Supratlka. 

12. From him will be born Marudeva, whose son will 
be Sunak^atra. Thence will be Pufkara whose son will be 
Antarik^a; his son will be Sutapas, the father of Amitrajit. 

13. From him will be born Bfhadraja, whose son will be 
Barhis; thence Kftafijaya, whose son will be Ra^afljaya; thence 
will be born Safljaya. 

14. From him will be born 8akya; of him Suddhoda 
from whom in turn will spring Langala; thence will be 
Prasenajit from whom will be born K^udraka. 

15. From iCfudraka will spring Ranaka who will have 
a son called Suratha. Suratha*s son Sumitra will be the last 
scion—These will be the kings descended in the race of 
Bfhadbala. 

16. The race of Ik^vakus will end up with Sumitra for 
when he ascends the throne, the race of Ik$vaku will be termi¬ 
nated and extinct in the Kali age. 

VSyn P. 91.7» Kal&pa is&earMeru where Pururavas and Crvaii lipaey- 
mooned. N.L. De on the authority of Ool. Raper locate! It'near the 
source of Sarasvatl-^a tributary of the Alakanandft, in Badrlnath in 
Garhwal—OZMAf/P 84. 

I. If Bfhadbala is killed by Abhimanyu, Bfhadraoa must have 
been born aftor the Bht r a t a war at the most, while iSuka is narrating these 
two gencratioos after the Bhlrata war—The Traadator. 
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CHAPTER THIRTEEN^ 

The Description of the Race of Pfirni^ 

^ri Saka continued : 

1. After commencing the session of a sacrifice, Nimi, 
the son of Ik$vaku invited Vasiytha to officiate as a sacrificial 
priest (rtvij). He, on his part, replied, *'Oh king ! I have 
been already requested by Indra (to conduct his sacrifice). 

2. After completing his sacrifice, I shall return (to look 
after your sacrifice). Wait till then for me**. The house- 

1. This chapter gives the genealogy of Nimi, the second son of 
Ikfv&ku, the original founder of the Janaka dynasty of MithiU. The genea¬ 
logy is practically the same as in Vdyu P. gi and Vifou P. 4.5.1-34. It is as 
follows : 

Nimi->Janaka alias Mithi(F'4)'ii P.89.5)- 4 -Ud&vatu->-Nandivardhana 
—►Suketu-^-Devar&ta—>-Brhadratha--^Mah&vIrya-> Sudhfti—>> Dhnta- 
ketu—>Haryaiva—►Maru -*■ Pratipaka —► Krtiratha —► Devamidha—► 
Visfta Mah&dhrti —*■ Krtir&ta —>■ Mah&romS ->■ Svart^arom&—► 
Hrasvarom& —► Sfradhvaja (Siti’s father )-► Kuiadhvaja -> Dharma- 
dhvaja-> , _ 

Kftadhvaj a Mitadhvaja 

Ke iidhvaj a Kh&pd>kya 

Bhftnumin—►3atadyumtia->'3uci~^anadvAja —► Urdhv^etu —►Aja 
->-Purujit -^'Arifpuieini -> ^rutiyu ->• Sup&rivaka Citraratha 
Kfemardhi—► Samarafha Satyaratba Upagimi -»-XJpagupta-> 

Vasvananta-^Yuyudhar^Suti^ltifaQa—►3ruta Jay*'-*^ Yvhy* -^IBLta-'#' 
Sunsdca Vltahayya—^Dhrti-^BahuUlfva-^Krti-^Mah&vail. 

s. Nimi (v.l.J^mi) h a famous philoaopher-king mbre popular 
srithnon-Brahmanical sects which are'anti-sacrifice and pro-recluse types 
of life. Restricting Ourselves to the fcahmanlcal purdnast we find the Nimi- 
legend in Mai^a, P..61.32-34, PJ^P. 89,1-4. (The whole chatter tallies 
with theBh.P.), Vin^p, 4*5«t'‘t5 (the whole prose chsg»ter'seems to be 
the basis of thisch. in the Bh.P.), Vdlmiki Rdm. Uttara* 55*4*21 and canto 
57. The curse-episode whereby Nimi left off his physical body and refined 
to return seems to be an effort at popular etymologies oftbe capital.to«m 
•«Mithilfi*' of the country 'Videha*, and die word 'Nimifa* (wmldnf oftbe 
eyes). The ^qpeeial feature of dm MiddU Icings was thdr eapertise in 
philosophy andjwga which at Visva P< 4 * 5*34 puts it : pnfyeoaUe dcma-ri^ldf* 
rapme Viipdtd Uafiatsti, Generally these kings resorted to the scieace of the 
Sral (spiritual Ime)** The Bh. P. in the latt verse of diis dk. endorses die 
taate vi^, ^M^tigh it ^ves the credit to |he graoe of Yl^iftavalkya, the 
^apert yogfn. 
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holder (Nimi, the performer of the sacrifice) kept silent. He 
(Vasi^tha) finished the sacrifice of Indra. 

3. Nimi, himself a thoughtful philosopher, knew how 
life is transitory and proceeded with the sacrifice with the help 
of other sacrificial priests, while his preceptor did not return 
(was absent). 

4. The preceptor returned after concluding Indra’s 
sacrifice. Perceiving this disobedience on the part of his dis¬ 
ciple, he cursed : Xet the body of Nimi who conceitedly 
regards himself as a learned man, fall*. 

5. Nimi reciprocated the imprecation of his preceptor 
who violated the path of righteousness : ‘*May your body fall, 
as you do not know what is dharma due to covetousness**. 

6. With these words Nimi, who was proficient in spirit¬ 
ual lore cast off his body. My great grand-father^ Vasiftha 
was born of Urva^! from Mitra and Varum. 

7. Preserving Nimi*s body in fragrant balms, the great 
sages, at the conclusion of the sacrificial session, spoke to the 
celestials who assembled there for the sacrifice. 

8. “If ye Lords are (propitiated and) pleased, the body 
of the king be resuscitated**. “Amen ! Be it so’*, said the gods. 
The soul of Nimi resorted to his linga-Sarira and spoke loudly, 
“Let me have no bondage of the physical body”. 

9. Being afraid of separation from it, sages do not wish 
to have any contact (or union) with the body, but they devote 
themselves to the lotus-like feet of Hari (to escape from 
Sarhsdra ). 

10. I am not desirous of re-entering into the body 
which brings misery, grief and fear. It is because of the 
physical body that the death threatens the jiva on all sides and 
the peril of death is everywhere, as the fish have water on all 
sides. 

Gods said : 

11. “Oh incorporal Nimi! May you live at your free 
will in the eyes of embodied beings.” Nimi thus took his 

lll^ I. Actually 'great-great-grandfather*. The genealogy being— 
wiftba-><8akti-»^arilara->Vy&ia->-8uica. 
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place in the bodies of creatures, and is indicated by the open¬ 
ing and closing of eyelids. 

12. Considering the fearful consequences of anarchy on 
the human beings, the great sages churned the body of Nimi 
and a son was born of him. 

13. On account of this miraculous birth (or by being 
the founder of a dynasty), he became known as Janaka and 
was called **Vaideha** as he was produced from a life-less 
body or an incorporal being, and *Mithila* (*Mithi* in other 
PurSms) as he got his birth out of churning (of Nimi*8 body). 
And the city of Mithila was built up by him.^ 

14. Janaka*s son was Udavasu of whom was born Nandi- 
vardhana; his son was Suketu (Suke£ a) who gave birth to 
Devar5ta, Oh King ! 

15. From him was born Brhadratha, whose son was 
Mahavirya, the father of Sudhrt; from him sprang up Dhr?- 
faketu; his son was Harya^va, whose son was Maru. 

16. Maru*s son was Pratipaka whence was born Kpti; 
his son was Devami<^ha whose son was Vi^ruta, the father of 
Mahadhrti. 

17. His son was Kftirata whose son was Maharoma; 
his son was Svarnaroma from whom was bom Hrasvaroma. 

18. From him sprang up Siradhvaja, who while plough¬ 
ing the earth for sacrifice, Sita (the consort of Rama) was 
born (discovered) at the point of the ploughshare. He is hence 
remembered as Sira-dhvaja* (one whose plough gave him cele¬ 
brity like a flag). 

19. From him was bofn Ku^adhvaja, whose son was 
Dharmadhvaja. He (Dharma) had two sons called Kftadh- 
vaja and Mitadhvaja. 

20. From Krtadhvaja, Ke^idhvaja, and from Mitadh¬ 
vaja, Kha^^ikya were born. The son of Krtadhvaja was ex¬ 
pert in the spiritual lore, Oh King. 

I. Cf. VilinXkiRSm.—Uttara 57. 19 & ao. 

mathandn Mithir ityiStur janan^ Janoko^bhatiat /19 
yasmSd VidthSt sambk^to Vmdthas tu totalssntftaif /ao 
a. VD. quotes a legend from Adbh$ita ROiiUfjwfa, according to wkiclk 
Slt& was ^ginally in the womb of Mandodarl who deposited the foetus 
in the Kurukfetra ( ?) and was discovered by Hrasvasoml. 
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21. Kh&^^ikya was proficient in the path of action 
{karmii~mSrga)f but being afraid of Keiidhvaja, he ran away 
(leaving his country), Kejidhvaja had a son called Bhanuman 
whose son was Sudyumna. 

22. His son was Suci, whose son was Sanadvaja; from 
Sanadv&ja was born Ordhvaketu whose son was Aja, who had 
Purujit as his son. 

23. His son was Aristanemi whose son was l§rutayu; 
his son Suparivaka gave birth to Gitraratha, whose son K$e- 
mardhi was the king of Mithila. 

24. From him Samaratha whose son was Satyaratha; 
from him sprang Vpaguru whose son was Upagupta who was 
an ar/ifa of the Fire-god. 

25. His son was Vasvananta, whose son was Yuyudha, 
from whom was bom Subha^a^a; his son was Sruta whose son 
was Jaya, the father of Vijaya. His son was ^ta. 

26. From him was born !§unaka, whose son was Vita- 
havya, from whom was born Dhfti. From Dhfti was born 
Bahul&^va, whose son was Kfti noted for great self-control. 

27. These are verily the kings of Mithila who were all 
proficient in the Science of the Soul (Spiritual lore) through 
the grace of Yajflavalkya the master of yoga. Even though they 
led the life of householders, they were above the conflicting 
pairs like pleasure and pain, etc. 


CHAPTER FOURTEEN 

T7u Description qf the Lunar Race 

Sri Suka Said : 

1. After this (description of Mithila kings), now listen 
to the hallowing race of Soma (the moon-god), in which will 
be glorified celebrated kings of auspicious fame, like Pururavas, 
the son of lUl {AUa),^ Oh King. 

,1. Althoui^ PurOnoas h regarded a* the son of lU, Muu*s daughter, 
H h prolMd>le that this human founder of the Lunar race hailed from lU- 
Iv^, the regioa round-about mount Meru. 

Medhsre nine wuhi^Mereh samonMa^ P, 113.19. 
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2. The creator (god Brahini)i bom out of the lotus 
which was grown out of the deep pool-like navel of the Supreme 
Person of innumerable (lit. thousands of) heads, had a son 
called Atri, who was equal to his father in excellent qualities. 

3. Wonderfully enough a Son called Soma was born 
out of his tears of joy, and hence he became an embodiment 
of nectar. He was appointed as the protector (or king) of 
Brahma^ias, (medicinal)plants and herbs and hosts of constella¬ 
tions and stars, by god Brahm&. 

4. After conquering the three worlds, he worshipped 
Lord Vift^u by performing a Rajasuya sacrifice. Out of high 
notions about self-importance, he forcibly abducted Tari,^ the 
wife of Bfhaspati. 

5. Even though he was repeatedly and earnestly 
requested by Brhaspati, the preceptor of gods, out of arrogance, 
he refused to restore her (to Bfhaspati). On this issue was 
fought a battle between gods and demons. 

6. Out of hatred against Brhaspati, l^ukra along with 
Asuras, espoused the cause of Soma, the Lord of stars, while 
god Siva surrounded by his hosts of goblins took the side of 
Brhaspati, his preceptor’s son.* 

7. The great Indra, accompanied by all the hosts of 
gods, followed his preceptor (Brhaspati). Thus, for the sake 
of Tara, a great battle was fought, resulting in the destruction 
of gods and demons. 

8. The Creator of the Universe (god Brahma) was then 
appealed to in this matter by Angiras (Bfhaspati’s father). 
Brahma threatened Soma and made him restore Tara to her 
husband who found her to be pregnant. 

9. (Brhaspati ordered Tara): **Gast off, uproot from 
my field (i.e. get aborted) what has been sown there by others 

Roughly this corresponds to the r^on round modem Pamirs. PufOravas 
and his descendants had contacts widi ‘gods’ who are now identified as 
Aryans who inhabited the northern part of Pamirs or Uttara Kuru—vide 
D.P.Mihra—Prvto. Hist, qf India, ch.l. 

1. This is a symboHsm, rooted in the vedie doctrine of Soma* For 
details vide Agrawal—Af.P. A rla^,pp. 130-31. 

2 . God Siva’s preceptor was sage AAgiras, the fiither of Edutq»ati 
—SR^ 
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(or enemies), oh wicked-minded woman. I shall not reduce 
you to ashes as you are a woman, and I am desirous of having 
an issue (through you)^, oh good lady !*’ 

9A. To her was born a son of golden complexion, the 
destroyer of Dasyus (or evil beings). 

10. Overwhelmed with shame, Tara delivered a son who 
was lustrous like gold in complexion.* And both Brhaspati, 
the son of Ahgiras, and Soma desired to have the son as his 
own (as a kfetraja son—^born of his field, viz. wife in the case 
of the former, and as a viryaja son—born of his own semen— 
in the case of the latter) * 

11. While they (Bfhaspati and Soma) were wrangling 
vociferously, “This (son ) is mine and not yours**, sages and 
gods enquired (of Tara), but through sense of shame, she 
kept mum. 

12. Enraged at the sham modesty of his mother (Tara)i 
the son exploded, “Why don*t you speak, you woman of im¬ 
moral behaviour ? Confess to me immediately your sin**. 

12A.* (Although you deserve that punishment) I shall 
not burn you (o ashes (with a curse) for concealing your sinful 
act (as after all you are my mother). But god Brahma censured 
the audacious reviler in her presence. 

13. God Brahma then invited her aside, and consoling 
her in camera, he (sympathetically) enquired. With great 
hesitation and slowly, she confessed in a low tone, “Soma*s.** 
And immediately Soma took possession of the child. 

14. The self-born god (Brahma) gave the child the 
name Budha (the intelligent and wise). By the penetrating 
intelligence and deep wisdom of his son Budha, the moon- 
god, the king of stars, became highly delighted. 

15-16. As already narrated (vide Supra 9.1.35) ‘Puru- 
ravas was born of Budha and Ila. On hearing of the personal 
charms, excellences, generosity, nobility of character, affluence 

t. And as there is no son to ensure the continuity of my fiunily—VR. 

8. v.l. janaka-prabham —was like his father in complexion and-beauty. 

3. ¥fith due respect to these annotaum, I fail to imdostand why god 
Brafamft took Tir& into ecmfideoce to asoertaiit who wst the real fat^r of 
die diild.—The IVaoslator. 

' *Thts verse is noted by VR also. 
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and deeds of valour as extolled by the celestial sage Narada 
in the palace of Indra (the king of gods), the celestial nymph 
Crvaiii was afflicted by shafts of the god of love, and she 
approached Pururavas.^ 

17. Being reduced to the status of human beings due to 
the curse of Mitra and Varuna, and hearing (the report that) 
that great personage was beautiful like the god of Love 
incarnate, she mustered sufficient courage, and presented her* 
self to his presence. 

18. With his eyes fully blooming with great joy at her 
sight, and with his hair standing on their end (with ecstatic 
delight), the king spoke to her sofdy in winsome words. 

The King said : 

19. Welcome is your arrival. Oh beautiful lady. Be 
pleased to take a (comfortable) seat. What can we do for 
you ? Enjoy yourself fully with me. Let our mutual enjoyment 
of love last for innumerable years. 


Vrvaii replied : 

20. “Whose mind and eye will not be attracted by and 
fixed on you, oh charming Prince ? Having caught a glimpse of 

I. Thti story (of Purdravai and Orva^I) is an elaboration of the 
dialogue between Purilravas and Orvail record in RV. io. 95 . Many 
verses from that Sukta are assimilated verbatim in the Bh.P. e.g. RV. io. 9 ^. 
1,14, 15. The textual similarity has been noted by all commentators. VJ. 
however is more elaborate in tfiis respect. Even an ordinary reader will 
hear the echo orRV.io.95.1 (repeated in Satapatha Br. 11.5.1-6} 

hayejdye manasS tiffka ghore f 
vaeddui miirS k^avdvahai nu // 
in RA.P.g. 14.34 

ahojdye tiffha tifpia ghore na tyaktum arhasi / 
rndik U)am ady^anirvftya vaedthsi hvotfdvahai If 

If we accept the hypothesis of Rajaram Shastri Bhagawat who, in 
1907, showed in his Key to ItOerpret Veda, diat Devas were a race of men and 
Indra their leader’s designation (and there is no reason to disbelieve it 
as scholars hfce R.N.Dandekar, D.D.Kosambi endorsed it ittdepehdentl) 0 , 
and M.^i’s identification of Kirghiaia, Samarkand (Sogdiana of the 
Greda) and Turkemenistan with Devo’-loka {The Geograpke Perdws,j^> 
63*8^, the contract marriage between a ladyfrom Ur (Or-val!) anda 
king wling from Il&rrta-^Aila Purfiravas, ai>pears quite a human episode 
with historical basis. The geographical vicinity of his kingdom to Deva* 
lolm ma^ it possible for him and hisdemendants to fight as allieaof Indra. 
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your bosom (lit. having approached your bpsom) 1 become 
overpowered with the desire of enjoying life with you, and lose 
the control over my mind. 

21. Oh King ! Be pleased to protect the two lambs as 
my pledges. Oh respecter of the respectable ! I shall enjoy 
life fully with you. For he who (by his qualities of beauty etc.) 
appears praise-worthy (to a woman) is remembered (ordained 
in the Smrii texts) as acceptable to women. 

22. Oh warrior King ! My food will consist of ghee 
only. And I shall not see you without clothes except on the 
occasion of sexual intercourse.” The noble-minded king agreed 
to the conditions. 

23. “Oh what elegant form ! How noble sentiment, 
that enchants the entire humanity ! What man will not attend 
upon a goddess who presents herself of her own accord.” 

24. In her company she offered him all pleasures worthy 
of him. The eminent person (king Pururavas) enjoyed with 
her at will, and to the full, in the pleasure gardens of gods such 
as Caitraratha (the garden of Kubera). 

25. Enjoying amorous pleasures with the goddess (or the 
queen) whose person was fragrant like lotus-filaments, and 
being enraptured by the sweet smell of her mouth, he revelled 
many years delightfully with her. 

26. Not seeing Crvaii (in his court) and feeling, “My 
assembly does not look very charming without Crvalf,” Indra 
directed Gandharvas (to bring her). 

27. Approaching at dead of night when the world was 
steeped in darkness, and through their Maya, they stole the 
two rams-which were pledged for safe custody with the king, 
by his queen Orva^f. 

28.. If earing the bleating of her son-like rams, as they 
were being carried away, queen Grvai! lamented loudly, *‘Iam 
undone by this sheepish husband, lacking in manliness but 
posing vaingloriously as a hero. 

29. Trusting in him, I am ruined and despoiled of my 
children (^like lambs) by robbers. Like a woman wlto is full 
of fbar at nighty he sleeps terror-stricken at night, and poses 
hijnsclf as a man when it is (broad) day (—light). 
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29A. Let me be free ! Leave me immediately ! Take away 
your arm that clasps around me. He is too timid to leave me, 
and cunning, and addicted to licentious sexual pleasure only.** 

30. Being pierced with these verbal shafts, and like an 
elephant pricked with goads, he caught hold of his sword and 
sallied forth in rage, in the dead of night, even though he was 
naked. 

31. The Gandharvas let go the two rams, but flashed 
out light like lightning, when she caught a glimpse of her 
husband in a nude state, coming with the two rams (and thus 
left him). 

32. Not finding his wife in the bed, Pururavas, the son 
of //J, became despondent. His heart being fixed on her, he 
was beside himself (with affliction). He ranged over the world 
(in search of her), like a mad man. 

33. (In the course of his wanderings, one day) he hap¬ 
pened to see'her along with her five female companions with 
their countenances blooming with delight, on the bank of the 
Sarasvafi, in Kurukfctra. Pururavas addressed her the 
following (persuasive) charming words (recorded in the SOkta, 
RV 10.95 which is adapted here as follows) : 

34. **Oh my beloved wife 1 Do stop awhile, wait. Oh 
cruelhearted one 1 It does not behove you to abandon me 
without giving me pleasure of your company to my satisfaction 
{or unsated as I am of the pleasures of your company, you 
ought not to relegate me to terrible misery). Let us (at least) 
have some (heart to heart) talk.^ 

35. If this beautiful body of mine^ which has been 
drawn away to such a far off distance by you, be not the 
recipient of your favours, it will fall down dead here only, 


1. Cf. RV. 10.95.1. 

9. Cf. RV. 10.95.14. VJ. reads *Sudevo*yaia* for Sudehoyamt which 
opens RV 10.95.14 afrapra/eM). VJ. explains the B-k rather than 

this verse Sudeva —This human body which is the tool or means of getting 
knowledge {gati-lakfaoa-jMna^siJhanatn) . 

VR. explains the v.l. Sudevoyam : Here FurOravas addresses his o%m 
soul-rdie Inner Controller. He construes gfiUtra (greedy, voracious) as 
die adj. qualifying Vfkas —^wolves in the form of senae^rgans which afflict 
the individual soul. 
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and wolves and vultures will prey upon it, Oh my queen (Oh 
goddess). 

OnaSi replied : 

36. Do not die. You are a man (as such you must be 
courageous). Let not these wolves (in the form of passionately 
craving senses) devour you today (Control your senses). The 
heart of women like the heart of wolves is friendly to none.^ 

37. Women arc merciless, cruel, jealous and mind no 
risk for the object of their love. Even for a trifling matter, 
they will kill their trustful husband or unsuspecting brother. 

38. After inspiring confidence in gullible persons 
(through deceitful behaviour), they snap asunder all friendly 
relations. The unchaste women, being wantonly wayward in 
behaviour, hunt (long) after anew lover (every now and then). 

39. My lord, at the end of the year, you will stay with 
me for one night. You will have other children also, (in 
addition to the one I carry). 

40. Noticing that the queen was pregnant, he returned 
to his capital. At the end of the year, he came back again to 
find Crva^i, as the mother of a hero. 

41. Full of delight to have her again, he spent that 
night with her. Then finding him disheartened at the prospect 
of impending separation, Crva^i advised him : 

42. **You propitiate these Gandharvas (by praise), and 
they will be pleased to give me unto you.** 

Being pleased with his laudatory prayer, the Gandharvas 
donated him a fire-vase (for fire-worship which will lead him to 
the region of Orva^i) Oh King. (Being blinded with passion) 
he believed that fire-vessel to be (the means of securing) 
Crva4i, and roved in the forest with it, only to discover it to 
be a vase for carrying fire, and not CrvaSi. 

43. Depositing the vase in the forest, he returned to his 
palace, and contemplated throughout the night on CrvaSl. In 

1. The verei echoes the text of RV. 10.95.15 while W. 36-39 
explain it. Cf. 

Airff-roos mi mrthi^ mi bra p^a 
mi M orkisa aiMba m kfoM / 
na vtti sbraivini satfyini sanii 
silivrblkfkm AtnUgfin^ii //—RV. 10.95.15 
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the meanwhile (the Kfta age ended and) the Tret& Age get 
in, and the knowledge of trinity of Vedas which contained 
prescriptions, for the ritualistic performance of sacrifices, 
revealed itself in his mind. 

44. Returning to the spot (in the forest) where the 
firevase was kept (by him), he noticed an aSvattha (Peepal) 
tree grown out from the ‘womb* of the Sami tree. With a 
desire to attain to the region of Orvaii, he made two arca^is 
(churning sticks) out of them (with a view to enkindle fire by 
friction). 

45. Reciting the mantra ‘DrvaSyam urasi Pururavalji* 
(Pururavas is on CrvaSi), the powerful king contemplated the 
lower piece of arcofi (churning stick) as OrvaS! and the upper 
arani to be himself, and the intermediate piece between them as 
their issue (son), (theking churned out the fire while saying 
the mantra prescribed for such frictional fire). 

46. By that friction of churning was enkindled a fire 
(flame) which is caXXedJdtaveda (that from which wealth and 
every enjoyable object is produced). It was consecrated by 
the method prescribed in the three Vedas. It assumed three 
forms^— Shaoaniya, g&rhapatya and dakfi^Sgni, As it, with its three 
forms, leads to the celestial regions, it was adopted as his son 
by the king Pururavas. 

47. Wishing to attain to the region of Crvai! he, 
(Pururavas), worshipped with that sacrificial fire (produced 
by attrition from ara^is) the glorious Lord Hari, who is the 
presiding Deity of sacrifices and is Supra-sensuous and who 
represents all gods in His Person. 

48. Formerly (in the Kfta Age), there was only one 
Veda viz. the sacred syllable OM which formed the basis of all 
speech; there was but one God Narlyana and no other; there 
was only one Fire (and not three) and only one caste viz. 
Harhsa. 

49. (In the Kfta Age), all people had the predominance 

1. These are the three fonns of bouiehcrfder’s perpetual saciifioial 
fires : The ahavanfya is the eastern. The Gdrhaifatjra is another perpetual 
fire transmitted from one gmeration to another and from this, fires for 
sacrificial purposes are lighted; the dtd^ipdgni is thesaered fire placed to the 
south. 
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ofSattva and hence were devoted to spiritual meditation. In 
the Treti Age, rajas being the dominant quality, the path of 
ritualistic acts based on the three Vedas became evolved. 
Since the time of PurOravas, when the Treta Age dawned, 
there came into existence the trinity of the Vedas (and the 
path of ritualistic action based on them), Oh King. As the 
King accepted the Fire-god as his son (i.e. maintained the 
sacrificial fire like unto his son), the king attained to the realm 
of Gandharvas. 


CHAPTER FIFTEEN 

The Story of ParaiurSma. SahasrSrjuna Slain 
iSrt Suka said : 

1. Pururavas, the son of Ila, had six sons by Orva^i, Oh 
King. They were Ayu, Srutayu, Satyayu, Raya, Vijaya and 
Jaya. 

2. Srut&yu’s son was Vasuman; Srutafijaya was Satya*s 
son. Raya*s son was Eka, and Jaya’s son was Amita. 

3. Vijaya had a son called Bhima whose son was 
Kaflcana from whom was born Hotraka. His son was Jahnu 
who took all the waters of the Ganga in his folded palms, and 
drank up the whole river. Jahnu’s son was Puru, whose son 
was Bal&ka and his son was Ajaka. 

4. From him (Ajaka) was born Kula who had four sons 
viz. KuHmbu^Tanaya (v. 1. Murtaya), Vasu and Kuianabha. 
Kui&mbu’s son Was Gadhi. 

' 5. A Brahmana called ]^cika sought Gadhi’s daughter, 

princess Satyavatl in marriage. Considering that the bride¬ 
groom was unworthy of her, king Gadhi spoke to Rcfka of the 
Bhfguclan : 

6. **We belong to the race of Ku^a, and as such one 
thousand horses white and bright like the moon, but with one 
blabk ear be given as the dowry for the girl.** 
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7. When he was thus replied, he understood the inten> 
tion of Gadhi. Having approached Varu^a, he brought and 
delivered the required horses of the said description and 
married that lovely princess. 

8. The sage ^cika was solicited by his wife and by his 

mother-in-law both of whom were desirous of having a son. 
He prepared Cam —an oblation of rice, barley and pulse boiled 
in butter and milk for presentations to gods—consecrated them 
severally—the one, for his wife, with BtShma ttuaUras^ and the 
other, for his mother-in-law, consecrated with Kfdtra vtantras. 
And then the sage went for having his bath. , 

9. In the meanwhile (during his absence), Satyavat!^ 
was requested by her mother (to give her ) the Caru (sacri¬ 
ficial boiled rice) meant for Satyavati herself, considering that 
to be superior. She gave that Caru (meant for herself) to her 
mother, and ate the one apportioned for her mother. 

10. On learning of this (exchange of Cams), the sage 
told his wife, ‘*Alas! What grievous mistake you have 
committed ! Your son will be a terrible chastiser (like god of 
death), and your brother will be a prominent knower of 
Brahman (the Vedas or the Supreme Deity). 

11. Propitiated by persuasive prayer that such even¬ 
tuality should not materialise, sage Rclka the Bhrgu clan 
said, “If so, your grandson will be of that nature’*. Then 
Jamadagni was born. 

12. Then Satyavati was transformed intb a very sacred 
river Kau^iki, the sanctifier of the world. The tradition goes 
that Jamadagni married Re^uka, the dkifghter of' (Rihg) 
Rei^u. 

13. They say that several sons like Vasumat and others 
were begotten on her by the sage Jamadagni of the Bhfgu 
clan. The youngest of them born was the great celebrity 
Rama (ParaSu-rama). 

14*. They say that be was a ray (oikfa) of Visu,deva 
(Lord Vis^u) and the exterminator of the Haihaya clan. He 

*Tlie Bfa.P. contains two main Is^pendi front the tile ofParaiurima 
vis. t. The slaying of Kftrtavli^a or Sah^riijuna and a. Beheading his 
mother and brothers and reviving them. 

ThiJ^ends of Paraiurimansera^d here are UnsnAinMBHA(B. fl.4-7 
64.4; Aimmdhika cht. 29 & 30 and in Brahmin^ 11.96-40. 
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is said to have rendered this earth devoid of K^atriyas twenty- 
one times. 

15. He destroyed the wicked K^atriya race turned 
inimical to Brihma^as, and constituted as if a burden to the 
earth. Even on the slightest provocation or commission of a 
slight offence, he killed the Kfattriyas enveloped by (i.e. full of) 
rajas and tamas, 

Tht king {Parfkfit) asked : 

16. What offence against that glorious sage (Para^u- 
rama) was committed by K^atriyas of uncontrolled nature 
that led to the repeated extermination of the entire Ksatriya 
race (by him) ? 

Sri Suka narrated : 

17. Arjuna, a prominent Ksatriya and the ruler of 
Haihayas (a branch of Yadavas) propitiated Datta (Datta- 
treya), a partial {ariiia) incarnation of Lord Naraya^a,, by 
rendering to him various acts of service (and worship). 

18-19. Through him (Datta’s grace), he secured a 
thousand arms, unassailable formidability against the enemies, 
uninterrupted and insuperable power of senses and organs, 
splendour, affluence, glory, prowess, fame, physical strength, 
mastery ownryoga including supreme spiritual powers characte¬ 
rised by the capacity to assume atomic size etc. His move¬ 
ments and speed being thus unimpeded, he moved about the 
world free as a wind. 

20. While sporting in the waters of the Narmada, in 
company of (lit. surrounded by) jewel-like (charming) women, 
and wearing the Vaijayanti wreath (of nine well-known gems) 
he, being intoxicated with pride, obstructed the course of the 
river with his one thousand arms. 

21. (R&va^a was on his expedition of the world con¬ 
quest and was camping on the bank of the Narmada,-near 
Mihifmatl, Sahasrkrjuna’s capital and was then engaged in 
worship). Finding his encampment flooded with the waters of the 
dver .^wing in the opposite direction, Rkva^a; die tenheaded 
Hemon, who regarded himself as the only hero in the world. 
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did not tolerate that (display of) prowess (by Sahasraijuna). 

22. When Rava^a (tried to attack him during the 
water-sports and thus) offended Sahasraijuna, he (Rfiva^a) 
was sportively seized in the very presence of women, and WM 
kept captive like a monkey at his capital Mahi^mat! and was 
(ultimately) let off as a worthless fellow. 

23. On one occasion, while Arjuna was on a hunting 
expedition in an impassable forest, he perchance, happened to 
come to the precincts of the hermitage of the sage Jamadagni. 

24. Through the grace of his Kamadhenu (wish-yield¬ 
ing cow), the sage whose wealth was (nothing but his) penance, 
however, offered a warm reception (with due formalities) to 
the king, his ministers, men in his army and even the animals 
that carried them. 

25. Finding the affluence of the sage far surpassing his 
own, the warrior who was accompanied by his Haihaya clans¬ 
men, cherished covetousness for the wish-yielding cow which 
was essential for maintaining sacrificial fires (agm-Ao/ra), and 
did not appreciate the warm hospitality. 

26. Out of arrogance and pride, he commanded his 
men to take away the sage’s cow of plenty (which yielded 
milk, ghee etc. as oblations to sacrificial fires), and they forci¬ 
bly carried off the screaming cow and her calf to (the king’s 
capital) Mahi^mati. 

27. After the king’s departure, (Para^u)-Rama arrived 
at the hermitage. Being informed of the act of wickedness 
of the king, he got enraged like a serpent that is hit. 

28. Equipping himself with his formidable axe, a bow 
with quivers and a shield, the irresistible hero rushed after 
him like a lion chasing a king elephant of a herd. 

29. As Arjuna was entering his capital, he noticed the 
prominent Bhfgu, Paraiurama bearing a bow and armed vrith 
arrows and an axe, wearing a black deer-skin and with matted 
hair resplendent like the sun, rushing (after him) with an 
irresistible force. 

30. (To oppose him) Aijuna directed seventeen very 
formidable divisions (akfauhi^ty consisting of elephants, chari* 

I. «.For the details of the strengdi of an akfaakkil vide Bh.P.VIl.I.P. 
71 ftn. Mo. 271. 
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ott, cavalry and infantry equipped with maces, swords, arrows. 
Javelins, ^ataghnis (a rocket-like missile or a cylindrical block 
of wood studded with iron pikes ) and darts or lances {^aktis ). 
But the glorious Lord Rama singlehandedly slaughtered them 
all. 

31. In whatever direction, R&ma, the destroyer of hos¬ 
tile forces, moved with the velocity of the wind and mind, 
striking down with his axe, there fell down on the ground 
enemies with their arms, thighs and necks chopped off and 
their charioteers and animals slain. 

32. Perceiving that his army is laid low on the battle¬ 
field in the mire caused by streams of blood, with their shields, 
flags, bows and bodies minped down by the axe and shafts of 
RSma, the Haihaya King Arjuna, rushed forward in rage. 

33. Now Arjuna (being thousand-armed) simultaneo¬ 
usly fitted shafts on five hundred bows in order to discharge 
them at Rama. But Rama, the undisputed leader of all who¬ 
ever wielded missiles, with one bow in his hand at once—synch¬ 
ronously—cut down all Arjuna’s bow and arrows with his shafts. 

34. In that fight, while Arjuna was rushing towards 
R&ma uprooting rocks and trees with his (numerous) hands 
(to hurl them at Rama), Rama forestalled him and quickly 
cut down his arms like the hoods of serpents, with his axe of a 
hard and sharp edge. 

35. After lopping off all his arms, R&ma chopped ofT 
Arjuna’s head like the peak of a mountain. When their father 
was thus killed, Arjuna’s ten thousand sons ran away in panic. 

36. Rama, the subduer of hostile forces, restored the 
cow (essential for the maintenance of AgtUhtra) along with her 
calf. Returning to his hermitage, he duly presented the afflict¬ 
ed cow to his father. 

37. Rama, described to his father and brothers (Arju- 
na*8 moves) and his exploits; but the sage Jamadagni (dis¬ 
approvingly) remarked : 

38. “(Dear) Rfona ! Oh Rama of mighty aims ! You 
have committed a sin. You have unnecessarily Idlled a king 
(a god among men) who represents all gods in his person. 

39. Oh dear child! We are Brihma^as I We have 
|lieco 9 ne objects of veneration and worship through forbearance. 
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just as god Brahma, the creator of the world, has attained to 
the status of Paramesth! (the supreme ruler of the world) 
through forgiveness. 

40. It is on account of forgiveness and patience that the 
Brahmanic glory shines like the splendour of the sun. Even 
glorious Lord Hari, the Ruler of the Universe, become seasily 
pleased with persons of forgiving spirits. 

41. Slaying of a king whose head is consecrated in 

coronation, is more heinous than that of killing a BrShmaiui. 
Oh child ! Now expiate your sin by bathing in holy waters, 
devoting your mind (all the while) to Lord (Anyuta) 


CHAPTER SIXTEEN 

The Story of Parafurdma^ {concluded) 

Sri Suka continued : 

1. R&ma who was thus admonished by his father, con¬ 
sented (with words) **Be it so”. After spending one year in 
visiting holy places, he returned to his hermitage. Oh princes 
of the Kuru race ! 

I. The legend of Paraiur&ma ends in this chapter. The Bh.P., 
like the MBH, seexns to be composed under the influence of Bhrgus and 
this legend may be called the Bhrgu version of the feud between the 
Bhrgus and Haihayas. Bhrgus (Greek: Phnigus) as the name of the clan 
suggests, probably hailed from Phrygia in Western Asia Minor. From the 
Pur&piic accounts, they seem to have settled on the Western Coast in 
India and Bhfgukaccha (Broach, Gi^rat), $Qrpicaka (Sopflrk, Thana 
District, Maharashtra) appear to be the centres of their settlement. They 
were a sea power. Till the time of Krtavirya (Arjuna's father), Bhrgus 
and Haihayas seemed to be on good terms. But the Haihayas* policy of 
expansion had long back alerted Bhrgus, and their leaders contracted 
matrimonial alliances with the royal hoi^ of Kftnyakubja and Ayodhyi 
by the marriage of Rclka and Jamadagnj wi^ the princesses thereof. 
Aijuaa, krtavirya*s son was an able, ambitious ruler. He seems to have 
raided JamadagnPs ‘hermitage* ( 1 )—if a centre which can receive and 
fised a king and his army in a royal way, and if its affluence surpasses a 
soverei|^emperor*s palace, can be called so<»probably to forestall Bhrgu 
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2. On one occasion, when Re^uk^ went to the OaAga 
(for bringing water), she happened to see Citraratha, the 
king of Gandharvas, adorned with a wreath of lotuses, sporting 
with celestial nymphs (in the water). 

3. Renuka who came to the river to fetch water, con¬ 
ceived just a passing longing for Citraratha, and forgot the time 
fixed for the Homa (sacrificial worship) while gazing at the 
sporting king. 

4. Realizing the delay caused thereby, and being afraid 
of the sage’s (Jamadagni’s) curse, she hastened back, kept the 
pitcher of water before him, and remained standing with fold¬ 
ed palms. 

5. Gathering the faithlessness of his wife, the sage got 
enraged and commanded, **Oh sons ! Kill this sinful woman”. 
Despite this order, none obeyed. 

6. Rama who was fully aware of the powers of the sage 
through his spiritual meditation and penance, promptly 
despatched his brothers along with his mother, when directed 
to do so by his father. 

7. Jamadagni, the son of Satyavati, was pleased with 
him (Para^urmna) and asked him to seek a boon. Rama re¬ 
designs just on the borders of his kingdom. Though under the able leader¬ 
ship of Rfima, the northern allies of Bhrgus including kings of Vaii&ll, 
Videha, KSnyakubja and Ayodhy& defeated Haihayas probably in twenty- 
one battles, and though Rftma was able to kill Aijuna in a surprise attack 
while the latter was returning from his hunting expedition, the Kirgus had 
ultimately to migrate to the north India and spread along the southern 
part of the western coast of India. Whatever may be the actual historical 
facts of this traditional feud, it was not a contest between Br&hmanns and 
Kfatriyas on caste basis, as some misrepresent it. For, right from the days 
Off Gyavana Bhirgava, Bhfgus had marriage alliances with Kfattriyas, and 
Ittein’s mother, Rama's grandmother (Rclka's wife) were Kfattriya 
princesses. The real cause was economic and political rivalry, and attempts 
of Haihayas to spread their kingdom to the Doab and other parts of 
northern India. After Paraiur&ma's retirement, Haihayas consolidated 
their positimi in Malwa, R^asthan and Western India and carried their 
raids against Ayodhyft, Kinyakubja, Kosal and K&il. As irony of fate vtould 
have it, the but Haihaya prince Vltihotra mi the throne of Benares, had 
tojMk refuge with a Bhtegava sage and Vlti-hotra became a BriUimana. 
Illlpil^ him little is heard about Haihayas —Vtdic Ago, pp.sBs-Sy (History 
HmCuIture of Indian People Vof.I). 
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quested the boon that all those who had been killed, should be 
restored to life, and should not remember who slew them. 

8. Immediately they got up hale and hearty as if from 
a sound sleep. Rkma had killed his kith and kin (mother and 
brothers), as he had known the spiritual power of his father. 

9. Oh king ! The sons of Arjuna who, being vanquished 
by the valour ofRftma, had fled, continued to brood over the 
killing of their father (by Rama) and found no mental peace 
anywhere. 

10. On one occasion, when Paraiurama along with his 
brothers had left for the forest, they (the sons of Arjuna), 
desirous of avenging (for the killing of their father by Rkma), 
found a (favourable) opportunity, and entered the hermitage. 

11. Determined to murder Jamadagni, they saw the 
sage sitting with his mind concentrated upon the glorious Lord 
of excellent renown, in the sacrificial hall, and killed him. 

12. Though piteously entreated by the helpless mother 
of Paraiurama, those hard-hearted dregs of the K^atriya com¬ 
munity, forcibly severed his head and carried it away. 

13. Overwhelmed with grief and deep- anguish, and 
beating herself with her own hands, the chaste lady Repukk 
screamed loudly, *‘Oh Rama ! Rama 1 come (quickly) Oh 
child”. 

14. Hearing from afar, a distressful call **Oh R&ma”, 
Rama hastened to the hermitage to find his father killed. 

15. Overwhelmed and confounded with sorrow, rage, 
impetuosity, affliction and intense grief, R&ma bewailed **Oh 
saintly father 1 Oh righteous-most sire ! Leaving us behind 
here, you proceeded to heaven.” 

16. After lamenting thus, ParaiurSma entrusted the 
body of his father to his brothers. Taking his alte with him, 
he determined to exterminate the K^atriya race entirely. 

17. Sallying forth to the city of M&hifmatl, the splen* 
dour of which was already lost due to the murder of a 
Brahma^a (Jamadagni), he built up (as it were) a huge moun¬ 
tain o'* the heads of the sons of Sahasr&ijuna in the heart of 
the city. 

18-19. With the blood of those (Haihayas), he created 
a ternble river which aroused fear in the heart cd the entHfo^ 
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of Br&mai^as. When the Ksatriyas had taken to wicked (in¬ 
auspicious) ways, he made the murder of his father as a 
cause of action and completely annihilated the Ksatriyas 
thrice seven times' from the earth, and caused (the creation 
of) pools of blood* in Samantapaticaka(Kuruksetra) Oh King. 

20. Recovering the head of his father (taken away by the 
sons of Aijuna), he joined it to the trunk of his father’s body. 
Keeping it on the Ku^a grass, he worshipped by performing 
sacrifices, the Deity, his own Soul, who represents all gods in 
his person. 

21. (It is verily reported that) as (gift for per¬ 

formance of sacrifices), he gave the eastern quarter (the eastern 
part of the earth) to the Hotr^ the southern quarter to the 
Btakmd, the western direction to the Adhvaryu and the northern 
direction to the Udg&tf. 

22. To others he donated (lands in) the intermediate 
quarters, and the central portion of the earth to sage Ka^yapa, 
Ary&varta (region between the Himalayas and the Vindhya 
mountain) to the sacrificial supervisors (upadraffas) and the 
land lying beyond that to Sadasyas (judges or superintendents 
of sacrifices.). 

23. Having washed off all his sins in the conclusi/e 
ablution at the end of the sacrifice in the river Sarasvati, the 
embodiment of the Veda, he shone resplendent like the sun 
with clouds dispelled. 

24. Having regained his (spiritual) body characterised 
by pure consciousness, Jamadagni became the seventh star* in 
the sphere of sages in the sky {Ursa Major), and was worshipped 
by Rama. 

25. (It is said that) verily this son of Jamadagni, the 
glorious RSma of lotus-like eyes, will be the propagator of the 

1. Sr informs us that according to tradition, Re^ukh beat her 
breast twenty one times, and hence Rfima destroyed Ksatriyas as many 
times. 

a. VR. states that the v.l Amdla nova is wrong, as the place is called 
5 (j>)afiimta-^lledba and not S<^oaka and the MBH. dirft. records 
S^^lkdsa as the name ft.4-Ti. 

S# VC. lives the list of seven sages presiding over the seven stars 
in the coBMeuation Una Major as fbllows : K&iyapa, Atri, Vasiftha, 
kfilviMitra, Gautama, Bharadvija and Jamadagni. 
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Vedas—one of the seven sages, the authorities over the Vedas 
—in the coming Manvantara, 

26. Even today he resides on the Mahendra mountain. 
He has laid down the rod of punishment, and is now perfectly 
serene in mind. His deeds are being sung by Siddhas, Gandharvas 
and Garanas. 

27. In this way, the glorious Lord Hari, the Ruler of 
the world, the very Soul of (all beings in) the Universe incar¬ 
nated Himself in the Bhfgu clan, and lightened the burden of 
the earth by killing several times the Kfotriyas (or lords of 
men). 

28. Gadhi (the King of Kanyakubja) begot a son 
(Visvamitra) whose superb majestic personality was brilliant 
like a blazing fire. By virtue of his asceticism and austere 
penance, he transcended his Kfatriya status and attained the 
glory of Brahmanism. 

29. Vi^v^itra had a hundred sons. Out of them 
Madhucchandas was the middle, but all of them are known 
by the same (group) name Madhucchandas^ Oh King ! 

30. Having adopted as his son iSunah^epa, the son of 
Ajigarta of the Bhrgu clan, who was given to him by gods and 
hence named as DeuarSta, he told his sons, ‘*Let this (6unah- 
jepa) be regarded by you as your eldest (brother).^ 

31. It was verily the same person who was sold as a 
human ‘sacrificial beast* (victim) for the sacrifice of Harii- 
candra^ and who through his prayer* to gods and Lords of 
creation (like Varu^a) was released from the bondage of cords 
(that tied him to the sacrificial post). 

32. He who was protected and given by gods in the 
sacrifice offered to VaruiS^a, came to be known as Devardta 
among the Gadhi family and that ascetic was known as 
Sun^itepa in the family of Bhfgus. 

33. The brothers who were elder than Madhucchandas 
did not approve of it (the order of VKvamitra to recognize 

1. At 3 R. points out, this taspltuat why Devarftta it one of the 
iVaoora't of the Kauiika Gotra, even thougn as a rule a Pratmra belongs 
to the tame Gotra. 

2. Vide Supra 9.7. ao-ai. 
e.g. Saktas likeRV. 1.85. 
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Devar&ta as their eldest brother). The enraged sage cursed 
them, *‘Ye wicked fellows 1 Be ye all mlecehas (outcast bar« 
barians) 

34. It is reported that, thereupon Madhucchandas along 
with his fifty brothers submitted, **we shall accept the status 
and abide by whatever you command us.** 

35. To the seer of Vedic mantras (Sunab^epa) they told 
him, “We are all your younger brothers.** And thus they 
recognized him as their eldest brother. Vi^v^itra (being 
highly pleased) said to his sons, “As you have maintained my 
respect as your father, and have made me worthy as a father 
with heroic sons, may you all be blessed with progeny**. 

36. “Oh descendents of KauSika family, this Devarata 
is one of you (as a scion of your family); obey his orders.** 
Vt^vamitra had also other sons viz. A^t^ka, Harita, Jaya, 
Kratumat and others. 

37. In this way the Kau^ika family came to be divided 
into different branches through the sons of Viiv&mitra, and it 
had another different Praoara due to the adoption of Devarata.^ 


CHAPTER SEVENTEEN 

The Lunar Dynasty—The Descendants of Ayu, 
the Son of PurUravas^ 


Srf Suka said : 

1-3. Ayuwho was the son of Pururavas, had the follow¬ 
ing (five) sons—Nahu^a, Ksattravfddha, the valiant Raji, 
Rambha and Anenas. Now, Oh emperor, listen to the 

t. It appears that there had been different Viiv&mitras in widely 
distant ages. e.g. VifvSmitra, the father of SakuntalA, Vilv&mitra the 
teacher w Daiaratha's son R&ma, Vilvlmitra the contemporary of 
Harilcandra, Jamad^pii and 3 unabiepa, and ViAv&mitra and the 
Diiariiilfta. The Furipas, however, have rolled these distinct personalities 
into one, and have caused confusion and chaos among the students of 
Purtnas. It is true that there was some rivalry between the Viivftmitras 
and Vanithat in the RV, but the Pur&nas have added a lot of new 
material unknovoi to the Vedas and the BrUimarias. 

a. This chapter gives the genealow of Purfi'ravas—especially of 
the minor brancho from Ayu, the son of Furaravas. The lustory of the 
dmaendants of die following four sons of Ayu vis. Kfattravrddha, Rambha, 
Rnli and Anenas is given in Ais chapter, tlie history of the main line from 
Nahttfa is detailed in the following dhapters. 
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genealogy of K^attravfddha : He had a son Suhotra, who had 
three sons—K&iya, Kuia and Grtsamada. From G^tsamada was 
born Sunaka whose son sage $aunaka was the most prominent 
authority on Hit ^gveda (among its followers). 

4. Kaiya begot Kaif, whose son Rlf^ra was the father 
of Dirghatamas. Dhanvantari, the founder of the science of 
Medicine {Ayurveda) was the son of Dirghatamas. 

5. He was a ray {atfiia) of Lord Vasudeva, the receiver 
of offerings in sacrifices. His son was Ketuman who gave 
birth to Bhimaratha. 

6. From him (Bhimaratha) was born Divodasa whose 
son Dyuman was also remembered as Pratardana. He is also 
called iSatrujit, Vatsa and Rtadhvaja. He is celebrated as 
Kuvalaya^va as well. Of him were born Alarka and others. 

7. No king other than Alarka enjoyed (the sovereignty 
over) this earth for sixty-six thousand years and still preserved 
his youthfulness (throughout this period). 

8. To Alarka was born Santati whose son was Sunitha. 
From Sunitha sprang up Suketana whose son was Dharma- 
ketu; of him was born Satyaketu. 


Purdravas — Crvall 


Ayu others already described 


Nalit 


Ufa 


(In the next 
chapter) 


Kfattravrddha 

Suhotra 


1. n 

Raji Rambha 

I I 

500 sons Rabhata 
Akriya 


Anenas 
Sue dha 
Suci 

^_ Trikakud 

K&Aya Kuia Grtsamada ^Antaraya 

(0 (a) ( 3 ) 

(I) K&iya->KUi>-»>R&?tra-^Dlrghatamas-»>Dbanvantaii->KetumjUi^ 
Bhimaratha-^ DivodSsa->> Pratardana Alarka-^- Santati-»> Sunitha -»• 
Suketana->-Dharmaketu-*>Satyaketu->>Dhr9taketu->SukumSra^ Vltibotra 
~>nia(gar^Bh&rga-bhami. 

(a) Kuia->Prati (Kfatraj-^SaBJaya-sJaya-»>Krta-^Haryaiva 
Sahadeva->Jaya (-sena) Safkkrti-^Jaya-^Kfitradharml 
Grtsamada->Sunaka->>Saunaka. 
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9. Satyaketu's son was Dhf^taketu of whom was bom 
Sukumua, the lord of the earth; his son was Vitihotra whose 
son was Bharga; his son Bhargabhumi became a king. 

10. The above-mentioned kings are the descendants of 
Ka^i in the lineage of K$attravfddha. 

(Now the genealogy of Rambha, the fourth son of Ayu). 
The son of Rambha was Rabhasa whose son was Gambhira 
from whom was born Akriya. 

11. Through Akriya*s queen started the line of 
Brahmaigias. Now listen to the line of Anenas (the fifth son of 
Ayu). Anenas’ son was Suddha of whom was born Suci. His 
son was Trikakud, also known as Dharma-sarathi. 

12. Of him was born Santa-rayas who being selfcontroll¬ 
ed (or knower of the Soul) had almost accomplished his 
objective (viz. Final beatitude and was not interested in 
continuing his race). Raji (the third son of Ayu) had five 
hundred sons, endowed with immense prowess. 

13-16. Entreated by gods, Raji slaughtered the demons 
and restored the celestial kingdom to Indra. But Indra being 
afraid of Prahlada and others, again returned the kingdom of 
heaven to Raji, clasped his feet and placed himselfunder Raji’s 
protection (as his son). When the father (Raji) died, his 
sons, even though solicited (by Indra), refused to return the 
celestial kingdom to him. (On the contrary) they appropriated 
to themselves shares oblated in sacrifice (for Indra). Bfhas- 
pati, then offered oblations to fire (with malevolent purpose 
against the sons of Raji and made them stray from the path of 
religion) and Indra slew them one and all as they swerved 
from the path (of righteousness) and not a single son (of Raji) 
survived.^ 

From Kuia, the grandson of K^attravfddha, was born 
Prati, of whom sprang up Safijaya whose son was Jaya. 

17. Jaya’s son was Kfta, of whom was born the king 
Haryavana. His son was Sahadeva, who begot Hina, whose 
spn was Jayasena. 

18. jayasena’s son was Safik^ti vdiose son Jaya, w^, 
himself a great (chariot-) warrior, followed religiously ordained 

1. Thu episode is coofinaiied in the P. 9 a. 7 ®- 99 » * 4 * 

34-48* 
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path of Ksattriyas. The kings belonging to the line of 
K^attravrddha have been described. Now listen to the 
genealogy of Yayati, the son of Nahu^. 


CHAPTER EIGHTEEN 

The History of Nahufa's Line—The Story of TaySti^ 

Sri Suka said : 

1. Just as an embodied being is endowed with six 
senses (five senses plus the. inner organ, the mind) King 
Nahu^a had the following six sons—Yati, Yay&ti, Samy&ti, 
Ayati, Viyati and Kfti. 

2. Being aware of the consequences of the acceptance of 
the rulership of a kingdom, Yati did not desire sovereignty 
offered to him by his father, for (he knew that) by shouldering 
kingship, a person does not realize his own self. 

3. When, due to his misdemeanour towards Indra’s 
queen, Indra^l, Nahu$a was dethroned from his position (as 
the ruler of the celestial world) and was converted verily into 
a boa-constrictor by the Brahman-sages, Yayati became a 
king. 

4. Appointing his four younger brothers to govern over 
the kingdom in four directions (each in one direction), he 
married the daughter of l§ukra (the preceptor of Asuras) and 

1, The Yay&ti legend—the exchange of YaySti’t age with the youth 
of hit ton and hit memorable words at the return of the youth and reaccep¬ 
tance of hit age at the time of renunciation : 

najdtu kdmah kdmdndm upabhogena iSn^ati / 
havifS krfl!M~varimeoa bhtfya eo^ivardhaU If 
have been immortalized in ddi, cht« 76-81, MatymP,cb§, 30-35 

Padm P,BhSmi, cbt* 76-83 (with a Vaifpavite colouring), the P. ch.9S. 
The Iqpnd in itt modem garb it ttill very popular and a Mar&tbl novel on 
thit legend received aBhlratlya JUnapIfha Award—>the most honoured 
and cove|gble prize in India, diit year. 
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of Vn^parvi, the king of Asuras and thus protected the earth 
(from his capital). 

A’mg Parikfit enquired : 

5. The venerable 8ukra was a Brahmat^i sage while 
YaySti, the son of king Nahu^a, was a Ksattriya by caste. 
Why and how could such an irregular marriage against the 
caste-order between a K$atriya man and a Brahma^a girl 
come about ? 

Sri Suka replied : 

6-7. On one occasion, in the company of a thousand 
lady-friends and Dcvayanl, the preceptor’s daughter, 8armistha, 
the princess of the great Danava king Vr^aparva who, though 
of the weaker sex was imperious by nature, was promenading in 
the pleasure garden of her capital which was full of blooming 
Bower-trees, and charming with pools, the sandy banks and 
lotus beds of which were full of sweet humming of bees. 

8. Arriving at a pool of water, those lotus-eyed girls left 
their silken garments on its bank and engaged themselves in 
water sports sprinkling each other with water. 

9. Perceiving that god Siva accompanied by his Consort 
Parvati, was riding that way on his bull, the ladies forthwith 
rushed out of the water, and hastened to put on their gar¬ 
ments, out of bashfulness. 

10. Not knowing that the garments belonged to the 
preceptor’s daughter, Sarmi^tha wore it, thinking it to be her 
own. Getting enraged thereby, Devayani spoke as follows : 

11. *‘Oh ! Behold the impropriety of this slave-girl in 
that, like a bitch carrying away the oblation (meant for gods) 
in a sacrifice, she wore the garment which was to be put on 
by us. 

12. By us Brahma^as (like god Brahma, Prajapatis like 
Marici) has been created this universe through the power of 
our asceticism and penance; we constitute the mouth of the 
Supreme Person (i.e. we are born from god’s mouth and as 
such are superior to all, as be gets propitiated when we are 
feasted to our satisfaction). By us the light of the Supreme 
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Brahman is conserved (as an object of adoration) in our 
hearts, and the blessed path of Vedic religion is shown by us. 

13. To us (Brahmatiias) the Lords of gods, protectors 
of the world, and even the most purifying, glorious Lord 
Vi 9 t)iu, the Soul of the Universe and the abode of goddess Sri, 
pay homage and praise. 

14. And among such Brahmanas, we are the descend¬ 
ants of Bhfgu. Her father, a demon, is our disciple. This 
unchaste girl has put on the dress meant for us like a Sudra 
bearing (reciting) the Veda—(a privilege of the twice-bom 
castes). 

15. Thus attacked, Sarmistha who angrily sighed hea¬ 
vily like a hissing female serpent, bit her lips and retorted to 
the spiritual preceptor’s daughter who was reproaching her 
with words of abuse. 

16. ^*Oh 1 Beggar-maid, ignoring your own (menial) 
position, you are vainly boasting yourself. Do you not wait 
at our house-(door) like a crow or a dog (for crumbs of 
food) ?” 

17. Having reproached the good daughter of her pre¬ 
ceptor with such and other harsh words, Sarmi^tha snatched 
away ail her cloths and pushed her into a well. 

18. It is traditionally told that when l^armi^tba return¬ 
ed home, Yayati who was on the hunting expedition, wanted 
to drink water, and happened, by chance, to come to that well 
where he saw her (DevayanI). 

19. The merciful king gave his upper garment to the 
girl who was stark naked, and holding her hand by his own, 
he lifted her out of water. 

20. Devayani, the daughter of U^anas (i. e. Sukra) 
spoke to the king in words steeped in genuine love : **Oh 
King ! You have accepted my hand. Oh conqueror of inimical 
cities !” 

21. *‘As my hand has now been accepted by you once, 
let no one else now take it. This relation of ours is ordained 
providentially and not through human agency. Oh valiant 
warrior. It is hence that I could have this sight of yours while 
clinging to the (walls of the) wdl. 
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22. Oh King of powerful arms ! NoBrahmaipia is destin¬ 
ed to accept my hand due to the (reciprocal curse of Kaca the 
son of Bfhaspati whom I imprecated initially**.^ 

23. Yayati found that the unexpected event was brought 
about by his destiny and being conscious that now his heart 
was attached to her, accepted her proposal. 

24. When the valiant king departed, DevayanI went to 
her father crying (all the while) and reported to him all that 
was said and done by Sarmi^tha. 

25. The glorious sage l§ukra was deeply agitated at 
heart. Disparaging the profession of a priest and commending 
the way of life of a pigeon (which freely gathers its food in 
the forest—technically known as Uflccha-vrtti —“maintenance 
by gleaning), he went out of the city (Vrsaparva's capital) 
along with his daughter. 

26. Knowing that his intention is to conspire and bring 
victory to the enemies viz. gods, Vr?aparva propitiated his 
preceptor by falling prostrate at his feet on the way. 

27. The glorious 6ukra, the descendent of Bhfgu whose 
anger lasts hardly for half a moment, spoke to his disciple 
Vr 9 aparva, “Oh King ! Let the desire of her (Devayani) be 
satisfied because I cannot brook to let her alone.’* 

28. When Vf^aparvS agreed with the words, “Be it so**, 
and awaited (to hear Devayani's desire), Devayani disclosed 
what was in her mind. “Wherever I shall go after being 
given away by my father in marriage, let her (Sarmi^tha) 
follow me along with her companions (as attendants).** 

29. Realizing the peril (involved in the departure of 
dukra) to her people, and the importance of the matter, she 
(6armi9t^i) along with her thousand lady-companions, atten¬ 
ded' upon Devayani like a menial. 

1. According to MBH. Adi, chs. 76-77 Kaca, the son of Brhaspati 
could suecenfially learn the Sa^flvani Vvtfd from iSukra through the special 
Ikvoar of Devayftnl., At the time of departure Devayftnl proposed to marry 
him. But he reflected her on the ground that being his preceptor's daughter 
the it like a titter to him. Enr^ied at this, Devayflnt eurs^ him that hit 
pUfjfi wiU be fittile. Kaca reciprocated the curse (that no Brfthmana 
would marry her). 
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30. Having given in marriage his daughter along with 
Sarmi^tha to Yayati, the son of Nahu^a^ Sukra warned him» 
“Oh king ! Never take i^armistha to share the bed with you.'* 

31. On one occasion, seeing Devayani blessed with a 
son, the chaste lady Sarmi$tha) at the period proper for con¬ 
ception, courted her friend's (Devayani's) husband secretly 
(for children). 

32. The king, being well-versed in Dharma^iSstray realiz¬ 
ed it to be his sacred duty to comply with the request of the 
princess (Sarmistha) who solicited him for progeny, and he 
followed the course ordained for him by Destiny, though he 
remembered the warning of ^ukra. 

33. Devayani gave birth to Yadu and Turvasu, while 
Sarmi^tha, the daughter of Vr^aparva, had three sons—Druhyu^ 
Anu, and Puru. 

34. Learning about the pregnancy of the Asura prin¬ 
cess from her husband, proud Devayani, being offended with 
her husband (through jealousy and pride), was overwhelmed 
with rage and proceeded to her father's house. 

35. The passionate king followed his beloved to reconcile 
her with words of appeasement and winsome promises, but 
was not able to please her, even by shampooing her feet. 

36. Flying in rage, Sukra cursed him, “You liar! 
Woman-addict ! Let the decrepitude of old age which dis¬ 
figures men overtake you, you stupid fellow !" 

37. Yayati ui^ed, “Oh Brahmaii^a Sage ! I am not till 
today sated with enjoyment of pleasure with your daughter". 
(Sukra replied) “In that case, you may exchange it (your old 
age) with the (youth of) anyone else who is willing to accept 
it." 

38-39. Having secured this arrangement (as a way out 
of the curse), Yayati addressed to his eldest son : “Oh my 
child Yadu ! Please accept this decrepitude of age caused by 
your maternal grand-fisther, and give me your youth in ex¬ 
change. Dear child ! I am not yet satisfied with enjoyment 
of pleasures. I would like to eqjoy for a few more years, with 
your ymith.” 



1222 


Bhdgavaia PurS^a 


Tadu replied : 

4-0'^ dare not accept and live with the old age which 
overtook you in the middle of life, (for) a man cannot attain 
to desirelessness without an actual exp>erience of the worldly 
pleasures first.** 

41. Turvasu, Anu, and Druhyu were then requested (one 
by one) by the father. But they did not know what was right¬ 
eousness and regarded transient things (like youth) as eternal, 
and refused his proposal, Oh scion of Bharata. 

42. He requested his son Puru who was the youngest in 
age but seniormost in virtues. ‘^Oh child ! It does not behove 
you to refuse my request as was done by your cider brothers**. 

P&ru said : 

43. *‘Oh lord of men ! What man on earth is capable of 
repaying fully the obligations of his father, the procreator of 
his body, and through whose grace one can attain the highest 
(objective in life) ? 

44. I'he best son is he who accomplishes the task in 
anticipation of the expectation of his father. The mediocre is 
one who complies when expressly told by his father. The 
lowest type is he who obeys but with irreverence. And he 
who disobeys is the excretion of his father.** 

45. In this way, Puru gladly accepted the old age of his 
father. With his youth, Yayati also enjoyed pleasures at his 
sweet will. 

46. As a lord of the seven continents of the earth, he 
protected his subjects well like a father, and with his senses 
unimpaired, he gratified his desires (by enjoying pleasures) to 

his heart’s content. 

* 

47. His beloved Devayanl every day heightened his 
love by affording pleasures to him by her thought) word and 
deed, and by offering objects of enjoyment in privacy. 

* Yadu was very pious {infra lo.i,at), VC defends Yadu’s disobe¬ 
dience thus: Yadu wanted to devote himself to the services of the Lord at 
the earli<^. That mental stage is possible only after actual experience of 
worldly pleasures for some days. Atceptaiiee of Yay&ti's age would post¬ 
pone tMt mental stage and consequently the life devoted to the services 
of the L<Md. Between Service to the Lord gnd disobedience to father, the 
f^yg|er is preferable according ly phamm.^ Marvellous defence I 
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48. By performance of sacrifices with profusely liberal 
gifts, Yayati worshipped Lord Hari (Destroyer of all miseries 
and sins) the Presiding Deity of sacrifices, the God who repre¬ 
sents all gods in Himself, and is an embodiment of all Vedas. 

49. On Hari is superimposed this universe as a row of 
clouds on the sky and which, like a dream or an illusion or a 
fancy now appears to be different (in names, forms etc.) and 
now ceases to be (in dreamless sleep or after the deluge of 
the world). 

50. Enthroning in his heart the Almighty Lord Vasu- 
deva who is abiding in the hearts of all as the Indweller, he 
(Yayati) worshipped the subtlemost Narayana without cheri¬ 
shing any desire for blessings. 

51. Yayati, the emperor of the entire earth, did not 
feel sated even though he enjoyed pleasures for thousands of 
years through his (five) wicked senses of which his mind was 
the sixth. 


CHAPTER NINETEEN 

TayatVs Retirement and Final Emancipation 

^rt Suka said : 

1. (While) Yayati, the woman-dominated addict, was 
enjoying the pleasures of senses in this way, he became aware 
of his spiritual fall (negligence of the Self) and being disen¬ 
chanted (with worldly pleasures), narrated the following 
parable to his beloved Devayini. 

2. “Oh Devayani! Please listen to this history of a pas¬ 
sionate person on this earth) whose life and conduct were just 
like mine, and whose lot was deplored by self-controlled people 
residing in forests. 

3. A certain goat, while seeking all alone for an object 
dear to Jiim, in a jungle, happened to see a goat fallen into a 
well as ar result of her fate. 
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4. Cherishing lust for her, the goat thought out a way to 
lift her up and digging out the earth on the bank with the 
tips of his horns, he made a way out for her. 

5-6. It is said that after getting out of the well, the beau¬ 
tiful she-goat loved him (as her husband). Observing that she 
had selected a stout, finely bearded, lovable he-goat possessing 
great venereal strength and expert in the art of sexual inter¬ 
course, a number of other she-goats desirous of having a mate, 
wooed him. That he-goat possessed as he was by the devil 
of sexual passion, excited the passion of that fiock of she-goats 
and revelled with them all alone, and thus failed to realize and 
think about his own self. 

7. Seeing him enjoying himself with another most beau¬ 
tiful she-goat, the female-goat that formerly suffered a fall 
in the well, did not tolerate that act of the he-goat. 

8. Being distressed, she left her mate who was wicked- 
hearted, a false lover posing as a friend, and professing love 
only for a moment, but really given to the gratification of his 
senses, and went to her master. 

9. Even that goat too, being a woman-addict, felt 
aggrieved and followed her to reconcile her, but in spite of his 
bleating with erotic eloquence he failed to win her over on the 
way. 

10. There, her master, a certain Brahma^a, castrated 
the dangling scrotum of that goat. But in the interest (of the 
she-goat), he, being a master of (such) expedients sewed back 
the amputated limb. 

11. Having got his testicles (along with his capacity of 
sexual enjoyment) restored, the goat, though enjoyed pleasu¬ 
res for a long time with the she-goat found in the well, does 
not feel satiated with sexual pleasiures even today. 

12. In the same way, Oh lady with beautiful eyebrows, 
I, a person of poor intellect, am chained down by your love. 
Oh gracious lady. Being infatuated by your charms, 1 do not 
know (the nature of) my Self. 

13. All the food-grains, all gold, animals and women 
cannot yield satisfaction (to the degree of satiation) to the 
ipiind of a person subjected to cravings and passions. 

14. Never, never does passion get satiated with the en> 
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joyment of its sense-objects. (On the contrary) like a fire fed 
with oblations of ghee, it grows again in intensity. 

15. When one does not cherish inauspicious attitudes 
(e. g. of hatred, partiality) to living beings, and looks upon all 
with equality, all the directions are full of bliss to him (i.e. he is 
blessed with happiness from all quarters). 

16. A person desirous of happiness (untarnished by 
misery), should instantly give up thirst (for happiness) which 
is difficult to get rid of by evil-minded persons, and which 
does not get worn out even if one’s body gets withered with 
age, and which is a source of endless misery. 

17. A person should not sit very close in privacy (lit. 
share the same seat in private) to his mother, sister or daugh¬ 
ter. For the senses (as a whole) are so powerful that they 
lead astray even a wise (learned) man. 

18. It is for complete one thousand years that I have 
been enjoying repeatedly and incessantly the objects of plea¬ 
sures. Still every time (I enjoy them), the hankering after 
them grows (apace). 

19. Therefore giving up this (thirst for enjoyment) and 
concenupating my mind on the Brahman and freeing myself 
from the pairs of opposites (pleasure-pain etc.) and the notion 
of egotism (I and idine), I shall lead a life in forest. 

20. Knowing the unreality (momentariness) of what is 
seen (the kingdom or pleasures in this world) and what is 
heard (from the Vedas about the pleasures and positions promis¬ 
ed in die next world), one should not brood over them or 
enjoy them. For, in that lies the transmigration of the soul, 
and the loss of (the real knowledge of) the soul. Such a 
knower realizes the Atman**. 

21. Having addressed thus to his wife (Devaykni), 
Yay5ti, the son of Nahu$a, returned his youth to P&ru, and 
becoming free from desires, accepted the decrepitude of his 
old age from him. 

22. He appointed Druhyu ,to rule over the South¬ 
eastern region (of his kingdom), Yadii in the South, Turvasu 
in the west and Anu in the north. 

234 . Having consecrated PSru, the worthiest of them all, 
as the sovereign ruler of the earth and the subjects, he placed 
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the elder brothers under his control and then repaired to the 
forest. 

24, Just as a bird leaves its nest as soon as it gets fuU- 
lledged, he instantly shed off the six-fold objects of pleasures 
enjoyed through his senses and mind, for a considerable number 
of years (or) controlled his senses and mind. 

25*. Freeing himself completely from all attachments 
and shedding off his subtle body constituted of three gunas by 
virtue of his spiritual power of self realization, the celebrated 
king Yayati became absorbed^ in the Supreme Brahman unsoil¬ 
ed by Maya (or any impurity) and designated as Vasudeva— 
a state attained by the devotees of the Supreme Lord. 

26. Hearing that parable, Devayani regarded it as an 
incentive to follow a path of renunciation, and a jocular story 
told out of agony of separation between a man and his wife. 

27-28. Kealizing that the association of friends and 
relatives is brought about by Maya (according to their karmaY 
and is controlled by the Almighty Lord, and thus is as tempo¬ 
rary as those of travellers attending a watering place (to 
drink water on the way), Devayani, the scion of the Bhrgu 
race, gave up attachment to everything and everywhere 
regarding it as unreal as dreams. She concentrated her mind 
on Kfs^a (i. e. Lord Visi^u) and shuffled off her (subtle) body 
(and became liberated). 

29. I bow to you the glorious Lord Vasudeva, the 
cause of the Universe, the abode of all beings (or the Inner 
Controller of all) perfectly serene and all-pervading. Saluta¬ 
tions to you. 


* VJ. By his direct perception of the Self, he shed off hil jegotism 
caused by three or die threefold misery caused by them and became 
liberated—a stage reached by foUowiuf the ^A«raia. 

I. VR. He appraadKd the stage of Mokfa, for according to the 
AfdMl&jldmfa, he, spent seme period in the celestial world. 
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CHAPTER TWENTY 

The History of Pikru*s race—Birth of Bharate?- 
Suka said : 

1. I shall now narrate to you the history of Puru*s line 
wherein you are born. Oh descendant of Bharata. In this 
family sprang up many royal sages and Brahmao^ts who 
propagated their own lines. 

2. Janamejaya was born of Puru; JanameJaya’s son was 
Pracinvan. His son was PravTra who begot Namasyu. To 
him was born Carupada. 

3. Sudyu sprang from Carupada; Sudyu had a son 
Bahugava; thence was born Saihyati; his son was Ahaihyati 
whose son was Raudra^va. 

4-5. Raudra^va begot on a celestial nymph Ghftaci ten 
sons viz. Rteyu, Kukseyu, Sthandileyu, Kfteyu, Jaleyu, 
Santateyu, Dharmeyu, Satyeyu, Vrateyu and the youngest 
known as Vaneyu—even as ten sense organs (both conativc 
and cognitive) are evolved from the chief vital air, the Soul of 
the world. 

6. From I^teyu was born Rantibhara. He had the 
following three sons viz. Sumati, Dhruva and Apratiratha. 
Ka^va was the son of Apratiratha, Oh King ! 

7. Kanva’s son was Medhatithi. From him were 
originated Praskanva and other Brahmai^a clans. Sumati had 
a son called Raibhya, and Du^yanta was regarded as his son. 

8-9. While on a hunting excursion, (king) Dusyanta 
happened to visit the hermitage of Ka^va. Having seen a 
beautiful damsel beautifying the surroundings with her 
effulgence, and enchanting like the MIya of the Lord, he 
instantaneously got infatuated. And though surrounded 
by some of his soldiers, he spoke to that charming lady. 

1. Tbit chapter gives the following descendants of Pftru up to 
Vitatba as follows : 

Paru-^Janamejaya-^ Pracinv&n -► Pravira -► Nantisyu ->GSrupada ^ 
Sudyu Bahugava-^ Saihyftti>-^Ahaihy&ti-t>RaudrjUva~>|Lteyu-^Ranti- 
bh&ra-^Suniati->-Raibbya->>Dufyanta->>Bharata-^faafadvgja->V|tatha* 
The story of Dusyanta, Sakuntalft and the* birth of Mttrata is given in 
details in MBH Adi. Chs. 69-74. 
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10. Overjoyed at her very sight, he felt all his fatigue 
relieved. Tormented by sexual passion, h^ smilingly asked 
her, in soft words. 

11. **Who are you. Oh beautiful lady (with eyes like 
lotus-petals) ? Whose daughter are you. Oh charming damsel ? 
what is your object in staying in a tenantless forest ? 

12. Oh lady of a beautiful waist ! As 1 perceive it, you 
are obviously a girl from a royal family. For the mind of the 
descendants of POru, hardly finds delight in unrighteous paths.*’ 

Sukuntald nplied : 

13. **As the venerable sage Kai^va knows it, I am the 
daughter of Viivfimitra, abandoned by my mother Menaka in 
the forest. What should we do for you. Oh warrior ? 

14. Be pleased to take a seat, Oh lotus-eyed one, and 
accept our hospitality. Enjoy the boiled rice of wild paddy. 
You may stay here, if it pleases you.** 

Du^yanta said : 

15. **Oh lady of beautiful eyebrows ! Bom as you are 
in the line of Kuiika, all this (hospitality) is quite proper and 
natural. Maidens of royal families select of their own accord, 
their life-mates**. 

16. When she consented to it, he married Sakuntalfi 
duly according to Gfindharva custom prescribed (for 
K^atriyas) in DharmaiSstra, as the king was expert in the 
knowledge of what should be done at particular time and 
place according to Dharma. 

17. The royal sage ofun&iling procreative capacity, 
deposited his semen in his queen. Next morning he returned 
to his capital. In due course, she was delivered of a son. 

18. Ka^va carried out the appropriate religious rites 
of the boy, in the forest. With his tremendous strength, the 
child used to catch hold of lions and played with them. 

19. Tsdcing with her, her son who was bom of a portion 
of LordHari, and was of invincible prowess, the excellent lady 
sought the audience of her royal consort. 

20. When the king did not accept his wife and child, 
though both of them were blameless and irreproachable, an 
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incorporal voice from heaven announced, while all beings vrere 
listening. 

21. “The mother is simply a receptacle. The son be¬ 
longs to his father alone, of whom he is born. Nay, the father 
is himself (no other than) the son. Therefore, Oh Du^yanta, 
bring up your son. Do not neglect $sdcuntal&. 

22. Oh King, a son who propagates the line of the 
family takes away his father out of the abode of Yama.^ You 
have deposited Bharata in the foetus (i.e. you are the real 
father). What Sakuntali stated is the truth.* 

22A. Bring up your son Bharata who is imbued with a 
ray of Vasudeva. He is friendly towards Br&hmins, true to 
his promise, capable of knowing and appreciating virtues and 
excellences and enhancing your reputation. 

22B. He is possessed of superior energy, is generous, 
grateful and ready to wait upon the elders.** Hearing this 
incorporal voice from the heaven, the king accepted his son. 

23. When the father (Duyyanta) expired, he (Bharata) 
became an emperor of great renown. The great glory of 
Bharata who was born from the ray of Lord Hari, is still 
eulogised on the earth. 

24. He had the sign of discus on right palm and that of 
a lotus on the soles of his feet. That powerful king, the sole 
emperor of the earth was consecrated (on the throne) by the 
performance of Mahdbkifeka, He performed many sacrifices. 

25. With fifty-five sacrificial horses he performed (horse) 
sacrifices .along the course of the Gangfi (from its source to the 
sea) with Dirgha-tamas (the son of MamaUl) as his sacrificial 
priest. 

26. Along the course of the Yamunfi, he tied seventy- 
eight sacrificial horses (i. e. performed seventyeigfat horse- 
sacrifices on the bank of the river as it flows to join the 
Gafiga), liberally distributing wealth (among the Brfthma^as). 

I. v.l. : In case of dispute between the father and the mother both 
claiming the child, the fitdier's claim it upheld by Yama (DhannaMtlra). 

3. Gf. MBH Adi, 74. t lo-i 11. is urhatim the same. 
bhastrdmiM pitm^ ptdn ymajita^ *a 0m sa^ f 
^ bhofasva piUnak mSMwuduAd^ SdsmtaUm II 

— mtugfoH aaradnu TamdtftffH / 
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The sacred fire of Bharata, the son of Dusyanta was set up on 
an exceedingly excellent place where the thousand Brahmanas 
(engaged in the sacrifice) divided among themselves cows 
(gifted by Bharata), each receiving his share of thirteen 
thousand eightyfour {Badvd\) cows. 

27. Having thus tied to the sacrificial post one hundred 
and thirty three horses, he sprang a surprise on the earthly 
kings. The son of Dusyanta surpassed gods with his affluence, 
and he became one with Visnu who is adorable to gods. 

28. At the conclusion of the sacrificial ritual mafr^ra^ 
(or at a sacred place called Masnara), he donated as gift, 
fourteen lakhs of elephants of the mrga type® black in colour, 
with their white tusk plated with gold.* 

29. No king of the past could accomplish the great 
eminence of Bharata. Nor can kings of the future do so any 
more than one can reach the celestial world by hands. 

30. During his expedition for the conquest of the world, 
he defeated the tribes Kiratas, Hunas, Yavanas, Andhras, 
Kahkas, Khavas and l§akas and killed the Mleccha kings who 
were inimical to Brahmins or Vedas. 

31*. By sending messengers, he restored to the gods, 
the celestial damsels who were formerly abducted to Rasatala 
by Asuras, after vanquishing the gods and occupying various 
parts of that region. 

32. While he ruled, both heaven and earth supplied 
desires and needs of his subjects. His sovereignty extended 
all over the world for thrice nine thousand (27000) years. 

1. qiiotes the definition of badva : iyarh ca badva-saAkhyd Slokena 
satkgTfyafe : 

eatur-daJdnSdi lakfd^am saptadhika'SatSmiakab / 

. hadvafh catura^Uyagra-sahasrdiii trayodaia // 

2. No commentator from to BP is sure of the exact significance 
of the word m<i/f>ora. VJ : ‘At the conclusion of a particular observance 
(vratii) called Maf^idra.* All of them state that (alternatively) MasnSra is 
Uie name of a holy place. 

3. The elephants are of the three types ; bhadre, mandra and mtga. 

Cf. ilii. Br, 6,23. 3 . VD. regards these elephant-types as belonging 

to the region of the Himalayas, Vindhya and Sahyftdri respectively. 

* Vanquishing the Aturaa, he repatriated gods to their respective 
regitms and restored to their husbands the celestial damseb who were 
carried away by demons celled Panis—VJ. 
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33. The tradition goes that the emperor realized that 
his sovereignty the fame of which had spread over all the 
worlds, his imperial glory and affluence, his unchallenged 
authority and implicit obedience to commands, nay even his 
life and sense-organs were unreal and so he renounced the 
world. 

34. He had three queens all from the state of Vidarbha. 
When he remarked that his sons did not look like him, they, 
being afraid of being abandoned by him (suspecting their 
character), killed them all. 

35. When his family line was (in the danger of being) 
extinct, the Marut gods gave him Bharadvaja as a son, when 
the emperor was propitiating them with sacrifice Marutstoma 
(forgetting a son). 

36. When Mamata, the wife of his brother (Utathya), 
was pregnant, Brhaspati attempted to have a sexual intercourse 
with her, and was prevented (by the child in the womb with 
strong loud protests). He (Bfhaspati) cursed the child in 
the womb (to become blind), He discharged per force his 
semen (in her), but the blind child in the womb prevented its 
entry by his foot. The seed that fell out on the ground assum¬ 
ed the form of a child. 

37. To Mamata w'ho wanted to give away that child as 
she was terribly afraid of being abandoned by her husband, 
gods spoke the following verse which contains the etymology 
of the name of the child (which is nothing but the quarrel 
between Bfhaspati and Mamata each throwing the responsibi¬ 
lity of bringing up that child on the other). 

38. (SR. records this controversy between Mamata and 
Bfhaspati as follows) : 

(Said Bfhaspati :) *‘Oh foolish woman ! Nourish (this child). 
(If you say that you are afraid of your husband that is base¬ 
less as) this child is born of us two brothers (by me through 
iht K^etra viz. the wife of my brother)!*’ (Replied MamatS) 
“Bfhaspati! You nourish this child because he is bom of us 
two (when you raped me) Saying these words {bharadvi^am) 
both tl^parents went away (abandoning the child).. Hence 
he is caUed Bhara-dvSja. 
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39. Though ufged by gods (to bring up the child), they 
thought him as a useless son and abandoned him. The Manits 
nourished the child and it was given to Bharata when his 
family was going to be extinct. (FttolAa should be regarded 
as the name of Bharadv&ja, after his adoption by Bharata). 


CHAPTER TWENTYONE 

Tht Race of Bharata^, The History of Rantideoi^ 

Sr( Suka said : 

1. Vitatha (Bharadvija) had a spn M%nyu who begot 
(five sons) viz. Bfhatkfatra, Jaya, Mahgvirya, Nara, Garga. 
Nara*s son was Safilcfti. 

2. Sankfti had two sons—Guru and Rantideva» Oh 
delight of the Pfi^^u family 1 The glory of Rantideva is 
eulogised in this world as well as in heaven. 

3-4. By giving away wealth which came his way with¬ 
out efforts (like the sky) thinking it to be momentary, he be¬ 
came hungry and destitute of everything (including provision 
even for the evening). While the hero suffered hardships 
along with his family, fortycight days passed during which he 
could not get even water to drink. In the morning (of the 
fortyninth day), he happened to get by chance ghee, rice 
cooked in milk, {soihydoa) (an article of food consisting of 
wheat-flour, raw-sugar, ghee and milk) along widi water. 

5. He whose family was distressed and trembling due 
to utter starvation and parched with thirst, was about to 
partake of it (the food) when a Brfihmai^a guest arrived, just 
at the time of their breaking the fast. 

I. As 3 R points out, although Bharadvftja was orig^ally a 
Brhhmana, he became Kyattriya after his adoption by Bharata. He is 
thenodbrth known as Vitadia and he continued Huurata's race. 

a. The Rantideva episode and eq>eclally his refusal to attain to 
Mohia but wish to live here in order to rdieve the misery of all beiafB 
"*yv le, IS below) are similar to the Bodhisattva ideal ofBuddhisls. 
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6. As he visualized Hari everywhere (and in every¬ 
body), he received the Br&hmatia with reverence and faith, 
gave him his share of food. The Br&hma^a took his meal and 
went his way. 

7. While he was about to partake of the remaining food 
which was distributed among themselves, another stranger— 
now a 3udra—arrived. He gave him the portion of the food 
so distributed, contemplating all the while on Lord Hari, Oh 
king of the earth. 

8. When the SCidra departed, another stranger 
surrounded by a pack of hounds approached him and request¬ 
ed, **Oh King ! May food be served to me alongwith my dogs, 
who are hungry**. 

9. The king received them kindly and gave to him 
respectfully whatever food that remained with him, and bowed 
to the dogs and the master of those hounds. 

10-11. Now some water, just sufficient to quench the 
thirst of one person, remained. While he was about to drink 
it, a Gabala came up and requested, **Give water to me who 
^ a low caste person*’. Hearing his pitiful request uttered 
with great pains and exhaustion, the king who was deeply 
moved and tormented with compassion, uttered the following 
nectar-like speech. 

12. **I do not seek from the Almighty Lord the highest 
position attended with eight spiritual powers (e. g. Aftwtd, 
LaghimS^ etc. detailed in the TogasUtras ), nor emancipation 
from sttthsSrai I would rather prefer to dwell in all beings and 
undergo sufferings for them, whereby they may be free from 
miseries. 

13. By offering water which was essential to save the 
life of an unfortunate creature who craved for life, my personal 
hunger, thirst, exhaustion of limbs, distress, languor, grief, 
despondency and delusion—^all have disappeared.** 

14. Expressing such nobility of heart, the king who was 
compassionate by nature and full of fcu'titude, gave thnt water 
to the Ga9<|^ia> though he himself was on the point of death 
through thirst. 

15« To him, the liords of the Three worlds (e. g. God 
Brahmi and others) who bestow fruits on those who seek them. 
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and who visited him in those illusory forms (a short while ago) 
under instructions from Lord Visigiu, revealed themselves to 
him. 

16. The king being entirely free from attachments, 
cherished no desires. Bowing down to them all, he concentrat¬ 
ed his mind on glorious Lord Vasudeva with utmost devotion, 
and sought no boons from them. 

17. Concentrating his mind on the Almighty Lord as 
the only support, and cherishing no desire for any fruit (in 
return) therefrom, Maya the deluding potency of the Lord 
constituted of three gui?as (automatically) dissolved (dis¬ 
appeared altogether) like a dream, in the case of Rantideva, 
Oh king. 

18. By virtue of close association with him, zllyogins 
who followed closely Rantideva (i. e. his path of intense, 
selfless devotion) became absolutely devoted to LordNarayana. 

19-20. From Garga was born Sini who begot Gargya. 
In this way, a Brahmana family-line started from a Ksatriya 
race. From Mahavirya sprang Duritaksaya whose sons were 
Trayyaru^ti, Kavi and Puskararu^i. They attained to the 
state of Brahmanahood. Bfhat-ksattra had a son, who built 
the city of Hastinapura. 

21. Hastin begot Ajami^ha, Dvimltjlha and Purumi^ha. 
The descendants of Ajamidha were Brahmanas like Priyamedha 
and others. 

22. From Ajamidha was born (another son) Brhadisu 
whose son was Brhad-dhanu. His son was Brhatkaya whose son 
was Jayadratha. 

23. He (Jayadratha) begot Vi^ada from whom sprang 
up Senajit. His sons were Rucira^va, Dfdhahanu, Ka^ya and 
Vatsa. 

24. Rucira^va’s son was Para whose son was Prthuse^a. 
Para's son was Nipa to whom were born a hundred sons. 

24A. Among them one was A^uha, the eldest was Satyaka, 
Oh King. 

25. That Nipa begot on Krtvi, the daughter of 

1. 3 R.VR« VO. BP. quote iroiD HV {HarivaMa) ch. i8 aod ex¬ 
plain that when 8uka left home even before his apanayana (investiture of 
the sacred thread) ceremony, to lead a perpetually celibate life, he left 
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Brahmadatta. That yogi procreated through his wife Gau 
{Sarasvati) a son called Vi^vaksena. 

26. According to the advice and guidance of sage 
Jaigi^vya, he wrote a work on the ^o>^«-system. He begot 
Udaksvan from whom sprang Bhallada. These are the descen> 
dants of Brhadisu. 

27. Dvimft^ha had a son called Yavinara whose son 
was Krtiman by name. His son was Satyadhfti whose son 
Dr(jhanemi was the progenitor of Supariva. 

28-29. From Suparsva was born Sumati whose son was 
Sannati. His son was Krti who learnt yoga under Hirai^ya- 
nabha, and sang the six earlier sarhhit&s of the Sama^oeda}’ 
(divided them separately). He begot Nipa from whom was 
born Ugrayudha. His son was Ksemya; his son Suvira from 
whom was born Ripufijaya. 

30. His son was Bahuratha. Purumi^ha (Dvimitilha’s 
younger brother) had no child. Ajamitjlha begot on Nalinf, 
a son called Nila whose son was Santi. 

31. From Isanti was born Su^anti, whose son was 
Puruja, from whom Arka was born. His son was Bharmya^va 
who had five sons beginning with Mudgala. 

32-33. Yavinara, Brhadisu, Kampilya and Saftjayawerc 
the (remaining four) sons (of Bharmya^va). Bharmy^va 
said, “The.se five sons of mine are capable (and enough) to 

behind his shadow for the consolation of his father who married and 
had five sons and one daughter. The daughter is named Kirti-mati and 
not Krtvi as here. Devi Bhdgavata l.ig.39-43 rejects the shadow theory and 
states that as per Janaka's advice Suka married pivarl, a daughter of Pitts 
and had four sons (names differ from thcHV), and a daughter Klrti 
who was married to Anu, the son of king Vibhrf^. I think JG is correct in 
regarding this $uka as a different person, not so much because JG quotes 
the authority of the Brahmavaivarta P. where 3 uka is said to have been bom 
as a boy of twelve years, who, renouncing the world, straightway walked 
out of home, but the tenor of the text of the Bh.P., shows that according 
to 3 uka the narrator of the Bh. P. this Suka, father of K{tvT, is altogether 
different, merely a name-sake. 

1. v.l. jagan dvi-sat —Twelve earlier saMiitSs of the S&ma Veda (BP) 
and BP quotes VP. which credits him with saying (mastering and teaching) 
twenty-four saihhitis : 

Hiragya-ndbho yogam adfydpaySmdsa / 
ya^aturvitfdatim pr&ya-simHirit eekdra seukkUiot // 
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protect five countries. And hence they came to be known at 
P&fic&Ias. From Mudgala originated a clan of Brahmanas 
named Maudgalya. 

34. A twin was bom of Mudgala, the son of Bharmy- 
Mva; (out of the twin) the male child was Divodasa and the 
female child, Ahalyk. She had from (her husband) Gautama, 
a son called Satfinanda. 

35-36. Satananda’s son Satyadhrti was expert in Mili¬ 
tary Science. His son was Saradvan. They say that at the 
sight of Urvaii, the seed of Saradvan (emanated and) fell on 
a clump of reeds. From the semen was produced an auspicious 
twin. Finding the twin children during the course of hunting, 
fiantanu picked them out of compassion. The male child 
came to be known as Kfpa, while the female child Kip! be¬ 
came the wife of Drotjia. 


CHAPTER TWENTYTWO 

The HisUny of the Lunar Race?' The Royal 
Dynasties of PSSlcdlay Magadha and Kuru 

Sri Suka said : 

1-2. From Divodasa was bom Mitreyu, whose sons 
were Gyavana, Sudasa, Sahadeva and Somaka. Somaka had 
a hundred sons of whom Jantu was the eldest, and Pr^ata, the 
yoimgest. His son vras Drupada whose daughter was Drau- 
padl, and sons were Dhfstadyumna and others. 

I. This chapter gives the genealogies of the following branches of 
the lunar race : 

i. PMeilas A. Seuth PStUalas 

Ajamldha—►Brhadisu—>-Brhad«<lhanus Brhatkftya->Jayadratha 
Vilada 4 - 6 eni^it-»>Ruciriiva-^Prthusena<-^Para->-Nlpa->Brahmadatta-^ 
Vilvaksena-^Udaksvana-s-BhallSda. 

B. PgMeilas 

Ajaintdhai-s>Nalhii<->>Nlla-*^hnti-s> Sui&nti->Puruja Arka-^ 
BliamiyiivarH»>Mudgala>-^ Divodisa Mitreyu ^ Gyavana SudSs~>> 
8 ahaidevn-»-So t n a kar- » J aatu-»Priata~»Drupada 
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3. From Dhrftadyumna appeared Dhrytaketu. These 
are the descendants of Bharmy&iva, ako known as Pftfic&lakas 
or PsUlcala. Ajamidha had another son l^kfa from whom 
was born Saihvara^a. 

4. Sariivaraijui begot onTapatl, the daughter of the 
Sun*god} Kuni, the Lord of the Kurukfctra. Kuru had Part* 
kfit (the first, an ancestor of the hearer of the Bh. P.) Sudh- 
anu, Jahnu and Ni^adhaiva as his sons. 

5. From Sudhanu was born Suhotra whose son was 
Gyavana, his son was Kfti, the father of Uparicara Vasu. From 
him were born Bfhadratha and other sons. 

6. (Out of them) Kuiamba, Matsya, Pratyagra, Cedipfi 
and others were the rulers of the Cedi country (Modern Bund- 
elkhand and the region roundabout). From Bfhadratha was 
born Ku^gra whose son was ^abha. 

7. ^^abha begot Satyahita, whose son was Pufpavin. 
His son was Jahu. Bfhadratha had two parts (of a child) born 
by another wife. 

8. Those parts were thrown away by the mother. A 
demoness Jara, out of sport had joined them muttering the 
words ‘Live ! Live. And lo ! A son called Jar&sandha (one 
joined by Jara) appeared. 

9. Of him was born Sahadeva whose son was Som&pl, 
who begot Sruta^ravas. (Out of the sons of Kuru) Parfkfit 
was childless. The son of Jfahnu was Suratha. 


9 . Magadha 

Vatu Uparicara-^BfhadraUia-^KuiSgra Biabha Pufpav&n 
Satyahita->Jahu->JarSiandha-»>Sahadeva-^Soinipi 

3 . Pawravas 

Bharata adopted BharadW^a and named him ^Vitatha* Manyu-^ 

Brhatkfatra—>>Ha*tIn—^Ajamldha—►|Lkfa->>Saiiivarapa'-^Ruru~^ 

*Dvunlidha* | 

Parlkfit I-^ 

Jahnu Suratha VidOratha Sirvabhaumar-»Jayaaena-«>IUdhikai-^ 
Ayuta-^ Krodhana Devitithi Biya-> Dillpa-^Pratlpa-^Santaou-^ 
Vidtravirya -> Dhftar&ftra -► Yudhiftbira-»> (Abhtmanyu)>»-Parlk|it II 
(the remaining line is a prediction). 

4 . *2>oimf^ar* 

Dvimidha—^ YavInarap>>>Krtiin&n Satyadhfti ^ Dfdha<oemi-> 

SupAriva<>>Sumati-^8aimatimin-^Krti*^Nlp»-^Ugfiyudha->>K|emya>>^ 

SuviraHaa'kipuiljaya--s>Bahuratha. 
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10. Suratha’s son was Viduratha, from whom was born 
Sarvabhauma. His son was Jayasena, whose son was Radhika; 
from whom appeared Ayuta. 

11. From him sprang up Krodhana whose son was 
Devatithi. His son was il^i^ya, from whom was born Dilipa. 
He had a son Pratipa. 

12. He (Pratipa) had three sons—Devapi, Santanu 
and Balhika. Devapi abdicated his ancestral throne and rep¬ 
aired to forest (for his spiritual advancement). 

13-14. (After Devapi*s departure to forest) 8antanu 
who was formerly designated as Mahabhisa (a great physi¬ 
cian) t came to the throne. Whomsoever he touched with his 
hand—even if he be old—got rejuvenated again. And the old 
man got immediate and complete relief (from all ailments). 
By virtue of this (miraculous) gift, he was called Santanu. 
When the rain-god did not rain for twelve years in his king¬ 
dom, 

15. 8antanu was advised by Brahmanas that inas¬ 
much as he, though a younger brother, enjoyed the kingship 
(superseding his elder brother) and had become a parivetta^ 
(a usurper), and for the prosperity of the capital and the 
kingdom, he should immediately restore the kingdom to his 
elder brother, Devapi (when alone it will rain). 

16. When thus addressed (advised) by Brahmanas, he 
conciliated him (Devapi) and persuaded him to accept the 
kingdom. Devapi, however, was made to go astray from the 
path of Vedas by ther words of Brahmai^s who were deputed 
by his ministers (especially by his minister (A^ma-rava). 

17. When Devapi spoke blasphemously about the Vedas 
(and their teachings), the god Indra released the showers 
(as Dev&pi proved apostate to the Vedic religion, and ceased 
to have a right to rule). Devapi (realized his mistake and 
adopted the path oiyoga and resorted to Kalapagrama. 

1 . 8R quotes the foUowini^ definition of ParivettS from a Smrti text : 

diri*gnikotrA-^«riff 9 g 4 iih kuntityo* gr^je sAiU / 
parivtMsa Pawittis tupStfoe^j^k ll 

He %»ho ao^tt a wileef (fire-worship) before his elder brother 

does so, is called pamdUl nad the brother so superseded Paritiiui, 
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18-20. When Lunar race gets extinct in the Kali 
age, he will (re-) establish it at the advent of the next age. 
From Bahlfka was born Somadatta who had three sons viz. 
Bhuri, Bhuriiravas and 8ala. I^antanu’s son by Gahga was the 
self-controlled Bhi^ma who was the most eminent among all 
the experts in dharma-idstray a great devotee of the Lord, a 
wise and learned person, a leader of a battalion of warriors by 
whom even Par^urama (his preceptor in the science of arms) 
was pleased with his art and skill in fighting. Santanu begot 
on SatyavatP, the daughter of the chief of Da^s, a son called 
Citrwgada. 

21. Her younger son was Vicitra-virya* Gitrangada 
was killed (in a duel with a Gandharva, called Citr^gada). 
Through her, from Para^ara, descended directly a digit or a 
ray of Lord Hari as her son (in the person of Krsi^a Dvaipa- 
yana). 

22-24. The sage Krsna Dvaipayana is the protector of 
the Vedas from whom I learnt this jSrimadBkdgavata. In super- 
session of his own disciples such as Paila and others (vide 
Supra 1. 4. 21-22), the venerable sage BadarHya^a preferred 
me, his son, as I was very serene by nature and recited 
(taught) to me this esoteric and sacred text (viz. the Bkdgavata 
Purana. Then Vicitravirya married two princesses of KSSi, 
Amba and Ambalika both of whom were taken away by force 
(by Bhisma) from their svaytutwara. Vicitravirya was too mtich 
attached to them, and caught pthysis and died (in his youth). 

25. When requested by his mother‘ (Satyavati), B&da- 
raya^a (Vyasa) procreated from the fields (i. e. wives) of 
his childless brother (Vicitravirya) —Dhrtar&ftra, Pa9<^u and 
Vidura« 

1. According to iicfi 63.50*69 she was the daughter of king 
UparicaraVasu (vide V.5 above) developed in the womb of a celestial 
nymph Aidrik&, cursed to be a female fish. She wsts broughtup by the 
chief of fishermen and known as 'Satyavati* due to her uprightneu and 
moral virtun. 

2. Sr. quotes a religious injunction that one has to comply 
with such requests when instructed by elders. 

3. Vidura’s mother was not Vicitravfrya*s wife, butamiUd servant 
of the widowetd quMn Ambikft'who deputed her as her substitute to Vy&sa 
—1.94-96. 
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26. Dh|*tar&9tra had a hundred sons by his wife G&nd- 
h&rf. Of them, Duryodhana was the eldest. They had also 
a daughter, by name Dubiali. 

27. To who was prohibited from sexual inter¬ 

course by a curse, three great (chariot-) warriors, the eldest 
of whom was Yudhifthira (Bhima and Arjuna being the next 
two) were procreated on KuntI from Dharma (the god Yama- 
dharma), the wind-god and Indra. 

28. Nakula and Sahadeva were born from (the loins of 
Aivinl-kum&ras) through Madr! (Pa^cjiu’s second wife). Drau- 
padl had five sons,) one from each of her five husbands)—all 
of them your uncles (or who were the manes in their former 
life). 

29-31. (Through Draupad!) Prativindhya was born 
from Yudhi^thira; Srutasena, from Bhima; Srutakirti from 
Arjuna, Satanlka from Nakula. 8rutakarma was the son of 
Sahadeva. The other sons of the Pa^d^vas were as follows : 
Yudhifthira begot Devaka on Pauravi; Bhima had Ghatot- 
kaca by Hidunba and Sarvagata by Kali. Vijaya, the daughter 
of Parvata, gave birth to a son Suhotra from Sahadeva. 

32. Nakula begot Niramitra on Kare^umati. So also 
Aijuna had Iravan from Ulupi and Babhruv&hana by 
(GitrSfigadi) the princess of the Mai^tipura king. But he was 
adopted as a son by his (maternal) grandfather (as that was 
the condition precedent of the marriage, technically called 
putrikSsuta) ^ 

33. Your father Abhimanyu was born of Subhadra. He 
was a hero who vanquished all ati-rathis (a chariot-warrior 
who defeats innumerable enemies on the battlefield). You are 
born of Uttara from him. 

34. When all the Kauravas were slain, (Afvatthaman) 
liie son of Drot;ui discharged the missile called Brahmdstra. 

I. VR., OD., BP.VD. quote the condition: 

pradSsjfimi UAfyctk ktu^jfSm ala^kftim / 

ju mtputn bhapifyaH // 

*1 give in manUgo my dauf^er duly decorated with ornaments, on con¬ 
dition that, as she has no brother, the son that vrill be bom to ha will be 
aayson. 
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You were rescued alive from the god of death by the spiritual 
prowess of Lord Kr^na. 

35. Oh child ! You have the following four sons, the 
eldest of whom is Janamejaya, the rest being Srutasena, 
Bhimasena and Ugrasena—all of whom are valiant. 

36. Knowing that you have met death from Takfaka's 
bite, he (Janamejaya) will get enraged, and will commit as 
oblations to fire^ serpents in the serpent-sacrifice. 

37. Having conquered the earth on all sides, and appo¬ 
inting Tura, the son of Kava^a, as the sacrificial priest, Jana¬ 
mejaya, the performer of aivamedha (horse-sacrifice), will wor¬ 
ship the Lord by performance of many sacrifices. 

38. Janamejaya's son Satanikawill learn the three Ve¬ 
das as well as the knowledge of religious rites from Yajftaval- 
kya, the technique of the use of missiles (from Krpa), and the 
knowledge about the self (the spiritual science) from l§aunaka. 

39. His son will be Sahasranika whose son will be 
A^vamedhaja; his son will be Asima-Krs^a, whose son will be 
Nemi-cakra. 

40. When Hastinapura will be washed away by the 
floods of the river (Gafiga), he will settle down at Kaulamb! 
(Kosam, near Allahabad). He will have Citraratha as his son, 
of whom a son Kaviratha will be born. 

41. From Kaviratha will appear Vrstiman (as the son) 
from whom will be born king Mahipati. Sunithawill be his son. 
He will have a son Nfcaksus whose son will be Sukhfnala. 

42. His son will be Partplava, whose son will be 
Medhiv! who will have Sunaya as his son. Thence will be bom 
Nrpafijaya, from whom will be Durva, who will beget Timi. 

43. From Timi will be born Bfhadratha whose son 
will be Sud^a, the father of l^atanika. From Satanika will 
spring Durdamana whose son will be Bahinara. 

44. His son will be Da^^api^i who will beget Nimi. 
From him will be born king Kfemaka. In this way the 

lineage of Brahmai^a-cum-K^atriya (Lunar race from which 
Brahmaiyia and Ksatriya races started) which has been honoured 
and praised by gods and sages has been described to you. 

45. ^ When the lunar race reaches king Kfemaka, it will 
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be extinct in the Kali age. Now I shall describe to you the 
future kings of the Magadha country. 

46. The son of Sahadeva (Jarasandha’s successor—son) 
will be Mkrjari whose son will be Sruta^ravas. Thence will be 
Ayutayu, whose son will be Niramitra. 

47. His son will be Sunaksatra, from whom will be 
born Bfhatsena-^his son will be Karmajit. Thence will be 
Sftafljaya, from whom will appear Vipra, the father of $uci. 

48. Then will follow K^ema whose son will be Suvrata. 
His son will be bom Dharmasutra whose son will be j^ama. 
Thence will be Dyumatsena from whom will be born Sumati, 
whose son will be Subala. 

49. Thence will be Sunitha of whom Satyajit, the father 
of Viivajit will be born. From ViSvajit will be born 
Ripuftjaya. The kings of Bfhadratha dynasty will reign for 
one thousand years. 


CHAPTER TWENTY-THREE 

The History of the Dynasties of Ana, Drvhyu, 
Turvasu and Tadti^' 


i^rf Suka continued : 

1. Anu (the son of Yayati) had three sons—Sabhanara, 
Gak$u and Farok^. From Sabhanara was born Kalanara, 
whose son was then Sfftjaya. 

I. For the clear understanding of the Pur&pic history the genea> 
logies of different branches of the Lunar race are given below : These 
names indicate Successors to the thrones—not necessarily sons. 

Anu-» —I Branch 

Anu->>Sal»hSnara-^Kilanara—^-Stfijaya-^Janamejaya-^ Mah&ilIa->> 
KCah imaaas-s>Ulfnara-^ibi<- 4 >Kaikeya 

— // Branch 

Tidktu»Vltu|aidratha--vHema-^Sutapa8-->- Sutapft-Bali Ahga <->■ Khan- 
apAna'‘‘^^l)iviratha*>Dharaaratha '^RomapSda->> Oaturahga-s^Prthulftkfa 
dampa Brhatkannan.-^ Brhadratha B|h|M|bhftnu >> BrhanauunuH*> 
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2. His son was Janamejaya, who beg^ot Mahalila and his 
son was Mahamanas. U^inara and Titik^u were the sons of 
Mahamanas. 

3-4. Uilnara had four sons—3ibi» Vana, Sami and 
Daksa. Sibi’s four sons were Vfsadarbha, Suvira» Madra and 
Kaikeya. Titik$u*s son was Ru^dratha, and his son, Hema. 
Hema’s son was Sutapas from whom Bali was bom. 

5. On the wife of king Bali (who was childless)» 
the sage Dlrghatamas begot six sons beginning with AAga, 
VaAga, KaliAga and also those called by the names Suhma, 
Pu^dra and Andhra. 

6. These six established principalities in eastern provi¬ 
nces were known after their names (respectively). From Anga 
was born Khanapana whose son was Diviratha. 

7. His son was Dharmaratha whose son 6ltraradia had 
no issue. He was also known as Romapada and was a friend 
of DaSaratha (king of Ayodhya). 

8-10. DaiSaratha gave his daughter 8AntS (in adop¬ 
tion) whom ^yairAga married. When Indra did not release 
showers of rain, beautiful courtesans enticed away that son of 
a female deer, by means of dancing, vocal and instrumental 
music, coquettish behaviour, embraces and presents and 
brought him (to the king). By conducting a sacrifice (Isfi) in 
honour of Tndra, he (propitiated Indra and) secured progeny 

Jayadratha —>> Vijaya Dhfti Dbrtavrata—►Satkarman—^Adhiratha—► 

Karoa—rfas ena 

Druhjm-s 

Druhyu->Babhru->>Seta-»>Arabdha*->G&ndhftra-^Dhaiina->'Dhrta-^ 
Durmanas—>Pracetai—►PrAcetas 
Turvasu~s 

Turvasu-^-Vahni-^BhargaF-^-BhAnumfin-^TribhAnu Karandhama 
-^Maruta—►Dufyanta. 

Tadus: Haihqya Brandt 

Yadu->>Sahairajit-<>- 3atajit Haihaya Dharmanetra-► Kimti-^ 
SobaBji->Mabi sman*->>Bbadrasena'ka->Dunnada-^ Dhanaka-^KrtAvitya 
—>>Arjuna—>Jayadbvaja-»>TAlajaAgha—►Vitihotra 

TaAt : Main Braadk 

Yadu—>-Kro 9 tA~>Vrjinvan—^vAhi Ruieku —^ Gitrarathafiaia- 

bindu -V Pftbusravaf -► Dharma Uianaa Rucaka -♦JyAma^a*-^ 

VidarbbC 
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toRomapSda (who was childless). Da^ratha who was issue* 
less was also blessed with children by a similar sacrifice. Catu- 
ranga was born from Romapida, whose son was PrthuliUcM. 

11. Prthulak^a had (three) sons viz. B^hadraths^, Brhat* 
karm& and Bfhadbhanu. From the first (Bfhadratha), was 
bom Bfhan-manas^ from whom Jayadratha appeared. 

12. He begot on Sambhuti (a son called) Vijaya from 
whom appeared Dhfti. Thence Dhftavrata whose son was 
Satkarma, from whom was born Adhiratha. 

13. While playing on the bank of the Ganga the king 
found a son encased in a (floating) box, abandoned by KuntI, 
as he was born before her marriage. Being issueless, he brought 
him up as his son. 

14. Vr^asena was the son of Karria who became a king. 
Druhyu (another son of YaySti) had a son called Babhru, 
whose son was Setu. 

15. His son was Arabdha; his son, G&ndhara, whose 
son was Dharma. Dharma’s son was Dhrta of whom Durmanas 
was the son. His son was Pracetas who had a hundred sons. 

16. They became the rulers of the Mlecchas, and esta¬ 
blished themselves in the northern region. Turvasu (another 
son of Yayiti ) had a son called Vahni of whom Bhaga was 
born. His son was Bhanuman. 

17. His (Bhanumfin*s) son was Tribhanu whose son was 
the noble-hearted Karandhama. His son was Manit. He was 
childless and adopted Dusyanta of the Puru line, as his son. 

18-19. That Dufyanta, being desirous of (one more) 
kingdom, returned again to his family (as Piiru’s descendant). 
I shall now describe to you the dynasty of Yadu, the eldest son 
ofYaykti—a dynasty of great religious merits and capable of 
removing sins. A man who listens to the account of the (family- 
line of) Yadu is absolved of all sins. 

20-21. It was in this dynasty that the Supreme Soul 
incarnated, assuming a human form. It is reported that Yadu 
had four sons—Sahasrajir, Krostf, Nala and Ripu. The son of 
the first (Sahasrajit) was Satajit. He had (three) sons—Maha- 
haya, Ve^haya and Haihaya. 

22. Hathaya’s son was Dharma, whose son was Netra, 
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the father of Kunti. From Kunti was born Sohaf\ji whose son 
was Mahi$man; his son was Bhadrasenaka. 

23. Bhadrasena’s sons were Durmada and Dhanaka, 
the father of Kftavirya. Kftagni, Krtavarmi and Kftauj&h 
also were the sons of Dhanaka. 

24. Arjuna, the son of Krtavirya became the lord of 
seven continents. He became extremely proficient in Yoga 
through the grace of Datt5treya, himself a ray of Lord Hari. 

25. Other rulers of the earth cannot definitely reach 
the status of Kartavfrya, in point of performance of sacrifices, 
munificent donations, asceticism, spiritual {yogic) powers, 
scholarship, valour, victories etc. 

26. For eighty five thousand years, with unabated 
strength . . . 

26A. Arjuna ruled his kingdom always remembering 
Lord Hari.. .with no dimunition in wealth of memory^, he en¬ 
joyed the inexhaustible (fund) of objects of six senses (inclu¬ 
ding the mind, as the sixth). 

27. Out of his thousand sons, only five survived the 
battle (with Paraiur^a). They were Jayadhavja, ^urasena, 
Vr^abha, Madhu and Oijita. 

28. From Jayadhvaja was born Talajangha, who had 
hundred sons. The family of Talajanghas was destroyed by 
the prowess of Sagara (the Aurva). 

29. Vitihotra was the eldest of Talajangha*s sons. Of 

Madhu (the son of Kartavirya Arjuna) was born Vn?**. 
Madhu had hundred sons of whom was the eldest. 

Hence the family came to be known after Vrf^i. 

30. Hence they came to be designated as Madhavas, 
Vr^nis and Yadavas, Oh king. Of KroHr» the son of Yadu, 
appeared Vrjinavan. 

31. He had a son Svahi whose son was Ruieku.’ His 
son was Gitraratha from whom was born a great^o^m 8aiabindu 

1. v.l. anaffa-Viftfu-tmarepa^ — who never forgot to remember 
Hari any time. 

2. VR. notes a v.l. according to which *Vltthotra*s lOn was 
Madhu ftt>m whom Vrsoi was bom'. Hie text here creates some con¬ 
fusion, in this half line. 

3. ,^Jrttiahku, according to V.R. He notes *Kuleku* as a v.l. 
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of great affluence and luxurious life, as well as endowed with 
great moral virtues. 

32. He was the master (possessor) of fourteen gfreat 
jewels^ and the sole sovereign ruler of the entire globe of the 
earth and of very great renown. He had ten thousand wives.* 

33-34. By them he procreated a million sons. Of these, 
six were very prominent. Out of them, the son of Prthidravas 
was known as Dharma. His son was U^anas, a performer of one 
hundred horse>sacri6ces {aivamedhas). His son was Rucaka 
who had five sons. Listen (to their account). 

35-36. They were called Purujit, Rukma, Rukmesu, 
Pfthu and Jyamagha. Jyamagha who married l^aibya, was 
childless, but he dared not take another wife through the fear 
(of Saibya). Once he brought from the enemy*s house a girl 
for enjoyment. Seeing her in (her husband’s) chariot, Saibya 
got enraged with her husband. 

37. ‘Who is this girl made to occupy my place in the 
chariot, you deceitful rogue* ? (demanded Saibya). When he 

replied, “Your daughter-in-law”, she smiled and spoke. 

38. “I am a barren woman. How can a co-wife be my 
daughter-in-law ?” “Oh queen ! She will be suitable for 
marriage to the son who is to be born of you”. 

39. (Sr gives a dramatic description of the situation). 
‘The king was perspiring and quaking through the fear of his 
wife. But he had all the while propidated the fraternity of 
gods— VUoedevas —and his manes, who approvingly blessed him) 
‘Amen’, said the Vi^vedevas and manes. After some time 
$aibya became pregnant ' even after her menopause), and was 


1. SR, quotes from purdna the following list of jewel8(i.e., 

excellent things) : An elq>hant, a horse, a chariot, uromen, an arrow, 
treasury, a garland of flowers, dress, wish-yielding tree, a iSakti (javelin), 
a noose, a gem (i.e.Ruhy diamond), an umbrella and an aerial oar. 

a. VD. accepts this v;l. of6R : 

tasya poM-sahasn^a daiisan samMtfoid^ f 
I accepted it as It is more clear than patntsakasrd$d 4 t djdindm / 
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delivered of an auspicious son called *Vidarbha*, and he 
married the chaste girl who was already accepted as a 
daughter-in-law.^ 


CHAPTER 'nVENTY-FOUR 

The History of the Race of Yadu^ 


Suka said : 

1. Vidarbha begot on her (Bhojya) two sons by name 
Ku^ and Kratha, and the third one Romapada who was the 
delight of the Vidarbha family. 

1. AH eommentaiors quote Par&iara who declared Jyftmagha ai the 
most hen-pecked husband. But even Pariiara in VP.4.ia.i2 remarks * 
*About Jyimagha (his henpeckedness) the following verse is recited*, so 
the verse : 

bharyivaiyds tuye keeid bhavisyantyathavi mrUih 1 
Usdth tu Jydmaghah heffhai ^aibydpatir abhitn nfpahll 

—VP.4.i2.t3 seems to be a traditional quotation. 

2. The genealogies of the royal houses described in this chapter 
are given in order to clarify their mutual relations : They are the succes¬ 
sors to the throne, not necessarily the sons of the predecessor 

(1) CEDI (Vaidarbhas or Kaiiikas) 

Vldarbha->-Kufa-^RomapSda->-Babhru->Krti->Uiika*-> Cedi —► Gaidya 
etc. 

(2) C£D/-Pi 4 -.S(V&savasorGedipas) 
Vasu-Uparicara-^Gedipa or Pratyagra-»>Damaghofa->$ifupila->Dhrfte> 
ketu. 

(3) YADAVAS * 

Vidarbha->Kratha—>Kunti->Dhf$ti->^ivrti->>Daf&rha—^^Vyoman—^ 
JlmClta Vikfti -> Bhimaratha —>■ Navaratha Daiaratha -^Saknni -*■ 
Karambi—>>I>evar&ta-^Devakfatra—»>Madhu—>> Kuruvaia Puruhotra 

Anu 1—^Ayu-^Shtvata. 

(4) SATVATAS 

S&tvata<->Andbaka !->> Kukura-^Vahni-»>Kapotaroman Vilomaa 
>>Anu Il-^'Andhaka lI->-Dundubhi—>■ Aridyota Punarvasu-^Ahufcir—> 
Ugrasena-^Kadua 
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2. Romapida*s son was Babhru, from whom was bom 
Kfti. His son was Ufika from whom proceeded (the line of) 
kings like Gaidya and others (i.e. Damaghofa etc.) 

3. Kratha (the second son of Vidarbha) had a son called 
Kund, from whom was born Dh{*$ti (Vf^^i) whose son was 
Nirvfti (Vidhrti). From him sprang a son named Dafarha, 
whose son was Vyoma. 

4. His son was Jimuta whose son was Vikfti, the father 
of Bhimaratha. His son was Navaratha, from whom was born 
Daiaratha. 

5. From his son Sakuni was born Kerambhi from whose 
loins appeared Devarata. His son was Devak^atra. From him 
was born Madhu, whose son was Kuruvafa of whom was bom 
Ann. 

6 -8. Anu*s son was Puruhotra whose son waa' Ayu 
from whom Satvata was born. Satvata had seven sons— 
Bhajam&na, Bhaji, D!pta, Vrsil^i, Devavrdha, Andhaka, Maha- 
bhoja, Oh noble king! Bhajamana’s sons were Nimloci,Kihki^ 
and Dhffti, through one wife, while by another wife, he had 
three sons viz. 8atajit, Sahasrajit and Ayutajit, Oh Lord. 

9-11. Babhru was the son of Devavrdha in eulogizing 
whom the following couplet is recited : 


( 5 ) SATVATAS 

S&tvata -> Mah&bhoja Bhajam&na II -> Vidaratha ->> ^Qra I—^ 
8ini—>>Svayainbhoja-»>Hrdi1ca—Devamldha—>>${lra Il-^Vasudeva—>-Krfi;u^ 


( 6 ) vBms 

I married to Gftndh&rl >>Sumitra—^Nimna—Satrftjit— 

Prasena 


BhaAgak&ra-^Sabh&kfa. 

Vrfpi I married to MkdrI :—>>Yudh&jit->-Vr99i II (Prf^i) 


$vaphalka Gitraka 

j j 

Akrgra etc. Fftbu etc. 

Vrsoi l->DcvamI^ha—^-Sura II-»>Vasudeva—Kffpa SiUnba-^ 
Vajra. 

Vrtoi—>^ini II-^Satyaka-)»Yuyudhkna-»Jaya>i»> Kupi -*■ AsaAga —>• 
Yugandhara. 

I — Sini I. 
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*^Just as we hear from far afar, so we see (them) from 
near. Babhru is the greatest among human beings while 
Devavfdha is just like gods {lit. equal in comparison with 
gods). Through the spiritual guidance of Babhru and Deva* 
vfdha fourteen thousand and sixty-five men attained immorta¬ 
lity (liberation from sathsSra.) 

Mahabhoja (the seventh son of Satvata) was pious, and 
religious-minded. Kings born in his family-line were (known 
as) Bhojas. 

12. Vr^^i’s son was Sumitra, whose son was Yudhajit, 
Oh chastiser of enemies. His son was Sini who had Anamitra 
as his son. From Anamitra appeared Nimna. 

13. Satrajit and Prasena were the two sons of Nimna. 
Another Sini, a son of Anamitra had a son Satyaka. 

14. Satyaka’s son was Yuyudhana whose son was Jaya 
from whom was born Kn^x. His son was Yugandhara. Anami¬ 
tra had another son named 

15. Vrftl^t had two sons—$va-pha)ka and Gitraratha. 
Sva-phalka begot on Gandini twelve famous sons (in addition 
to Akrura), but Akrura was the foremost of them all. 

16-17. (The names of those sons are:) Asafiga, Sara- 
meya, Mrdura, M^duvid, Giri, Dharmavrddha, Sukarma, 
'K$etropek$a, Arimardana, Satrughna, Gandhamfida and Prati- 
bfihu. They had a sister called Sucira, Akrfira also had two 
sons— 

18. Viz. Devavan and Upadeva. Gitraratha had sons 
such as Prthu, Vidura and many others—all descendants of 
Vr?9i. 

19. Andhaka^ had four sons : Kukura, Bhajamana, Suci 
and Kambalabarhisa. Kukura’s son was Vahni, whose son was 
Viloma. 

20. He had a son Kapotaroma whose son was Anu. His 
friend was Tumbaru (the famous celestial musician. From Anu 
was born Andhaka, from whom was born Dundubhi. His son 
was Aridyota, the father of Punarvasu. 

21. Punarvasu had a son called Ahuka, and a daugh- 

1 . On the strength of VP.4.14.13 SR gives the name Andhaka, 
thottghJBh.P. does not mention his name. 
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ter named Ahukl. Ahuka’s sons were Devaka and Ugrasena. 
Devaka had four sons : 

22. Viz. Devavan, Upadeva, Sudeva, Deva-vardhana. 
They had seven sisters such as Dhftadeva and others. Oh King ! 

23. (In addition to Dhftadeva) the sisters were Santi- 
deva, Upadeva, iSrIdeva, Devarak$it&, Sahadeva and Devaki 
all of whom Vasudeva (Krs^a’s father) married. 

24. Kaihsa, Sun&ma, Nyagrodha, Kanka, Sanku, Suhu, 
Ra^trapala, Strati and Tustiman were the sons of Ugr^isena. 

25. The daughters of Ugrasena were Kaihsa, Kamsa- 
vatl, Kahka, Sarabhu, Rastrapalika, and they were the wives 
of Vasudeva’s younger brothers. 

26. Sura was born of Viduratha (the son of Gitraratha). 
His son was Bhajamana of whom was. born Sini. From him 
was born Bvayambhoja whose son was Hrdika. 

27. Hrdika’s sons were Devab^u, Satadhanu, and 
Kftava^a.. ..$ura (sena) was the son of Devamidha (who, as 
explained by SR on the strength of Para^ara i. e. VP to be 
the fourth son of Hfdika^). Marisa was Sura’s wife. 

28-30. He begot on her ten sons of spotless character 
viz. Vasudeva, Devabhaga, Devalravas, Anaka, Srfijaya, 
Syamaka, Kahka, Samika, Vatsaka, Vrka. They call Vasudeva, 
the father of Hari (lit. the source ofHari’s birth), as Anaka- 
dundubhi, as the celestial kettledrums {dundubhis) and still 
bigger drums (Anakas) were sounded at his (auspicious) 
birth. And their five sisters Prtha, Srutadeva, Srutaklrti, 
Srutairavas. 

31. And R2jadhidc\d were his five daughters. (Prtha’s) 
father Sfira gave her in adoption to his firiend Kunti who was 
childless, 

32. From the sage Durvasas whom she pleased (by her 
services), she obtained the lore {manPias) of invoking gods 
(DeoakuH VUyi) . For testing the efficacy of that lore, she in- 
vdked the lustrous sun. 

1 . The name however does not appear in the text of the VP.4.14.34 
in the Oita Press edition. Saihvat 3026. But 3R clearly states : 

HiMMRfdhiffa jap dim nim Patras tasja Devaa^dho fffdikasjaiva satas 
4ai^*ha PariiaraP / and quotes VP. 4* 14.24 etc. 
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33. She was astounded to see the (8un)-god appearing 
instantly in her presence. (Being embarrassed, apologetic¬ 
ally) she said, **Itis just for testing the efficacy of the lore that 
the mofi/ra was used. Excuse me. Oh god, and (kindly) go 
your way.** 

34. ‘The sight of gods is never fruitless, Oh lady 1 I 
shall beget a son for you, and see to it that your virginity is 
unimpaired, Oh girf of beautiful waist 1* 

35. Assuring her thus, the sun-god impregnated her and 
returned to the firmament. She instantly gave birth to a son 
who was (brilliant) like another sun. 

36. Being afraid of a public censure, she abandoned 
him (in a box) in the river. Your really valorous great grand¬ 
father Pandu married her. 

37. Vrddhalarma of Karusa dynasty married Srutadeva 
of whom was born Dantavakra, one of the Diti’s sons (viz. 
Hira^yaksa) who was formerly attendant of god Vi^nu, called 
Vijaya but cursed by the sage (Sanaka). 

38. Dhfstakctu of Kekaya family wedded $rutak!rti and 
had five sons in the Kekaya family. 

39. Jayasena begot by Riyadhidcv! two sons viz. Vinda 
and Anuvinda. Damagho$a, the king of Cedi, married $ru- 
ta^rava. 

40. Si^upala was her (Srutairava*8) son. Thus the 
(account of his) birth is narrated. By Kariisk, Devabh&ga 
had two sons, Gitraketu and Brhadbala. 

41. Devairavas had by Kamsavatl two sons—Suvira 
■and I^uman, while Anaka begot on Kafiki (two sons viz.) 
■Satyajit and Purujit. 

42. Srfljaya procreated from Raf^rapali, Vf^, Dur- 
mar^^a and other sons, while Syamaka had Harike^ and 
Hirai]tyak$a by l^urabhumi. 

43. Vatsaka begot on a celestial nymph MijrakeB, 
Vrka and other sons, while Vrka had by his wife Durv&kfl sons 
such as Tak$a, Pu^kara, Sala and others. 

44. By Sudamini, ^amika had Sumitra, Arjunapkla and 
other sons, while Kanka b^ot on Kar^ikk, B>^tlhiUnan and 
Jaya. 
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45. Anakadundubhi (Vasudeva) had Pauravi, Rohi^!^ 
Bhadra, Madir5, Rocana, Ila and Devaki (and others) as 
wives. Out of them Devaki was prominent. 

46. By Rohi^I, Vasudeva procreated Bala^ Gada» 
Sara^a, Durmada, Vipula, Dhruva, as well as Kfta and others. 

47. Vasudeva*s sons by Pauravl were Subhadra, Bhad- 
ravkha, Durmada, Bhadra as well as others beginning with 
Bhuta, all together being twelve (in number). 

48. Nanda, Upananda, Krtaka, Sura and others were 
the chidren of (Vasudeva*s wife) Madira, while Kausalya 
gave birth to one son Ke^in, the delight of his family. 

49. Rocana bore (to Vasudeva) Hasta, Hemahgada 
and other sons. He begot on Ila, Uruvalka and other chiefs 
of Yadus. 

50. Anakadundubhi (Vasudeva) had only one son. 
Vipfstha from Dhftadeva, while the sons of Santideva were 
Srama, Prati^ruta and others, Oh king ! 

51. Ten kings beginning with Kalpavarsa were the sons 
of Upadeva; while Srideva had six sons viz. Vasu, Haihsa, 
Suvaihia and (three) others. 

52*53. By Devarak^ita, he got nine sons such as Gada 
and others. While he begot eight sons on Sahadeva. Of them» 
Puruvi^ruta was most prominent. J ust as God Dharma pro¬ 
created eight Vasus, the noble-minded Vasudeva begot on 
Devaki eight sons. 

54. They were Kirtimat, Suse^jui, Bhadrasena, ^ju,. 
Sammardana/Bhadra and Sankar^a^a who was l§esa, the Lord 
of Serpents. 

55. Their eighth son was verily Lord Hari himself. 
And the highly fortunate Subhadra, your grand mother was 
tk^r daitghter, Oh^King! 

56. Whenever there is deterioration in righteousness 
and waxing of sinfulness, the glorious Lord Hari incarnates 
himself.^ 

57. Oh King ! No cause except his will-power {Miyi ), 
can be attributed for the appearance or deeds of the Lord 

I. Gf. yaMyadi hi ilanma^u glinir hhavati BhSrata / 

aihhyutthinom adhatma^ tadilmdnaih sfjiinraham // Bk, GiTA 
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who is the alUpervading Lord of the universe, the Supreme- 
most, detached and impartial Witness. 

58. The activity of the Lord through his M&ya brings 
about the birth, continuation and destruction of the jfva (an 
embodied soul). The recession of Maya is his Grace, which 
leads to self-realization. 

59. He endeavoured to lighten the burden of the earth 
which was being over-run by Asuras in the guise of kings lead¬ 
ing Aksauhinis of army. 

60. The glorious Lord Vifnu (Slayer of demon Madhu) 
accompanied by SaAkar^ana (Balarama) achieved feats which 
the Lords of gods could not comprehend, even by thought or 
imagination. 

61. For conferring grace on his devotees, he spread his 
hallowing glory which will also remove the misery, sorrow and 
ignorance of those who will be born in (the impending) Kali 
age. 

62. Having but once slightly tasted with the joined 
palms in the form of ears, from the sacredmost stream of his 
glory, which is sweet like nectar to the ears of the righteous 
people, a person shakes himself free from tendencies to Karmas* 

63-64. Lord. Kr?na whose sportive acts were ever 
eulogised by (the members of the clans like) Bhojas, Vn^is, 
Andhakas, Madhus, l^urasenas and Da^arhas as well as 
Kauravas, Srfijayas and Pan^avas, delighted the entire huma¬ 
nity with his affectionate smiles and glances, with his sublime 
speech and his valorous sportive actions and personality, char¬ 
ming in every respect. 

65. Drinking (as it were) with their eyes, his coun¬ 
tenance appearing most beautiful with ears ornamented with 
alligator-shaped ear-rings and with brilliant cheeks, a face 
beaming with graceful sportive smiles, an eternal seat of 
ecstasy—men and womcn^ steeped in delight, are never satiated 
but grow angry with Nimi (who causes winking and thus 
deprives them of their happiness and joy ). 

1 . VC. insists that these were cowherd women of Vrodftvana and 

not others, and men were Krfna^s mates like Subala and quotes Ujjoala- 
nilatrutrii a» an authority on this. 
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66. He manifested himself with his own form, but 
later on assuming the human form, he went from his fathcr*s 
house to Vraja. He enhanced its prosperity. He killed all the 
enemies; he married a number of wives and begot hundreds of 
sons throi^h them. He worshipped the Supreme person (who is 
himself) by performing numerous sacrifices, and promulgated 
thereby the Vedic path that leads to him, amongst the people. 

67. Desiring to reduce the heavy burden of the earth, 
he struck down with his glance the legions of kings in the 
battle, resulting from the internal feuds of the Kuru clans, but 
(gave credit of victory to Arjuna) by proclaiming the victory 
(as if) won by Arjuna; he then enlightened Uddhava in the 
secrets of the highest Truth, and retired to his Supreme 
Abode. 










